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These divrei Torah were adapted from the hashiation of Rabbi
Yissocher Frand's Commuter Chavrusah Tapes onékklyportion:
Tape# 633 - Lashon Harah and Lashon HaTov. Goobltfsisa

Ignoramus Kohen: Fool or Am Ha'Aretz?

While Parshas Tazria begins with the laws ofdtdwith, the 13th perek
[chapter] transitions to the laws of Tzaraas @nvirious forms) that is the
primary topic of both Parshas Tazria and Parshazdvih.

All decisions regarding the status of Tzaraastregronounced by the
Kohen. The Rambam [Tumas Tzaraas 9:2] writes: "Elengh everyone
is eligible to inspect (leprous) blemishes, théustaf rendering someone
Tameh [impure] or Tahor [pure] is dependent up@n(fironouncement of
the) Kohen." The Rambam then describes a hypotthetise in which a
Kohen was ignorant of the technical laws of TzarAaBorah scholar who
is proficient in the laws of purity and impurityrses as the Kohen's
consultant. The "consultant" inspects the blemisthtaen directs the
Kohen to pronounce it as Tameh (or Tahor).

Rav Ruderman, zt"l, once explained this idealmfs. A person
contracts Tzaraas for speaking Lashon Harah [stagdssip]. A person
engages in Lashon Harah because he does not thinlotds have any
effect at all. We therefore set up a ritual desigreeimpress him with the
power of mere words. We may encounter a Kohen vaes dot
understand the laws of Tzaraas. He really doekmaw what he is talking
about; but the mere fact that he pronounces thdswdrahor" or "Tameh"
will have a profound impact on the life of this giper and slanderer.

Regarding the source of the absolute power gvéhe Kohen in

[Devorim 21:5]. The Rambam further states (based @doras Kohanim)
that even if the Kohen is under Bar Mitzvah (a ktar is mentally
incompetent (a shoteh), the Talmid Chochom constudian tell such a
Kohen what to say and his pronouncement will handihg halachic
effect.

The Kesef Mishneh commenting on this Rambam tetavhen the
Toras Kohanim uses the word shoteh in this corittéxhot referring to the
classic shoteh [mentally incompetent] individualiethwe find in all other
areas of Talmudic law. The Kesef Mishneh arguesttbge we must be
speaking of an individual who is competent; itistjthat relative to the
Talmid Chochom's level of expertise in the law3 péraas, he is by
comparison "like a shoteh".

Rav Zalman Sorotzkin notes that according toKleisef Mishneh, the
proper terminology that should have been used &y titras Kohanim and
by the Rambam should be "Am haAretz" [ignoramukptgh typically
means an idiot or an imbecile. However, Rav Somotekplains, there is a
special reason that this ignoramus Kohen is callsloteh.

Normally, if a person who is not a scholar (tlessic "am ha'aretz") is
asked why he is not a scholar, he will respondlieatever had the
opportunity to learn. He will argue that he neettethake a living and the
time constraints and pressures of earning a lioetirprecluded his chance
to devote himself to Torah study. However, this &olvho remained
unlettered will not have such an excuse. In thes@alewish society, a
Kohen's livelihood was taken care of by the comryuhie lived off of the
priestly gifts. A Kohen's financial needs were takare of. So why would
there be such a phenomenon as an ignorant KoheaPi$\tis excuse?
After all, there were only 2 weeks out of a yeaewla Kohen was called to
service in the Temple!

"What did you do the other 50 weeks of the yihr,Kohen? What do
you mean you never learned the laws of Tumah ahdrg2 It must be
because you had the opportunity to learn and didake advantage of that
opportunity! Such a person is a fool! For thiss@a, he is not referred to
as a Kohen, Am Ha'Aretz. He is instead referreasta Kohen Shoteh!

Head To Toe Metzorah Is Tahor: Why?

Later in the parsha, we learn of an interestagpcA person presents
himself to a Kohen with a nega consisting of a epatch of skin. The
Kohen is unsure of the status of the nega andtpatgerson in isolation.
When the person returns a week later, the Toratrides the following
scenario: "The Kohen shall look, and behold! THicabn has covered his
entire flesh, then he shall declare the afflictoie pure; having turned
completely white, it is pure." [Vayikra 13:13].

In other words, the small nega metastasized pred throughout the
body. There remains not a single spot on his ebtidy that is not now
covered by tzaraas. The law is that the Kohen dealbre him to be pure!
This is one of the paradoxes of halacha. On the dat, it does not make
any sense. When he had a little spot, he wasublEoNow that the spot
has grown and covered everywhere on his body, bf tise hook!

The Chasam Sofer in Toras Moshe discusses traggafrom a mussar
perspective.

A Metzorah basically suffers from a physical di&e Normally, Jewish
law requires other Jews, in fulfilment of the mith of Bikur Cholim, to
visit such a person. Here, not only do we not adether Jews to visit him,
the Metzorah is banished from our society. "Isaldte shall sit, outside the
camp" [Vayikra 13:46]. This flies in the face ofeeything the Torah is
about! Why is that?

The answer is that the Metzorah has demonstbetiealvior that he is a
danger to society. He is a Baal Lashon HaRah [slamdgossiper]. He
causes strife among members of society and sepatstween people.
Therefore, the Torah requires us to separate @essfbm him so that we
do not learn from his practices.

The worst type of person is a person who is taaedl. We need to

[verse] "Upon their utterance shall hinge everyrggland every blemish."

confines of his home or his heart, he is a diffetgpe of person. Such
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people give the appearance of one thing, but theyeally something else.
In contrast, when we clearly know that a persdrai, he is really not that
dangerous. The wickedness is out in the open anyplgpknow to stay
away and not be influenced.

The Chasam Sofer uses this idea to explain ttaglpa mentioned earlier.
When a person has a slight nega, he gives the @ppesof being good, so
the Torah has smitten him with this disease to warof his true nature

jaundice, and others will not.  Another dispsteshether one must wait
seven days after the jaundice has receded befdmmpeng the Brit.
Halachah requires that one wait seven days afiey aecovers from an
illness before performing a Brit (Shabbat 137a &hdichan Aruch Y.D.
262:2). The Aruch HaShulchan (ibid) and MaharshBiae( Torah Y.D.
38) rule that a seven-day wait is unnecessary fauradiced baby, but Rav
Shlomo Kluger (Teshuvot Tuv Taam Vedaat Y.D.1:22@) Yad Ketana

and to warn us to stay away from him. On the offaerd, when a person is (Hilchot Milah 8:18) require the seven-day wait.

blemished from head to toe, he is totally wicked] we will not make any
mistake about such a person. Therefore, paradlyxisath a person does
not require such an intense punishment. The Tovabk dot require us to
isolate him from the rest of society.

This write-up is adapted from the hashkafaipordf Rabbi Yissocher
Frand's Commuter Chavrusah Torah Tapes on the w€ekdh Portion.
The halachic topics covered for the current waai'son in this series are:

Tapes or a complete catalogue can be orderedtfrerviad Yechiel
Institute, PO Box 511, Owings Mills MD 21117-051all (410) 358-
0416 or e-mail tapes@yadyechiel.org or visit hittpiiw.yadyechiel.org/
for further information. To Support Projéxtnesis- Torah.org
Transcribed by David Twersky Seattle, WA; Technisdistance by Dovid
Hoffman, Baltimore, MD

RavFrand, Copyright © 2007 by Rabbi YissochenBrand Torah.org.

Brit Milah Issues by Rabbi Jachter
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2009 at 10:19 AM subject Kol Torah Parashat Bo
Contemporary Brit Milah Issues - Part 1 by Ralbi Chaim Jachter

The Jewish people have been observing thevifitof Brit Milah for
approximately 3700 years. Nevertheless, Poskim hega forced to
grapple with many new challenges posed by newbogisred medical and
technical knowledge. In the following weeks we \{iili'h and b"n) discuss
five of these issues; performing Brit Milah on arjdiced baby, the
Metzitzah controversy, using anesthetics at a Bsipg new implements
such as shields and clamps at a Brit, and perfgriditah on Shabbat for
boys conceived by artificial insemination or inreifertilization.

Jaundice - Gemara, Rishonim, and Acharonimhe Gemara (Shabbat
134a) states that one should not circumcise albapwho is yellow until
the yellowness recedes. The Gemara recounts acftaryyoman who gave
birth to two boys, each of whom subsequently diethftheir Brit Milah.
After delivering her third son, Rabi Natan advisieel woman to delay the
Brit until the baby's yellowness receded. The faiméeded Rabi Natan's
advice and the boy recovered from his Brit withdifficulty. = Rambam
(Hilchot Milah 1:17) and the Shulchan Aruch (Yoigbah 263:1) rule in
accordance with this Talmudic passage. They boitie wnost likely based
on the Gemara's anecdote) "One should be excegdargiful about these
matters," and, "Danger to life is cause to del8yia It is possible to
perform the Milah later, but it is impossible tang back a Jewish soul."

Jaundice - Contemporary Poskim  Modern meelidistinguishes
between pathologic jaundice and physiologic jaundi&enerally speaking,
modern medicine views a mild case of jaundice tpHysiologic, i.e. part
of the normal course of development for many bafjiess, from a
modern medical perspective there is no reasondtppoe the Brit of a
baby experiencing physiological jaundice. Accortlinglalachah and
modern medicine seem to conflict regarding thistenal his is not an easy
dilemma to resolve. On one hand, one cannot endangeld and on the
other hand, we cannot unnecessarily delay a Brif-hree basic
approaches to this dilemma are presented by coworamydPoskim. Dayan
Weisz (Teshuvot Minchat Yitzchak 8:88) rules tha must heed Chazal's
view that it is dangerous to circumcise a jaundioay, current medical
knowledge notwithstanding. He rules that we shpoktpone the Brit if
the child displays even a mild case of jaundicearah if the child has a
low bilirubin count (the level of jaundice is daténed by measuring the
amount of bilirubin in the blood). A group of prament Rebbeim who are
associated with the Hisachdus HaRabbanim (Satrited,ic Rav J. David
Bleich's Contemporary Halachic Problems 2:237-288) that one may
not circumcise a child whose bilirubin count isfier higher. Moreover,
they require a seven-day wait if the baby expeddrecbilirubin count of
ten or above. Rav J. David Bleich (Contemporaryaktat Problems
2:235) subscribes to this approach. He argues,réldhaes exist a distinct
possibility that the jaundice is, in fact, the effef a liver or other disorder
and is misdiagnosed as physiologic jaundice.On the other hand, Rav
Shlomo Zalman Auerbach (cited in Nishmat AvrahaB455) argues that
Rambam and the Shulchan Aruch are speaking omgitbblogic jaundice.
Rav Shlomo Zalman rules that if a competent daestablishes that the
baby is completely healthy then we may performBlieeven if the baby
appears yellow. In fact, Dr. Abraham (ibid) relatest Rav Shlomo Zalman
once permitted a circumcision of a child who hdaieubin count of
fourteen and a competent doctor declared thatabg Wwas healthy.
Eliezer Waldenberg (Teshuvot Tzitz Eliezer 13:8d 88) presents a
nuanced approach to this issue, which has emesgedraative practice in
many observant circles. Rav Waldenberg writeswieamay not ignore
Chazal's teaching that performing a Brit on a jaeeatibaby is dangerous.
On the other hand, we must consider the assertiorodern medicine that
circumcising a jaundiced baby is not dangerous.\Raidenberg rules that
we may rely on the opinions of the Aruch HSshulchad the Maharsham
that we need not wait seven days after the jauntiizgpears before
performing the Brit. Moreover, he rules that if aleserve that the jaundice
is in the process of dissipating and that the sifjsundice have

Rav

They both write that we do not perform the Britiltite baby's appearance disappeared from most of the body, then we mayparthe Brit. Rav

resembles other healthy baby boys.  Rambanthen8hulchan Aruch,
however, differ about a very significant point. Ream writes that we
should postpone the Brit if the baby is "exceptigngllow" but the
Shulchan Aruch omits the word "exceptionally." T®leochmat Adam
(149:4) rules in accordance with Rambam. He ndtasthe Smag and
Rabbeinu Yerucham also write "exceptionally yellomthis context, and
the Chochmat Adam is puzzled why the Shulchan Aomlts the word
"exceptionally." The Aruch HaShulchan (Y.D. 263@les in accordance
with the Shulchan Aruch. He adds "even if the yefless appears only on
one region or limb on the body, we postpone thewriil he appears like
the other children." A major ramification of thispute is whether we
should postpone a Brit if the boy exhibits a mddfi of jaundice. This
issue has not been resolved. Some will postponBrihi case of mild

Yaakov Kaminetzsky (Emet LeYa'akov on Shulchan Arp55) adopts a
similar approach to this issue. He rules thatroag perform the Brit if the
bilirubin count indicates that the jaundice ishe process of receding. Dr.
Abraham (Nishmat Avraham 4:119) records the pradtianany circles to
perform a Brit if the bilirubin count is twelve f&ss. In fact, some have
even suggested (see Techumin 19:335-340) that ayesk non-Jewish
medical personnel to perform a bilirubin test omi8at to determine if we
may circumcise the baby on that Shabbat. A fathéy is confronted with
this dilemma should consult with its Rav, a compebldohel and a
competent pediatrician.

The Metzitzah Controversy A similar dilemings emerged in modern
times regarding Metzitzah, the squeezing of thedffter the Brit. Chazal
(Shabbat 133b and Shulchan Aruch 264:3) regarditdetras a medical
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necessity. Some Acharonim (Ketzot Hachoshen 38&i2ZChochmat
Adam 149:14) believe that Chazal require Metzitaaly due to health
considerations. Other Acharonim (Teshuvot Maharahic8 Orach Chaim
152 and Teshuvot Avnei Neizer Y.D. 338) insist thi@tzitzah constitutes
an integral component of the Milah process anaiswerely a health
concern. The Maharam Schick writes that the Ch&afer's
aforementioned ruling was issued only in the cdméa specific difficult
situation and was not intended to apply to alledions. The Avnei Neizer
emphasizes the significance of Metzitzah from thesjpective of the
Kabbalah. The Acharonim also debate whether Mefzitaust be
performed orally (Teshuvot Binyan Tzion 1:24) orynb@ done manually
(Chatam Sofer in a responsum printed in Rav Mogtirftinsky's Sefer
Habrit pp.216-217). A summary of this debate appeaBdei Chemed 8:
Kuntress HaMetzitzah. On the other hand, modeience believes that
Metzitzah is not a medical necessity and is dangeifqerformed with
direct oral contact. Physicians warn of the dam§éransmission of
dangerous infectious diseases such as herpesfeithreMohel to baby or
vice versa. Three approaches to this dilerappeear in the nineteenth
and twentieth century responsa literature. Teshévoei Neizer adopts a
particularly strong stand and requires the perfolceaf Metzitzah orally
(direct contact of the mouth to the wound) degpiteedanger. He applies
the Gemara's (Pesachim 8a) assertion that, "No hétirefall those
involved in a Mitzvah," in this context. Indeed, myaigorously observant
Jews have vigorously abided by this ruling evearaiDS became a
serious concern. On the other hand, the afenéioned Chatam Sofer
writes that the Halacha does not demand that theifeh be performed
orally. He writes that Metzitzah is done orallyyhecause of Kabbalistic
concerns. The Chatam Sofer writes that we showddank Kabbalistic
considerations, when performing Metzitzah orallggma health concern.
Similarly, Rav Hershel Schachter (Nefesh Haraw®)2vrites that Rav
Yosef Dov Soloveitchik reports that his father Réesheh Soloveitchik
would not permit a Mohel to perform Metzitzah Bepgth direct oral
contact.  Rav Yitzchak Elchanan Spektor (ditetthe aforementioned
Sdei Chemed) and Rav Zvi Pesach Frank (TeshuvoZ¥af.D. 214)
adopt a compromise approach. These authoritiesitgeenforming
Metzitzah orally by using a sterile tube. Rav ZgsBch, though, cautions
that this technique is not simple and requiresimgito perform properly.
On the other hand, the Avnei Neizer objects togiaitube for Metzitzah.
He notes that the Rambam (Hilchot Milah 2:2) andI&an Aruch (Y.D.
264:3) write that Metzitzah must extract the blfmn the "furthest
places." The Avnei Neizer contends that this cabeaiccomplished when
using a glass tube. Nevertheless, many Mohelim indrael and North
America perform Metzitzah using a sterile tube bisesof health concerns.
Dr. Mordechai Halperin notes (Jewish Action Wiri&67/2006) that
blood can be extracted from the "furthest placag#igia tube, when
conducted properly. Indeed, Dr. Abraham (Nishmabham 4:123)
reports that Rav Shlomo Zalman Auerbach permitopaing Metzitzah
with a glass to avoid concern for AIDS. Rav Moslsgtow reports that
Rav Mosheh Feinstein also permits Metzitzah todredlacted with a tube.
In 2005 the Rabbinical Council of America (Rdgsued a policy
statement regarding Metzitzah B'peh which concluadefbllows: "The
RCA urges its member rabbis, their congregantagygues and
institutions, as well as the larger Jewish comnyyidt encourage and
wherever possible necessitate, that Metzitzah bésedulfilled via a tube".
Conclusion  Regarding the jaundice and Mehitissues we find
different approaches in the various Torah commesittome do not take
modern medical concerns and insights into accaumte others
incorporate modern medical concerns without comgsiogn the Halacha.
Next week, Bli Neder and G-d willing, we will disssithe use of
anesthetics at a Brit and the use of shields ardpd at a Brit.

Contemporary Brit Milah Issues - Part 2 by Ralbi Chaim Jachter

This week we shall continue our discussiosashe of the questions
that have emerged in modern times in regards tiitevah of Milah. We
will discuss the use of shields and clamps in theext of Brit Milah. We
seek to shed light on an area of serious contrgvers

The Plain Mogen, the Gomco Clamp, and the Bram&legen A few
hundred years ago, a plain Mogen shield was intredito enhance the
safety of Brit Milah. The Pri Megadim (Orach Chaiishel Avraham
75:8) endorses the use of this shield. Most Mohek® at least this basic
shield for Brit Milah to protect the baby from dog more than necessary.

Approximately seventy years ago, the Gomco plaras introduced and
became a standard tool for physicians who perfarcamcision, due to
concern for danger due to excessive bleeding. Hialatithorities strongly
opposed the use of the Gomco clamp. Rav Yosef Daw&itchik
(personal communication in 1984), Rav Moshe Feimgieeshuvot Igrot
Moshe Yoreh Deah 2:119), Rav Yosef Eliyahu HenEiidl(t Leyisrael
p.144), Rav Yaakov Kaminetzsky (Emet Leyaakov p)3BRav Zvi Pesach
Frank (cited in Teshuvot Tzitz Eliezer 8:29) and/ Réiezer Waldenberg
(Teshuvot Tzitz Eliezer 8:29) strongly oppose the af the Gomco clamp.
Virtually no Orthodox Mohel uses a Gomco clampddrit Milah.  One
major criticism of Gomco clamp is that no bloodliawn during the
removal of the foreskin. The Gomco clamp causeslte to stop flowing
to the foreskin, thus producing a bloodless circgime. Rav Soloveitchik,
Rav Moshe, and Rav Waldenberg mention that theidgaef blood is an
indispensable component of the Brit Milah proced®&v Chaim
Soloveitchik is cited as emphasizing this poinbwusly (Chidushei
Hagrach Al HaShas, Shabbat 135a). Rav Moshe seelesrtonstrate this
assertion from Chazal's mentioning the act of drgwaif blood in the
Brachah recited at a Brit performed on a convérafat 137b). Another
proof is that Hatafat Dam Brit (drawing of blood)performed on a baby
whose Brit was conducted improperly, such as agéritormed before the
eighth day or at night (Shach Y.D.262:2).  Awmtmajor criticism
expressed by Poskim is that Halachah views the fdeaskin as detached
from the body. Thus, the Mohel has not performedaartting, which is
certainly an indispensable component of the Miledtedure. Rav Frank
and Rav Waldenberg express considerable concemtiatrthey perceive
as the excessive amount of pain inflicted on th®ylsehen using the
Gomco clamp.

Bronstein Mogen A well known Mohel, Rav ZMarry) Bronstein of
blessed memory, introduced in the 1950's an updregision of the
traditional Mogen. Rav Bronstein writes (in a patepmtroducing his
Mogen) that he seeks to satisfy the standardstbfthe medical
establishment and Halachic authorities. At thaetimany doctors advised
against performing a Brit without a clamp and mpasents heeded their
advice. Mohelim were caught in a terrible dilemmha: Brit implements
that the Rabbis permitted were forbidden by theats@nd what the
doctors permitted the Rabbis forbade. Rav Bronsteiueloped his Mogen
in an attempt to satisfy both Rabbis and doctodsthareby facilitate proper
fulfilment of the Mitzva of Milah by the broadeeWish community. Rav
Bronstein writes that Rav Eliezer Silver (one af tutstanding mid-
twentieth century Torah luminaries of North Ameyigave his written
approval to this procedure (printed in the Torahjal Hapardes, volume
30 number 1). In addition, some Mohelim prefer $e the Bronstein
Mogen because of its considerable safety benefit§.here has been a
mixed reaction among the Poskim to the Bronsteigého Rav Yosef Dov
Soloveitchik told me (in 1984) that the use of mplement is acceptable if
blood is drawn. Rav Moshe Pirutinsky notes (Sefabtit p.179) that some
blood is drawn if the Bronstein Mogen is placed ietiately before the
cutting and removed immediately afterwards. v Rlashe Feinstein
(Teshuvot Igrot Moshe Yoreh Deah 3:98) rules thidilah performed
with the Bronstein Mogen is "certainly acceptabldi®®ed (after the fact)"
if blood is drawn during the cutting. Rav ShlomdrZan Auerbach (cited
in Nishmat Avraham 5:86-87) also rules that a Mogemp is acceptable
B'dieved (after the fact) if blood is drawn. Rawe8hYisraeli (Teshuvot
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Bemareh Habazak 2:96) permits the use of the Beiambtogen in certain
circumstances.  On the other hand, Rav Elzddenberg (Teshuvot
Tzitz Eliezer 8:29, 10:38 and 20:52) emphaticagcts the use of the

Rav Landau responded that although Halachah hapetific
requirements regarding the shape of a shul "iess bot to deviate from the
venerated practices [of the Jewish People]." Howéewrites, "If the

Bronstein Mogen. He rules that it is unacceptabdmeB'dieved and even if reason [a departure from the traditional practadeisired] is that the

blood is drawn. He goes as far to say that it teebaot to perform a Brit at
all than to carry out a Brit using the Bronsteindén. Indeed, Dr. Ari
Greenspan (a certified Mohel who lives in Israefjarts that the Israeli
Chief Rabbinate strictly forbids the use of thefi&tein Mogen. Rav
Pirutinsky similarly records that the American ralital organization called
the Agudath Harabanim also issued a proclamatidsidding use of the
Bronstein Mogen.  There are a number of olgestraised against
performing Milah with a Bronstein Mogen (see Ravit##aberg's
aforementioned Teshuvah for a full presentatiothefobjections). One
argument is that the Rambam (Hilchot Milah 2:2) &hdilchan Aruch

proposed plan will allow for more available seatinga, there is no reason
why this plan should not be implemented." Rav Lauasserts, though,
that the change is inappropriate if the motivatmehange the shape is to
imitate the architectural style of the nobility. Similarly, Rav Bronstein's
motivation for introducing his Mogen was noble. fit&ed his life for
decades to perform large numbers of Halachic cigisions in the Soviet
Union, despite government decrees (in accordanteShiabbat 130a).
Rav Bronstein's intention in developing his Mogessuo facilitate Milah
for millions of Jews who would otherwise refuse @adhic circumcision
for their children. Moreover, the enhancement efghfety of Brit Milah

(Y.D. 264:3) describe the Mohel performing the Bemrocess (removal of might constitute a legitimate reason for chang#, s the introduction of

the second level of skin beneath the foreskin) Wighfingernail. Moreover,
the Shulchan Aruch describes Milah (removing thredkin) and Periah as

the plain shield was accepted as a legitimate ahdagthermore, Rav
Bronstein wrote that he has not introduced anythig. Rather, he has

two discrete processes that can done by two diffgreople on one child. A merely modified the plain shield that Mohelim ugeéurope for many

Mohel who uses the Bronstein Mogen accomplishesita and Priah
with one simultaneous cut. The Bronstein Mogeniggtéace all of the
skin that the Mohel will cut and the Mohel subsetlyegperforms the

Milah and Periah with one cut. However, a oegum of Rav Hai Gaon

generations.

Conclusion  Almost all Mohelim use at leagtan shield and virtually
all Orthodox Mohelim do not use a Gomco clamp. Raigg the Bronstein
Mogen, there is no universally accepted practiomé&Mohelim use it for

(printed in Teshuvot Hageonim Shaarei Tzedek 3&nlorses the practice every Brit they perform, some use it only for specircumstances and

of Mohelim in his country (Babylon) to simultanegugerform both Milah
and Periah, even though the Mohel does not perfioenfPeriah with his
fingernail. Moreover, Rav Moshe Feinstein (Teshugoit Moshe Y.D.
1:155 and 3:98) permits simultaneous performandéilah and Periah
and endorses the authenticity of the Teshuvalbatéd to Rav Hai Gaon.
Shulchan Gavoah 264:27 (an important Sephardioatythrecords the
practice of Mohelim in Solonika (described by Raxe@ia Yosef as a
community filled with pious and learned Jews) tawtaneously perform
Milah and Periah.  Many more Halachic authesitiule that Periah is
acceptable even if the Mohel does not use his ffirade Rav Chaim Ozer
Grodzinsky (Teshuvot Achiezer 3:65:12) notes tiratesPeriah is
impossible to perform with a fingernail when penfiimg a Brit on an adul,
Periah performed on adult converts is accomplistitdan instrument.
Rav Chaim Ozer concludes that it is definitely ptable to perform Periah
with an instrument. Rav Ovadia Yosef (Teshuvot da@mer 7 Y.D. 22),
after citing numerous authorities to support higiop, rules that Periah
with an instrument is acceptable. The aforementidha@skim, however,
write that it is preferable to perform Periah watfingernail as described in

many refuse to use it under any circumstance.

Contemporary Brit Milah Issues - Part 3 by Rébi Chaim Jachter
This week we will conclude our discussiomuidern Brit Milah issues
with a discussion of Brit Milah on Shabbat for &¥#hat was conceived by
artificial insemination or in vitro fertilizationral the use of anesthetics at a
Brit.

Brit Milah on Shabbat, Bathhouse Inseminatiortifidial Insemination,
and In Vitro Fertilization =~ The Gemara (Shabh2d-134) teaches that
we perform the Milah even on Shabbat if that daféseighth day of the
baby's life. The Gemara (Shabbat 135), howeveesrtbiat this applies
only to a baby born in a manner where the mothemidered ritually
impure (as described in Vayikra 12:1-8). Thus, wendt circumcise a baby
that was born by caesarean section on Shabbdgblsgehan Aruch Yoreh
Deah 266:10). A mother becomes ritually impureirdh lmnly upon a
"conventional" birth. =~ The Gemara (Chagigah)Xiscusses the
Halachic implications of a bathhouse inseminat@ommenting on this
Gemara, Rabbeinu Channanel writes "this is a mivastact and a woman

the Shulchan Aruch. Mohelim who use the Bronsteagkh argue that the does not become ritually impure upon this typeasfoeption because it

safety and societal benefits of the implementfj#tie performance of

does not meet the specifications of the Pasuk Rvayti2:1) ‘when a

Periah in a Halachically acceptable, albeit leas tleal manner. Moreover,woman conceives and gives birth." Thus, accortirigabbeinu

they argue that the practice of the Mohelim of Bayand Solonika
constitutes ample precedent to perform Milah arhReimultaneously,
without using a fingernail. A second resenrathat Poskim express is
the reluctance to endorse a change in the traditimocedure for Brit
Milah. Even though Rav Moshe Feinstein rules thdilah performed
with a Bronstein Mogen is acceptable, he declinentlorse its use. Rav
Moshe explains that "one should Lechatchilah éiii avoid anything
new." Rav Donny Frank (Journal of Halachah and @mpbrary Society
number 36, Fall 1998, p.50), however, notes "intioma have been made
over the centuries including the plain shield whghommonplace today."
Indeed, Rav Shlomo Zalman Auerbach and Rav Yosatb8hEliashiv are
cited (Nishmat Avraham 5:84) as ruling that a Makébbligated" to use
anesthetics if it medically sound to use them, @liengh it represents a

Channanel, we may not circumcise the child condeiyebathhouse
insemination on Shabbat.  Rav Shlomo Zalmanaah (Teshuvot
Minchat Shlomo 3:98:4) presents two possible waysterpret Rabbeinu
Channanel. One is that since the conception oatunieaculously the
woman does not become ritually impure at birthefond interpretation is
that the woman is not rendered impure becauseotiheeption occurred in
an unconventional manner. Rav Shlomo Zalman belithet the second
interpretation is the correct one.  Rav Shl@alman notes that
according to the second interpretation, Rabbeinan@hnel would rule that
a woman who was artificially inseminated does reatdme ritually impure
at birth, since the conception was unconventionalAccordingly, Rav
Shlomo Zalman suggests that one should not perdoBrit on Shabbat on
a boy that was conceived by artificial insemination Rav Hershel

departure from the traditional procedure. Similaslye could argue that the Schachter rules that we should follow Rav Shlomimaa's approach and

safety afforded by the use of the Bronstein Mogsstifies the departure
from the traditional procedure for Brit Milah. Rav Yechezkel Landau
(Teshuvot Nodah Beyehudah O.C. 2:18) presents ljeddor legitimate
Halachic innovation. The Noda Beyehuda was askestlven a synagogue
may be constructed in a shape other than theitmaalirectangular form.

not circumcise the child conceived by artificié@mination on Shabbat.
Rav J. David Bleich (Tradition Summer 2001 - volug%eno. 2 - pp.61-
62) notes that the same rule applies to a childish@nceived by in vitro
fertilization.  Parents for whom this is relavahould discretely inform
the Mohel, as he is unlikely to inquire how thealas conceived. Rav
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Bleich writes that in order to protect the familytdsacy, parents may tell
people that the Brit will not take place on Shaliiztause the baby was a
caesarean section birth or jaundiced. Rav Bleigsinat one may tell a
"white lie" in such circumstances (see Rashi tadBie18:13 and Rav
Daniel Feldman's The Right and the Good, pp.7534)should note,
however, that Rav Ovadia Yosef (see Yalkut Yoséguf Shulchan Aruch
p.904) rules that one may perform a Brit on Shabbat baby that was
conceived by artificial insemination or in vitratiézation.

Anesthetics at a Brit ~ For many decades Poskive debated the
Halachic viability of general and local anesthésieBrit Milah. Recently,
Poskim have actively debated the use of a topiedthetic at a Brit. This
debate remains unresolved, as some Mohelim useemtheetic and many
do not. We will begin by reviewing the classic deb@garding the use of
anesthesia at a Brit Milah. ~ Three distinctrapphes to this problem
appear in Halachic literature. Rav Yechiel Yaakoeividerg (Teshuvot
Seridei Eish 3:96) adopts an intermediate appraattis issue. He rejects
the idea that experiencing pain is an integral camept of the Milah
process. On the other hand, he notes that mangiitishrule in
accordance with the opinion that Mitzvot Tzrich@uénnah (one must
have intention to fulfill the Mitzvah in order talffill one's obligation). Rav
Weinberg argues that one cannot be placed underaemesthesia for
Milah, since an anesthetized patient is unablet@HKavannah to fulfil
the Mitzvah of Milah. This argument is especiatiyiortant in light of the
Magen Avraham's (60:3) ruling that Kavannah foroaah level obligation
is indispensable. Rav Weinberg is even more emptegarding the Milah
of an adult convert. Rav Weinberg writes "behold bty the Brit that he
enters into Kedushat Yisrael and if he is sleepingng the Milah, who
ushers him into Kedushat Yisrael?" Indeed, Ravctigk Fischer, a Mohel
from Monsey, told this author that Rav Moshe Feimspermits a local
anesthetic only for an adult convert but forbidgeaeral anesthetic for an
adult convert.  Rav Weinberg's argument appligg to the circumcision
of an adult. Rav Weinberg does not object to theeafsull anesthesia on a
baby, but he does not endorse it either, sinaesiisconstitutes a departure
from accepted practice. On the other hand, he petraing a local
anesthetic even for an adult. He explains, "We matdound anywhere
that there is a Mitzvah to circumcise in a manhat inflicts pain."  On
the other hand, the Maharsham (Teshuvot Maharsh2) énd Rav
Ovadia Yosef (Teshuvot Yabia Omer 5:Y.D. 22) peffltanesthesia
even for an adult. Rav Ovadia cites the celebnasponsum of the
Maharach Ohr Zarua (number 11) who asserts thdtutidamental
Mitzvah of Milah is the state of being circumcis@dcordingly, he argues,
it is irrelevant that one lacks Kavannah while hanesthetized. One fulfills
the Mitzvah simply by being circumcised. Rav Ovaatials, "The
Kavannah of the Mohel suffices for the one beimgurncised, especially

had to endure for Brit Milah. It does not provetttieere is an obligation to
inflict pain on baby boys who do not intend to bevarded for their pain.

Rav J. David Bleich (Tradition Summer 1999 - voki33 number 4 -
pp.56-60), in turn, explains the argument of theeinYosher. Rav Bleich
notes that if one experienced pain in the prockagerforming a Mitzvah,
such as obtaining an Etrog that was ensconceainghhe would not
receive any additional reward for the pain he eedim order to obtain the
Etrog. Why then does the Midrash state that Avratessived reward for
the pain he endured during Brit Milah? Rav Meirk&rianswer is that
experiencing pain is not an aspect of the Mitzviafaking an Etrog, but it
does constitute an aspect of the Mitzvah of Briahli

The Current Dispute - Topical Anesthetic ~ &mly, doctors have
developed topical anesthetics such as EMLA, wtacluce the pain that
babies experience during a Brit. There has beeix@edmeaction by Poskim
regarding its use at a Brit. Rav Eliezer Waldenlf€eshuvot Tzitz Eliezer
20:73) forbids its use based on the Imrei Yoshex. Wosner of Bnei Brak
(Teshuvot Shevet Halevi 5:147:2) also forbids the of a local anesthetic
on a baby except in case of great need. Rav YikzElsaher told me that
Rav Wosner told him that one may use a local arstivhen
circumcising an adult because of the great nedd 8. Rav Wosner
believes that absent great need one should noetanith the traditional
character of Brit Milah, which includes experiergcipain. He cites the
Gemara (Gittin 57b) that explains the Pasuk (Tighdl4:23) "For Your
sake we are killed all of the day", to be referiadrit Milah, as proof for
his assertion. On the other hand, Dr. AbraBabraham (Nishmat
Avraham 5:83-84) reports that Rav Yaakov HillelRa@sh Yeshiva of a
prestigious Yeshiva for Kabala studies, investigate matter and found
no source in the Zohar and other Kabalistic wanks teach there is any
special value attached to the suffering of a balsing his Brit. In fact, the
Rosh Yeshiva remarked that despite the fact tleaZthar teaches that
birth pains atone for Chavah's sin, we make efforteduce the pain a
woman experiences during birth, and no rabbinibarity objects. Indeed,
Dr. Abraham reports that both Rav Shlomo ZalmanrBaeh and Rav
Yosef Shalom Eliashiv told him that if there ismedical problem
associated with the use of a topical anesthesa, ttiere is an obligation to
use it at a Brit to reduce the suffering of theybab

Conclusion  Rav Fischer reports that an figaof a local anesthetic is
administered at almost all circumcisions of adiHs.reports that a general
anesthetic is used for an adult born Jew only ¢® cd great need. He
relates, though, that Poskim do not permit gerasrasthesia for an adult
convert in virtually all cases.  Some Moheliavé begun to use topical
anesthetics at a Brit of a baby. However, many Niwhdecline to use
them in part due to reports of medical complicatioaused by these
anesthetics. My father-in-law Rav Shmuel Tokayevi¢dnel who resides in

since the Mohel is the latter's Shliach (agenth& Maharsham emphasizesWest Orange, New Jersey) reports that he has béarddents where the

(based on Gittin 70b) that agency does not expirenithe Meshaleiach
(principle) sleeps. The Maharsham equates an atezstth patient with a
sleeping individual. Rav Weinberg, on the otherdhdelieves "an
anesthetized person is the Halachic equivalentoflg and one does not
fulfill the Mitzvah on a rock." Rav Ovadia Yosefradudes his Teshuvah
by relating that the Beit Din of Jerusalem auttettithe performance of a
Brit on an adult convert to whom general anesthe@amadministered.
Rav Meir Arik (Teshuvot Imrei Yosher 2:40), howewviarbids even a local
anesthetic. He argues that the experience of pain integral component
of the Mitzvah of Brit Milah. He notes that Bavaria 85a demonstrates
that anesthetics were available to Chazal. He pomt that despite the
availability of anesthetics, Chazal chose not ®arsesthetics at a Brit. He
infers that Chazal oppose using anesthetics ait Ad&rause pain is an
essential component of a Brit. ~ The Imrei Yaosirgues that this idea is
reflected by the Midrash (Breishit Rabbah 47:9, smmting on Breishit
17:26) that states "Rav Abba said, 'He suffered paithat Hashem will
double his reward." Rav Weinberg, though, courtteaisthis Midrash
merely demonstrates that Avraham Avinu desiredeherd for the pain he

anesthetic cream caused the foreskin to beconzeriefl. Rav Tokayer told
me that it is highly imprudent to perform a Brit an inflamed foreskin.
Rav Fischer told me that he has heard similar tepord expressed similar
concerns. Rav Fischer added that anesthetic crearetisnes causes high
blood pressure and increased bleeding at a Biétrdstingly, Rav Moshe
Feinstein (Teshuvot Igrot Moshe Y.D. 4:40) writeattwe do not use
anesthetics at a Brit because of the danger atsweiéth anesthetics. His
concern might apply to the topical anesthetic ceam

Contemporary Brit Milah Issues [Part 4] by Rabbi Chaim Jachter
This essay continues our discussion of thizwdh of Brit Milah. We
will discuss the three, or possibly four, Brachwttare recited at a Brit
Milah. We will focus on two controversies regardihgse Brachot — the
timing of the second Bracha and whether the Bra€tshehechiyanu
should be recited.
Gemara Shabbat 137b  The Gemara (Shabba} @@ffines the

procedure for the Brachot to be recited at a Biith The Gemara states:

The one who performs the Brit states ‘Ashed&ghanu... Al Hamilah.'
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The father of the boy recites 'Asher Kiddeshanu..dckimiso Bivrito Shel
Avraham Avinu' (Who has commanded us to bring Inita the covenant
of our father Abraham). Those present responddgiste entered the Brit

Tam is the younger brother of the Rashbam). Hemestthe original
practice of French Jewry and the traditional vergibShabbat 137b. He
presents a number of arguments (quoted in Toshfat&t 137b s.v. Avi

so too should he enter into Torah, the Chuppahgand deeds.' Then one Haben and Pesachim 7a s.v. Beleva'er) to provetted@racha of

recites Baruch Ata..."Who sanctified the beloved fsom the womb and
placed the mark of the decree in his flesh, ankdddas descendants with
the sign of the holy covenant. Therefore, as red@rthis, Living God, our
Portion, our Rock, may You command to rescue thavbd soul within
our flesh from destruction, for the sake of hisexmant that He has placed
in our flesh." Baruch Ata Hashem, Koreit Habrit (Bstablishes the
covenant).  We presented one text of this BxaEbr the variations of
this Bracha, see Rav Moshe Pirutinsky's classi&worBrit Milah, Sefer
Habrit pp.270-271.

Analysis of the Berachot  The first Bracha Birkat HaMitzvah, a
blessing recited upon performing a Mitzvah. Thiada is recited before
the Brit, as the Gemara (Pesachim 7b) teachdsea#iings recited on a
Mitzvah are said "Over Leasiyatan," immediatelyopefperforming the
Mitzvah. However, Acharonim argue whether the Makeites the Bracha
before the cutting (Chochmat Adam 149:19) or dutirgcutting (Aruch
Hashulchan Y.D. 265:10).  The third Brachaitisez a Birkat
Hashevach, a Bracha that expresses praise to Hgfteeiba to Shabbat
137b s.v. Avi Haben), or a Tefillah, a prayer (Shatoreh Deah 265:5).
According to the Shach, it is a prayer that theinoéBrit Milah should
protect the soul from being punished in Gehenomg@iory; see Eruvin
19a). A ramification of this question is the propecalization of one of the
words of this Bracha. Rav Yaakov Emden (Teshuvea#t Yaavetz
1:146) rules that the proper vocalization of thedhie "Tzivah," that
Hashem commanded. He believes that this Brachaisego Hashem. We
praise Hashem for issuing the command to spareiritiamcised from the
punishment of Gehenom. The Shach, though, writgsttie proper
vocalization is "Tzaveh," because this Bracha dtutes a prayer to
Hashem. We ask Hashem to issue the command tothgacgEcumcised
child from the torture of Gehenom. The prevalentfig among both
Ashkenazim (see Aruch Hashulchan Y.D.265:17) apph&alim (see
Yalkut Yosef, Kitzur Shulchan Aruch p.896) is tmpounce the word
"Tzaveh." Interestingly, the Aruch Hashulchan (jpidrites that this
Bracha is both a Birkat Hashevach and a Tefillah.

The Second Bracha — Before, After, or During@hstting — Rashbam,
Rabbeinu Tam, and the Rosh  There is a cetgbdispute among the
Rishonim regarding when the second Bracha, "Lehscfivrito Shel
Avraham Avinu," is recited. The Rashbam (cited @sdfot Shabbat 137b
s.v. Avi Haben) champions the belief that we rettite Bracha before the
cutting. He argues that the second Bracha is aBlilaMitzvah and thus
we must recite it "Over Leasiyatan," before the Elgterforms the Brit.
He also points out that the Gemara (Pesachim eajfsplly states that a
Bracha that uses the liturgical formula "Le," sash'Lehadlik Nair Shel
Chanukah" or "Lehaniach Tefillin," is recited befdhe Mitzvah is
performed. Thus, we recite "Lehadlik Nair Shel Qltaah" before lighting
the Chanukah Menorah and men recite "LehaniacHiifebefore they
fasten and wind the Tefillin on their arms. Sintylaargues the Rashbam,
since the Bracha is "Lehachniso Bivrito Shel Avrah&vinu," we should
recite it before the cutting.  The Rashbam seasonvinced of his view
that he changed the practice of French Jewry regathis question.
Traditionally, French Jews had recited the secoratia after the cutting.
Moreover, he even emended the aforementioned Tainerd. The
traditional text indicates that the father recites second Bracha after the
cutting, because first the Mohel recites his Breahéthen the father
recites the Bracha of Lehachniso. The Mohel cutedadliately after
reciting his Bracha. This implies that the cuttisgomplete by the time the
father recites his Bracha (recall that the Milapasformed very quickly).
The Rashbam emended the text of the Gemara tdisédtihe father's
Bracha is recited before the Mohel recites his Baaaf Al Hamilah.

Rabbeinu Tam vigorously opposed his brotlaafsoach (Rabbeinu

“"Lehachniso Bivrito Shel Avraham Avinu" should teeited after the
cutting. One argument is as follows: The congregatiresponse of “just as
he entered the Brit etc." is a response to theefatttiting the Bracha of
“"Lehachniso Bivrito Shel Avraham Avinu." The Gemardicates that we
recite this response after the Brit because thedexs, "Just as he entered
the Brit," which implies that the Brit has occurr&hbbeinu Tam argues
that just as the response to Lehachniso is sadtaft Brit so too
Lehachniso is recited after the Brit. The core abBeinu Tam's arguments
is his belief that the Bracha of Lehachniso is &k@iHashevach (a blessing
of praise to Hashem), rather than a Birkat HaMitzVEhus, there is no
requirement to recite this Bracha before the BritThe Rosh (Shabbat
19:10) offers a compromise approach that Ashkerlzics have accepted
as normative practice (Shulchan Aruch Y.D. 265Fhe Rosh believes that
if the father recites the Bracha of Lehachnisd@middle of the cutting,

he will satisfy both the opinion of Rashbam and b Tam. Since the
Mitzvah of Milah is not complete until the Mohelrf@ms Priyah

(basically, the removal of the entire foreskin)eds considered to be
reciting the Bracha "Over Leasiyatan." Since Miktypically performed
very quickly, the father should hurry to recite behniso immediately after
the Mohel finishes reciting his Bracha of Al Harhil&ephardic Jews recite
this Bracha before the Brit in accordance withRiashbam and the other
Rishonim who subscribe to his view.

Shehechiyanu  There is no consensus regatuingcitation of
Shehechiyanu at a Brit. The Shulchan Aruch (Y.b:2Bnotes that
practice in Eretz Yisrael is to recite the Brach&leehechiyanu at a Brit.
This custom persists today. This practice has takenstrong root in Eretz
Yisrael, as the Vilna Gaon (Biur Hagra 265:36) sjlg endorses reciting
the Shehechiyanu at a Brit. Many of the Vilna Gaopinions have
emerged as the accepted practice in Israel (suchmiting the Baruch
Hashem Leolam blessing at the Maariv service afndining from donning
Tefilin on Chol Hamoed). This happened becauserabrer of the Vilna
Gaon's students were among the first Ashkenazis @wove the Eretz
Yisrael. Thus, the ruling of the Gaon to recite I8@hiyanu at a Brit
became the accepted practice in Israel even amshkefazim. Sephardic
Jews recite the Shehechiyanu Bracha at a Brit eutside of Israel (Yalkut
Yosef, Kitzur Shulchan Aruch p.896) but Ashkenalsas outside of Israel
do not recite the Shehechiyanu at a Brit, followtng ruling of the Shach
(265:17).  The Vilna Gaon recounts the variaggiments against
reciting Shehechiyanu at a Brit and he refutes eaghment. He quotes
the argument that since a Brit is not an eventdbaetirs at regular intervals
(such as the Yamim Tovim), then the Shehechiyaouldmot be recited.
The Vilna Gaon responds by pointing out the faat the recite a
Shehechiyanu at a Pidyon Haben even though itmtatesccur at regular
intervals  Another argument is that we are eomed perhaps the child is
a Neifel (defective and unable to survive evertyttdays of life) and it is
inappropriate to recite a Shehechiyanu on suctbg fde Vilna Gaon
responds that the fact that we perform a Brit MéahShabbat
demonstrates that we are not concerned with thé gasaibility that the
child is so sickly that it cannot survive thirtyydgsee Shabbat 135b-136a).

The last argument that the Vilna Gaon citelas since the baby is
experiencing pain it is inappropriate to reciteh@lsechiayanu. He responds
by citing the Gemara's ruling (Berachot 59b) thahe, heaven forfend,
hears the news of his father's death he shoul teaih a Baruch Dayan
Emet (Hashem is a truthful judge) and Shehechiyiiis father left him
an inheritance. This Gemara teaches that it isoppipte to recite a
Shehechiyanu on a very sad occasion if it is tingld an aspect of
happiness. Certainly one should recite Shehechiyaon a very happy
occasion even if it is tinged with a sad aspectA final difference between
Ashkenazic and Sephardic practice is that many&ejh take a Hadas
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and recite a Bracha on it and Ashkenazim do natl¢Blan Aruch Y.D.
265:1 and Yalkut Yosef, Kitzur Shulchan Aruch, B9

Conclusion  There are a variety of disagregmeegarding the
Berachot recited at a Brit Milah. Some of thesputiss have been

compared to a Kohen offering the Ketoret (incerffering) in the Beit
Hamikdash. The procedure regarding the Ketorétaisa Kohen does not
perform this Mitzvah more than once in his lifetilklashem rewards the
Kohen who offers the Ketoret with wealth. Thus,want to afford the

resolved, but some of these disputes have nevarrbselved, and a variety opportunity to as many Kohanim as possible to becamalthy (Yoma

of practices exist.

Minhagim of Brit Milah by Rabbi Chaim Jachter

The many Minhagim involved in fulfilling teommandment of Brit
Milah greatly enrich and enhance our observandistital Mitzvah. In
fact, Rishonim use the phrase "Minhago Shel Yisfaehh He," the
customs of the Jewish People constitute Torah.HRashel Schachter
quotes Rav Yosef Dov Soloveitchik as explaining titirase as an
obligation not only to abide by Minhagim, but atsoobligation to study
Minhagim. Minhagim, Rav Soloveitchik said, are Troeven to the extent

26a). Similarly, we wish to afford to as many peogs possible the
opportunity to serve as a Sandek and receive Haslidgssing to become
wealthy.  The Vilna Gaon (Y.D. 265:45) exprasseme skepticism
regarding this Minhag. First, based on its reasgrtime Minhag should
have been that one should not serve more thanasna&andek for any
child, not just two different children of one fapiSecond, the Vilna Gaon
writes that we have never seen someone becomehweéaltause he served
as a Sandek. Nevertheless, the Aruch Hashulch&h 65:34) concludes,
we should abide by the custom recorded by the R&h®Aruch
Hashulchan notes, though, that the custom in n@rads is that the Rav

that we must study them in order to understand thredndiscover the basis of the city serves as the Sandek for all the balyg.bThe Aruch
for them in the Gemara and Rishonim. Indeed, R&ma&8ter recounts that Hashulchan justifies this practice by comparingltival Rav to the Kohen

Rav Soloveitchik devoted much time in his Shiuriny eshiva University
to the explanation of the basis of Minhagim. Irsthésay, we seek to
explain the source and reason for some MinhagiBrioMilah. We wiill
discuss the chair set aside for Eliyahu Hanavijrtetitution of the Sandek,
the question of whether Tefillin should be wornidgra Brit, the recitation
of Aleinu after a Brit, and the Seudat Brit Milah.

Eliyahu Hanavi's Chair ~ The Shulchan Aruclorgh Deah 265:11)
records the celebrated custom to designate afcn&tiyahu Hanavi at a
Brit. The Vilna Gaon (Biur Hagra Y.D. 265:43) wstéhat the source for
this practice is the Pirkei DeRabi Eliezer chag®rThis Midrash relates
that the Jewish People faithfully kept the MitzwadBrit Milah until the
Kingdom of Israel split into two halves. The wickedders of the Northern
Kingdom, Achav and Ezevel, forbade their subjeztgractice Brit Milah.
Eliyahu Hanavi, in response, announced that it diook rain until Achav
and Ezevel rescinded the anti-Milah decree. Ezadared Eliyahu killed
for this, and Eliyahu was forced to flee. Hasheipeaped to Eliyahu and
told Eliyahu that He will reward him for his zealpin this situation and in
killing Zimri ben Salu (Bemidbar chapter 25 - rétlaht Chazal identify
Pinchas with Eliyahu Hanavi, see Seforno to Bemi@5al3). Eliyahu's
reward will be having a seat of honor designatedhiim at every Brit
Milah.

Gadol, who had the right to offer a Korban or Ket@ny time he desired
(see Yoma 14a). Indeed, it is related that the Giésh served as the
Sandek for innumerable baby boys. Rav Yissochardralates that Rav
Yaakov Yitzchak Ruderman (the Rosh Yeshiva of YieshNer Yisroel)
also served as the Sandek for countless baby boys.

Tefillin and Brit Milah ~ The Shach (Y.D.26%:and Magen Avraham
(25:28) record the Minhag that men do not remoeé fhefillin until after
the Milah. The reason, the Shach explains, isttteaf orah describes both
Tefillin and Brit Milah as an "Ot," a sign. Howeyé&av Moshe Pirutinsky
in his Sefer Habrit (265:133) cites a number of @cmim who object to
this practice. They argue that the Tefillin areatipeting” Ot to Milah and
thus wearing Tefillin during a Brit detracts frotretOt of Brit Milah.
Moreover, these authorities note that the Gemagag@him 19a) states
that Kohanim do not wear Tefillin during the Avoddlhis is a relevant
point because Chazal compare a Brit Milah to a Korfsee, for example,
the Biur Hagra Y.D. 265:40).  Indeed, Rav Osadosef (Yalkut Yosef
p.895) rules that it is preferable not to wear lMiefiluring the Brit.
Moreover, the Aruch Hashulchan (Y.D. 265:38) noted the Minhag has
emerged for men to remove their Tefillin before Bré. In my experience,
the generally accepted Minhag today is that meroventheir Tefillin

This Midrash conveys a very powerfulssage. We repeat at thebefore the Brit, except for the father of the bahy the Sandek. However,

Brit a Pasuk from Yechezkel (16:6) "In your bloaa]" which emphasizes the Mishnah Berurah (25:55) writes that it is "g@dmot to remove the

the vital importance of dedication and sacrificeforah. We cannot
survive, much less thrive, without our willingnésexpend maximal effort
in our observance of Torah. We must be willing eteerisk or give up our
lives for Torah. Eliyahu Hanavi serves as a powedie model of
unswerving devotion to Hashem and His Torah anlhgiiless to risk
one's life for Torah and the Jewish People. e fEmous Mohel, Rav Zvi
(Harry) Bronstein zt"l is a modern day examplenafrédible dedication to
Brit Milah. Rav Bronstein traveled to the Sovietiaimon his American
passport and clandestinely performed large nundfeBsit Milah until the
KGB caught him and placed him in a Soviet prisdme Boviets released

Tefillin until after the Brit Milah. Indeed, | onamet Rav Reuven Feinstein
(the son of Rav Moshe Feinstein) at a Brit andcedtthat he did not
remove his Tefillin until after the Brit. He toldemhat this is proper
practice for all to follow. Rav Moshe Snow repdttat Rav Dovid
Feinstein also does not remove his Tefillin urftéathe Brit.

Aleinu after the Brit  The Shach (ibid.) aflsentions the Minhag to
recite Aleinu after the Brit and all of its accompig Brachot and Tefilot.
The Pri Megadim explains that Aleinu emphasizesseparation from the
rest of the world and the Brit celebrates the uairglationship between
Hashem and the Jewish People. Another reason tegthiat in Aleinu we

him after he suffered a serious heart attack andrisan leaders pressured note our mission "to perfect the world through Hamsls kingdom."

Premier Brezhnev for Rav Bronstein's release. DuReal Bronstein's
heroic efforts, many Jews established a connetdidadaism. Indeed, the
Gemara (Shabbat 130a) notes that Jews have tredlifioisked their lives
in the face of government decrees forbidding Milah.

The Sandek  The Rama (Y.D. 265:11) recordpthctice of the
Sandek holding the baby on his thighs. The Biurreldy.D. 265:44) cites
the Midrash Shochar Tov that explains that thizased on the Pasuk
(Tehillim 35:10) that states "All of my limbs shalty 'Hashem who is like
you." The Midrash outlines how every body parsed in the service of
Hashem. Our thighs participate in the service cftéan, explains the
Midrash, by placing the baby on our thighs during Brit. = The Rama
records a custom that a father should not honasahee individual twice
with being the Sandek for his children. The reasdhat the Sandek is

Similarly, the Brit signifies the need for us togrove ourselves as noted by
the Sefer Hachinuch (Mitzvah 2). The Sefer Hachinoiates that males
are not born with perfect bodies because Hashentswarto perfect our
bodies in the service of Hashem. Similarly, theeBefachinuch writes, Brit
Milah should inspire us to perfect our souls aridtagl life. The Aleinu
prayer sounds this theme.

The Seudat Brit Milah ~ The Rama (Y.D. 265:@@)es that one who
does not participate in the Seudat Brit Milah is@rRmunicated from
Hashem. This comment is based on Gemara (Pesad3in) &nd Tosafot
(Pesachim 114a s.v. Ve'ein). Tosafot explain thatNlidrash states that
one who eats at a Seudat Brit Milah is spared fB#henom. In fact, the
Pitchei Teshuva Y.D. 265:18 and Aruch Hashulchast@b note that we
do not invite people to a Brit due to concern thatpeople will be
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excommunicated from Hashem if they do not atteradh &, we merely
inform people of the Brit's time and location. We might suggest another
reason for the seriousness of this matter. We oreedi that Chazal
compare a Brit to a Korban. Accordingly, we may pane eating at a
Seudat Brit Milah to eating a Korban. Sharing alrisea bonding
experience. When we eat a Korban we celebrateetationship with
Hashem (see Rav Joshua Berman's "The Temple," wkiatlops this
point at length). Similarly, when we participategirseudat Brit Milah we
celebrate the covenant between Hashem and thehJBedgple. This also
may be the reason why some insist on serving ni@aSaudat Brit Milah,
even though meat is not particularly appetizindyéarthe morning. Since
Korbanot were meat, the Seudat Brit Milah shouldsizt of meat.
Indeed, attendance at a Brit Milah and its subseigBeudah is of great
significance. A ruling issued by Rav Hershel Schecbmphasizes this
point. A group of Rabbeim wished to attend a Brilal of a child of their

commiserates with him. Hakadosh Baruch Hu knowsReaven was
unjustified in his treatment of Shimon - thus Shifswindication. Feeling
Hashem's reassuring presence, Shimon can easiyrrsitent.
Recognizing that awareness of Hashem and/or fedimgresence serves
as an antidote to lashon harah deepens our unudirgjeof Chazal's
teaching[6] that lashon harah is tantamount to ideriylashem.

[1]Arachin 15b, 16a

[2]See introductions to Chafetz Chaim and Shenfiedashon.

[3]I am not referring to exceptional cases whessnotional support is
needed. Such cases are beyond the purview ofwaislarah. One should
not confuse the desire for commiseration with teedhfor emotional
support.

[4]Rambam, Sefer Hamitzvos, mitzvas aseh #4

[5]Mishlei 27:10, Rashi to Shabbos 31a s.v. Belal

[6]Arachin 15b

friend. However, the Brit was scheduled to takeglat a somewhat distant Copyright © 2009 by The TorahWeb Foundation.rigghts reserved.

location and the Rabbeim would have to miss tegcbame of their Torah
classes if they would attend the Brit. The Rabbesked Rav Schachter if

attending the Brit enjoys preference over teacttiegShiur. Rav Schachter

http://www.chiefrabbi.org/

ruled that the Rabbeim should attend the Brit. Retvachter explained that Covenant & Conversation

the Rabbeim would be setting an example for thaimidim to attend the
Brit of their friends' children in the future.

Conclusion  Many more Minhagim are associatig Brit Milah that
we have not discussed. An excellent resource f@siigating the reasons
and applications of the many Minhagim is Rav MoBiratinsky's Sefer
Habrit. It is hoped that this essay serves asriati to follow Rav
Soloveitchik's exhortation to explore in depth tastoms of the Jewish
People.

[See also http://koltorah.org/ravj/Brit%20Mit20Berachot.htm  Brit
Milah — The Berachot by Rabbi Jachter and
http://koltorah.org/ravj/Minhagim%200f%20Brit%20Mi.htm Minhagim
of Brit Milah by Rabbi Jachter.]
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The parshios of Tazria and Metzorah focus oenétin on tzora'as.
Chazal[1] famously associate tzora'as with the&lashon harah. And
thus it is most appropriate that on this Shabboseflect upon lashon
harah and strategies/perspectives to help us &vsidalamitous[2] sin.
One such perspective ensues.

The following scenario is all too common. Reue#iends Shimon.
Perhaps Reuven embarrasses Shimon publicly opésiedly mean and
abrasive in private conversation. Either way Shirfeats hurt and
humiliated. In addition, he feels wronged, thahlas been dealt with
unfairly. He wants someone to commiserate with initnis pain and
validate his moral outrage[3]. He wants to be \déatéd. Shimon wants to
be told that he deserves better than the treatgiesm him by Reuven.
Thus in search of commiseration and vindicationr@mi turns to Levi and
tells him about his experience with Reuven. Shitsajuilty of lashon
harah.

There are different ways to avert such lashoathatlearly, if need be,
Shimon is obligated to suppress his desire for cmenation and
vindication. Feelings of yiras chet should be npyeverful than the desire
for commiseration and vindication[4]. But there gladcbe no need to
suppress this desire. Hakadosh Baruch Hu shouldenonly an object of
belief, a remote reality or abstract concept, raahah litzlan. Instead He
should be a living presence, our best friend[5k Tommiseration and
vindication Shimon seeks are readily availablesiigly needs to
remember, to internalize that Hakadosh Baruch Hwwenhis pain and

Thoughts on the Weekly Parsha from

Sir Jonathan Sacks

Chief Rabbi of the United Hebrew CongregationthefBritish
Commonwealth [From 5764]

http://www.chiefrabbi.org/tt-index.html

Tazria-Metzora - Covenant and Circumcision

TAZRIA BEGINS WITH A COMMAND that is the distingshing mark
of Jewish identity for males: circumcision. "On #ighth day, the boy is to
be circumcised." The traditional name for thisiaddrit milah, literally "the
covenant of circumcision." It is the only commandear this explicit
association with the divine-human partnership betw®-d and Israel.
Clearly it is meant to have immense significanesvish males carry this
mark for the rest of their lives. It is less astat doing than a state of being.
It is, for them, an ontological sign of membershifia kingdom of priests
and a holy nation." We find this connection comsitly whenever
circumcision is mentioned in the Hebrew Bible.

Already in the time of Abraham it was the sigrited covenant:

Abram fell face down, and G-d said to him, "As fte, this is My
covenant with you: You will be the father of margtions. No longer will
you be called Abram; your name will be Abraham,|foave made you a
father of many nations . . . | will establish Myvemant as an everlasting
covenant between Me and you and your descenddetsat . . ." Then
G-d said to Abraham, "As for you, you must keepaoyenant, you and
your descendants after you for the generationsreec This is my
covenant with you and your descendants after yrmucovenant you are to
keep: Every male among you shall be circumcisedror the generations
to come every male among you who is eight daysmldt be circumcised .
.." (We might have thought that having alreadgrberdered in the days of
Abraham, no further command was necessary in e ¢f Moses.
However, Maimonides, in his Commentary to the Mahrexplains that
the source of commands in the present is the tével® Moses, not to the
patriarchs. The Sinai covenant was a new legislatt superseding all
previous divine commands.)

In the violent episode in which Shechem rapesaduiiicts Jacob's
daughter Dina, her brothers Shimon and Levi resportide request that he
be permitted to marry her with the following words:

"We can't do such a thing; we can't give ouesi&t a man who is not
circumcised. That would be a disgrace to us. Wegivié our consent to
you on one condition only: that you become likédoygircumcising all your
males. Then we will give you our daughters and take daughters for
ourselves. We'll settle among you and become ooglg®vith you. But if
you will not agree to be circumcised, we'll take sister and go." It turns
out that this request was only a ruse. The broth@&isno intention of
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leaving Dina a captive. But the people of Shechéibis took the request
as intelligible and worthy of respect. Evidentlgytknew that this was the
custom of the house of Jacob, and was regarddtehy with great
seriousness. They were willing to undergo the djmerawhich in their
calculation was a small price to pay for finanaidvantages of
incorporating Jacob's family into their tribe:

Hamor and his son Shechem went to the gate ofdieto speak to their
fellow townsmen. "These men are friendly toward they said. "Let them
live in our land and trade in it; the land has plesf room for them. We
can marry their daughters and they can marry &usthe men will
consent to live with us as one people only on thrlition that our males
be circumcised, as they themselves are. Won't ithestock, their property

and all their other animals become ours? So lgfugsour consent to them,

and they will settle among us." This is a deliitely ironic passage. Not

heart is evil." (Gen. 8:21) "There shall be naisge G-d in you" (Ps. 81:
10). What is the strange G-d "within you"? It isvether than the impulse
to evil. At the same time, however, the sagesgeized that it was also
the driving force of human accomplishment:

R. Samuel bar Nachman said: the words "Behal@d good" refer to the
impulse to good, and the words, "Behold it was \wgrgd" (Gen. 1: 31)
refer to the impulse to evil. But how can the ingeuto evil be termed "very
good"? Because Scripture teaches that were ibnohé impulse to evil, no
man would build a house, take a wife, have childeerengage in work. All
such activities come, as Solomon noted, "from a'smaralry with his
neighbour" (Eccles. 4:4). Resh Lakish said: paungkconsider how
grateful we should be to our ancestors - had tleepeen prone to sin, we
would not have come into the world. Judaism takbalanced view of the
human personality. Our instincts are not evil iantiselves. The religious

only did Hamor and Shechem fail to recognize Shimod Levi's stratagem life is not a matter of self-denial and renunciatiBut neither is it

(the brothers wanted the men of the tribe to bekemead by the operation
so that they could go in and rescue their sistérgy also completely failed

hedonism, the unrestrained pursuit of pleasuréinttsas its darker side,
against which we must be constantly vigilant. Thedlife involves

to understand the significance of circumcision. them it was a mere markeducation of the passions; the acquisition of "fsadfithe heart"; emotional

of tribal identity, one they could undertake withéurther consequences.
They had no idea of the weighty spiritual and moeaponsibilities it
brought with it.

Circumcision is also mentioned in the contexthef exodus and its ritual
re-enactment in the korban Pesach, the eatingegfabchal lamb:

The LORD said to Moses and Aaron, "These aredbelations for the

intelligence. The holy life demands nothing lesmtthe sanctification of
instinct. This particularly applies to sexuality.

The Torah conveys this idea indirectly but unakiably. The best way of
seeing it is to note the occasions in Genesis iciwét member of the
covenantal family comes into contact with the algsvorld. There are six
such scenes.

Passover: No foreigner is to eat of it. Any slawa frave bought may eat of Three occur when Abraham (twice) and Isaac (oaejorced to leave

it after you have circumcised him, but a temporasjdent and a hired
worker may not eat of it . . . An alien living antpyou who wants to
celebrate the LORD's Passover must have all thesnmahis household
circumcised; then he may take part like one borthénland. No
uncircumcised male may eat of it. The same lawiep the native-born
and to the alien living among you." The eatinghef paschal lamb was
clearly a covenantal meal, one that celebratedtkeific history of Israel
rather than the universal condition of mankind.

Thus, circumcision is for males the primary wawihich they enter into
the Mosaic covenant. Why this sign rather thanathgr? What is its deep
significance? Ironically, two Jews who turned thmicks on Jewish faith
provided us with insights into this particular coammd.

Spinoza, a child of the Enlightenment, abanddrediéf in a personal god.
However, he wrote in his Tractatus Theologico-Rali the following
sentence: "The sign of circumcision is, as | thstkjmportant, that | could
persuade myself that it alone would preserve teeigh] nation for ever."
As a permanent mark of difference and singulabitig,milah was, for him,
a guarantor of Jewish identity through the genamati

Sigmund Freud likewise did not believe in religiddore than anyone
else, however, he placed sexuality at the hedriscdnalysis of the human

the land because of famine (Genesis 12, 20, 26alidree occasions
they fear that they will be killed so that theives can be taken into the
royal harem. In each case they claim to be relagdatother and sister
rather than as husband and wife. As Abraham sags whallenged, "I said
to myself, there is surely no fear of G-d in thace, and they will kill me
because of my wife" (Gen. 20: 11).

The fourth takes place when two visitors (angrelsuman form) come to
Lot in Sodom (Gen. 19). The local populace surreuhé house,
demanding of Lot that he bring them out "so thattae have sex with
them" (19: 5) - intended homosexual rape.

The fifth happens when Dinah "went out to visé tvomen of the land"
and was abducted and raped by the local princehshe

The sixth occurs when Joseph is left alone witipRar's wife, who
attempts to seduce him, and when she fails, beggmst him a false
accusation of rape.

There is a consistency to these events, and gliedrmessage which is
inescapable. Idolatry is first cousin to adult@rigeology and morality go
hand in hand. The world of polytheism is one inahipower rules - and
when power rules, libido is given free reign. Higtally and
anthropologically, the Torah is entirely accuratés portrayal of the slow

personality and of civilization itself. The libidor sexual desire, was one of descent into sexual free-fall.

the primary human instincts. On the one hand, & adesire for life as
opposed to thanatos, the death instinct. On ther atimchecked it lead to
conflict and chaos. Civilization, for Freud, depedan the ability to defer
instinctual gratification. Or as Edmund Burke hadier put it:

Men are qualified for civil liberty in exact progtion to their disposition to
put moral chains upon their own appetites... Sodatnot exist, unless a

Pair-bonding was almost certainly the norm intetigatherer societies
(hence the statement of monogamy in Genesis 2Ed4 this reason a man
will leave his father and mother and be unitedisonife, and they will
become one flesh")10. It was only with the develeptrof agriculture,
cities and economic surplus that some human béecgme far richer and
more powerful than others. They (kings, rulers,rpbhs - the human

controlling power upon will and appetite be plasethewhere; and the lessequivalents of alpha-males among primates) coutsheand an almost

of it there is within, the more there must be withdt is ordained in the

open-ended gratification of sexual desire. Polyghsgame possible for a

eternal constitution of things, that men of intenape minds cannot be free.minority of males. Royal harems made their appegrawell into medieval

Their passions forge their fetters. This is the teeunderstanding brit
milah.

In many ways, the rabbis anticipated Freud. \Meatalled the libido (or
more generally the id, the instinctual drives) thalled the yetzer (usually
translated as "inclination" or "desire") and thaigdsabout it some striking
things. On the one hand, it was the source of tineam impulse to evil:

Our masters taught: The impulse to evil is harddar, since even its
Creator called it evil, for He said, "From his youthe impulse in man's

Europe, the phenomenon persisted of jus primaésntue right of a feudal
overlord to deflower the bride of any of his tersanm the first night of
marriage.

The Torah views this whole cluster of behavioithyeculiar abhorrence.
It privileges some people against others. It tuvomen into instruments of
male desire. It places power, not love, at theth@druman relationships. It
treats women as objects, rather than as subjettteguial dignity and
integrity. It divorces sex from compassion and esnclt dishonours the
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most intimate human bond, the one in which we awstiike G-d himself,
bringing new life into the world.

There is a more than accidental connection betweanotheism and
monogamy. The commitment to one G-d is mirrorethéxcommitment to
one person. The Hebrew word emunah, often tradstestéfaith,” in fact
means faithfulness, fidelity, a mutual, open-enpledge of loyalty. That is
why the prophets so often compare the covenantdaeté-d and Israel
with a marriage. Few put it more beautifully thaosda, speaking in G-d's
name:

I will betroth you to Me forever; | will betrotyou in righteousness and
justice, love and compassion. | will betroth yodaithfulness, and you will
know the LORD. The knowledge of which the propbptaks is not
abstract or detached. It is the knowledge of intirend relationship, the
touch of two selves across the metaphysical abgdseparates one
consciousness from another. The love of husbanavifad a love at once
personal and moral, passionate and responsibls-dlbse as we come to
understanding G-d's love for us and the prophatisfor Him. That is the
theme of The Song of Songs, that deeply humaneggilg mystical literary

physical, materialistic lifestyle, in which he hasmersed himself in
gratifying his basic desires, so that he has distegl the higher calling of
the spirit, then he is told, "The lowliest worm geded you." The animal
world is equipped for the mundane life that itdlegated to live. Animals
are healthier and have a greater capacity for palysirvival than humans
do. Their lives are simple, and they are not bueddy the anxieties to
which humans are predisposed.

Simply, Chazal are teaching us that an individymlorities in life
determine his position in the order of Creatiorthéligh man was created
last, because he was the purpose of Creationsitastablished for him.
Will the individual take his rightful position amtecede Hashem's other
creations, or will he stumble to the back of the Ibehind even the lowliest
creature? | think there is a deeper explanatiothi®idea that the creation
of the earthworm preceded the creation of the hulpe@ny.

The Netziv, zl, elaborates upon the notion thate are four types of
creations: domeim, inanimate objects; tzomeichyarg vegetation; chai,
living creations; medaber, speaking creationshiu@ans. He explains that
when any of these creations falls from its desigghg@ierch, it does not

masterpiece. It is also the meaning of one of thetrefinitive sentences in simply descend to the next plateau; rather it fallhe bottom! Therefore,

Judaism: "You shall love the Lord your G-d withyadur heart and with all
your soul and with all your strength" (Dt. 6:5).

The meaning of brit milah should now be cleawds precisely in the
sexual organ that Jews were to carry the sign lofédss. They were not
asked to renounce sexual desire. They were, honasiezd to consecrate
it. The sexual act could only be performed in aahoontext, namely a
relationship that involved commitment, fidelity aresponsibility.

Not by chance is marriage called kiddushin, "sfication." Like
covenant itself, marriage is a pledge of loyalta ®ingle other. Through it,
two persons bind themselves to one another in d bbmutual
responsibility. They agree to stay faithful to amether. They recognize

the higher its position, the deeper it falls, cagsis descent to be more
devastating. For instance, when a living plantisked out of its source of
nourishment, the ground, it does not simply becardemeim, inanimate
object - it dies and becomes nothing! An animal thes becomes a foul-
smelling carcass - not a living plant. A person wiies descends even
further than an animal. At least an animal candezlas food.

The Kuzari says that Klal Yisrael comprises aereligher madreigah,
level, than a medaber, human. Therefore, when dalbvoff his
designated spiritual berth, he falls even lowentaaentile. Is it any
wonder that some of the individuals who are leadétse most depraved
cults of immoral lifestyles are of Jewish extraatidhey were supposed to

the other's integrity, honouring their differenesen as they come togetherbe the highest, the most elevated, and the magtsfiy developed.

to bring new life into being. Marriage is to sogiethat covenant is to
religious faith: a decision to make love - not powewealth or force
majeure - the generative principle of life.

Instead, they have fallen into the abyss of disaste
We were the purpose of Creation. We were supposee "front,"” on top,
the first and highest of all Hashem's work. Somesfiave made it; others,

Just as spirituality is the most intimate relagloip between us and G-d, sohowever, have chosen to descend to a life thakis Bwer than that of the

sex is the most intimate relationship between asaarother person.
Circumcision is the eternal sign of Jewish faitodiese it unites the life of
the soul with the passions of the body, remindiaghat both must be
governed by humility, self restraint and love.
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PARSHAS TAZRIA

When a woman conceives and gives birth to a riieke2)

In its commentary to this pasuk, the Midrashsditee pasuk in Tehillim
139:5 as a basis for Chazal's perspective on thahicondition. Achor
v'kedem tzartani, "Back and front You have fashibme," is the pasuk

animal. These individuals are told, "Even the loedythworm preceded
you." You have fallen and, now, even the lowligstture has risen above
you.

The Kohen shall look at the affliction on thers&f his flesh. (13:3)

Chazal teach us that when Hashem declared tharifohto be the ones
who would determine the status of a nega, plaguwshé Rabbeinu was
troubled. The Midrash says that Moshe had great tpain, realizing that
his brother, the great Kohen Gadol, would be rétsto looking at-- and
deciding-- the ritual purity of a plague. Moshe felvas not Ifi kevodo,
consistent with his exalted position. Hashem rdpli®oes he not benefit
from the twenty-four gifts that are given to KehbA4Chazal analogize
this to one who eats together with a bird and besoimapped in the net
that is set out for the bird. In other words: legavith the territory. The
Kohen receives a multitude of support from Klalrged. He cannot
contend that his is too high a status for him teweine negaim. Someone
of his spiritual caliber is needed, even if it & 8o geshmak, pleasant. His
fringe benefits serve to compensate for the moneatheling aspects of his

which the Midrash cites as a reference to humaeishR_akish asserts that position.

"back" refers to the last day of Creation. If agoer has led a virtuous life,
he is deemed worthy. Thus he is told, "You precedecentire work of
Creation." If his life has been far from exemplanlyposing sin over virtue,
his life is considered unworthy. Thus, he is téelven a gnat preceded
you; even an earthworm preceded you."

Chazal are delving into the relationship betwibensoul and the body.
From the perspective of the spirit, man came filst preceded all of
Creation, because he was the purpose of Creatits isTonly true if the
soul and the spirit govern his lifestyle, and hegloot give in to the
blandishments which affect the body. If, howeverhias led a purely

We can derive a powerful lesson from Chazal. Agnas are individuals
who dedicate their lives to helping others. Thegmfdo so with mesiras
nefesh, devotion and self-sacrifice, giving up timeney and family for
the sake of others. At times these contributorsra@ved in circumstances
which demand that they degrade themselves; orateegompelled to raise
money for individuals or organizations - an endedlat is not pretty and
often demeaning. Therefore, during a moment ofitesshey might
wonder," Is it worth it?" The answer is that it rhdsfinitely is worth every
moment. The bizyonos, demeaning moments, go wihetitory. They
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merit fringe benefits that come to them directbnfrthe Almighty. That "I entered the room, and Rav Meshi Zahav begretate me, 'You are

should account for "something." wondering why you have been afflicted with thisedise?' he asked. 'How
If a tzaraas affliction will be in a person, tekbe brought to the Kohen. long have you been learning in yeshivah?' | quiciplied, Thirty-three
(13:9) years.''You have been learning for thirty-threargeand you have studied
Good advice is a precious and often unappegtizammodity. David under some of this generation's most distinguidhedh leaders,' the rav

HaMelech gives us excellent advice that has préseti positive time and began, 'and how much have you achieved? You cawd learned so
again; yet, most of us seem to ignore him. In SEéhillim 34:13-15, he  much, and you ended up accomplishing a mere twaepeof your

says: "Who is the man who desires life, who lovegsdvherein to see capability! Your neshamah has descended to thifintbis is not even the
good? Guard your tongue from speaking evil, and {jpsi from speaking  second time. It is the third time! During your pmis sojourns in this
deceit. Turn away from bad and do good. Seek paadehase after it." At world, you were not successful in accomplishingrymission. This is your
first glance, the closing words of the pasuk, "Taway from bad and do  last chance, and you are doing it again! Do ydimstinder why you have

good," are superfluous. Clearly, if one is admomdsto turn away from this dread disease?"
bad, which means refraining from committing anysildo good" is a In an alternative approach, Horav Chaim, zl, nd¥bin, asserts that "the"
redundant phrase. aveirah to which the Tanna is referring is theafitashon hora, evil

In a shmuess, ethical discourse, Horav Mosheagkh&tern, zl, the speech. It is a transgression that affects evenmmrefrom which we all
Kaminetzer Mashgiach, cites Horav Eliyahu Lopidnwho offers the suffer. Rav Stern suggests that these two exptarsatian be combined.
following explanation. In Pirkei Avos 4:2, Ben Azays, "Run to do an Which aveirah are we all inclined to transgressWhh sin do we all
easy mitzvah as you would to do a hard one, andway from the have a netiyah? Lashon hora certainly comes to.ntifglthe one sin

aveirah, sin." Why does the Tanna enjoin us toaway from the aveirah, which Chazal feel impacts on everyone. It is theirah which our souls
using the hay ha'yediah, denoting hay, indicatireg he is referring to a were sent here to rectify.
specific aveirah? Many people consider this aveirah exactly whiat ibathsome. They do
Rav Elya explains that the Kabbalah seforim neentihat, in the era prior everything within their power literally to "run aw/afrom opportunities that
to Moshiach Tzidkeinu's advent, no new neshamass swill descend to  present themselves to speak lashon hora. Rav i8fates that his uncle,
this world. The Tikunei HaZohar explains that irspgenerations, when a Reb Nochum David Herman, described his own fatidai/, Reb
neshamah had not accomplished its mission on tislyt was sent back. Avraham Horowitz, as such an individual. He newaird his father-in-law
Regrettably, some neshamos do not achieve a refoetieir deficiencies, utter a derogatory word about anyone. This wadachuse he did not

so they are compelled to return a second-- and &¥eind-- time. The speak. On the contrary, he was a prolific speakeiust did not say
Zohar asserts that three times is the limit. Afberthird time, there are no anything forbidden. When he passed away, threeswwsetde etched onto
more contingencies. The neshamah does not retain.ag his tombstone: Shomar piv uleshono. "He guardednioiuth and tongue."

With this in mind, we must assume that in oulesneach neshamah is notNo other praises. This describes the individual @éweoted his life to
present for the first time. Rather, the neshamatblean here once or even adhering meticulously to laws concerning lashorahlirdeed, this was a
twice before. It is in this world either to compgléts original mission, or to  kabbalah, a commitment, which he adopted on thasime of his Bar
rectify sins it had committed in a previous lifeéinTime is limited and-for ~ Mitzvah. Following his aliyah, being called up ketTorah, the assembled
all intents and purposes - it might be the onlyndeawe have left to return heard him saying, "Ribbono Shel Olam! | saw inghforim, a holy book,
the neshamah to the Almighty with a "mission acciished" notation how terrible is the sin of speaking lashon horeow accept upon myself
attached to it! never to speak lashon hora for the rest of my' [ifdlis is exactly what he

An individual might have a valid protest. If heme to be aware of why he did. He made a commitment at a very young agecatieal juncture in his
had been sent back, what he had done wrong iraHierdife, he would be life, and he stuck to it - his entire life. Indeé&ds not everyone who is
able to focus on that deficiency in order to dorgtveng within his power  worthy of such an epitaph.
to correct it. After all, who does not want to gd3an Eden? Rav Elya In conclusion, | cite Rav Elya Lopian who rumiestoncerning the
explains that Hashem has provided each and evergfoms with a hintto  phrase we say before Shemoneh Esrai, Hashem giffashi u'fi yagid
guide us to the aveirah which we need to addressalltiave a netiyah, an tehilasecha, "Hashem, open my lips and my moutrdedlare Your
inner gravitational pull, towards a specific sivelBy one of us has a greaterpraise.” It seems strange that an entire day cdiy,gduring which we
proclivity to transgress his own little sin, higtieular weakness. We must never bother to ask Hashem to open our mouths.iMfdystalk and talk
examine our actions, and scrutinize our tendens@that we develop a  without paying attention - not even "lip service'the Hashem factor in our
clearer picture of our netiyos. We can then idgnkie aveirah which we  lives. Why is it only concerning davening that ke notice that we must

must rectify. This is what the Tanna means whestétes, "Run away ask for help?

from the aveirah." He is referring to the particidm which catalyzed the ~ Rav Elya explains that it is because we need étashhelp when it comes

return of his neshamah to this world. to davening. We cannot do it without Him. We spieappropriately during
This point is vividly demonstrated in the followg episode. A young the entire day, thereby contaminating our lips.rfé#dly should not have

talmid chacham, Torah scholar, contracted a seililoaess. The prognosis the audacity to use those same lips to speak tbeéfasnd entreat His
was bleak, hope for a recovery running out. He @old of his close friends, favor through prayer. The only way that we canthsse lips is if Hashem

"I have introspected into my life and cannot dismowhat aveirah has opens them for us. Clearly, this is a conceptittkthbout the next time we
catalyzed such a punishment." His friend suggebtatche go seek an recite Shemoneh Esrai.

audience with Horav Meshi Zahav, a mekubal, mystity reads palms. PARASHAS METZORA

He was able to discern an individual's sins andrdehe whether the This shall be the law of the metzora. (14:2)

0 Shlomo HaMelech says in Mishlei 18:21: Mavesaighb'yad ha'lashon, "Death
necessary teshuvah, repentance, had been comfla ent together, and life are in the hands of the tongue." The pafispeech has a compelling impact

but dfc'deq n(at to say that anything was wrongyWere simply coming on a person. With it, he can rise to the highestaglons; and, with it, he can descend
for a "reading. _ _ to the nadir of depravity. It can engender lifed ércan cause death - both in this
The young, stricken man went into the rav. Wherimerged a short world and in the World to Come. He who seeks liit ve sure to guard his tongue.

while later, he was visibly perturbed and tremhli\§hat happened?" his The Chafetz Chaim, zl, who made it his life's naisgio teach the world about the
friend asked. harmful effects of lashon hora, writes that, wi@leazal encourage one to be me'urav
im ha'briyos, get along with people, this doesapgly if the group in question is
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engaged in speaking lashon hora. Better he sheutdtsidered a fool his entire life
than be viewed as a rasha, evil, by Hashem for eaermoment.

In 1973, a group of students was sitting with@loElazar M. Shach, zI. In the
ensuing conversation, they proceeded to discusgairt distinguished individual.

Yosef, or had he become the Egyptian version acddn® Yaakov had to "see" his
face, his entire countenance, to determine thh,ttatallay his fears. When he "saw"
Yosef, he was convinced that his son had remaimed® his original convictions.
He was the authentic Yosef, not the Egyptian faiésim

One of the participants in the conversation asd¢n@t he had seen a letter addressedrhe Ohr HaChaim goes so far as to assert thiatyarighteous man would rather

to this person from the Chafetz Chaim, and theéhtctory appellations to him by
the sage were quite impressive. When he mentidnetbtan adam gadol,
preeminent Torah scholar, his response was doudtfiiterse, "This can only occur
to a person who never heard lashon hora." In etbets, if the Chafetz Chaim

have his son remain "missing" than be a disgrabéstheritage. Yaakov's joy in
hearing that his beloved Yosef was alive was eaqaivdHe welcomed the wonderful
news with mixed feelings. What if Yosef were phgdli¢alive, but spiritually
extinct? When he saw Yosef's countenance, he unddrthat his fears had been

would have been more "practical" and checked thisgn out a little better, he mightunfounded: "Now | can die, for | have seen that goaitruly alive."

have heard some startling revelations concernimgharacter.

When Rav Shach heard this comment, he immediassigrted that such a
statement was ludicrous. Anyone who had ever neesaimtly Chafetz Chaim was
acutely aware of his brilliance and penetratingiais. He did not make mistakes;
just as the Rambam did not err (even when the Rbdigagreed with him), neither

We derive a powerful lesson from here. An indintican go through the process of
teshuvah, repentance, and even be successfut,rigtt only be an external
manifestation. His real essence might, regrettatdyhave changed. He could be on
the road to recovery, but without yet having adiae his destination.

Ahallelah Hashem b'chayay

did the Chafetz Chaim err. If he had written anedlption referring to someone, then | will praise Hashem with my life.

it was true. His lack of involvement in conversatiavhich centered around
denigrating people did not diminish his abilitydiscern an individual's true
character.

This shall be the law of the metzora on the dadyopurification: He shall be
brought to the Kohen. (14:2)

The Sifsei Kohen explains that the Kohen goesmuieet the metzora who is

Horav Eliezer Lopian explains that one can priiashem through the life he leads.
If one's lifestyle sets a standard for others talate; if it engenders praise whereby
others envy the serenity, joy and devotion to Hawsimehis life; if his life is a
reflection of true Kiddush Hashem, whereby he séestHashem's Name in every
endeavor, then he, by his very living, praises ldashvery moment. This enables
Hashem to declare, "Look at what | have createdYid@rning the pasuk, Kol

returning to the community after his period of sale. The reason for this gesture is ha'neshamah tehallel Kah (Tehillim 150:6), "Evesylshould praise Hashem,"
kavod, honor. The metzora has performed his penéfechas suffered the necessaryChazal add, al kol neshamah u'neshimah tehallel 'fcain each and every breath

humiliation and experienced the pain of being aldinie now over. Adding more
insult will do nothing more than distance him frttmee community. We are trying to
bring him back - not send him away.

We can derive an important lesson from here. Eyen one is punished, the
punishment must be executed with dignity and mdiotdteit, human decency. He
had sinned, and had gone through contrition. Novg beought back with a degree
of honor. He paid his debt to society and to Haslaem he has reformed himself.
Let bygones be bygones.

Miriam HaNeviah was punished with tzaraas forgpeg against Moshe
Rabbeinu. Yet, Klal Yisrael gave her the honordéserved, and Hashem did not
allow them to move on until she had been healedisRment tempered with

(that one takes) he should praise Hashem." Oratiugte for the gift of life should
be constant and boundless. With the above ideand, we may add: With every
breath one breathes, he should catalyze praistafsiiem. One's life, indeed, his
every waking moment, should be a source of praitieet Almighty.

llui nishmas hrh"tz

R' Chaim Tzvi ben Betzalel HaCohen Katz zt"ltanif5 lyar 5755 t.n.tz.v.h.
Sponsored in memory of my Rebbe by Charles & Béhlzhowski and Family

http://www.israelnn.com/article.php3?id=6218

It's a Girl! by Rabbi Aron Moss May 07,'06 /9 lyar 5766  Question:

compassion and dignity: that is the way we do & pMnish when it is necessary, but And why don't we do a "Sholom Nekeiva" upon tiréhtof a girl, as we do a

only to the degree that is absolutely requirede®arand educators should take
heed, for punishing excessively will only turn @ffid turn away a child.
Furthermore, as the Sifsei Kohen adds, the mezpunishment was the result of
his gasus ha'ruach, arrogance, haughtiness. Hiabaght that he was better than
others, so he could talk negatively about them. Hiyrnwas an anathema to him.
The Kohen, who is the most exalted spiritual lealéaves his place of dignity and
goes out to meet the returning metzora. This tesattteemetzora the meaning of
humility. When the greatest leaves his pedestgidet the lowest, it illustrates the

Torah's concept of modesty: no man is so hightthatannot bend down to the lowly.

He shall go forth to the outside of the camp;Kbken shall look, and behold - the
tzaraas affliction had been healed from the metZ&#a3)

The Sifsei Tzadik notes that the phrase raah haid'the Kohen shall look," is
repeated more than ten times. Once, the Torahswitgahu haKohen, "The Kohen
shall look at it." He derives from here that melelyking at the plague to determine
if change has occurred is not sufficient. It isessary for the Kohen to look at the
entire person, to take a deep, penetrating lotieatetzora to ascertain if the man
has changed. To see a change in the nega, plagugtton the metzorah's face,
indicates that the metzora's character defect dtalseen expunged. He is as flawed
as he was before. Solitude, pain and humiliatiorewet enough to eradicate this
man's evil disposition. He had not really repenkéglonly went through the motions.

Horav Chaim Zaitchik, zl, explains that the tzezaffliction has a purpose. It is to
catalyze a feeling of remorse, a desire to chaamgense of contrition and eventual
repentance. True, the change in the plague's icmlimates that change is taking
place, but unless the entire person has beendraredd, the change is only the
beginning. The individual still has a ways to go.

When Yaakov Avinu finally came face to face wiik long-lost son, Yosef, he
said, "Now | can die, after having seen your fdeeause you are still alive"
(Bereishis 46:30). The Ohr HaChaim HaKodesh wondbssYaakov had to make
this statement. Why did he have to see Yosef'®fagehad already heard reports
from his other sons that Yosef was alive. Furtheenahen Yosef sent the agalos,

wagons, which were an allusion to the laws of Edlaifah, the last Torah discourse

which Yaakov had with Yosef before he disappedtediready knew that Yosef
had retained his religious observance. Why wasdessary for him to see Yosef's
face? What was he hoping to observe?

The Ohr HaChaim explains that Yaakov was conckatbeut the length of time
that Yosef was in Egypt. Had he acculturated? \éasfflected ever so slightly by
the Egyptian lifestyle? He might remember his Tastldies, but was he the same

Sholom Zochor for a baby boy?

Answer:

A girl doesn't need a Sholom Zochor for the se@ason that she doesn't need a
Bris.

Male and female souls are different in their mgkend come from different
sources.

For the male soul, physical and spiritual are twpposites in conflict - you can
only have one or the other. For the female soulsiphlity is just as holy as
spirituality; they are in harmony and can coeXistis is because the male soul is
sourced in G-d's light, G-d's revealed self, wislsimes in the spiritual world, but is
concealed in the physical world. The female sootenfrom G-d's essence, which is
everywhere equally.

So, the male soul's mission is to aggressivetger the physical world, to bring
G-d's light there. That's why the six days of tleekvare associated with masculine
energy, and the Shabbat with feminine energy (tiabBat Queen, the Shabbat
Bride). For six days, we work to aggressively ctetig world, a male pursuit. On
the seventh day, we appreciate the innate beatitye eforld - a feminine attitude.

The Bris symbolises the male mission - the pdwéake the most physical object
and transform it by cutting away the external layteat conceal the inner light. A
female soul doesn't see the need to cut anythiag;aWere is holiness within the
physical as well, it just needs to be nurturedregipted, recognised. So, she doesn't
need a Bris. And she doesn't need to be consoled slie is born - she intuitively
understands the potential this world has for hen€&or the male, birth is a steep
descent, which needs to be justified. For the fenitis not a descent in the first
place; she needs no explanation.
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