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ELECTIONS :: Rabbi Berel Wein

This week here in Israel we were treated to theclosion of the usual
bruising election campaign to determine the leddprsf the country for
the next few years. It is worthy to note that thisralmost no expectation
within the Israeli electorate that this next goveemt will serve its full
term in office — none of them ever do as they agpled by events,
scandal, and ineptitude. Nevertheless, peoplethkeepolitics (though not
necessarily politicians) seriously. Campaigningvisious and personal,
and the competition is very intense.

I have often wondered whether the concept of elestias currently
conducted is in any way consonant with Torah law esligious Jewish
values. | am hard pressed to think that it is, Hredefore the politically
correct notion that is paid lip service here thataél is a “Jewish
democratic” society is quite ill-defined. In a camign where slander and
insult abound, is there any way that it can be oored under the laws of
evil speech so emphasized in the Torah? And isuleeof the majority,
when that majority decides for principles diametitic opposed to Torah
law and Jewish tradition, to be accepted simplyabse there is
temporarily a majority that has voted for it? Maay evil and disastrous
person and policy has been democratically eleatedffice with a later
cost of life and individual freedoms. Yet Winstohu€chill was reputed to
have remarked that democracy is a terrible formaserning, but it still is
the best one that human society has as yet creategite of all of my
misgivings as outlined above, | grudgingly mustaame to the accuracy
of his statement.

In First and Second Temple times, the governmerisrael was purely
personal and in a sense dictatorial. With the éstabent of monarchy by
King David, it became dynastic even though the natsquabbles about
succession were always present. However, in Festple times all of the
kings were subject to the influence if not sometinesen the control of
prophets. Even the string of wicked kings who rubedr the northern ten
tribes of Israel were subject to the witheringicism and powers of the
prophets such as Elijah and Elisha. Prophets cbeldersecuted and
punished, but they could not be ignored. Thusptaple found their voice
through the prophet who represented God, so tokspeal tradition and
destiny. Even when the people chose to ignore tirdswf the prophets, it
was their choice, and the consequences of thatcehaiere clearly
predicted to them by the prophet.

In a sense, there was a rudimentary form of derogcpaesent then.
People voted not through the ballot box, but rathetheir behavior and
life choices. And in effect, this is always the ibademocratic principle of
life — people do what they wish to do. It is thektaf government today to
inform people of the consequences of their indigldoehavior, much as
the prophets of old did. The distortion of our piokl system is that it
rewards those who knowingly give false promises ardoneous
prognostications about their future plans, policiasd what the true
consequences of these behaviors and policies are.

In Second Temple times, the Jews lived under tleafithe Men of the
Great Assembly, a parliamentary body that was apedi but not
popularly elected, under the Hasmonean kings wisteduthe Greek rule,
and finally under Roman governors and dominatidme Tounterforce to
the rulers was the presence of the rabbinic schelathe Tanaim, both
early and late — who represented the populace tentraditions of Israel.
Though they themselves were not prophets, theyedeas the substitute
for the earlier prophets of First Temple times annfing public opinion
and opposing tyranny and wrongheaded policies.

In the long exile of the Jewish people, popular deracy, in the sense of
the modern understanding of the words, includingcténs, existed.
Though there always was a ruling upper class, theses had the ability to
either vote them out of power — eighteenth andtasmh century kehilla
life in Europe — or to simply form new movementacts as Hasidism,

which circumvented the existing power structure. darly twentieth
century Europe, the Jewish society fragmented imany different
political parties each vying with the other throygpular elections for the
leadership of the Jewish society. This system le&s mported into our
modern day country of Israel with its multipliciof parties and its intense
rivalries. But as we say here, this is what islesas hope for the best and
be realistic and hopeful at one and the same time.

Shabat shalom.

Weekly :: Parsha YITRO :: Rabbi Berel Wein

The Torah teaches us important lessons about waalthmoney in this
week’s parsha. In fact, many of the Ten Commandsndeal directly or
indirectly with money and wealth. The commandmertoua the
observance of the Sabbath teaches us that momey iearly everything
in life.

The drive for wealth and the necessity of makiriyiag in difficult times
drove the immigrant generation in the United Statedich was
overwhelmingly traditional, to work on the Sabbattis has inevitably
led to the great and tragic assimilation of a greahy of Americans of
Jewish descent and to a wave of crippling interiages. There are
exceptions to this rule, but generally it is triéose who discarded the
Sabbath in favor of wealth and seeming physical fodmare the
unfortunate and unintentional progenitors of a gaten of children,
grandchildren and great-grandchildren who are mgdo Jewish in any
sense of the word.

Wealth and money are necessary parts of everydife’8ut the Sabbath
trumps them — it is the most important elementenfigh life and the one
guarantee of Jewish success and survival. A marectdiview on the
problem of money and wealth lies in the commandnmresitto covet.
Coveting the belongings, the possessions, or thasgpof another is one
of the prohibitions of the Ten Commandments. Onddcsay it lies at the
root of many of the other commandments. One camonderstand the
commandment not to kill others and not to steaifthem only through
the prism of the commandment not to covet whatrigddo someone else.
It is as simple as that.

Stealing comes in many forms and shapes and citenoes. From
misleading advertising to Bernard Madoff, stealisgoretty much rife in
the world. The rabbis of the Talmud stated thattrpesple eventually are
found guilty of having stolen something in theirels. The drive to acquire
more for one's own self, to be richer and appayenibre financially
secure, drives the person to steal in a myriad walys drive for wealth
forces moral and eventually legal compromises whith pure conscience
that the Torah wished us to possess. The haladmamassesses within it
the concept of stealing someone else’s mind amthinOne is not allowed
to mislead other people in order to obtain finah@aard for one’s self. |
knew a good person who, while selling his home ertéeless informed
the potential buyer of all of the hidden defectat thxisted in the house.
Kosher money is harder to come by than is kostuat.fo

The drive for wealth, if left unchecked and untameah also eventually
lead to murder. Many a murder has occurred in hulifarbecause of
money. King Solomon stated that money can answeprablems, but
nevertheless he was forced to admit in his owrtlig he was not exactly
accurate in that assessment. It can answer mabyeprs, but it is not all
powerful. All money is fungible and impermanent.Mdake my word for
it; just look around at our current world.

Shabat shalom.
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by Rabbi Yaakov Asher Sinclair - www.seasonsofthenam.com
OVERVIEW

Hearing of the miracles G-d performed forBnei Y&rdMoshe's father-in-
law Yitro arrives with Moshe’s wife and sons, reting the family in the
wilderness. Yitro is so impressed by Moshe’s digigibf the Exodus from
Egypt that he converts to Judaism. Seeing thabtie judicial authority
for the entire Jewish nation is Moshe himself, &itsuggests that
subsidiary judges be appointed to adjudicate smatiatters, leaving
Moshe free to attend to larger issues. Moshe achist advice.Bnei
Yisraelarrive at Mt. Sinai where G-d offers thene thorah. After they
accept, G-d charges Moshe to instruct the peoptetm@pproach the
mountain and to prepare for three days. On thel gy, amidst thunder
and lightning, G-d’s voice emanates from the smakshrouded mountain
and He speaks to the Jewish People, giving thefmiégheCommandments:
Believe in G-d

Don't worship other “gods”

Don't use G-d’s name in vain

Observe Shabbat

Honor your parents

Don’t murder

Don’t commit adultery

Don't kidnap

. Don't testify falsely

10. Don’t covet.

After receiving the first two commandments, the idbw People,
overwhelmed by this experience of the Divine, retjtieat Moshe relay G-
d’s word to them. G-d instructs Moshe to cautioe tlewish People
regarding their responsibility to be faithful tetbne who spoke to them.
INSIGHTS

A Fish Out Of Water

“And G-d spoke all these words.” (20:1)

Chagall, Rothko, Modigliani, Pollock, Mahler, Kafkdendelssohn, Marx,
Trotsky, Freud, and Einstein are but a small foactof the Jewish
contribution to creative invention.

Some 15 percent of all Nobel Prize nominees haea Bewish, while the
Jewish People barely rise above a half a percetfiteofvorld’s population.
The Jewish desire to light up the world, and tiseiccess in doing so, is
very disproportionate to our numbers.

Mark Twain, in his now famous article in HarpersZ&ar (March 1898),
identified the Jew's “alert and aggressive mind.”

Of all the anti-Semitic slogans lobbed our way tigtwout history, no one
has ever accused the Jews of being stupid. Whefeised to in the United
States as a Polish joke, and becomes in Englaridsanjoke, has never
transmuted anywhere in the world to a Jewish joke.

The aspiration of someone who delves deeply intoTibrah is to author
his own chidushim (novellae). How is it possiblestty anything new after
thousands of years and thousands of brilliant mindsng the Torah over
and over? And yet, every generation produces iify tgifted Torah
thinkers who manage to innovate and enlighten wieleertheless staying
firmly within the parameters that the Torah itsigfines.

We are a people of innovation.

The first mitzvah given to the Jewish People waddkish HaChodesh, the
sanctification of the New Moon. It was the firsttmiah because it
expresses the essence of the Jewish People; thmoewis both as old as
the solar system and brand-spanking new. And tivissliePeople are both
as old as history and as new as tomorrow.

When Yaakov Avinu blessed Ephraim and Menasheblbissing was that
they should multiply like fish.

Something very interesting happens when rain fafisa lake. The fish
come to the surface to drink the drops of rairsgite of the fact that they
are surrounded by water - they live in it; theyndrit - nevertheless, fish
always swim up to imbibe the new drops of rainwater

Thus it is with the Jewish People. If a Jew is caninected to Torah he
will still thirst for innovation as history amplyednonstrates. And for those
for whom Torah is life, though the Torah was givaser three thousand
years ago, the Jewish mind and soul longs to hehdank in the words of
the greatest Torah minds of the age.

CoNoOAMLODE
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Parshas Yisro

The entire people responded together and said, "Ewgthing that
Hashem has spoken we will do." (19:8)

The Revelation-- with all that preceded it -- irdihg the actual Giving of
the Torah-- was an unparalleled, awesome experigdmme all, it was a
Jewish experience. With this in mind, we may wonld@nv someone who
is megayer, converts to Judaism, relates to anriexpe that was so
seminal and so inherently Jewish. Chazal teachThe: Torah writes:
"Hashem came from Sinai - having shone forth tonttfie®m Seir, having
appeared from Mount Paran.” (Devarim 33:2) What tasdoing in Seir
and Paran? Rabbi Yochanan says, "This teachesat$i#shem went to
every nation and asked them to consider acceptieg Torah. They
refused. He then went to Klal Yisrael, who acceptegholeheartedly.”
Let us try to digest this statement. Is it not gl that some members of
the gentile nations were quite ready to accepfthrah? Furthermore, is it
certain that every Jew was ready to accept thehPols it possible that
some might have dissented?

The Gaon, zl , mVilna explains that this is exastthat occurred. A
number of gentiles wanted to join Klal Yisrael. Rettpbly, they were
outnumbered and, thus, compelled to follow the nitgjoThese neshamos,
holy souls, are the source of all those who havevexded and become
geirei tzedek throughout the generations.

There is, however, a flip-side to this phenomerRegrettably, some of
our own co-religionists were not prepared to acddgt Torah. They
balked, but were absorbed among the multitudes diatared, Naase
V'Nishmah, "We will do and we will listen." TheireeBhamos were the
souls of alienated and mixed up Jews who becamehumexlim,
apostates, throughout history. The weakness in $ip@itual character did
not allow them to withstand the vicissitudes theehconfronted the Jew.
The Chida substantiates this idea from the fact @t@zal refer to the
convert as ger she'nisgayer, a convert who cordie@early, prior to his
conversion, he had not yet been a ger. Therefe@shbuld be referred to
as goi, a gentile, she'nisgayer, that converteds Tidicates that the
neshamah of the ger stood with Klal Yisrael at Bamai. He was already
then a ger. It just took some time until his relaship with Klal Yisrael
was revealed.

The Yalkut Reuveni posits that the ger was oridynalJew who, due to
his sin, was nisgalel, reincarnated, as a gentitdereow has returned to his
original Jewish state. Since he was sent backisontbrld as a gentile only
for the purpose of atonement, a phenomenon whichashieved, it is as if
he had never left the Jewish People.

Count Pototsky, the famous ger tzedek, Rav Avrabam Avraham, zl,
who was very close to the Gaon, zl, was burneteastake on the second
day of Shavuous in the year 1749, because he tefiasdenounce his
Jewishness. When the Gaon became aware that Ratawrwas about to
die, he conveyed a message to him that he could kaved him from
death by using the secrets of Kabbalah, mysticigm. Count replied that
he did not want to be saved. He was prepared téldi@ddush Hashem,
to sanctify Hashem's Name. "From the moment | acledged the
existence of the true G-d, | have waited for theetin which | could fulfill
the mitzvah of Kiddush Hashem. | am not willingftmego this singular
opportunity just in order to save my body." No exption exists, other
than the above hypothesis, for such unparallelegts. He, as well as
countless other geirim, stood at Har Sinai andadedt Naaseh v'nishmah,
"We will do and (then) we will listen.”

Horav Shlomo Zalman Auerbach, zl, was wont to eefatm the talmidei
ha'Grah, disciples of the Gaon, that among th@umgmwas a distinguished
student who exemplified character refinement, a6 &g erudition. This
young man and his wife sustained the loss of aanirdon shortly after the
infant's birth. The Grah came to visit them durthg Shivah, seven day
mourning period. He explained that when the geddkis neshamah
ascended to Heaven, it was noted that while hdigdifiimself during his
lifetime in a manner that was unprecedented andlatedy incredible, he
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did have one spiritual fault: his conception andhbivere not b'kedushah,
consecrated. In other words, his parents were ewotsB. Therefore, he
was sent back to this world as a gilgul, in theyboftheir infant. He died
shortly after birth, and, as his birth parentsytheerited to complete his
spiritual tikkun, restoration.

Horav Yechiel Michel Feinstein, zl, relates thatHsard that the Shabbos
prior to the Count's conversion, his last Shablsoa gentile, he could not
rest. He did not stop speaking about the kedudaatttity, of Shabbos. He
felt a transition about to occur, a metamorphaghsng place within him.
He clearly possessed a great neshamah which iddpimeto question, to
anticipate and to yearn for the moment when he,doold experience the
kedushas Shabbos. This is one more sign that gewasersion, is more
of a transitional about-face, in which one returmsan original sense of
belonging, rather than a completely new beginning.

The entire people responded together and said, "Ewgthing that
Hashem has spoken we shall do!" (19:8)

Much has been written about Klal Yisrael's resporiaefact, Naase
vnishma, "We will do and we will listen," has bem® a fundamental
principle in Jewish thought. The Ohr HaChaim Hakddtocuses on how
they responded - in unison, unanimously acceptiaghidm's Torah with
enthusiasm and fervor. He writes: "No one resportaled than his fellow,
nor did anyone precede his fellow; no one alteiisdifclaration or replied
in a different version. Fortunate is a world in wfhthis nation is a member
of its nations." He concludes: "The word yachdagether, indicates that
everyone spoke simultaneously, at the same monianthe same
vernacular, with the same words. This demonstrétesincredible unity
that reigned among Klal Yisrael at that time."

Never has there been such an unparalleled disgldyammony among
Jews. This awesome demonstration of oneness, sglidad unanimity
stands out as the pre-eminent "achdus moment"rimistory as a people.
Horav Yitzchak Hutner, zl, distinguishes between dinity of Klal Yisrael
at Mattan Torah, the Giving of the Torah, and tifahe Egyptians whose
singular purpose was to annihilate the Jews. Camgthe Giving of the
Torabh, it is written, "And Yisrael encamped thespposite the mountain”
(19:2), which Rashi explains as, k'ish echad, [#ehad, as "one man with
one heart." In 14:10, the Torah describes the Egyptchasing after us,
"Egypt was journeying after them," rendering theirenEgyptian army
into one "Egypt," a force united on one missiorilidg the Jews. Here,
Rashi describes them as focused in a totally opposanner, b'lev echad
k'ish echad, "with one heart as one man." Whateésdistinction between
these two formulations?

Rav Hutner explains that the difference lies inrthture of Klal Yisrael as
one entity - one person - one body. Although we @esidered one
organism, we do have individual retzonos, willsd attitudes. In rare
instances, however, all of our preferences andetesbincide, as they did
during Mattan Torah, when we all yearned for theeagoal: to accept the
Torah. Then, we are of one body and one heartarmdnic totality. This
is possible because essentially we are one bodynations of the world
do not have this ascendancy, since they are ingivibodies. At times,
they are of one heart like one body. They can nédname total unity,
because their bodies do not comprise a single unit.

Horav Yitzchak Zilberstein, Shlita, cites Horav &m, zl, m'Belz, who
notes the significance of achdus among Jews. Heesndtke following
observation. On Monday and Thursday following KridaTorah, the
Torah Reading, we recite five verses of Yehi RatZbtay it be the Will,"
in which we petition the Almighty for the fulfillnmé of the yearnings and
desires common to us all: for the restoration &f fremple; for the
preservation of the remnant of our people who res@aped destruction;
for the life and welfare of the disseminators ofdfotogether with their
families and disciples; and, finally, for the advefhthe promised tidings
of salvation, consolation and the ingathering of #xiles. These are
wonderful and meaningful prayers. They are followgdhe Acheinu, "As
for our brethren," prayer, in which we pray that dwethren throughout
the world be redeemed from oppression and distepeedily in the not-
too-distant future. Why, asks the Rebbe, is theefah prayer preceded by
a Yehi Ratzon, special plea to the Almighty?

The Belzer Rebbe explains that when Klal Yisraelois the level of
Acheinu, when all Jews view themselves as brothehgn harmony and
unity reign, it will not be necessary to add theaal plea. The merit of
achdus will by itself catalyze Hashem's favor. Neager merit is accrued
for our people than when we act as one peopleraikdrs, in mind, body
and spirit.

Whenever | permit My Name to be mentioned, | shaltome to you and
bless you. (20:21)

In Pirkei Avos 3:7, Rabbi Chalafta ben Dosa talksw the presence of
the Divine Spirit among men who study Torah. Hsetfproves this to be
true when the group consists of ten men. He sutistes this idea even
when it is a group of five, or three, or even tWaien he concludes by
saying, "And from where do we know that this isetreven if one Jew
studies alone? Because it is said in Shemos 2W2inever | permit My
Name to be mentioned, | shall come to you and blgas.' The
commentators note that the word azkir, "I permit NMime to be
mentioned/remembered," seems to be out of plaal&lit not have said,
tazkir, "You will remember Me." Horav Meir Lehmang, explains that
the "place" is understandably a reference to thectBary, where the
korbanos, sacrifices, are offered, and which seageshe only place in
which the Shem Ha'Meforash, Ineffable Name of Hashenay be
pronounced in its written form. Rabbi Chalafta cemthis pasuk to teach
us a profound lesson. Even when a man attemptgliffieult task of
studying Torah alone, Hashem supports him and Halpsto succeed.
Furthermore, lest one think that having studiesh@lwithout the benefits
accrued in studying with a chaburah, group of safspldiminishes his
merits, for he has become utterly dependent upahéta's help, the pasuk
concludes: "l shall come to you and bless youwilt be considered as
though you accomplished this all by yourself.

Thus, the Torah writes azkir, "I cause My Name ¢orémembered;" it is
with Hashem's intervention that the individual ®ems, yet he receives
merit. Wherever Hashem's Name is remembered, dévbe individual is
alone and needs Divine help to succeed, the Di@piit grants him
enlightenment.

People turn to gedolim, Torah leaders, and admafrassidic rebbes, for
brachos, blessings, in all areas of life and hureadeavor. This is
appropriate, since they are tzaddikim, righteouspfee and this is
consistent with the Rabbinic axiom, Tzaddik gozgitakadosh Boruch
Hu mekayeim, "The righteous person decrees and edashilfills (his
decree)." We forget, however, that every Jew whmuges his mind and
effort on it has his own unique powers. Often, iy 50 much upon the
blessings of others that we forget to act on our behalf.

Chazal are teaching us that each and every Jethdability to be blessed
directly from the Source of all blessings, from g@me Source that the
tzadikim receive their blessings: from Hashem. @ke has to do is study
Torah with sincerity and diligence. The Shechin&liyine Presence,
comes and sits next to him, hovering over him, inglfnim to understand
until He ultimately blesses his endeavor.

A chosson, groom, came to Horav Meir Chadash0zkegek his blessing
and counsel before his wedding. The venerable Mashgold him, "l am
certain that you are following the tradition of itiisgy with Rabbinic
leaders of the present and also of the past, qatiy them for their
blessing. Surely, you must want the blessing ofwWhe is the Source of
all blessing. Clearly, you want Hashem's blessirglvise you that on the
day of your chupah, you set aside a specific bluckme as a seder to
study Torah. Hashem will then come to you and bjess In this way, you
will proceed to the chupah accompanied by Hashielessing."

Otzros HaTorah puts it succinctly when he citespgasuk we recite three
times a day: Karov Hashem I'chol kor'av, I'chol eashikra'uhu b'emes,
"Hashem is close to all who call upon Him; to ahavcall upon Him
sincerely.” This pasuk means exactly what it sejgsshem moves near to
anyone who calls to Him with sincerity. We havere®d to look for any
other panaceas - only to turn to Hashem. When Hdose, we can ask
Him to address our needs.

When the Chafetz Chaim became known as the grgatasad tzadik that
he was, people flocked to him from all over, segkiis blessing. He
commented: "Is it possible that in the place whbeeKing is to be found
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and available that a person would instead comesaeH out the favor of
His servant? The Ribbono Shel Olam is in your miti& is available to
hear your pleas. Why would you, instead, turn tmesane like me? |
cannot help you on my own. Turn directly to HasHem!

The Chafetz Chaim once visited a community and gvasted by a large
throng of people, all waiting to speak to him, &tifon him to pray for
them and their families. He looked at them and,s&id father is pleased
when one son sends his request via another sonfather wants the
petitioner to turn directly to him without any inteediary. We are all
banim la'Makom, sons of the Almighty. Each and gware of us should
turn directly to Him. He who feels that as a resilhis sins, Hashem is
angry with him, should perish the thought. | assune that Hashem waits
and desires your prayer. He will appease you as asoyou turn to Him.
This is what a father wants."

He would advise people to go into their own priviite corners and pour
out their hearts to Hashem, like a son to a father:platitudes; no
speeches; no fancy kavanos, devotions, or esat@litations; just plain
talk in simple terms, with warm tears and a brokeart. Tell it like it is
and ask in simple terms.

The Chafetz Chaim would offer the following analogy poor man
approaches a wealthy miser and cries his heatbduitn, insisting that he
is unable to get money from anyone else. He haaustéd all avenues of
relief. "Please help me. There is no one else,plbads. Even the most
miserly, tightfisted individual will open up his W&t to give. Surely, if one
turns to Hashem, his G-d, his Heavenly FatherCitgator of the universe,
saying, "No one else can help me but You, Hash&w&ly, Hashem will
listen. Try it.

You shall not ascend My Altar on steps, so that younakedness will
not be uncovered upon it. (20:23)

The Kohanim ascended to the Altar by means of wglkip a ramp. Had
they been required to mount it on steps, it wouhmraising their legs in
a manner that would represent a slight immodestthein part to the steps
of the Altar. On a ramp, they would not have taeggrtheir legs, and they
would instead move more evenly. The last two pesuéf this parsha
teach us a profound lesson. The preceding pasukesdjs not to use
metal as the raw material to cut the stone usethrAltar. The Altar is
here to extend life, while metal is often usedhorten life, as in weapons.
Both pesukim deal with sensitivity towards the Altnd its steps, both
inanimate objects that have no feelings or consciess. Yet, if the Torah
sees fit to warn us to refrain from causing "shatmethose inanimate
objects, then surely we should be extremely vigitat to cause shame or
embarrassment to any human being.

Sensitivity towards another human being occurswia ways: negative,
which is understandable and acceptable; positivéchwsome of us find
difficult. In other words, while we all agree tHaimiliating someone is a
terrible thing to do, not all of us seem preparedjd out of our way to
provide support or to make someone feel good. kefirat focus on the
dreadful consequences stemming from negativity tdsvane's fellow.

The Chasam Sofer relates the following incidentcittook place during
the Maharsha's tenure in Ostrow. An individual, was notorious for the
evil he had perpetrated, died. This man, albeitislewdid not act in a
manner becoming a Jew. Nonetheless, as often odmumsanted to die as
a Jew even if he had not lived as one. As the deceaas being prepared
for burial, one young man, a student in the yeshiwaent over and
pinched the deceased on his nose. The other membedie Chevra
Kadisha, sacred society, who were doing the tahavedshing and
purification of the body, snickered. That nightlidwing the burial, the
young man who had committed the dastardly act hdr@am in which the
deceased appeared and summoned him to a din Tavauit, before the
Heavenly Tribunal.

The next morning, the young man spoke to his fagéiner shared his fears
with him. His father told him not to worry. It wasthing. The deceased
apparently did not agree with the father, becaesagpeared again - and
again, demanding the young man's presence beferdehvenly Tribunal.
It reached the point where the young man becamelyrdl as a result of
the anxiety catalyzed by the recurring dream. Hes Wweought to the

Maharsha, who had him go to sleep in his home, mgtructions that the
Maharsha be called as soon as the dream repesgtd it

A few hours after the young man fell asleep, helanscreaming, gripped
by a deathly fear. The Maharsha was immediatelyfiedt When he
arrived at the bed where the shaken young manesabling with fear, he
immediately asked the "deceased,” "Why are you drotf this young
man?" The "deceased" replied that he had been iatexilby him.

"But you are a rasha gamur, totally wicked perseour entire life was
focused on committing evil. What do you expect frtns young man?"
the Maharsha asked.

"It is not true. | was not totally evil. | once mmd a Jewish scholar fall
into the river, and, as he was about to go undgmped in and rescued
him from certain death. As a result of this inciewe established a
relationship and became good friends. | even dgcsapported him and
his family. Thus, when | arrived in Heaven, | wesated with the utmost
respect. Indeed, one would think that | was a d=l/dtorah sage. No sins
were recorded against me, because one who savedlow flew is
considered as if he sustained the entire worldthEumore, due to the fact
that | supported a talmid chacham, Torah scholahdre in his Torah
achievements. | am also considered a scholar. IYesttainly have the
right to demand reparation for the humiliation whisustained."

The Maharsha thought for a moment and respondedrtith, while you
have achieved tremendous merit, you still haversiderable amount of
unrepented sin that must be accounted for. It @ther be ignored nor
brushed away. The Satan is waiting with a recorgloofr life of sin and
wickedness. He is being blocked from going forwatde to the one life
that you saved, but Satan is relentless. He willhadt his indictment of
you, and he continues to seek some way to "tripuymd If, through your
dogged pursuit of revenge against this young man, cause his death,
Satan will come forward clamoring that there is middah k'neged
middah, measure for measure. True, you saved ,ablifeyou also will
have taken a life. They should cancel each othgrama you should have
to answer for your sins. Is that what you reallynt®al suggest that you
acquiesce and forgive this young man before yadiess claims you as its
victim."

The dream came to an abrupt end. The lesson obtirig is compelling.
The Heavenly Tribunal was about to summon the ebthis young man
prematurely as a result of the minor humiliationchesed to the deceased.
How careful we should be concerning the feelingsusffellow man.

There is no dearth of stories which relate to tbiéoas of those whose
sensitivity for their fellow man was acute. There awo, however, that |
have treasured, due to the individual involved tiredsensitivity which he
demonstrated. Horav Chaim Ozer Grodzenski, zl,egliiluropean Jewry
during the first half of the twentieth century. Acknowledged source of
Torah perspective concerning everything Jewish,was a source of
counsel,Torah erudition and adjudication to thodsaof European Jews.
His living room at any given time would be filledtonly with roshei
yeshivah and rabbanim, but also with widows, orghgashivah students
and communal leaders from all over.

He would often spend his summers in Druskenik sartdown near Vilna.
As a result, this became the summer address fog tlewisit. They came
by the scores to talk, ask advice, seek a blesamyspeak in learning.
The rabbi of Druskenik made it his responsibiliyseek suitable quarters
for Rav Chaim Ozer and his rebbetzin. When the et passed away,
Rav Chaim Ozer said that all he needed was a b#é dook case. After
the rabbi had shown him the quarters that he Hadted, Rav Chaim Ozer
said, "I must check with her before | make a denisi

The rabbi was taken aback, but said nothing. It evas of the bystanders
that whispered quietly, "Is not Rav Chaim Ozer damier?" The mystery
surrounding "her" was soon solved, when they discay that he was
referring to his cook. Apparently, the kitchen hetbungalow was some
distance from the dining area. Rav Chaim Ozer tkdhat carrying the
food and the dishes all the way from the kitchethtodining room would
be too much for the cook. Only after she arrived gave permission did
he acquiesce to renting the bungalow.

He would often take health walks in the forest while vacationed in
Druskenik. Each time he would be accompanied hyagmof students and

4



a rav seeking his counsel. They were once walkihgnva young man
with a speech impediment came over to ask direstiora certain place.
One of the rabbanim who accompanied Rav Chaim ®asrabout to give
the directions, when Rav Chaim Ozer suggestedthiegt walk with the
young man. It was a not-so-short walk and completet of their way.
The other rav asked Rav Chaim Ozer why simply givihe directions
would not have sufficed. The sage replied, "Thaingp man has great
difficulty speaking. The directions are far fronsgdo follow. He would,
therefore, have to stop a few more times to asblpeor directions. | am
sure that, as a result of his speech impedimefifle it difficult to ask
something of others. By accompanying him, we maeeam that he
would not have to ask anybody else for directioii&is is the meaning of
sensitivity to the needs of others.

Va'ani Tefillah

He will do the will of those who fear Him; He will hear their cries and
save them.

The text of this prayer seems redundant. The Di@rgim, Horav Chaim
Halberstam, zl, m'Sanz explains that the righteares embarrassed to
petition Hashem for all things material. It is ipappriate for a person
whose life is one of total devotion to the spigt he concerned about
gashmius, physicality and material needs. Hashaweter, does what
has to be done. He takes care of His devotees,iftr@y do not ask. This
is the meaning of Retzon yireiav yaaseh, "He wdltide will of those who
fear Him." Hashem knows what is their will - evéribiey do not express
themselves. How does Hashem do this? The pasukingest V'es
shavasam yishma v'yoshieim, "He will hear theiesrand save them."
Shavah is a silent cry from the heart. Hashemnisste the heart of the
tzadik. He hears his internal cry. This is his oatzwill. Hashem listens to
the heart and fulfills the will of the tzadik.

In memory of Meir Bedziner R' Meir ben Betzalel Hai z"| niftar 24 Shevat 5764
on his yahrzeit.

Reb Meir loved people and was beloved by all. Heslisg character and pleasant
demeanor were the hallmarks of his personality. sbieght every opportunity to
increase the study of Torah and that it be accles®tall. yehi zichru baruch

The Bedziner and Meltzer Families

Rabbi Yissocher Frand on Parshas Yisro

Not Just A Case of Politics Making Strange Bedfellus

Parshas Yisro contains the narration of the receipthe Torah. This
section is the Torah reading on the first day aivsious. The pasukim say,
"In the third month from the Exodus of the Childmisrael from Egypt,
on this day, they arrived at the Wilderness of Bifhey journeyed from
Rephidim, and arrived at the Wilderness of Sinal ancamped in the
Wilderness and Israel encamped there, oppositemtbentain. [Shmos
19:1-2].

Rashi comments that the verbs for they arrivedulbahey journeyed
(va'yis-u), they arrived (va'yavo-u), and they enpad (va'yachanu) are
all plural. Suddenly, when the pasuk states: "Isemeamped there" the,
Torah uses a singular verb (va'yichan). In a fanmmmsment, Rashi notes
that the encampment at Sinai was "like one man with heart" (K'ish
echad, bllev echad), although until that point ywrcampment had been
with some complaint or dispute.

The Tanna of the School of Eliyahu is even mordieikp'Great is peace
and unity for in connection with all the travels filed They traveled',
"They camped' (plural — indicating multiplicity @pinions and strife).
However when they came to Sinai, they camped ityas it is written
(singularly) 'Israel encamped opposite the mouritdime Almighty said,
'Since they despised strife and loved peace angedms one person, the
time has come for Me to give them My Torah."

The Avnei Nezer points out that Rashi makes a semnylar comment in
last week's parsha (B'Shalach). The pasuk saysd "Behold Egypt
traveled after them (noseah achareihem)" [Shmd014Again, the pasuk
uses the singular form of the verb noseah. Ther&®ashi comments "with
one heart, like one man." In other words, the Egyst achieved this
apparent level of unity in their pursuit of Israel.

However, the Avnei Nezer suggests, there is a fwigni change of
emphasis from the Rashi in B'Shalach to the RasHisro. In B'Shalach,
when speaking about the Egyptian pursuit of Isf@akhi uses the express
ion "blev echad k'ish echad" [with one heart, lix&e man] and here in
Yisro, when speaking about the encampment at MiaiSRashi uses the
inverse expression "k'ish echad, blev echad" [k man, with one
heart]. Why is Rashi not consistent in explaining idea of unity?

The Avnei Nezer gives a beautiful answer. The Megshsays "Any love
dependent on a tangible matter is destined to beculified; any love
independent of tangible matters is destined to'lf&tos 5:16] People can
have a love based on a specific reason or agemaac# fall in love with
a person based on their money or beauty, but whemilterior motive for
establishing the relationship disappears, the Idigappears. If, on the
other hand, the love and unity is NOT based onspegific trait or reason
but is based on the people themselves, that isdbaalifferent magnitude.
There can be unity among people for different reas8ometimes there is
unity among people because they have the same agé&hd thing that
binds us together is common purpose. Basicallyhate each other, but if
we have a common purpose, we can put aside owreliifes and unite to
achieve a common agenda. There is an expressiditic{onakes strange
bedfellows."

Fundamentally, these groups have totally oppositlesophies of life, but
on one issue there can be unity and common purpaseexample, we
have many differences with the Catholic Church,loén it comes to the
question of government aid for parochial schools,de share a common
agenda. On this issue, we are on the same sideedn work together in
unison.

The Egyptians formed this latter kind of coalitiamongst one another.
They all had one goal — to recapture the escamwg,Xheir former slaves.
This is articulated in the expression "b'lev echpdth one heart]. They
had a common desire which created a unity that ntheie be "kish
echad" [like one man]. This is a very tenuous typenity.

This is contrasted with Israel's e ncampment opgdbie mountain that
Rashi describes beautifully as "k'ish ecahd, tdelvad". There, the unity
was created because of commonality of the peogmsblves. Everyone
felt they were brothers with each other. This weal wnity, not merely
superficial unity to achieve a common agenda. Bhisse of identity of
"k'ish echad" of course led to an identity of puepoas well — "blev
ecahd".

As an addendum, | would like to share the followliegwutiful insight that |
recently heard. Consider the five consecutive papg recited on
Mondays and Thursdays following the Torah readiagh of the first four
paragraphs begins with the words "Yehi Ratzon mnelif Avinu
B'Shamayim..." [May it be the will before our Fatha Heaven..." We
pray that it should be His Will to reestablish Be&s HaMikdash; it should
be His Will to have mercy upon us; it should be Mi#l to sustain the
scholars of Israel and their families; and it skldod His Will that we hear
good tidings, and so forth. Suddenly, this poefrometry is broken in the
fifth paragraph, which does not begin with the vgof¥ehi Ratzon" but
begins with the words "Acheinu kol Beis Yisrael"(Cbrethren, the entire
House of Israel]. Why the change?

Rav Chaim Sanzer teaches a fantastic lesson. Ififtheparagraph, the
words "Yehi Ratzon" become superfluous. Rav Chaamz8r explains that
if we can already speak in terms of "Our brethrthe, entire House of
Israel" with a love and unity that we consider eaod every Jew as our
sibling, there is no greater fulfillment of "Mayht the Will of our Father
in Heaven" than this. The words "Yehi Ratzon" bee@uperfluous. Great
is peace when Israel encamps as one man oppositadbntain. This is
the ultimate fulfillment of the Will of the Almiglyt

Transcribed by David Twersky Seattle, WA; Technid@dsistance by Dovid
Hoffman, Baltimore, MD
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The parsha begins by telling us that Yisro hearbdawdid he hear? Rashi
cites the opinions of Rebbi Eliezer and Rebbi Yébas(Zevachim 116a)
that he heard of the splitting of the Red Sea hednrar with Amalek, and
this caused him to come and convert to Judaism.

At first glance, it is somewhat puzzling that baihthese phenomena
contributed to his coming. The splitting of the seas an indisputable
open miracle while the war with Amalek was foughta conventional
fashion. In fact, the Torah itself testifies thatimes during the war (when
Moshe’s hands were down) that Amalek prevailed. VWdicthe war with
Amalek contribute to causing Yisro to come and eot®

The Be'er Yosef (Rabbi Yosef Salant z'l) suggestascinating insight.
The Torah tells us as part of the Shiras HaYame-sting of praise and
exaltation — that the children of Israel sang tcslitan following their
miraculous deliverance, “people heard and tremhblesly were mortified
by Israel’'s ascendancy. All the inhabitants of Gananelted in fear of
destruction and conquest” (Shemos 15:14-15).

At this moment in history, the Jewish nation wasnnible, impenetrable.
This perception and fear did not last long. Whenakgk attacked, they
accomplished “asher korcha” (Devarim 25:18) whiclir oRabbis
understand to mean in addition to ‘chancing upon,’yas ‘who cooled
you off.” Rashi explains that the pedestal thatdeish nation was placed
upon as a result of the Splitting of the Sea waplad by Amalek. It may
be compared to a boiling hot bath into which nospercould descend.
One scoundrel came, jumped into it; although hesklfrwas scolded, he
cooled it off for others. Similarly, the luster thfe Jewish people was now
diminished.

It is thus these two contrasting events that Yieard. Who is this Yisro?
Shemos Rabbah (1:9) teaches that Pharoah hasaiiiviseers who sat on
his executive committee, advising him what to dthvhis Jewish problem.
Bilaam, lyov (Job), and Yisro. Yisro is a recogmizevorld leader and
adviser. In addition, Yisro is an accomplished tbgian who studied all
existing religions of the day, and chose Judaisrovaball the rest
(Tanchuma Yisro 7). Moreover, the Mechiltah inforos that Yisro was
living in an environment that afforded him much bormnd recognition,
yet he abandoned it all to go to the desert, aeptdiditeral desolation, to
study and accept Torah.

The damage done by the war with Amalek, the blowh® honor and
dignity of the fledgling Jewish nation, followingimaculous salvation at
the splitting of the Red Sea, was restored by Ydsembracing Judaism.
The feeling of vulnerability that Israel felt byibg attacked by Amalek
was now replaced with greater self confidence afidesteem by Yisro’s
choosing on his own to convert to Judaism. Timsguerything!

This lesson is timeless. At different times there different mitzvos and
priorities. The Rabbis describe the mitzvah of Moshaking the remains
of Yosef as they were leaving Egypt as “chachanyikach mitzvos - the
wise man busies himself with mitzvos” (Proverbs7)0At first glance,
why award Moshe with this special designation? Weoethe rest of the
Jewish people involved in the mitzvah of bizas Miyam, fulfilling the
prophecy to Avraham Avinu that the slaves will leavith great wealth?
The answer is obvious! While Moshe and Bnei Yistwete involved with
mitzvos, Moshe’s were more demanding, less lu@atnd he seized the
moment.

We are living in special and challenging times. ¥ not ignore the
many who are experiencing economic hardships. Auigeninterested
show of concern is a fulfillment of “nosei b’ol ichaveiro” (Avos 6:6).
“Feeling his plight” is a warranted mitzvah of tti@y. Increased support of
local Torah institutions is especially necessargdmpensate for the many
who are presently unable pay their yeshiva tuition.

Finally, this past week the Jewish world lost ar¥is the form of Rabbi
Noach Weinberg, z'l. He, like Yisro, demonstratetiiative, and at a time
when the Jewish nation needed a boost to its moRadbbi Weinberg
created the network of kiruv rechokim throughouw ttorld. As Yisro of
old, he not only restored many to their roots, thet raised the level of
Jewish pride and identity.

May we follow the example of Rabbi Weinberg, likist before him, and
recognize our opportunities to seize the momentiamalve ourselves in
the performance of mitzvos.

haaretz

Portion of the Week / Of commandments and customs

By Benjamin Lau

At the heart of this week's Torah reading are teea Tommandments,
which God granted to Israel on Mount Sinai. Thedhorefers to them as
"the words of the covenant” (Exodus 34:28) becatsy are the very
backbone of the faith and constitute the practaggnda of the Jewish
people, a nation that seeks to lead humanity Examplary way of life.

In Deuteronomy, Moses recounts the event at Moumdi $0 a younger
generation that was born in the desert, a generttat was not present at
this decisive event, which will soon be entering #romised Land: "For
ask now of the days that are past, which were befwee, since the day
that God created man upon the earth, and ask fienorie side of heaven
unto the other, whether there hath been any stnob #s this great thing
is, or hath been heard like it? Did ever peopler Hka voice of God
speaking out of the midst of the fire, as thou Hasard, and live?"
(Deuteronomy 4:32-33).

Considering their tremendous importance, it wouddehbeen natural to
suppose that the Ten Commandments should occupwteatposition in
the awareness of every Jew. However, they havealactoecome highly
controversial and the subject of an ongoing disputeong rabbinical
authorities, who have sought to downplay the cétytref the granting of
the commandments, and the Jewish public at lardéchwwanted to
continue to relive that dramatic moment in theard$i history.

During the First and Second Temple periods, the@ammandments held
a privileged status compared to other importantnelds of the Torah.
According to the Mishnah (Tractate Tamid), when fhiests presented
korban tamid (the daily sacrificial offering) ineiTemple in Jerusalem,
their prayer included the Commandments, the "Shéistael" prayer, and
the priestly blessing. Yigael Yadin, a renownedhasmlogist and the
Israel Defense Forces' second chief of staff, wiszodered tefillin at
Qumran, showed that the parchment in the tefillicluded the Ten
Commandments.

The Babylonian Talmud (Tractate Brachot) relateswdver, that at a
certain point in time, the rabbinical authoritiescidled to remove the Ten
Commandments from Jewish liturgy: "Rabbi JudahdcBamuel [a third-
century amora, or post-Tannaitic Talmudic schaldm lived in Babylon]:
'Even Jewish communities outside the Land of Isnagited to include the
Ten Commandments in their prayers; however, theisattmoved them
from the liturgy because of the argument used l&y lieretics.” The
Jerusalem Talmud elaborates on that argument: €tetits claimed that
only the Ten Commandments, and not the other commants in the
Torah, were given to Moses at Sinai.

The late Prof. Ephraim E. Urbach of the Hebrew ©rsity of Jerusalem
pointed out in an article that such an argument wezsl only by a certain
group of heretics. Obviously, such a claim seripushdermined the
Torah's authority.

Although the rabbis succeeded in minimizing the T&mmandments'
centrality in Judaism, we can still find tracesha# tradition of giving them
a privileged status in the liturgy. For instandee tommandments appear
in the prayers recited individually before the legng of communal
services. In one area, as well, the general pw@ained the upper hand
over the rabbinical authorities: When the Toraheiad in the synagogue
and the reader reaches the passage containingth€dmmandments, the
congregation rises; this happens three times a-yaathe Sabbaths when
Parashat Yitro (this week's Torah portion) and $teaf Va'etchanan,
respectively, are read, and on the festival of 8bav

In 1934, Abraham Haim Freimann publicized respdns&laimonides on
questions concerning Jewish law; this collectionluded hundreds of
responsa that had never been published beforeelmicthem (section 46),
members of a certain Jewish community inform Maiides that, several
generations earlier, a great rabbi had come ta twhmunity and had
stopped the custom of rising when the Torah readeited the Ten
Commandments, on the grounds that this practicpestgd the argument
used by heretics. However, a new rabbi came alwhg,used to live in a
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community where the congregants did rise on suatasions, and he
wanted to institute that custom, on the grounds thlaen the Torah reader
reaches the Ten Commandments, the congregantdotioat the example
of the Israelites at Mount Sinai, about whom vistten: "And they stood
at the nether part of the mount" (Exodus 19:17) flew congregation
objected to the decision of the rabbi to use hikaity to change a custom
that had been instituted many years earlier byitserabbi.

Maimonides concurred: "The custom instituted byrylate rabbi, may his
soul rest in peace, is correct and the argumenséd to justify it is a valid
one. And this is the proper custom: Wherever this custom to stand up
when the Ten Commandments are included in the Teoeabing, that
custom must be canceled.”

Despite Maimonides' objections, the custom haslied to this day, and
in most synagogues throughout the world, the caagren rises when it
hears the Ten Commandments read out. Former Seéptiaied rabbi
Ovadia Yosef has, for years, tried to eradicatectisom. In 1938, four
years after Freimann published the collection ofriaides' responsa, in
his own responsum, Rabbi Yosef (who was only liBetime) referred to
the custom and summed up his position as folloNatUrally, we should
all follow Maimonides' instructions."

However, the general Jewish public is unwillinggiwe up this practice,
and former Jerusalem chief rabbi Shalom Mashash ewete an article
justifying it: "This was a time-honored custom inoMcco and the
congregants would stand up when the cantor recited Ten
Commandments in the synagogue. At those momergss thias a grand
feeling of awe in the synagogue and no one daradtés a word. This
practice can be traced back to the fact that, wherTorah was granted to
Israel amid thunder and lightning, we are told:dAmhen the people saw
it, they removed, and stood afar off' (Exod. 20:18)

Rav Kook List

Rav Kook on the Torah Portion

Yitro: Coercion at Sinai

The Torah describes the remarkable events thaegeecthe revelation at
Mount Sinai:

"Moses led the people out of the camp towards @od,they stood at the
bottom of the mountain." [Ex. 19:17]

The Midrash interprets the phrase "bottom of theimain” quite literally:
the people were standing, not at the foot of thenten, but underneath
it!

"The Holy One held the mountain over them like &iei and warned
them: If you accept the Torah - good. And if nbere you will be buried!"
[Shabbat 88a]

Would it not have been preferable for the Jewishpfeeto accept the
Torah from their own free will? Why does the Midmateach that they
were forced to accept it?

Limits to Free Will

It is essential that we have the ability to chobseween right and wrong.
This is how we develop and refine our ethical faesl However, there are
limitations to our free will.

Not everything is subject to freedom of choice. &Freill itself is an
integral part of life and is beyond our control. \Afe not free whether to
choose or not. We must make a choice. We decidé¢ twhznoose, where
to go, which path to take. But the necessity toosko like life itself, is
forced upon us.

If the Torah was simply a manual for making goolicetl decisions, it
would be appropriate for Israel to be free to atoepeject the Torah. The
Torah would belong to the realm of free will, ahd fundamental decision
to accept and follow the Torah would need to be enfadely, without
coercion.

But the Torah is much more than a moral guideb®ble Torah expresses
our inner essence. When we violate the Torah'shilegs, we become
estranged from our own true selves. For this reaberTorah needed to be
given to Israel in a compulsory act, just as they\msis of free will is
placed upon us without our consent.

Supporting the World

The corollary to this truth is that the Torah ig tiee private possession of
the people of Israel, nor is Israel a private gniihconnected with the
other nations of the world. Within inner core ofeation, all is
interconnected and interrelated. The universe maadhe existence of the
Torah and its acceptance by Israel.

Why did the Midrash use the image of an immensentadu dangling
overhead as a metaphor for the inevitability of &ef orah?

Mount Sinai merited a unique position on that deeislay. The mountain
represented all of creation; it became the univ&rsenter of gravity.
Mount Sinai absorbed the quality of universalitylamas permeated with
the force of inevitable destiny. It represented ithpossibility of life, or
any aspect of existence, without Israel acceptiaghorah.

The Jewish people made their stand under the miauhiize Atlas, they
supported an entire universe that was concentnattiin the mountain
held over their heads. "If you accept the Toratndjo for then you will
have been faithful to your true essence, the tafitiour very existence.
"And if not, here you will be buried." The entiraiverse will rise up
against you, just as you have rebelled against tyaarselves.

[adapted from Ein Eyah vol. IV, p. 191]

Comments and inquiries may be sent to: RavKookLgst@il.com

The Alter on the parsha

Shmuessen of rav Nosson Tzvi Finkel adapted fromfse ohr hatzafun
by Rabbi Eliezer Grunberg (Development Director - RSA, Yeshiva
Chafetz Chaim)

PARSHAS Yisro 5769

nYImn APl 5w amd

We tend to measure our spiritual achievements ey rithmber of our
positive acts and great feats we perform. Wheropaihg small spiritual
acts or when holding back and not doing wrong, wmetimes may
question what effect is it having on our spiritgedwth. Does it make such
a difference? Are we really accomplishing? Wherleeen a little Mussar,
does it really help?

In this week’s Parsha, in the Aseres Hadibros, imegaven the mitzvah of
Shabbos.n1 02 9wR %3 AR 07 DX PINA DR DAWh DR T oAwy oo nww 2"
(R™:'> maw) "yawn ara — “For in six days Hashem made the heavens and
the earth, the sea and all that is in them, andekked on the seventh day.”
On the day of Shabbos nothing new was createdwti@e process of
creation came to a halt. It was a day of complett + there were no
actions being performed. Yet Shabbos and its veate of rest is what
completed creation.

"7IRP7 92 AwYN K2 TPYR ' NAw C¥°awn 01 ,NIKR?A 20 wIl 7avn o e
('n:'a mnw) — “Six days shall you labor and accomplish allryark; but
the seventh day is Sabbath to Hashem, your G-d;spali not do any
work...” Just as Hashem rested on the seventh dagrevcommanded to
rest on the Shabbos and refrain from working ad. wétvery week it is
that very state of rest which brings about thertesls of Shabbos — as the
posuk(x":'s mnw) says," TP nawn a1 AR 771219 Py ovhawn ara nn' —
“And He rested on the seventh day. Therefore, Hasldessed the
Sabbath day and sanctifies it.”

The Gemardgu'"n onos ') tells us that until the age of 40, Rebbi Akiva
was ignorant of Torah law and truly despised Tarettiolars. Rebbi Akiva
himself said, “When | was ignorant of the Torahskd to say, ‘who will
give me a Torah scholar and | will bite him likelenkey.”” Yet, we know
that Rebbi Akiva became one of the greatest Tachblars. Chazal tell us
that Moshe Rabbeinu, when he received the Toram fitashem, was
shown insights of Rebbi Akiva that he was not dbleinderstand. Rebbi
Akiva uprooted his hate for the Torah and its leesnand came to love
them. The Gemara in Berachos teaches us that Vesféto Hashem was
such that every day he yearned for the opportunityanctify Hashem'’s
name with his life. When that time came and the &wrcombed his flesh
with combs of iron, Rebbi Akiva did not feel theirpa- he accepted the
yoke of Heaven with pure love and happiness.



What caused this transformation in Rebbi Akiva?Zah@"s 1n1 17 max 'v)
tell us that one day Rebbi Akiva was standing reaell and saw that the
constant drip of water had bore an indentationhia rock. Rebbi Akiva
said, “If something so soft can break somethindhaa then surely the
words of Torah can make an impression on my heAfteér not learning
for 40 years he immediately went to study Torah.

Merely looking at the water and learning a simplesbn had an impact on
Rebbi Akiva’s soul that resulted in him reachingtsievels of spirituality.
While our actions and even holding back from actsegm small and
insignificant, from Chazal we see that this is thet case. We live in an era
when so many are ignorant of the Torah and theienftes of society
constantly lure more away. The power of a smaledwsnspiration can go
along way in returning a Jew to his heritage. Evgtlg step in the right
direction and every time we deliberately hold bémkthe sake of Hashem
can be a spiritual achievement beyond our imaginati
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Halacha Discussion by Rabbi Doniel Neustadt

Tosefes Shabbos: How and When

Remember the Shabbos day (Yisro, 20:8)

From here is derived the mitzvah of Tosefes Shafideshilta)

The majority of poskim maintain that the mitzvamudsifin mi-chol al ha-
kodesh, starting Shabbos early in order to incafeoa small part of the
weekday into Shabbos, is a positive commandment haiflorah.1
Although this seems to be a relatively easy mitztatperform — a
mitzvah which most people assume that they perfoouotinely and
correctly — this is not necessarily the case. ldeorto know if we are,
indeed, performing this mitzvah correctly, letsieswvthe basics:

Question: How much time should be added as toSifabbos?
Discussion: The Rishonim do not specify a particalamount of time as
the minimum addition required to fulfill this mitala. Latter-day poskim
suggest various amounts of time, ranging from amum of two,2 four,3
and five4 minutes, up to twelve5 or even fifteentutes. One who is
particular to fulfill the mitzvah according to thveews of all poskim is to
be commended.7 Tosefes Shabbos is equally incumirt men and
women.8

One may be mekabel Shabbos as early as pelag radinwhich is an
halachic (zemaniyos) hour and a quarter beforeetubst not earlier. Any
kabbalas Shabbos made before pelag ha-Minchahyuding lighting
candles, is null and void and must be repeated.9

Question: What is the procedure for being mekatssifes Shabbos?
Discussion: In order of halachic preference, thare four possible
methods of fulfilling the mitzvah of tosefes ShabbOne can do so by:

1. Reciting a blessing or a prayer that sanctiffes Shabbos10 such as
Kiddush, davening the Shabbos Ma’ariv, answeringeBuu, reciting
Mizmor shir 'yom ha-Shabbos or Bo'i b’'shalom. Wamean fulfill the
mitzvah by lighting candles and reciting the appeatp blessing.11

2. Stating that he is mekabel Shabbos for the sbitee mitzvah of tosefes
Shabbos.12

3. Thinking in his mind that he is being mekabehltos — even without
actually expressing it in words.13

4. Refraining from doing forbidden Shabbos Labors even without
actually expressing or even thinking in his mindtthe is accepting the
Shabbos — it is considered as if one added sorre @imto the Shabbos
day and one fulfills the mitzvah.14

Question: When, exactly, should tosefes Shabbesptzce?

Discussion: L'chatchilah, tosefes Shabbos sholld mace before sunset,
for according to our custom, Shabbos begins atesuii$ius, in order to
perform the mitzvah of adding on to the Shabbog, st be mekabel
Shabbos before sunset. After sunset, one is nagtlthe Shabbos since
it is already Shabbos — regardless of his kabbalah.

L'chatchilah, too, tosefes Shabbos should takeepkter davening the
Friday Minchah. This is because once Shabbos hais bghered in, the
weekday Minchah service may no longer be davened.15

Ideally, therefore, Minchah on Friday afternoon wdtobe scheduled to
begin approximately twenty to twenty-five minutefdre sunset. This will
allow the congregation to daven Minchah and rédiamor shir or at least
Bo'i b'shalom before sunset. This is the custommiany yeshivos and
some shuls and the preferred manner to fulfill thitzvah.16

B'diavad, if the minyan started late and will nat bble to be mekabel
Shabbos before sunset, an individual may be mek&8babbos upon
himself after finishing the silent Shemoneh EsHz. may still answer the
Minchah Kedushah etc., although it is already Shalfor him.17 This
solution, however, will not help the Sheliach Tziblvho must repeat the
Shemoneh Esrei.

Question: Many, if not the majority of shuls, bedawvening Minchah right
before sunset, and do not recite Mizmor shir befareset. Some shuls
even go so far as to begin davening Minchah afieset. How do these
congregations fulfill the Biblical mitzvah of tossf Shabbos?

Discussion: There are a number of possible appesatitat could explain
how these congregations fulfill the mitzvah of feseShabbos:

1. As mentioned earlier, some poskim maintain tbs¢fes Shabbos need
not be explicit — either verbally or silently — ali; simply refraining
from forbidden work before sunset is sufficient.u¥hthe congregations
who daven Minchah late are fulfilling the mitzval tosefes Shabbos
simply by refraining from doing forbidden work begosunset. [Davening
Minchah after this type of tosefes Shabbos will et considered a
“contradiction” to Shabbos, since there was no ifipd€abbolas Shabbos
that officially welcomed the Shabbos.18]

2. Some poskim are of the opinion that one mayjlifutie mitzvah of
tosefes Shabbos even after sunset. This is beaaus®achic terms, the
“day of Shabbos” does not begin until tzeis ha-kodim, when three stars
are visible. Since until that time it is still Halacally considered as
Friday, one can still fulfill the mitzvah of “addih on to the “day of
Shabbos” by verbally accepting Shabbos any timeorbetzeis ha-
kochavim.19

3. Some poskim are of the opinion that it is peedito daven Minchah on
Friday afternoon even after an individual was mek&habbos. Although
Shulchan Aruch rules that once Kabbalas Shabbobd®srecited in shul,
Friday's Minchah may no longer be davened (andhifradividual came
late to shul and answered Borechu or said Mizmar slith the
congregation, he may no longer daven Minchah),Zapplies only to a
congregational Kabbolas Shabbos. A private KabbBlebbos, such as a
woman lighting candles in her home or an individoen accepting the
Shabbos privately, does not preclude his (or hemeding the Friday
Minchah afterwards.21

Footnotes

1 Beiur Halachah, O.C. 261:2, s.v. yesh omrim.

2 Eretz Tzvi 70; Igros Moshe, O.C. 1:96.

3 Avnei Nezer 4:98.

4 Minchas Elazar 1:23; Teshuvos Maharshag 38.

5 Siddur Ya'avetz.

6 Mishnah Berurah 261:22 and Beiur Halachah, saehe based on Chayei Adam
5:2, maintains that tosefes Shabbos together it e -shemashos (which is about
14 minutes long) is half-an-hour long.

7 Mishnah Berurah 261:23.

8 See Kaf ha-Chayim 261:16.

9 Mishnah Berurah 261:25.

10 The concept that tosefes Shabbos should betadceply through a blessing or a
prayer and not through a simple statement is meetidy several Rishonim; see
Ritva to Berachos 27a, Shabbos 23b and 35a, Eid@nand Rosh Hashanah 9a.
See also Chidushei ha-Ran, Shabbos 35a, quotirahRa’

11 Men who light candles are not automatically nbek&habbos; Mishnah Berurah
263:42.

12 Mishnah Berurah 261:21 (as understood by Shéteachos 261:3; Shemiras
Shabbos K'hilchasah 46:2; Az Nidberu 1:1). [Possihist saying “Gut Shabbos” is
sufficient, if by saying so one means to actualiijer in the Shabbos and not merely
to express a greeting; see Rav Akiva Eiger, O.C: Ry

13 Bach and Gra, quoted in Mishnah Berurah 553¢hilah I'David 263:10,
however, opines that this is invalid.



14 See Aruch ha-Shulchan 261:2; Eretz Tzvi 60; ¥@mer 7:34; Shevet ha-Levi
10:50. See Imrei Shalom 4:18 for an elaboration.

15 Mishnah Berurah 263:43.

16 Shemiras Shabbos K'hilchasah 46:5.

17 Tzitz Eliezer 10:15; Yabia Omer 6:21.

18 See Avnei Yashfei 1:56, quoting Rav Y.S. Elyashi

19 See Chazon Ovadyah, Shabbos, vol. 1, pg. 264.

20 O.C. 263:15.

21 See Beiur Halachah 261:4, s.v. ein; Eretz THji Bishmeres Shalom 26:2
quoting the Minsker Gadol; Minchas Yitzchak 9:2@jtZ Eliezer 13:42; Bris Olam,
pg. 13. Preferably, one should specifically stipailat the time of tosefes Shabbos
that he is planning to daven Minchah afterwards; Gaazon Ovadyah, Shabbos,
vol. 1, pg. 266.
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Halacha Talk

by Rabbi Avraham Rosenthal

Reciting Kiddush on Shabbos

One of the aseres hadibros that we will hear thizbSos morning is the
mitzvah of “zachor es yom haShabbos lekadsho” -nf&aber the day of
Shabbos to keep it holy” (Shemos 20:7). As thisugds the basis for
reciting kiddush (and havdalah), let us take thpgastunity to review
some of the halachos relevant to kiddush on Shatbsourse, in the
limited space of this article, it is impossiblecver all aspects and details
of this mitzvah. Therefore, this week we will focosly on one aspect of
kiddush: the requirements of the kiddush cup.

REVI'IS REQUIRED

One of the basic requirements of the cup or glassl dor kiddush (kos
shel bracha) is that it must hold a revilis of ldjRambam, Hilchos
Shabbos 29:7). If the kos does not hold the mininamount, it is not
considered to be a kos shel bracha. One who rddidsish over such a
kos, not only has he not fulfilled the mitzvah, It has recited a bracha
levatalah (Sha’ar Hatziyun 183:14; Shulchan Aru@i:21). [What one
should do in this situation is beyond the scopthisf article. See Shemiras
Shabbos K'hilchasa, vol. Il, chap. 47, footnote #48

THE AMOUNT OF A REVI'IS

There are three major opinions how much this is.

1) According to the Chazon Ish, a revi'is is 15dlititers or 5.1 fluid
ounces (Chazon Ish, Orach Chaim #39).

2) Rav Moshe Feinstein maintains that a revi'i®7s6 milliliters or 3.3
fluid ounces (Haggaddah Kol Dodi).

3) And the most lenient opinion is that of Rav Awaen Chaim Na'eh, who
holds that it is 86 milliliters or 2.9 fluid ounc@suntres Hashiurim).

As an interesting aside, there is a mnemonic teereber the opinions of
the Chazon Ish and Rav Na'eh. The gematria of “kesBighty-six, the
amount of milliliters according to Rav Na’'eh, whilee gematria of “kos
hagun” (a proper cup) is one hundred and fiftye@'is according to the
Chazon Ish.

THE KOS — TEN ENHANCEMENTS

The Gemara states (Berachos 51a) that a kos sielar a cup used for
the reciting of a bracha, requires ten things #mwance the mitzvah:
hadacha, shtifa, chai, malei, itur, ituf, notlo Hh& yadayim, nosno
bi'yemin, magbiho min hakarka tefach, and nosamaeibo. We will
explain these terms shortly. There is a disagreeamong the Rishonim
as to which kos shel bracha the Gemara is referAngording to some,
the Gemara is speaking specifically about the duprine used during
bircas hamazon (Rashi ad loc.). Others contendttiese halachos apply
to all cups of wine used for a bracha, such asustddsheva brachos, and
havdalah, etc (Magid Mishnah, Hilchos Shabbos 2&plaining the
opinion of the Rambam; Leket Yosher, Orach Chair8g{

It is interesting to note that most of the halachelsvant to the kos shel
bracha are found in Hilchos Bircas Hamazon, andmaétilchos Kiddush.
However, when discussing the laws of kiddush, mauyorities refer to
Hilchos Bircas Hamazon and write that those halscde applicable to
kiddush as well (Shulchan Aruch 271:10 and MishBahurah #42 and
#44).

It should be noted that there are varying opiniameong the Rishonim as
to which of these ten items are halachically rezpiirHowever, several
poskim mention that it is preferable to perform @flithem as a mitzvah
min hamuvchar — in order to perform the mitzvahthe best possible
manner (Magen Avrohom 183:5; Aruch HaShulchan 23)1:2

RINSING THE CUP

The first two preparatory enhancements, hadacha simiifa, are
synonymous terms for rinsing. In this case, onerseto rinsing the inside
of the cup, while the other, the outside. Therethree separate scenarios
concerning this halacha, each with its own rules:

1) If there is leftover food residue in the cuggrihit must be either rinsed
with water or wiped with a cloth on the inside amd (Shulchan Aruch
183:1 and Mishnah Berurah ad loc.). This halachaoge relevant to the
kos shel bracha of bircas hamazon, as it is pleutiat a cup used during
the meal was subsequently designated for bentchidged, this is often
the case with the kos of bircas hamazon on ther sgdbt. Concerning
kiddush however, it is less likely to find food idige in the cup.

2) If there is no food residue, rinsing or wipirggnot required, but it is
considered proper conduct to do so anyway (ibid.).

3) If the cup is completely clean, halachicallyther rinsing nor wiping is
required; however, according to the Kabbala, ormilshalways rinse the
inside and outside of the kos shel bracha before (isid; Aruch
HaShulchan 183:1; Kaf HaChayim 183:4).

THE “CHAI’” REQUIREMENT

The next enhancement of the kos shel bracha ist ttmatst be “chai.” This
does not mean that one has to wear a chai necktaite making kiddush!
Before explaining what this term means, a brigbidtiction is required.

Up to and including the time of the Gemara, wineseaso strong that they
could not be drunk without dilution. In fact theiea discussion in the
Gemara (Berachos 50a-b) whether one recites thehdraf borei pri
hagefen on undiluted wine, as it was too strondriok. As a result, the
wine was always diluted before use. There is eveisagreement in the
Gemara whether the optimum dilution ratio is ong péne to three parts
water or one part wine to two parts water (Shabiéts77a).

Based on this above discussion, some Rishonim iexjiiat the Gemara’s
requirement of the kos shel bracha being “chai” msethat the wine is
poured into the cup before it is diluted. In themse, “chai” means “raw”
or “unprepared” (Rashi, Brachos 51a, s.v., chaisafas, Brachos 50b,
s.v., modim).

DILUTING DURING BENTCHING

As long as we are mentioning this idea, it is wettlie to take the time to
explain a particular minhag Yisroel. Some are awrned to add a few
drops of water to the kos shel bracha held duringgb hamazon upon
reaching the second bracha — Nodeh. This is baséldecopinion of some
Rishonim that the dilution of the wine takes plact before bentching, as
we just mentioned, but rather during the seconadharaRif, Berachos
ibid.; Rambam, Hilchos Berachos 7:15; Shulchan Ard83:2). Why
specifically there?

This is because that bracha, bircas ha’aretz,eidthcha where we thank
Hashem for the wonderful gift of Eretz Yisroel. Bgdding water at that
point, we are indicating the praise of Eretz Yisrteat produces such
wonderful, strong wine. Nowadays, our wines areswoostrong, and we no
longer dilute them. However, according to the Kdébao distinctions are
made between different wines, and water should yalviee added (Kaf
HaChayim 183:6). It is important to point out tlezen though in the time
of the Gemara they added either two or three peater, nowadays, we
add only a few symbolic drops. (According to thosbo follow the
Kabbala, specifically three drops of water are ddfi¢af Hachayim
271:58].)

ANOTHER EXPLANATION OF CHAI

As we mentioned, because our wines are weak, tisereo longer a
halachic requirement to dilute them. However, therm@nother explanation
of “chai” that is still applicable. The word chaart also be translated as
“fresh.” For this reason, the poskim maintain thais a “mitzvah min
hamuvchar” to pour the wine into the kos immediateéfore kiddush,
thereby using a “freshly” poured cup. Also, the ks write that one



should preferably pour the wine into the cup spedlify for the mitzvah of
kiddush (Rama 183:2 and Mishnah Berurah ad loc.).

A LIVE CUP

Although the previous explanations of “chai” reltaeghe wine, there is yet
another explanation that has to do with the kagfitslow is a cup “alive”?
In a discussion concerning the laws of damages, Gbenara (Bava
Kamma 54a) states that with regards to utensilgir‘toreakage is their
death.” (It is beyond the scope of this articlexplain the context of that
statement.) Based on this, some Rishonim underdfsatdif a broken
utensil is “dead,” a “live” utensil is whole androplete (Tur 183).

It is for this reason that the kiddush cup showdwhole and not broken
anywhere. Not only is this true for the actual paele that holds the
wine, but the rest of the cup must also be whold eomplete. For
example, if the cup has a pedestal base and paitisfbroken, it is
preferable not to use that kos (Shulchan Aruch3.88d Mishnah Berurah
ad loc.).

However, if the kiddush kos has a hole or a craut therefore cannot
hold a revi’is of wine, it is completely invalid dmay not be used (Sha’ar
Hatziyun 183:14). If the hole is in a place thabab the kos to still hold a
revi'is, it is preferable not to use this cup (Rrégadim 183, Mishbetzos
Zahav #1). Even if the crack does not penetratetitiee cup and nothing
leaks out, the kos should not be used lechatchiMishnah Berurah
183:11).

THE CASE OF THE LEAKY KOS

Although it sounds unusual to have a situation whbe kos has a hole
and it cannot hold a revi'is, | know of a case vehthis actually occurred.
A friend of mine related to me the following incideHe had bought a
brand new silver becher for his new son-in-law presented it to him on
the Friday before Shabbos Sheva Brachos. Usingoddter, the chosson
recited the Friday night kiddush on behalf of dile tguests. After
bentching, one of those honored to recite one ef sheva brachos,
discovered that the kos had a hole at its basewamel was leaking out!
The two fathers went to a local Rav, who told thdmat they had not
fulfilled the mitzvah of kiddush, and they neededrépeat it. Once they
were making kiddush, they needed to eat becauseeatile “ein kiddush
ela bemakom seudah,” that one does not fulfilldbfgation in kiddush
unless he eats afterwards. So, they were told shhagain, eat a kazayis of
bread, bentch and recite another set of sheva dsa¢Rlease note that |
am only citing this story as an example of a hdteg. Please do not
follow the halachic ruling without consulting a rav

DISPOSABLE CUPS

According to the opinion that “chai” requires theskto be whole and
complete, the poskim maintain that one should frgt ase a beautiful
becher for the kos shel bracha in order to enhéimeemitzvah. Basing
themselves on Kabbala, some authorities maintahiths preferable to
use a silver cup rather than glass (Mekor Chaima{@h Yair], Kitzur
Halachos #183; Kaf HaChayim 472:11).

Based on the idea that the kos should be beauifuhe poskim contend
that one should not use a disposable cup for klddsigice it is something
that will be discarded, it is not considered sonmgthitting to use for the
mitzvah (Shu"t Igros Moshe, Orach Chaim vol. 118%.

Other poskim disagree and contend that since peamilil@ot hesitate to
use disposable utensils even when serving honotes$tg at various
functions, such cups can be used for kiddush. iBhéspecially true with
the disposables of nowadays, since they are fitiinge reused and the
only reason that they are not is because theynasgpénsive (Shut Tzitz
Eliezer, vol. XII, #23).

If one is in a situation where the only thing ashie for kiddush is a
disposable cup, one may use it (Shu"t Igros Mo€hach Chaim vol. Il
#39; Shu”t Be'er Moshe, vol. lll, #55 and vol. V42 Rav Shlomo
Zalman Auerbach, quoted in Shemiras Shabbos Ketsighvol. 11, chap.
47, footnote #51).

MY CUP RUNNETH OVER

The next item on the Gemara’s list is “malei.” Thifers to the fact that
the kos shel bracha should be full (Rama 183:2¢rdlis a discussion in
the Gemara concerning the reward of someone whe asé&ll cup.
According to one opinion, he will receive an unlied inheritance; while

according to the other opinion, he will inherit bathis world and the
World to Come (Berachos 51a). The Mishnah Beru#&h ¢omments that
provided there is a revi'is of wine, this is not @psolute requirement, but
rather the preferred way to perform the mitzvah.

What is the definition of “full”?

Some are accustomed to fill the cup to the poirdvefrflowing. However,
the poskim cite a different custom where the cupldide filled up to, but
not including the rim. This was for two reasonsiriprder that the wine
should not spill out and go to waste and 2) in ottt the cup’s rim
should be visible (see Magen Avrohom 183:4 andIB&z4).

Why did people want the cup’s rim to be visiblesTitrings us to the next
item on the list.

ITUR

“Itur” literally means “crown.” By allowing the cu rim to remain
visible, the rim functioned as the kos’s “crown’h(fichan Hatahor [Baal
Shomrei Emunim], Seder Hashulchan — Kos shel bjacha

The Vilna Gaon was accustomed to surround the lkeklsacha with six
smaller cups filled with wine. This is based on @emara (Berachos 51a)
that relates that Rav Chisda would surround thewitis utensils (Maase
Rav #86).

Nowadays, the prevalent custom is not to do “iatrall. This is based on
the opinions of some Rishonim who maintain thatreéhis a differing
opinion in the Gemara that maintains itur is noteguirement (Rosh,
Berachos 7:35; Tur 183, in the name of Tosafos).

Some explain that the reason itur is not practisagmore is because
according to one opinion in the Gemara and accgrtinthe Zohar, the
definition of “itur” is to surround the kos sheldmha with one’s students.
Most people do not have students and even those déhodo not
necessarily have them for kiddush. Therefore, du¢hé rarity of this
situation, the practice has fallen into disuse (KaChayim 183:3).
Although, as we have said, itur is generally natcticed today, there are
authorities who maintain that one should not dodpposite of itur. This
refers to a situation where one places empty cupsnd the kos shel
bracha. (Tiferes Shmuel to Rosh, Berachos 51a, BB6ei Yosef 183;
Sha’arei Teshuvah 183:1). Therefore, when plachegempty cups into
which the one reciting kiddush will pour the wirane should take care
that these cups not surround the kiddush cup, dther be placed to the
side.

ITUF

Although we are focusing on the halachos of kiddwsince most of the
discussion in the poskim concerning ituf revolvesuad bircas hamazon,
we will start there and come back to kiddush. Thera disagreement in
the Gemara (Berachos 51a) whether ituf refers ttinguan additional
garment over one’s clothes or an additional cogeoim one’s head.

As we have said, the ten enhancements are notredqgaccording to
halacha; they are merely hiddurim. Even accordmghe opinion of the
mekubalim cited by the poskim that they are alluregyl, ituf is only
required in Eretz Yisroel and not in chutz la’aréMagen Avrohom
183:5). This is because ituf does not only shovemsfce to the cup of
wine used for the mitzvah, but it also indicatespeet for the Shechinah
that is present in Eretz Yisroel.

Thus, it would seem that the only requirement t@am& hat and jacket
during bentching applies only in Eretz Yisroel, amuy for those who
wish to follow the teachings of the Kabbala. Howevthe poskim
maintain that a yarei shamayim should put on a dmat jacket for
bentching. This is in order that the person shdidccognizant that he is
about to speak to Hashem and that he should datkdhe correct frame
of mind (Magen Avrohom ibid, quoting Bach; Be’eritéév 183:11). The
Mishnah Berurah (183:11) notes that both a hatjacket are included in
ituf and the minhag Yisroel today is to do so ewdren bentching alone
without a cup of wine. Additionally, Rav Shlomo #&n Auerbach, zt"l,
commented that this minhag also applies in chuézdtz (V'sein Bracha
chap. 18, footnote #20).

The poskim maintain that the same applies to kiddas well, and
lechatchilah, one should don a hat and jacket tier mitzvah (Magen
Avrohom 183:5 in the name of the Bach; Mishnah Batul83:11 and
271:42; Kaf HaChayim 183:2). Not only does thislgpp the one reciting
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kiddush, but to those fulfilling their obligatiory fistening as well. This is
because they fulfill their obligation through thencept of shomei'a
ke’oneh — that one who listens is viewed as if &iel she words himself.
Since the listeners are also “reciting kiddush@ytlshould be attired
properly (Shemiras Shabbos Kehilchasa, vol. llpcd, footnote #131).
Incidentally, the opinion that maintains that itoily applies in Eretz
Yisroel is difficult to understand. This is becauséen the Gemara
discusses this halacha, it cites examples of Amosaho practiced this,
and several of them lived in Bavel (Kiddush Kehdlsh, chap. 9, footnote
#49).

RECEIVING AND HOLDING

The next two items in the Gemara’s list are notishtei yadayim and
nosno bi'yemin, that when picking up the kos stralcha, one should do
so with two hands and then place it in his riglite Feason for specifically
picking it up with two hands is to indicate that tteerishes the mitzvah
and desires to lift it up enthusiastically. Oncepieks it up, in order to
indicate that the mitzvah is not a burden, he $igatly holds it with one
hand. If he finds it difficult to hold the cup stain one hand, he should
not place his other hand on the cup as well inramsteady it. Rather, he
may place one hand under the other (Shulchan A4g34; Taz and
Mishnah Berurah ad loc.).

Although the Gemara states that the kos is hetdrright hand, in many
places throughout Shas, the “right” hand referthéodominant of the two.
Therefore, a right-handed individual would holdnithis right, while one
who is left-handed holds it in his left (Shulcharugh 183:5).

As we have said, picking up the kos with two haisdsased on the term
“notlo bishtei yadayim.” This is taken to mean siyinat when one picks
up the kos from the table, he does so with bottdfiaHowever, several
Rishonim understand that “notlo” — “taking,” refets taking it from
someone else. For this reason, many people haustant that someone
else at the table picks up the kos shel brachatwitthands and presents it
to the one reciting kiddush who in turn takes ithvtwo hands (Shibolei
Leket #156; Leket Yosher pg. 86; Kaf HaChayim 183 the name of
the Zohar).

Many have a minhag, based on the Mekubalim, toeplhe kos shel
bracha on the palm of the hand with the uprighgdins surrounding it
(Magen Avrohom 183:6; Mishnah Berurah 183:15). @heontend that
this view is not necessarily the only way to untierd the Zohar. Rather, it
is possible that the Zohar is referring to meretyding the cup in the
normal fashion of wrapping one’s fingers aroundNagen Avrohom
ibid.).

RAISE IT UP

The next item, magbiho min hakarka tefach, meaasdhe should raise
the kos a tefach above the ground. The Rishoniraexthat this refers to
someone who is sitting on the ground. However, wdittimg at the table,
the kos should be raised at least a tefach abevéathie (Rashi 51a, s.v.,
min hakarka; Shibolei Leket #156). The Acharonimitevthat if one’s
hand is beneath the kos shel bracha, it is posgibtehe does not need to
raise his hand a tefach. Rather, the thicknesssdfidnd or fingers might
be included in the tefach. Also, if the kos hasaaebor pedestal, one only
needs to raise the cup’s receptacle a tefach eftable (Tehillah LeDovid
183:3; Shulchan Shlomo 183:6).

PAY ATTENTION

The last enhancement of the kos shel bracha, nesaw bo, is that one
should look at the cup during kiddush. Not only sitieis apply to the one
reciting kiddush, but everyone at the table whéuiglling his obligation
of kiddush must also look at the kos. The reasorHis is that one will
pay attention to the kiddush and not think abobeothings. In fact, one
of the reasons why the kos is raised is so thshduld be noticeable to
everyone, allowing them to see it easier (Tur amadan Aruch 183:4).
Some argue that if the reason for lifting the lienable those sitting at
the table to see it better, it follows that if aseby himself, it should be
unnecessary to lift it up at all. However, the hrig that according to the
Zohar (Parshas Pinchas pg. 245b) there is anathspn for lifting up the
kos that has nothing to do with the diners. Unfoately, to cite that reason
is beyond the scope of this article. Therefore, simauld always raise the
kos, even when dining alone (Kiddush Kehilchasapcl®, footnote #30).

START IT OFF RIGHT

There is a well-known concept that if somethingtstaff well, there is
greater hope that it will continue in the same if@shFor example, the
Chazon Ish often encouraged his talmidim to makeiat of learning on
Motzai Shabbos and Rosh Chodesh, in order thatohdng week or
month would be infused with limud haTorah.

In the same manner, kiddush is the start of ourklygeenty-four hours
of mei'ein olam habo. Let us try and perform thstfiShabbos mitzvah as
best as we can in order that the rest of Shabblb®evinfused with that
special kedusha!
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PULLING TOGETHER - Bava Kama 55a

Torah Law prohibits the use, in tandem, of an o” andonkey - and
similarly any two animals one of a kosher specias the other not - for
any sort of work such as plowing or pulling a wag&abbinical Law
extends this ban to any two diverse species of @lsim

The question is posed as to whether this ban glslea to a case in which
a man hitches a wagon to a team consisting of &\gaking along the
seashore and a large fish swimming alongside imtiter. The argument
can be made that since the goat does not funatitimei water nor the fish
on land, therefore this cannot be considered wgrkirtandem. It may be
contended, however, that the wagon is ultimatelying forward as a
result of their joint effort.

This question is not resolved in the Talmud andefoee falls into the
category of all such unresolved issues. It is fidbn to use this odd
couple to pull a wagon, but violation is not puredhby a human court,
which acts only on transgressions of whose nahaeetis no doubt.

TPCA -TORAH PREVENTION OF CRUELTY TO ANIMALS
Prevention of cruelty to animals is a Torah concyatt finds explicit
expression in the command to help unload an andwldpsing under its
burden. This humane concept also underlies a nupflibe explanations
offered by leading Torah commentaries for the aboeationed ban on
working an ox and donkey in tandem.

1. The donkey is weaker than the ox and will suffgrtrying to
keep up with its stronger companion.

Ibn Ezra

2. The ox chews its cud, creating the impressiornttfe non cud-
chewing donkey that it is enjoying food while tf@mpanion goes hungry.
Ba’al Haturim

3. All species of animals instinctively cling toeih own kind and
suffer when forced into the company of strangens.ifportant lesson
may be learned from this: never to couple, in operation, humans of
opposite natures. If the Torah showed such conferthe suffering of
dumb animals, how much more so must we be canefavoiding harm to
our fellow man with the intelligence to perceive Qireation.

Sefer Hachinuch
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TRIPLE THREAT - Bava Kama 53b

A man gets pushed by another man and an ox inti & phe public
thoroughfare, causing him physical damage.

Since there are three parties responsible for daimage - the man, the
owner of the ox and the one who dug the pit - paynfier the damage
caused must be equally divided among them.

The ruling of the Sage Rava needs clarification ragard to the
responsibility of the one who dug the pit. Tosefoinpares this situation
to one in which a person takes someone’s garmehpats it into the fire
belonging to a third party. Just as it is illogitalblame the owner of the
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fire for the use which is consciously made by sameelse to cause
damage, so too it does not make sense to holdittkedigger responsible

for a man using it to cause damage.

The resolution of this problem provided by Toseé$othat the man did not
consciously push the victim into the pit. Althoulgé is still held partially

responsible, he cannot be held responsible forphetof the damage that
resulted from the pit being where it was.

WHAT THE SAGES SAY

“When the owner of the flock is angry with his goae blinds the leading
goat (so that it will stumble and fall into a pitlbwed by the others - so
too when G-d wishes to punish the Jews He apponpsoper leaders for
them - Rashi.)

A Galilean to Rabbi Chisda - Bava Kama 52a

Please address all comments and requests to
HAMELAKET@hotmail.com

12



