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Weekly Insights from Moreinu HaRav Yaakov Kamekgtzt"|

In the parshios of Vaeira and Bo, we read atieiten makos that were
inflicted on the Mitzriim. A number of the miforsh struggle to
understand the purpose of all these makos. Hashéns, infinite power
could have just as easily brought one great plégpenish the Mitzriim,
and rescued Bnei Yisroel immediately. Why thers waecessary for
Hashem to bring ten makos, which spanned adalty The miforshim
explain that the purpose of the makos was noemep punish Pharaoh
and the Mitzriim, but rather to convince themtdfshem'’s power and
intervention in the world. A quick conclusion wdunot have
accomplished these goals. Rather, it was negefssdhe makos to come
in stages, in order to ultimately convince Pharaftie existence of
Hashem.

HaRav Yaakov Kamenetzky, zt'l points out howstbdncept can actually
be seen from the pesukim themselves. The Tollalugethat the makah
of dam did not impress Pharaoh in the least, @mddmained adamant in
his refusal to negotiate for the release of Brisioél. During the makah
of tsfardaia, Pharaoh promised to free Bnei Yistog never really
intended to make good on his word. However, ltbdtarted to recognize
in some small way that there was supernaturatfacting for the benefit
of Bnei Yisroel. During the plague of arov, Phdrapanted permission
for Bnei Yisroel to serve Hashem without leavingzvayim, and when
this was rejected, he gave permission to servaéfagust outside the
border. While he still refused to acquiesce tosiM®s demands, he had
started to compromise a little, as he was begintarrealize that the
suffering that his nation was enduring correlatieeictly to his
mistreatment of Bnei Yisroel. During the plagdiebarad, Pharaoh
actually admitted that he had sinned, and thashidm was righteous, but
that was only due to the harsh makah. Once th@lmiaad stopped, he
reverted to his former position. The next stags the makah of arbeh,
when Pharaoh agreed to let only the men leavehistpoint, Pharaoh

had yet to fully recognize Hashem, as he onlyexiaio negotiate when
threatened with more punishment, and ultimatehieteMoshe’s
demands. By the time the makah of chosech camendy Pharaoh was
considering freeing Bnei Yisroel. However, he wastotally convinced.
The final stage occurred during makas bechoraghath point Pharaoh
abandoned all pretenses, and concurrent withrbdg@g recognition of
Hashem, forced Bnei Yisroel to leave. Of coursewae know he was not
totally convinced, as he ended up chasing Bned¥ldnto the Yam Suf.
Krias Yam Suf removed all doubt from his mind, dwedfinally realized
Hashem'’s ultimate control over the world.

From:Rabbi Goldwicht [mailto:rgoldwicht@yutorah.org] Sent: Friday,
January 27, 2006 1:20 AM Subject: Parashat VV&&ifH

WEEKLY INSIGHTS BY RAV MEIR GOLDWICHT

Parashat Vaeira

Our parasha deals with seven out of the ten ntaldait to Pharaoh and
Mitzrayim. When we look at the structure of theldk@t, a very interesting
pattern is revealed. In preparation for the maldfadtam, HaKadosh
Baruch Hu commands Moshe to wait for Pharaoh @atlye morning on
the bank of the Nile, where Pharaoh would go exmsmyning. In
preparation for the makkah of tzfarde’a, HaKadosinuBh Hu commands
Moshe to approach Pharaoh in his palace to alertdnthe next makkah.
For the third makkah, kinnim, HaKadosh Baruch Hmowands Moshe to
carry out the makkah without even warning Pharabihe Maharal
explains that this pattern is meant to show howagained control over
Pharaoh. First, he treated Pharaoh with respeésih@early in the
morning to wait for him on the bank of the Nileorfhe next makkah, he
approached Pharaoh rather than waiting for hinr.thethird makkah, he
struck without warning.

The difficulty with the Maharal's explanationtfsat it does not explain
why the pattern repeats itself for the next twe sétmakkot: 1) in
preparation for the makkah of arov, Hashem againncands Moshe to
wait for Pharaoh early in the morning on the bafthe Nile; in
preparation for the makkah of dever, Hashem commtathe to again
approach Pharaoh in the palace; and for the maddsii'chin, the third in
the set, there is again no warning. 2) In preardor the makkah of
barad, Hashem commands Moshe to wait for Pharadheolbank of the
Nile early in the morning; in preparation for thakkah of arbeh, Hashem
commands Moshe to go to the palace; and for théata&f choshech,
Moshe again strikes without warning. What exaistihe message
underlying the clear pattern and its repetition?

The explanation is that HaKadosh Baruch Hu egdlgntished to
respond to Pharaoh’s statement to Moshe and Ahanimy is Hashem
that | should listen to Him?” (Shemot 5:2). Thstfset of makkot
demonstrate that there is a Creator. Dam'’s saamifie is that eliminates
Pharaoh’s belief that he is a G-d by preventing tnom seeing his
reflection in the Nile every morning as he usednd holding the
impression that he stands above the Nile, a GMitafayim. By tzfarde’a,
an interesting conversation transpires. Pharadnemendous pain, calls
Moshe to remove the tzfarde'a. Moshe respondsavitéry strange
question: “When?” Obviously Pharaoh would wangnal the pain
immediately, or he would have waited to call you Rharaoh’s response is
even stranger: “Tomorrow.” What is the real megriighind this
conversation?

Moshe says to Pharaoh: “You can talk to Hashetaytand ask Him to
influence tomorrow, unlike the other gods/forceat ttan influence nature
today only, with no influence on the future. Daiywant to see this in
action?” Pharaoh, despite his pain, does notugelieand demands to see it
in action, so he asks Moshe to pray now for theorerhof the makkah
tomorrow. This is what we say in davening: “SHashem kol ha’'aretz,
basru miyom I'yom yeshuato (you can daven to Hastuetay to bring
redemption tomorrow).” For the rest of the wotlds is a chiddush. But
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for Am Yisrael, this is no chiddush. Therefore agk that “hamelech
ya'aneinu b'yom kor’einu,” on the very day we ask.

Kinnim’s significance demonstrates the graduagpession that leads to
Pharaoh’s acceptance of Hashem's existence: dawsdPlbaraoh is not
god, tzfardea shows the real G-d can influence tmmoeven though we
pray today, and kinnim, which the chartumim coudd replicate, leads
them to say “etzba Elokim hee.”

The second set of makkot teaches Pharaoh thaeHReais not just
Creator, but also watches over His creation. @reyEgyptians were
afflicted by the makkah of arov, not the Jews. yQhé Egyptians’ animals
were afflicted by the makkah of dever, not the Jevnly the Egyptians
were afflicted by the makkah of sh’chin (includitihge chartumim).

The final set of makkot teaches Pharaoh thabnlytdoes Hashem watch
over the world, but that He rewards and punishesethivho obey and
disobey Him, respectively. There is no simpleriismation between Jew
and Egyptian, but between believer and non-belieVéerefore, by the
makkah of barad, those Egyptians who demonstratief m Hashem by
bringing their animals and servants inside werehaotied by the barad.
Those Egyptians who did not believe, were harniggdthe makkah of
choshech, Hashem punished even the non-believing, Jemoving 80%
of the Jewish population. This was followed by ketkbechorot and the
yetziat Mitzrayim.

The ten makkot come to strengthen our belief@reator Who watches
over us and Who rewards and punishes those whoastakglisobey him,
respectively. In the merit of this emunah taughtiHe ten makkot, we
merit the Aseret HaDibrot and the entire Torah.

Shabbat Shalom v'‘Chodesh Tov! Meir Goldwicht

The weekly sichah is compiled by a student. d&ldael free to forward
the weekly sichah to friends and family. If yourgrget subscribed, you
can subscribe here. A PDF version of this weétsh can be found here.
We would be delighted to hear your thoughts amgjsstions at
talliskattan@sbcglobal.net.

Weekly Insights on the Parsha and Moadim by Rilglii Goldwicht is a
service of YUTorah, the online source of the TavélNeshiva University.
Get more parsha shiurim and thousands of otherishiby visiting
www.yutorah.org. To unsubscribe from this list,gde click here.

From: ZeitlinShelley@aol.com Sent: Thursdayuhry 26, 2006 5:42
PM To: ZeitlinShelley@aol.com
Leadership Qualities
By Rabbi M oshe M eir Weiss

In contemporary society, respect for our leadkealmost extinct. We've
become cynical to the extreme - feeling that cadégs frequently talk out
of both sides of their mouths, saying not what thelieve but what they
think you want them to say, and following the pddither than their morals
and beliefs. It is, therefore, very educationsdssuring, and refreshing to
see in the beginning of Sefer Shmos the developarahteadership
qualities of Moshe Rabbeinu, one of the greatestdes of all time. From
these lessons, we can hopefully absorb what toestgpand how to train
our children.  When Moshe Rabbeinu first metuith Hashem by the
burning bush, the verse tells us that Moshe shgt, rhe turn now and
investigate this amazing sight.” Rav Avigdor MiJ&t"l, Zy"a, points out
that if Moshe Rabbeinu did not have an eagernasslesire to learn - as
manifested by his turning and investigating, anavbeld have instead
gone on his own way, he would have missed outiyaialthe revelation.
Thus, we see a first step in greatness is theofraltvays yearning to learn
more. As a young man, raised with royal treainire Paroh’s palace by
the Princess Bisya, Moshe Rabbeinu did not allonskif to relax in
splendor. Rather, he went out to his sufferinghves and shared in their
fate. This is the great quality that we find ihadlour leaders; namely,
“Nosei b'ol im chaveiro -- Sharing in anotherigfering.” Thus,
Rebbetzin Kotler, Zt'l, did not put sugar in heffee or tea all the years of

the holocaust. And too, right now, many Americawd are praying
feverishly, sharing in the plight of our brethrerBretz Yisroel. ~ When
Moshe Rabbeinu saw an injustice being committethagane of his
brethren, he didn’t consider his security or hisyfmrt, but rather acted
with alacrity in the defense of his own. Then, mgeeing the misbehavior
of some of his brethren, he did not concern himsitlf the repercussions,
but immediately chastised them properly. How miasgons can leaders
learn from the study of Moshe Rabbeinu, even irybigh!  Of course,
another stunning attribute of Moshe Rabbeinu wasihparalleled
humility. His was not a leadership motivated by tteed for accolades or
fanfare. His captaincy was not fueled by a ddsir@ower or adoration.
For seven days and seven nights, he valiantly atesirto turn down
Hashem'’s offer of rulership of His people. Thigaks volumes for the
correct motivation for our aspiring young leadersThen, we watch in awe
on how Hashem trained Moshe Rabbeinu to pray foafuhenemies,
Paroh and Mitzrayim. Moshe repeatedly did thieetnove the successive
plagues from Egypt. | believe this was to traindile Rabbeinu in the
important leadership quality of being able to piary and help even, his
antagonists. Thus, in the desert, Moshe Rabbe@suable to care lovingly
for a nation about which he himself would testifpd me’at u’skaluni --

A little bit more and they would stone me.” Inia#ar vein, we find that
Mordechai, although he was only, “Ratzui I'rov eeha Favored by some
of the people,” he was, “Doveir shalom I'chol daro Sought peace for all
of the people.” This is a tough test of leadershé@be able to care for, and
help, even the malcontents and the antagonisidoshe Rabbeinu’s
willingness to sacrifice personal ambition for tenefit of the Klal is yet
another extraordinary example of his greatnesdesdar. Upon coming
down from Har Sinai, he reached the zenith of hisuths, bringing down
G-d’'s Torah to his people. Yet, he willingly sficed and smashed it in
order that the perpetrators of the golden calf khbe spared from defying
the written words that he held in his hand. So wdth awesome courage
he declared, "If you do not forgive them Hashematiteini na mi'sifricha
-- Blot me out from your Torah.” We all kndtve famous Medrash that
when Moshe was a shepherd, a lone sheep wandeffeahfethe flock.
Upon finding it, Moshe Rabbeinu saw that it waaiiltl carried it back
upon his shoulders. Hashem commented, “You diggdlaych compassion
to one of your flock, | desire you to lead My flotkrhus we see that
mercy, compassion, kindness, and care are necessappnents of true
Jewish leadership. Let's not fall into the todeing cynical about our
own leaders. It is very natural that when somemitieizes us, we react by
taking him or her down a peg or two. It is muchieato tear them down
and negate their words than to consider that wéinhig wrong - and need
improvement. This is one of the most frequentarasvhy people
disparage their own Rabbi’'s, while still manifegtoreat respect for other
Rabbonim. It is not only because they grow wear/ased to their own
Rav over the years. lItis also because the otabb&im have not
repeatedly chastised them personally.  Furthexnhet us not succumb to
the easy habit of always suspecting our own RabiisRoshei Yeshiva of
doing things for the sake of kavod. Let us rattmersider that by elevating
the stature of our leaders, we are ensuring thathuldren will look up to
them, be more likely to listen to them, and hageeater desire to be like
them. In short, let's aspire to the reward of Tlaémud, “One who honors
Rabbonim will have children who are Talmidei Chaoia.” As we

start Sefer Shmos and learn about Geulas Mitzrayiay, Hashem bless us
with long life, good health, and everything wondéend may we all merit
the final redemption speedily in our days.

To receive a weekly cassette tape or CD diréaim Rabbi Weiss, please write to
Rabbi Moshe Meir Weiss, P.O. Box 140726, StatemtsINY 10314 or contact
him at RMMWSI@aol.com.  Attend Rabbi Weiss's Wgeshiur at the Landau
Shul, Avenue L and East 9th in Flatbush, Tuesdgltsiat 9:30 p.m. Rabbi
Weiss's Daf Yomi shiurim can be heard LIVE on Kallbishon at (718) 906-6400.
Write to KolHaloshon@gmail.com for details.  éBlon Zeitlin transcribes Rabbi
Weiss’ articles. If you wish to receive Rabbi V¢earticles by emalil, please send a
note to ZeitlinShelley@aol.com.)
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From: "TorahWeb.org" <torahweb@torahweb.org> eDBgti, 19 Jan
2007 11:40:06 To:weeklydt@torahweb2.org Subjeabbi Mayer
Twersky - Sojourners and Residents

the html version can be found at
http://www.torahweb.org/torah/2007/parsha/rtwe_ademl

Rabbi Mayer Twersky Sojournersand Residents

At the beginning of this week's parsha, Hakad®stuch Hu, in speaking

to Moshe Rabbienu, invokes His promise to §iwetz Yisroel to the
avos, Avraham, Yitzchok, and Yaakov. In so dditakadosh Baruch
refersto Eretz Yisroel as eretz meguraihem)ahd of their sojourning.
The word meguraihem is related to the word ggousner. Malbim
explains that a Jew's ultimate home is ndbig physical world, but

Jewish traditions by bringing them to meet studealdiers in hesder yeshivot and
visit cities in Judea and Samaria and introdudnegrt to the people living there. In
this way the soldiers gain a greater understanofifigndamentally important — and
strategic — locations, while connecting to the petmey are defending.

Rabbi Berman explains: “This is the only placehage in the world and we have
to fight for it. It was given to us by G-d over 4D@ears ago. But if a soldier doesn't
know where Sderot is, he'll say to himself: ‘Whyald | go there to protect those
people? ‘We're here to show them that we're all mation. We protect each other. It
doesn’t matter if | go to shul on Shabbat and aeragluy goes to the beach as long as
we understand that we both come from the samematid this is our God-given
land, then we can go out and defend our natiorthegé

As we slowly wind our way through the sprawlirasb — a mini-city in its own rite
- activity abounds. Fatigue clad soldiers praciicartillery ranges, mill about in a
makeshift outdoor mess hall, stand in the parkatgréturn from Gaza missions or
rest outside barracks.

We park the cars and set out on foot led by RBlsgbn-Danan who is carrying

rather in the spiritual world in spiritual proxiyto Hashem. Thus, we are bagfuls of tefillin encased in waterproof packse Talf dozen rabbis accompanying

strangers in this world. Eretz Yisroel - engizguraihem - is the land
most suitable for sojourners because of its iettesanctity.

The Torah reiterates this point in parsha BeHaemit stipulates that
"The land shall not be sold in perpetuity, for lBued is Mine; for you are
sojourners and residents with Me" (Vayikra 25:28n8 ed. translation).

We intuitively sense that one element of beirspoasible is planning for

the future. We disapprovingly shake our headsnwhe see someone
profligately spending without a thought for theutg. We have savings
accounts, retirement accounts, etc. And, of costseh planning is
prudent and thus appropriate. But are we equallgigat in planning for
our ultimate future? Do we live with alacrity amdiustriousness,
recognizing the inestimable, incomparable valugnoé? Do our priorities

reflect the fact that we live in eretz meguraihémat we are only
sojourners and residents? Do we prepare for otnatiture?

Copyright © 2007 by The TorahWeb Foundation rigghts reserved.

-- Audio (MP3 and CD) - http://www.TorahWeb.fagdio Video -
http://www.TorahWeb.org/video Divrei Torah -
http://www.torahweb.org/dvarTorahIndex.html

Shiurim of Rav Soloveitchik zt"l - http://www.t@nweb.org/ravSet.html
Palm Pilot TorahWeb Archive - http://www.TorahWetgtpalm

Rabbi Even-Danan greet officers and soldiers atbagvay.

We arrive at our destination: the Golani infantnjt synagogue in the midst of the
army camp. Mincha is getting underway and the abl® welcomed warmly as they
enter the synagogue and stand alongside the sofdighe service. For the most
part, the minyan is made up of young boys in thaitly to late twenties. The sounds
of artillery fire and two-way radio communicatidmeak through the hum of prayer.

When the service concludes, the rabbis head orgdiato the chill of the late
January afternoon carrying the bags of tefillinnvtiem. Within ten minutes word
has gotten out: There is tefillin on base and #tbis are helping wrap and recite
brachot (blessings). A crowd gathers and for the: two hours the rabbis are
surrounded by a steady stream of soldiers patieratliing to receive the tefillin they
ordered in advance.

As the soldiers get their tefillin, there is jagd hugging, there are brachot
(blessings) and kind words and most of all, themmunah, faith, in abundance.
Stories of military missions and miracles begisudace.

Ezer, a tall 28-year-old with a long pony taihgang down his back, is from a
Northern Israel development town. Visibly weary haes been in Gaza since day 1 of
Operation Cast Lead.

“There’s no dilemma for me about being here iz&he tefillin helps me with my
deep inner strength and deep inner beliefs. Itsh@kpto be. To live. To be true to
myself. To be strong. Do | think of mortality whEm on a mission in Gaza?
Always. When you're in danger you have thoughtsthis my time? Isn't it?’ The
belief, the practice...it helps pull the strengtlhte surface during those times.”

The boys flock to Rabbis Berman, Even-Danan dadsBy who radiate warmth as
they utter quiet words of encouragement. Ezer appdifillin with the aid of Rabbi
Stavsky, the Director of the Baal Shem Tov outrdamhe and a steady OU

www.ou.org/shabbat_shalom/article/ou_israel_soldi@mpaign_war_brings_closer volunteer, who offers a bracha and hug to eactiesdié helps.

_to_their_judaism/

January 22, 2009 War Brings Soldiers CloserteiiTJudaism By Stephanie
Carmon

“Welcome. Hashem is With You” reads a spray-aiiwooden sign posted at the
entrance to the army base at Gaza's southernrpogtttis is the Israeli army’s main
infantry training grounds and for the past sevesegks it has been the site of major
activity as Israel’s soldiers entered Gaza to cotHamas operatives firing rockets
into southern Israel.

| am inside car #3 of a six-vehicle convoy cargyiop military rabbinical brass
from the Israel Defense Forces (IDF) and orgaromdgaders from the Orthodox
Union including Israel Director General Rabbi Awihan who | catch a lift with

that day. “Hashem certainly is with us. Yes inde&#bbi Berman nods and smiles.

It is week three of Operation Cast Lead and aefea is in the works. The six-car-
convoy mission is en route to delivering tefillmgoldiers who have specifically
requested them. The tefillin — 200 pair - are &afgim the OU and sponsored by
Beth Jacob Synagogue in Beverly Hills and its le&dbbi Steven Weil, the
Orthodox Union’s incoming Executive Vice President.

In Israel, the tefillin delivery is commandeet®sdOU Mashiv Ha'Ruach Project

Former Memphis, Tennessee NCSY’er Yair Ben Yisadubbly 22-year-old
sporting matching black fleece cap and jacket bigfatigues, says he already has a
pair of tefillin. He has approached Rabbi Bermarehnalf of his commander, rumor
reached him about the OU’s visit and he “wantsialp#t is too shy to come here
with the crowd”.

Ben-Yishai, also in Gaza since the start of ther@tion, says this has been a war
that has solidified emunah.

“The whole war you could really feel Hashem. Mgmrmwas telling me: ‘There’s
no atheist in a foxhole.” Here you see people wé@nbelieved who started coming
to shul. People in my unit who never thought amgtabout emunah are wearing
tzeezeet. Every time we go into a battle we blastiofar and pray. You really feel
that this is a Jewish army; we're doing what wedrteedo for Eretz Yisrael and
that's where you feel really close to God.”

Later that night as we exit the base, a satigligbbi Berman sums up the mission.

“When you're a pilot or a tank commander and kiaue to push that button, it's
not easy to do; you don’t get over it. But whategiyou strength and gets you
through it is belief in the Almighty and the larht He gave us. Whether your
relationship with G-d is expressed three timesyaalance a year in synagogue it's

Director Rabbi Rafael Even Danan. Mashiv Ha'Ruach program aimed at helpingabout that personal connection. We're trying t@ltkése soldiers develop that

soldiers return to their roots and get connectebleanchored to Eretz Yisrael.
“We need to have very clear values in the armytof we, as Jews, live in this
country,” Rabbi Even Danan explains. “That is oackbone. Through things such

relationship with the Almighty and build a senseainfort around that.”
Help strengthen our soldiers

as tefillin we are trying to strengthen Israel'slsand spirit to build up the soldiers in VOICES FROM THE FIELD

the field and elevate their Jewish spark and dieentJewish values and an
attachment to this country. The minute you're ditaicto a country you are
automatically a better fighter.”

Because a good number of soldiers grow up inrakisrael and do not venture to
Jerusalem, Judea, Samaria or other parts of thergothey are disconnected from
greater Israel. Mashiv Ha’Ruach exposes them towsigeographical regions and

When Orthodox Union Rabbis Avi Berman, Rafaelfeanan and half a dozen
other leading OU and military rabbis deliveredlliefto soldiers serving in Israel's
Operation Cast Lead, the soldiers discussed théisance of the delivery for them
and shared their stories about war and emunahe®resome of the stories. . .

Assaf Azriel, Chief Rabbi, Kfir Infantry Battatio



“A few weeks ago, Itai, the commander of the Rfattalion, was getting his men
ready to go into Gaza. He called me over spedalbay the traditional blessing From Shema Yisrael Torah Network <shemalist@shesraslicom>
before going into battle. Outlooks & Insights <outlooks@shemayisrael.comteda Thu, Jan 22,

All of a sudden, Itai starts screaming the Sheatahe top of his lungs. And all of ) . . .
his soldiers — very few were religious — start aomng it after him. And he continues 2009 at 3:23 AM subject  Outlooks & Insightsby Rabbi Zev L eff -

with the next verse and says it seven times. Aadit screaming. And the soldiers Parshas Vaera

are screaming it after him. Then they put on thedts and helmets and go into Parshas Vaeira Torah and Nature Paths to Altéasisem
Gaza. _ o The Nile will swarm with frogs, and when theyenge, they will be in
The next day | got a report that an anti-tanksitd@shit the home they were your palace, in your bedroom, and [even] in yout. fiEhey will also be in]

operating from and that Itai was hit. | helicoptete the hospital to be with him but the homes of your officials and people, even inryaens and kneading
it was too late. '

Since then, the soldiers from his unit have tm®roaching me — one after the bowls (Shemos 7 28). .
other — for tefillin and tzeezeet. They want tasdmething in his memory and they ~ 1h€ second_ plague which G-d b_VOUth upon thf_? FﬂgwwaS_ 1 frogs.
feel very strongly that the shemah was his finahement before going into battle.  These frogs invaded every place in Egypt, includiregovens fired up for
On Shabbat the Bet Knesset was full — soldiers weaying and singing and they baking. The Talmud (Pesachim s3b) relates thdrtigs were the
stayed for shiureem. These are special times. Taresgtrong soldiers. We're strong. ingpiration for Chananiah, Misha'el and Azaryah
“ Brian Elbert, 25 — originally from Philadelphiade aliya in 2006. Serving in What did Chananiah, Misha'el, and Azaryah seecthizsed them to enter
, 25— ) ) 5 L
Golani Infantry for a year. the fiery furnace of Nevuchadnezzar? They reasarfediori from the

I've been in Gaza since the operation started apdke with my mother for the ~ r0gs of Egypt. If frogs, which are not commandedanctify God's Name,
first time today — my parents are in the U.S. Iswary traumatic. My parents were entered the fiery furnace in order to sanctify &dtime, how much more
literally freaking out for weeks. so should we, who are commanded to sanctity Gatseé\ldo so.

| was raised secular but since making aliya th@/ed more and more toward This Gemara raises the issue of how nature aae as a means of
religion. | always felt | was lacking somethingrépially and the more I've learned coming to the knowledge of Hashem. Let us considere of the uses and
the more | appreciate what 'm leaming. . misuses of the contemplation of nature.

Getting tefillin today is a very big step for ni&ecause religion played very . . .
strongly during this war. When you're faced withrfemoral dilemmas and the Rambam in Sefer Ham 'tZVO_S says that the paMdf Hashem is
reality of what's going on around you the religimasnponent becomes more through Torah learning. Yet, in Hilchos Yesodei ldedh, Rambam says
meaningful and authentic. that contemplating the natural world and its avwspiring wonders leads

For the past three weeks | prayed like I've n@raged before. And | promised one to love of Hashem. The fact is that both oé¢hgaths are ultimately
myself that if | got through this okay I'd get offy behind and learn more and reachgne, The Torah was the blueprint for the creatith@world, and thus
a point where | want to be spiritually. nature is merely the physical manifestation of Fiofehe Ten

pgéer:{sia;ya:nprayed 10 G-dto just et me see anepts again. Just let me see my Commandments (Aseres Hadibros), in which the efitirah is alluded to,

So the tefillin symbolizes a reward. | made itd@nswered my prayers to get correspond to the Ten Utterances (Asarah Ma'amauih)which the

through this okay and now I've got to keep up mg efithe bargain and my world was created. Nevertheless, there is a crdiffatence between
commitment to praying regularly. nature and Torah as paths to Hashem.
. o o ] o ) ) The Midrash says that HaKadosh Boruch Hu diccredte the world with
Yair Ben Yishai, 22. Golani Brigade. Born indel, lived in Memphis during the first letter, aleph, for it signifies-cursedtbather with the second letter,

high school years

Usually when you're in the army, if you're sergisomewhere random & you're beis, which signifies-blessing. But to placate_allfph, which felt sllghte(_i,
not doing much of anything, G-d is nice as a conbaphe’s not really there. Hashem began the Ten Commandments with an alepleetma When it
Suddenly in a time of war, you really feel an esjpa of religion and let me tell comes to using nature as a path to Hashem, orptsations must be
you. .. It's an incredible feeling. carefully guided, so that one indeed finds Hashewouigh his observation

Also: We heard an incredible story about a pa(_mlunit serving in Gaza going  of nature. As King David proclaimed, Hashem iséddund in nature
from house to house to search for Hamas terrorists. "When | see Your heavens, the work of Your fingeesn inspired to

Sometimes the houses are booby-trapped but lifiersmever know so they're
very careful.
So this unit is searching and suddenly an olg tanes out of a house and says to

realize my insignificance in relationship to Godht\s overwhelming”
(Tehillim 8 4). But there remains a danger in theayvation of nature as

them in Hebrew, Don’t go to this house, this haasse this house — they're all the Torah warns us: "Lest you raise your eyes heeaed and observe the

booby-trapped. sun, the moon and the stars, and you are entidealtdo them and serve
So the soldiers ask: Who are you? You're in Gamhyou speak perfect Hebrew? them" (Devarim 4:19)

Where did you come from? Yuri Gargarin, the first Soviet cosmonaut, anrmehupon returning to

She answered: I'm_RacheI mother of Joseph anghBgmand I'm here to protect earth that he was now sure that G-d did not eotists veshalom, because
you. And then she disappeared.

When we heard the story, people who were najicels at all said: The mashiach he did nqt S_ee Him. On_ the other han_d, Amerlcam)laat,lts on one of the
has finally come. Finally. It's time. Apollo missions transmitted breathtaking viewstw earth from space, and
recited Psalm 119, "The Heavens declare the gfoBod...." Two
Alexi Shun, 20, Golani Infantry Brigade. In Gasiace the start of the Operation. observations of the same thing, two divergent nesgs.
I'm from Ashkelon but | was born in St. Petersiiunoved to Israel as a child and  The bais of blessing must be clear and decishenvit comes to
at 13 moved to Washington, D.C. for a few yearsekvhturned 18 | came to Israel observing G-d through nature. However, the paffiash is not fraught

and went into army. . . . . .
| did a bar mitzvah but grew up completely seculatarted saying prayers and with such danger. Quite the contrary, the inndttlgf Torah study guides

doing a few things like that when | went into theng because a few of the guys in ©ONe toward the good. When it comes to Torah, evatwthich can
my unit would put on tefillin each morning and pragecided | wanted to too. It~ potentially be a curse, the aleph, can be inspinetidirected by the inner

calls you to do it. It's the Jewish connection. light of Torah for the good. For this reason, Tos&idy must always be the
I came out here today to get tefillin becauserfthave any and | want my own. I primary path, the aleph. Only one steeped in thysdf Torah can truly
don’t want to take them from my friends anymore. and properly utilize the path of observing nattine,second path, the bats.

I'm glad | found this — religion and tefillin aritle customs. Because when you PraYT\wo blessinas precede Krias Shema. which contamsnitzvah of love
it gives you strength and reminds you inside artdfmat you're Jewish. It renews gsp ’

your pact with that connection and reminds you Yhoat have to protect this country. ©f Hashem. The first, Yotzer ohr, deals with natme all of its aspects.
It's part of the obligation. The second, Ahavah rabbah, deals with Torah sthidation precedes the

giving of the Torah chronologically, and hence Ithessing on nature is
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first. The blessing of nature, however, begins itais -- boruch atah -
while the blessing of Torah begins with an alepgtava rabbah. In actual
practice, the study of Torah must be given priority

The custom is to recite Barchi nafshi after Mialcton Shabbos during the

winter, and to learn Pirkei Avos during the summenths. Barchi nafshi
represents the path towards Hashem through natdrPiekei Avos the
path of Torah study. In the winter, nature is dartwhile Torah study is
at its peak, since the long nights are conducitheatudy of Torah.
Therefore the path of nature must be emphasizeddghrthe recitation of
Barchi nafshi, which speaks of the wonders of reatmr the summer,
however, the opposite is true. Nature is in itsdldry, but the nights are
short and Torah study is at its low ebb. Hencenttesl to learn Pirkei Avos
which emphasizes the path of Torah. Here, too, Ba@&fshi, nature,
begins with a bais, and Avos begins with an algpmform us which path
must always be primary.

All creation was designed to inspire and leatbusve Hashem. The
Gemara (Rosh Hashanah 31a) says that on the diftofdhe week, we
recite Chapter 81 of Tehillim, "Sing out to the Gfcbur strength," for on
this day birds and fish were created to praise elashName. Rashi
explains that it is not the birds and fish themasglhich sing Hashem's
praises; rather when people observe the birdsisindliey give praise to

the One Who created them. Similarly, Perek Shirdtich relates the songs

of various animals, plants and inanimate objestsxplained by Rabbi

When Moshe received a "cool" reception from agigh slaves to his good news,
he asked Hashem, "How can | expect Pharaoh ta listme in light of my speech
impediment?" Chazal tell us that this is one oftérekal vichomer, a fortiori,
arguments in the Torah. Moshe was reasoning framnar to a major principle. An
example of such reasoning is: if a weak man caclkdown a door, surely a strong
man can do the same. The commentators point oulviibshe's argument was
flawed, as the reasoning for the lack of enthusiatioh they evidenced were their
kotzer ruach, shortness of temper, and their avkeahah, the fatigue of their hard
labor. This was not likely to be the same in Phasacase.

In response to this question, Horav Meir Bergngiita, cites the Baalei Tosfos,
who explain Moshe's logic. Regardless of Klal Yédsadifficulty -from both the
physical and emotional demands-- with their shegr temper, they should have
embraced the opportunity to leave the country.nifam is incarcerated, he would
surely be ecstatic about the notion of freedomniddter how depressed he is, his
mind is occupied day and night with the thougHeaf/ing prison. Klal Yisrael's
unresponsiveness to Moshe was not typical of teesae slave. If they paid no
attention to Moshe, Pharaoh would certainly néétfisespecially given that Moshe
had come to free the slaves.

Apparently the desire to leave prison should seuke the people's state of nervous
prostration and physical exhaustion. If Klal Yidraghose desire to leave was so
strong, still listened to Moshe dispassionatelyatdould be expected of Pharaoh?
He surely did not want the Jewish slaves to leaygE Moshe's arguments seem to
be within reason. If so, why did the people refieskisten to him? Rav Bergman cites
the Mechilta, which gives us a totally new perspeabn their "short temper" and
"hard labor" that affected their desire to listerMoshe.

The Mechilta begins by stating that, regardiéseendifficulty of the labor, when a
person hears good news, his attitude quickly charge wants to listen, which did

Yosef Mitrani, in his work Beis Elokim, as refergimot to the utterances of ot occur when Moshe spoke to the Jews. Whereheirgioy in the knowledge that

these creatures and objects but to the resporsesthral phenomena
evoke in the human beings who observe and study.the

The accessibility of nature to our physical serisan important
supplement to our knowledge of Hashem. As phybiealgs, we are
affected more by what we see, hear, touch, srmglltaste than by what
we know intellectually. Although Moshe was informafthe sin of the
Golden Calf by Hashem, he did not actually breaklthchos (Tablets)
until he personally observed the sin himself.

Emunah and ahavas Hashem must be made as réatems as that
which we experience with our senses. The Torahfestad in nature
helps one concretize his emunah.

Entering the fiery furnace to sanctify Hashemama required great
strength and commitment. Unless Chananiah, MishatélAzaryah had
reached a level where their knowledge of kidduskhden had become
concretized by their senses and observed as affaature, they might
have shied away from taking that awesome step aadgly justified
themselves by misapplying the command to "livelt®n." They saw in

nature the sanctification of God's Name by thedraad this supplemented

their knowledge of the mandate to sanctify GodmBaTheir new
knowledge gave them the courage and will to fulifit which they knew
to be intellectually binding. By seeing kiddush R represented in
nature, they sensed it, they felt it. If frogs h#tve strength to do this, they
reasoned, surely that same strength exists within u

May we steep ourselves in Torah learning soithabserving the world

this miserable bondage was finally coming to arPeBbazal explain that it had
nothing to do with the actual labor to which the/Biians subjected them. Rather, it
was hard for them to say good-by to their idolss,Ykee Jews were taken in by the
Egyptian culture of idol worship. It had becomeaywof life for them. True, they did
not want to be slaves to Pharaoh, but they wergetgirepared to leave Egypt. It
was the classic syndrome to which many of our tigiomists throughout history
have succumbed. We want to be recognized as mewftmus host country; we
want to live like them and be like them, but wendd want to be persecuted as
outsiders, as Jews. Live with goyim, be like goyémg expect the goyim to
recognize us as goyim. It just does not work, beeave are not goyim. We are
Jews, and when a Jew acts like a goy, he pays for i

Hashem's command to the Jews was to desist ffoliatiy, in order to prepare to
leave Egypt. They wanted to leave Egypt, but théyndt want to abandon their
idolatry. It meant too much to them - even morentlemving Egypt. Chazal are
laying bare for us the depths of human psychol@gfensibly, the Jews wanted
desperately to be told the news of the redempliohsubconsciously they were
opposed to hearing anything that meant giving ep tielationship with their idols.
Regrettably, this latter impulse won out, and tfefysed to hear what Moshe had to
say. It was this inner struggle between the désiteave the misery of Egypt and the
gravitational pull to idolatry that caused theindgtened breath" and their "hard
labor." The word avodah, labor, refers specificédlyavodah zarah, idolatry.

This is the battle of life - one which often putsbetween "a rock and a hard place."
We want to live a life of the spirit, a life devdt serving Hashem, a life of
observance, a life of joy, but we are unwillinggtee up the idolatry. We want to
gain freedom, but we are loathe to leave our eestant to the acquired habits of
materialism. Our ears are deafened to Hashem'sigedsecause it means giving up
what has become our comfort zone of life, our tifiesof decadence. Moshe's kal
v'’chomer made sense. The Jewish people had mugetirtdrom freedom. Yet, they

around us, we can be inspired, encouraged andteaTed to navigate our yrned a deaf ear to Moshe's message. Their deégdrimterest in maintaining their

paths to emunah and love of Hashem.
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PARSHAS VAERA Moshe spoke before Hashem... "BehBltki Yisrael have

not listened to me, so how will Pharaoh listen #2mnd | have sealed lips!" (6:12)

The lives of some people are situated betweenrthegbial "rock and a hard place."

Egyptian lifestyle outweighed even their despel@iging for freedom. Now, if they-
- who had so much to gain-- would not listen to MasPharaoh would be even less
willing to listen. After all, he wanted to maintais slaves.

They are the ones who spoke to Pharaoh...This gh&land Aharon. (6:27)

Rashi explains the meaning of this pasuk: "Theytlae ones who were
commanded, and they are the ones who fulfillethall they were commanded. They
remained steadfast and righteous in their missiam beginning to end." What
Rashi is telling us is that Moshe Rabbeinu and ah&taKohen remained
committed to carrying out their mission, so thaiytdid not deviate in any way from

They want so much to do good, to change their miBefifestyles, which they know their elevated level of piety and virtue. One woesgbect nothing less from these two

are inappropriate and heading nowhere. Yet, whesHgomes to shove," they are
powerless to make a commitment due to the acqghabis endemic to their
lifestyles. This is not novel. Moshe Rabbeinu conffed a similar challenge upon
speaking to Klal Yisrael about the upcoming redéongrom Egypt.

paragons of yiraas Shomayim, fear of Heaven. AfieMoshe was the
quintessential leader of Klal Yisrael, and Aharaswhe Kohen Gadol, High Priest.
This level of dedication was an integral part @itlongoing devotion to Hashem and
their service to Him.



In an alternative approach, Horav Mordechai Gifte distinguishes between
fulfilling a mortal's command and carrying out Digicommandments. Essentially,
they are two different types of fulfillments, invalg disparate goals and objectives.
For instance, in the human realm, a general leadsray, and his soldiers
aggressively adhere to his commands. Their goaleher, is to win the war. They
believe that the general's strategy can accomipiistyoal. Hashem also issues
commands, but His directives are not focused ootiteome or the achievement,
because He does not need us for that. Hashem gdemient His goals without

/mobilized Zevullun." Zeakah, concerning prayethisn defined as the realization
that the situation is dire and one must mobilize ém everything within his power to
ask Hashem for mercy. While the focus of this thiasis been emphasizing the
significance of added emotion, prayer with greatemsity, resonant and pulsating
expression of one's pleas, this is not necesghelpnly way to be heard, as
illustrated by the following story.

A young Torah scholar in a small community intEréisrael became gravely ill. It
reached the point that he was at death's doorayepigathering was convened

human intervention. Thus, man's motivation and $aoumitzvah performance is one during which the assemblage poured out their héaittee Almighty. Afterwards, the

point: Hashem has so commanded. We act to cartheuatzon Hashem, will of G-
d, not due to the achievement involved.

One can attain such a level of performance oitly umility. One who "holds of
himself" is concerned primarily with the outcornte tesult, and how it will bear on
his list of personal accomplishments. He is coremmith himself and thus every
achievement adds to his personal portfolio. Howstash a person ignore his own
intentions and serve Hashem purely for His sakeatoy out His will, because He
has so commanded?

When Moshe and Aharon fulfilled Hashem's commémel; did so purely because
Hashem had so commanded-- and not with any otteniarlmotives. They did this
throughout the entire command from beginning ta éndas because of their

group discussed ways to help their stricken friéwae of the suggestions that was
presented and agreed upon was to have everyogathliimself to come to
davening on time, not to leave until after davertind been concluded, and not to
speak during davening. Sounds like a seeminglygberommitment. It worked.
From that day on, davening changed. Everyone veais thhen Birchos HaShachar
were recited. The last Kaddish was no longer "anpbawith barely a minyan
remaining to answer amen. The decorum in shul waareed. It looked like a shul.
Davening became a serious pursuit. Slowly, there wabtle spiritual changes in the
lives of all of the participants. The most sigrafit result of this change was the
return to complete health of the choleh, sick shol

The rabbanim acquainted with this phenomenalréeqpee explained its success in

outstanding humility and overwhelming joy in canyiout Hashem's command that the following manner. One may daven and daverichirg out his davening as long

they merited to be the vehicles for the redemgtiom Egypt.

Moshe cried out to Hashem concerning the fr@)8) (
The Talmud Berachos 31A states that it is forbidtb raise one's voice in prayer.
This is derived from Chanah's prayer in Shmuel lwlti®re it is written, "Her voice

as he wants, but if he does not demonstrate bgctisns that he values and
appreciates davening, his prayers do not garngrahiaplete effectiveness. Who
cares how long he stretches out his Shemoneh BEsriing as he comes to davening
late and leaves early? He shows how much he realllies the davening. When the
entire kehillah, community, joined together to desteate the significance of

was not heard." Furthermore, the Talmud says thawdo raises his voice in prayerdavening in their lives, it achieved the greatéiataey.

indicates that his level of emunah, faith in thenfighty, is slight. It is as if he were
implying that the Almighty hears only if one spedisdly, a statement which is
inconceivable. The Talmud goes so far as to sayotewho raises his voice is

The hail struck in the entire land of Egypt ....Mewvent out from Pharaoh...and
he stretched his hands to Hashem; the thunderaihcgased and rain did not reach
the earth. (9:25, 33)

included among the false prophets. This is becheise presenting Hashem as some Moshe Rabbeinu prayed to Hashem, and the haih-its accompanying thunder
form of mortal that can only hear from afar whee shouts, an inference which is  and rain-- ceased. When Moshe prayed the plague taesudden stop to the point
ludicrous. If so, why did Moshe Rabbeinu find itessary to "cry out" to Hashem? that the hail falling to earth was suspended in-aiidin the Midrash, Chazal tell us

Surely, his prayer would have been just as effmschad he respectfully uttered his that the hail stones remained suspended in tHerajuite some time. During the

words of prayer in a relaxed, low voice.

days of Yehoshua, when he was battling the Emotheshail came crashing down

We find other instances of prayer when the weadikah, crying out, is used. Whenfrom heaven. The remainder of the hail is to fallidg the war of Gog and Magog

Klal Yisrael stood at the banks of the Red Seaetlan between water and the
Egyptians, they "cried out to Hashem" (Shemos 14\Men Miriam was stricken

prior to the advent of Moshiach. Rabbeinu Bachydsabat the thunder also came
into use during the days of Elisha against thedang of Aram.

with tzaraas, leprosy, "Moshe cried out to Hasteaying, "Please, Hashem, heal her This is all very impressive, but was it necesgatyman beings never know what

now" (Bamidbar 12:13). The list goes on with pesuki Navi and Tehillim in
which "crying out" constituted a legitimate formprayer. How does this coincide
with the words of Chazal?

A number of commentators address this questienijist of whom is the Mabit. In
his Bais Elokim, he explains that the daily teSllwhich we recite under all

tomorrow will bring, so they save. During timespténty, they put away for a rainy
day, for a time when they might not have the resesiavailable to achieve their
goals. Hashem, the Creator of all things, doesiave this "problem." He creates
anew whatever He wants. Why was it necessary for tdi"save" the thunder, to
suspend the hail in mid-air, to put them away ftatar date? Why does He not

conditions should be said in a quiet, relaxed tdhese prayers, however, which onesimply create new thunder and new hail?

recites during an eis tzarah, troublesome timeépgaf misery, cannot really be
spoken with a calm demeanor. When one hurts, be!dly raising his voice, he
indicates the reality that he is going throughfficdit time and that the One Who
can alleviate his pain is Hashem. These emotiaswnced through his crying out
in prayer.

In his sefer on Meseches Brachos, Chashukei Ghe#weav Yitzchok Zilberstein,
Shiita, cites his brother-in-law, Horav Chaim Kassley, Shlita, who distinguishes

Horav Chaim Zaitchik, zl, explains that Hasheeasured the barad, hail, which He
created to plague Egypt. This hail representedtbens, sighs and tears of the
Jewish slaves. Every hailstone was filled with 3vtears. The Jews suffered greatly
at the brutal hands of the cruel Egyptians. Mermeuo and children would raise
their voices in pain and sorrow, gazing Heavenardalvation. "Please, Hashem,
put a stop to our misery." Their tears would floeely as they beseeched Hashem
for His mercy. Every groan, every tear meant sohmaddashem. He saved them

between the ten loshonos, terms, describing theusforms of prayer. Among them and used them as the principle substance for tharhthe thunder. The hot tears

is the term zeakah, which means raising one's woipgayer. This does not mean
that he screams, but rather that he raises his ¥#mm the deepest recesses of his

became the fire within the hail. Is it any wondeattthese hailstones and the thunder
were so precious to Hashem?

heart, evoking his inner emotions. His voice reradlire same; it is the emotions and The entire people responded together and saigrything that Hashem has spoken

inner yearnings that are elevated.

Horav Eliyahu Schlessinger, Shlita, relates ihat talk to his students, the Pnei
Menachem, previous Gerrer Rebbe, zl cited the coraneof the Sfas Emes,
concerning the naarah ha'meorasah, betrothedvyiol had relations with a man.
The girl receives capital punishment because "ghaat cry out," indicating that
this was not a forced relationship, but consenduia. Sfas Emes derives from here
that one who does not scream, even though latesittretion turned into an oneis,
accident, whereby the woman was under pressureng@dered negligent and

we shall do!" (Shemos 19:8) In the Midrash Shir kia®), Chazal ask for how long
this rapturous declaration of Naaseh V'Nishmah, WWedo and (then) we will
listen," lasted for Klal Yisrael? They reply thaetreverberation of this sound
continued on until the time of Shlomo HaMelech. Whe built the Bais
HaMikdash and brought in the Aron HaKodesh, with Ktohanim and Leviim
participating together, with special singers drésseheir finery and accompanied
by trumpeters, cymbalists, drummers, and harpdilitsy all singing together in
unison, all of Klal Yisrael participating togetharharmony - then the sound of

complicit. When it hurts, one screams. When theodppity to scream presents itselfNaaseh V'Nishmah was incorporated in all the pongpgdory! No, it was not a

and one remains silent, he is a poshea, lax artideand considered responsible
for what has occurred. It was preventable, anattiside of disregard played a role
in his downfall. The Rebbe concluded with the woltfone can accomplish with
screams and he does not, it is not considereddaieat." He then raised his voice
and said, "Woe that people do not appreciate fh#yincredible power of crying out
to Hashem from the depths of the heart."

In another context, the word zeakah is definetialsilizing, or calling up
personnel, as in Shoftim 4:10, Vayazeik Barak eailien, "Barak mustered

singular event. It would last for generations, thuis sincerity and overwhelming
significance.

No prayer is wasted; no tear is ignored; no garasigh is overlooked. Hashem
saves them all and uses them at an appropriateaticheuitable place.

A Jew who was obviously very ill came to the Sl Rav, zI, and beseeched him
for a blessing. The Steipler listened to the mpleas, his heartrending cry, his
broken-hearted lament, as he related the paitrabena - both physical and
emotional - which he and his family had endurethag weathered crisis after crisis.
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Finally, the Steipler spoke. "The heartfelt pragia choleh, sick person, is heard byvoice, to listen to his plea. My love for him isg@at. | am happy to respond to him,

Hashem. This is a verity. It is axiomatic. | suddkat you pray for yourself. Pour
out your heart to the Almighty. Entreat Him for ryerHe will certainly listen. He
always listens. No prayer returns empty-handedrygweyer accomplishes
something. It might achieve the entire requestings, it might only negotiate a
small percentage of the original request. Evenéf does not notice an immediate
response of some sort, it means nothing, for ihtrig a month or two in coming -
even a year, five years. Sometimes, it may taki® tgn years before one sees
Hashem's response," the Steipler concluded hissrand bid the man good day.

The sick person began to pray with greater femare intense passion and deeper
feeling. Exactly ten years after he had visitedStepler - yes, it took ten years - the
man was completely healed from his illness. Thevansame. It just took some
time.

Tefillah has efficacy. The potency of one's kafilis determined by its sincerity and
the manner in which it is expressed. The followimgdent took place a few years
ago in the study of Horav Chaim Kanievsky, Shidy. purpose of relating this story
is to demonstrate that tefillah works, and thateeed not be a gadol hador,
preeminent leader of the generation, in order iphayer to obtain a favorable
result.

One day a young kollel fellow, a scholar who sddn one of the distinguished
Kollelim, post-graduate fellowship Torah prograimsBnei Brak, presented himself
together with his seven year old son before RanrCkanievsky, Shlita. "Rebbe,"
the young man said, "I would like to relate totnigor a moving, incredible story

but [ first want to hear from him.
I'zechar nishamas R' Yaakov Shimon ben Yisfaei z'| Mrs. Helen Pollack
Mrs. Patti Pollack Rivki & Yossi Kornfeld Mendy Raizy Pollack Yoni & Bumie
Goldstein Avi & Estee Pollack Pnina & Stephensstaan Motti & Evy Pollack
Peninim mailing list Peninim@shemayisrael.com
http://shemayisrael.com/mailman/listinfo/peninimeistayisrael.co

that occurred concerning my son. As his honor eanmmy son was diagnosed a short

while ago with the dread disease. As part of leiatment, the doctors said that he
would have to undergo several rounds of seriousiotieerapy. Among the many
side effects that he might suffer, losing all af body hair was a certainty. My son
has accepted Hashem's decree of strict justicegngd love, far beyond a child of
such young years. Yet, despite his incredible efnufaéth, and bitachon, trust, in
the Almighty that whatever is decreed for him i@l the good, he became
hysterical when he heard he would lose his hairtditeus, 'l do not care about the
hair on my head, even if it will look strange ahd bther children might look at me
in a ridiculing manner. | cannot, however, toledatng my payos, sidelocks. My
payos maintain my appearance as a Jewish child.ddow lose my payos?"

"My son cried and cried, and he prayed and prayiedsupplicated Hashem with
the following words: 'My merciful Father in Heavéram confident that everything
that You do to me is for the good. No one has greaimpassion than You. This is
what my parents have taught me. Therefore, | acoggrjuivocally and with utmost
love all that You will send me. | accept everyththgt is connected with this disease
that | have, because | am certain that You willforgake me. | am willing to lose
my hair, even though | will be greatly embarrashedeby.'

"Suddenly, my son burst out into bitter weepifsg he sobbed, he cried out,
'Hashem, | will give it all up- but not my payosbw can | be without payos? |
cannot overlook my payos. They are what make mellke a Jew. Please, Hashem
- leave my payos!'

"My son davened like this for over an hour, rejmeghis entreaty amid bitter
wailing. Rebbe - lo and behold - look at my sors ptiyos have not been touched.
The drugs ravaged his body. Every hair is goneegbfor his payos. Hashem
listened to my son's prayers."

Rav Chaim was so taken by this incident thabtimaédiately summoned all the
members of his family who were in the house to ctoreee the power of innocence,
the power of sincerity, the power of prayer frompuae heart.

The key to prayer is sincerity. This means thatdupplicant believes that only
Hashem can help him. Therefore, he turns his he#&iim, understanding that any
other avenue is only part of the process calldutdiius, endeavor. This is
something which we must do, but we may never fafustthe result can only be
affected by Hashem.

Va'ani Tefillah Retzon yireiav yaaseh, v'es sBamayishma v'yoshieim

Yishma v'yoshieim, He hears and He saves tiiémtext is seemingly redundant,
especially once it has already been stated thdiddaperforms the will of the G-d
fearing. The Chasam Sofer cites the Talmud in Ta26b, which states that upon
occasion, Hashem will grant someone his wish béfereven expresses it. In other
words, Hashem knows what the person is going tpsaskle pre-empts the question
by performing what the individual is about to aldiashem really has no interest in
listening to the man's prayer. Those who fear Hiowever, are different. Hashem
wants to hear them. Therefore, He grants themwisir. This is because Hashem
loves to hear and carry out the wishes of His fialitT his is the meaning of David
HaMelech's statement in Tehillim 91:15, "He willlagpon Me, and | will answer
him." It is only after he calls out to Me what lIanswer him. | want to hear his



