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Disciplesof Aharon: Refining Middosand Avoiding Chilul Hashem

I “You shall make garments of sanctity for Ahagaur brother, for glory
(kavod) and splendor” (Shemos 28:2). The outer gatsreflect the inner

acknowledged his error, accepted responsibilitytfand was embarrassed
by it was he chosen to serve as the kohein gaddl(Bhem Tov).

The choshen and the urim v'tumim shall be on éharheart (Shemos
28:30). How did Aharon merit this most significgarment? When told
that he would be replaced as the leader by hisg@uorother Moshe, he
was not upset as Moshe feared. Rather, he rejmidgd heart, thereby
meriting the choshen on that pure heart, totaltainted by jealousy (Rashi
4:14).

More generally, Hillel says, “be among the dii€pf Aharon, [one who]
loves peace, pursues peace, loves people and thiergslose to Torah”
(Avos 1:12). “Seek peace in your place, and puitselsewhere” (Avos
D'Rabbi Nassan12:6). If two persons were feudirtgarAn told one that
the other wanted to reconcile, thereby achieviragpd12:3). Itis a
mitzvah to change the facts for the sake of peatzy derived from
Hashem Himself (Yevamos 65b, Rashi Breishis 18:38¢h bold initiative
in pursuing peace is in a different place (bmakahes), and ostensibly out
of place. Yet it is lauded as imitateo Dei.

Love people (briyos) and all creatures becausg\rere created by
Hashem (Tosafos Yom Tov). Even non-Jews or Jewstadmd you must
be loved, as Hillel did, because only in that wag gou bring them close to
Torah (Tiferes Yisroel based on Shabbos 31a). Taessome of Aharon’s
traits. We must all become his students and emhbiatexnd them.
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“One who studies Torah, and his business traiosacare conducted
faithfully, and his manner of speaking with pea(tigyos) is pleasant, what

garments that clothe the soul with proper chardraés. The artisans madedo people (briyos) say about him? This person whmied Torah, see how

the outer garments, but Moshe made the garmettite @bul (kavod; see

pleasant are his ways, how refined are his dedatsutim it is said, ‘you

Tehillim 30:13) by instructing Aharon to perfecsitharacter traits thereby are My servant Israel, though whom | am glorifigdoma 86a).

clothing it appropriately (Malbim).

The kohein shall don his fitted shirt (mido) iofein (Vayikra 6:3). Mido
refers to middos, character traits which befit hekn. Indeed, any Torah
scholar with stained garments, i.e. improper charais punished for
causing people to hate Torah. A true Torah schielarses his garments,
i.e. overcomes character flaws by reversing hisbieh and going to the
opposite extreme, thereby ultimately achieving eplany character
(Shabbos 114a, see Rambam Hilchos Deos 2:2, Gritéiiriei 6:27,
20:23).

“Were it not for the garments of the kohein, Arsréel would not
survive” (Yoma 72b). This, too, refers to the petifan of our character.
An offering can atone for a sinful act, but if ai@es not correct his

The term briyos includes non-Jews as well. Wetrhegspecially careful
to glorify Hashem's name, by being polite and htnvelsen our actions are
seen and judged by others, Jews and/or non-JewsalEnative is a
desecration of Hashem's name, for which it isaiffj if not impossible, to
achieve atonement in one's lifetime (ibid, see Meir

Unfortunately, some Orthodox individuals anditngibns are not
sufficiently sensitive to the chilul Hashem thathdinesty can create. In
dealing with non-Jews, especially governments, sconéinue to perform
illegal acts, which may have been permissible aral/aidable when
dealing with murderous anti-Semitic regimes ofist, but are forbidden
and unconscionable in America today.

The decadence of modern society has, approgri&dimany to lead

character he is doomed to sin again (Akeida, Parhtzaveh). Indeed, the insular lives to protect themselves from sin anchorality. (see Rambam

parsha's concluding section, the incense altaggarated from the other
vessels of the mishkan because its fragrance, vdaichot be held in one's
hands, atones not for the body but for the soulY&kar 30:1).

Character refinement is an integral part of gsltiva process (Ramam
Hilchos Teshuva 7:3). It is a prerequisite for thastery of Torah. “If there
is no proper conduct there is no Torah” (Avos). éTforah does nor dwell
within one who has not corrected his middos” (R@bb& onah). “Delve
in it [Torah] and delve in it, for everything isdladed in it ... there is no
midda better than it” (Avos 5:26). There is no gobdracter trait that
cannot be learned from Torah (Gr"a, Tosfos Yom TtwJeed, if there is
no Torah there is no proper conduct. By studyiregethical mitzvos in the
Torah, one learns middos tovos and derech eretsb@®au Yonah). This,
in turn, enables him to achieve mastery of the f.oBal7

Il

What character traits are associated with Ahardhe mishkan?
Although he was told that Hashem grants him atomériee the golden
calf that he made (Rashi Vayikra 9:2), Aharon wilsesnbarrassed and
afraid to approach(Rashi 9:7). He attributed tlit@aldack of the Shechina
after the offerings in the mishkan to his own fajk, leading to further

Hilchos Deos 6:1). However, this attitude leads edondehumanize or
devalue non-Jews, and even non-Orthodox Jews bhlerading to false
conclusions that stealing from them is permissibleven, for Torah
causes, laudable (Silver Lining of the LA Scandal@, by Rav Yitschok
Adlerstein).

“You will be a treasure to Me from among all fhepple, of all the earth is
Mine” (Shemos 19:5), and yet they are in My eyas$ laefore Me as
nothing (Rashi). Alternatively, even though all hams are precious to me,
beloved because they were created in My image (88), and righteous
gentiles are precious to me without a doubt, yeuMy treasure when you
teach all mankind to recognize and serve Me (Sejorn

These two interpretations seem contradictory,saimae focus on Rashi
only and demean non-Jews, or on the Seforno owlyranimize the
uniqueness of Torah and Am Yisrael. In truth, bothrpretations are valid
and crucial. Of all the religions and national &edi the world was created
for Torah and Am Yisrael (Rashi, Breishis 1:1, Seglarim 41a,
Yeshayahu 40:17). At the same time, every humangtigicreated in
Hashem's image and, as such, has intrinsic valliésarecious to
Hashem. We must treat every person, Jew and nonwitwdignity and

embarrassment (Rashi 9:23). Moshe responded, vehyoarembarrassed? honesty. We must be extremely concerned with thedasion we make

This is what you were selected for (Rashi 9:7)cBely because he

upon them. We must strive to create kiddush Hastredravoid
performing, condoning, or legitimizing acts of cthiHashem.
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The Torah giants who immigrated from the oppwesand murderous
regimes of Europe to a democratic and just Ameecagnized the vast
difference between the two, and instructed thdimfe@rs to deal honestly
with the American government. The Satmar Rebbeaurtemsular group of

from Rabbi Yissocher Frand <ryfrand@torah.org> 4:05 pm (8 hours
ago) reply-to ryfrand@torah.org, genesis@tmrg to
ravfrand@torah.org  date Feb 14, 2008 4:05 PMubject Rabbi
Frand on Parshas Tezaveh  mailed-by torah.org

chassidim with a long history of avoiding taxesstoms, and border patrols Rabbi Frand on Parshas Tezaveh

in Europe. There, he said, it was a mitzvah, b ftevas strictly
prohibited and not tolerated in his chassidus.

Special care is called for regarding Torah ingtihs, for two reasons.
First, if discovered, the chilul Hashem is greaB&cond, some may
rationalize that the ends justify the means. Rdo&sichik ruled that one
must close a charitable program rather than keggeibed by illegal means
(related by Rabbi Menachem Genack).

Finally, Rav Moshe Feinstein published an authtive responsum
(Choshen Mishpat 2:29) which speaks for itself.

Concerning the matters of kindness that our govent in the United
States of America, (that G-d has, in His great késs toward the survivors
of European Jewry and the survivors among the Tgiaits and their
students, brought us here, and we founded Torsitutiens, established
ones from Europe, and also new ones,) which throlgliKingdom of
kindness", whose entire purpose is to benefiisatitizens, has made
available many programs to help students in alktti®ols in the country,
so that they can learn and grow in their studied,aso Torah institutions
receive substantial assistance for their student&inly all the Roshei
Yeshivot and their principals, and the studentprepate all the
benevolence of the government, and bless the weelfathe Nation and all
who stand at its leadership with all blessings.

We are certainly prohibited by Hashem, Who comaedrus in His holy
Torah to avoid taking more than the government ldetsrmine, even if
we can get more from some officials who want tghed more than the
law allows. It is certainly prohibited to lie regarg the number of students
and the like. Aside from the prohibition of theftere are the great
prohibitions of lying and misrepresentation. laishilul Hashem and a
disgrace of the Torah and its students. Theresglately no permissive
ruling whatsoever. Just as Hashem hates thefburrat-offering, so He
hates support of Torah and its students through tBae who steals is a
pursuer (rodeif) of the Torah greats and theiretisiwho are meticulous
to avoid even a semblance of theft.

And even though there is no suspicion on the Biogbeshivot and the
principals, who are too fearing of Heaven to vielptohibitions of theft,
and of speaking falsehood and untruth and decegtiwhviolation of the
law of the land with any type of leniency, for thayow of the severity of
the prohibitions and the terrible punishments fideaven, and it is against
the whole purpose of the foundation of the yeshivat the study there,
which is for the students to be truly G-d-fearimgl &0 beware of monetary

The Mind Can Be Trained To Look At Blue And SéeDivine Throne

The Talmud relates [Zevachim 88b] that the differpriestly garments
atone for different sins and the robe (me'il) sfsdly atones for lashon
harah [gossip]. The Maharal explains the connedigween lashon harah
and the priestly garments in general and betwestotaharah and the me'il
specifically.

The Maharal makes two points. First, the priegdlsments highlight the
institution of the priesthood and priests reinfdiaeus the concept of the
different roles that exist within the Jewish peopledaism is a role-oriented
religion. This is a politically incorrect statememtour egalitarian society.
American ideology is that everyone is equal andyere is the same —
equal rights, equal roles, equal opportunities.ckrgycan become the
president of the United States.

Klal Yisrael does not work like that. Not evergocan become the Kohen
Gadol. One cannot even become a gatekeeper ineikdHAMikdash if he
is not a Levi. Klal Yisrael is a role-oriented gitin. This applies to men and
women as well. There is a distinct role for merhimithe Jewish religion
and a distinct role for women. This too is a comdleat is becoming less
and less popular in western society.

A part of lashon harah, says the Maharal, steams the fact that people
do not want to accept the idea that there arergiffeoles for different
people. A lot of lashon harah stems from our bengriitolerant of other
people's roles. We cannot adjust to the fact tisittjecause we do things a
certain way or we may be different from our neigtstar feel differently
than them, that their ways or feelings or roles matyalso be perfectly
valid as well.

One person may have a natural inclination to ba'a chessed (a very
kind and caring person). He is a person with a dwmit. He may meet
someone and ask that person for a favor. If thergkeperson will decline
his request, the first person may think very negéi of him. "What a
mean person. If the tables were reversed, | woale lzertainly done the
favor for him!" He may even be so incensed by #fagal that he will share
this irritation with others and spread lashon haxabut the person who
turned him down.

It is true that we should all be kind, but inatbiy different people have
different emotions and standards when it comesittgdchessed for one
another. There are people for whom chessed corsiygaad there are
people for whom chessed comes with great difficulty

prohibitions in the extreme; even so, it is appaiprto be raise the issue in A person must come to the realization that thaeeeall kinds of people in

order to draw attention also to the donors, whogdonations to support
the Torah, that they should not cause theft, oss f money to the
government, not in accordance with the laws offtbah and the laws of
the government, that they should not stumble evéntentionally in these
great transgressions. And to all who are very agrgfeat blessing should
come to them, and they should succeed in theiriTiostitutions, to have
many G-d fearing students; which is a great blgsirthe Nation as well,
as it is well-known to all that the Yeshiva studearte, thank G-d, the most
distinguished citizens in their personal traits gndd behavior.

May we all be students of Aharon haKohein anthallgreat Torah
leaders who taught and exemplified honesty anddbedi creatures. By
clothing our souls with middos tovos, refined cloteg may we merit the
return of the kohein's garments and the Beis Haasikd
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the world and not everyone must be exactly likedeifin order to qualify
as a person who should not be criticized.

Some people can sit down and study a whole déaer§) after sitting in
one place for 20 minutes, need to take a breakeatone is cut out to sit
and learn for 3 or 4 hours straight. One who hasability should be
praised, but one who does not have it should natibeized.

Priestly garments reinforce to us the idea tHak Xisrael is a role-
oriented religion. We have to accept the ideatthexie are different roles
and different personalities among individuals.

Specifically, the robe (me'il) was the garmeat #toned for lashon harah.
The Maharal explains that the me'il was the moiirsy of all the
garments. It was made out of blue techeiles. Wmernveould see the me'il,
the idea that would be triggered in a person's risitide thought pattern
that is supposed to come to mind whenever onetselesiles [Menachos
43b]: The blue techeiles reminds one of the sea.sBa reminds one of the
sky. The sky reminds one of the Divine Throne (Kis@Kavod). Thus
seeing techeiles prompts one to think of the Alrtyigind do mitzvos.
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This, says the Maharal, is the me'il's conneatiéh lashon harah. So
much of lashon harah has to do with what the mirtdraatically sees. The
me il demonstrates the speed of the mind. A mardle quicker than a
computer. Lashon harah has everything to do witkh a@erson thinks and
where his mind is.

We can see someone and automatically see his@mnothe other hand,
we can see someone and automatically see hislcastson harah is
perhaps less a sin of articulating evil than & &n of perceiving the evil in
someone else. Just like a person can be trainei tieasees blue he can
think "The Divine Throne," so too a person canrb@éd to see an
individual and think "good heartedness" and foauslbof his positive
character traits. Alternatively, like anything eisdife, one can see just the
negative.

Everyone has both good characteristics and Haelgliestion is, what is a
person's mind is trained to see in his fellow mathe good or the bad? Do
we see the cup and call it half full or half emptg®hon harah is about
people who have trained themselves to see theinegat

The me'il teaches us to make positive connectidren we perceive
something visually. When we look at a person, waiukhtry to see his
Tzelem Elokim (G-dly Image). We should try to ovel the evil.

The Baal Shem Tov said on the pasuk [verse] "dwll love your
neighbor like yourself" [Vayikra 19:18] that in caidering a friend, one
should consider how he views himself in the mir@ne generally is very
forgiving of his own faults. He gives himself thentefit of the doubt and
concludes that despite his shortcomings he isdlsicgood person. That,
says the Baal Shem Tov, is how one should viedeliav man as well.
"Yes, he has his faults. But basically he is a goerdon."
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Halacha Talk by Rabbi Yirmiyahu K aganoff

Do Clothes M ake the K ohein?

In the year 5017 (1257), several hundred Baaleafbss led by Rav
Yechiel of Paris, left Northern France on a jourteef£retz Yisroel. Rav
Eshtori HaParchi, the author of Kaftor VaFarechowed two
generations later, records a fascinating story.(¥Vabage 101 in the 5757
edition) he heard when he went to Yerushalayimaeteehhis sefer reviewed
by a talmid chacham named Rav Baruch. Rav Barudhim that Rav
Yechiel had planned to offer korbanos upon arriiiny erushalayim! Rav
Eshtori writes that he was too preoccupied withskier at the time to
realize that there were several halachic problefttsRav Yechiel's plan.
In Kaftor VaFarech he mentions some of his own eams; in addition,
later poskim discuss many other potential diffieslt Among the concerns
raised is identifying several of the materials 13saey for the kohanim’s
vestments.

VESTMENTS OF THE KOHEIN The Torah describes tfarments
worn by the kohanim in the Bais Hamikdash as fadiotharon and his
sons shall don their belt and their hat, and tktey garments) shall be for
them as kehunah as a statute forever,” (Shemo$. 2318 Gemara

(Zevachim 17b) deduces, “When they wear their speestments, they
have the status of kehunah. When they are not mgetivese vestments,
they do not have this status.” This means thatdwob are valid only if the
kohein offering them attires himself correctly. eTiregular kohein (kohein
hedyot) wears four garments when performing seiivitee Bais
Hamikdash; three of them — his undergarment, tis,rand his turban —
are woven exclusively from white linen. The Toraver describes how
one makes the fourth garment, the kohein’s avoeliglt, but it does
mention that the belt worn by the Kohein Gadol ammvKippur is woven
exclusively from linen, whereas the one he weagéist of the year also
contains techeiles, argaman, and tola'as shafeyeiift colored materials
that | will describe shortly. The Gemara citesspdie whether the kohein
hedyot's belt also includes these special threaddether he wears one of
pure linen (Gemara Yoma 6a, 12a, 69a). The Rambaiudes that the
regular kohein’s avneit includes threads of teelseirgaman, and tola’'as
shani (Hilchos Klei Hamikdash 8:2). Assuming tRatv Yechiel also
concluded that the regular kohein’s avneit inclugebeiles, argaman, and
tola’as shani, his proposal to offer korbanos negfLiproper identification of
these materials, a necessary prerequisite tolkaffbanos. This article will
be devoted to the fascinating questions that we negelve to accomplish
this task.

ARGAMAN What is argaman? The Medrash Rahidédso 12:4)
records that argaman is the most valuable of tfeesehreads and is the
color of royal garments. The Rishonim dispute di®c, the Rambam
ruling that it is red whereas the Raavad understémat it is multicolored
cloth woven either from different species or ofefiént color threads
(Hilchos Klei Hamikdash 8:13). The Raavad expldiret the word
argaman is a composite of arug min, meaning wovelifferent types.

This approach appears to be supported by a padbikrei HaYamim
(11,2:6) that lists argavan, rather than argamartha material used in
building the Bais Hamikdash (see also Daniel 5&sHRto Divrei

HaYamim I1,2:6). The word argavan seems to be apomite of two words
arug gavna meaning woven from several colors, amaph that fits the
Raavad’s description much better than it fits tlaenRam’s (see Ibn Ezra to
Shemos 25:4). The Raavad’s approach that argamaniticolored is
further supported by a comment in the Zohar (Parbleso) that describes
argaman as multicolored. However, the Radak (todDiaYamim I, 2:6)
understands the word argavan according to Rambappi®ach, and Kesef
Mishneh similarly states that the primary commeesafollowed
Rambam’s interpretation. The Rekanti (Shemos 2§i8}es both
approaches but implies that he considers the R&aapgroach to be
primary. By the way, the Ibn Ezra (Shemos 25:4jlies that argaman
might have been dyed silk rather than wool, wheneast opinions assume
that it is wool (Rambam, Hilchos Klei Hamikdash &:Rashi, Shemos
25:4; 26:1; Rashbam, Shemos 25:4). Rabbeinu Ba¢Blgeimos 25:3)
contends that silk could not have been used fomisbkan or the Bais
Hamikdash since it is manufactured from non-kosipecies. This is based
on the Gemara Shabbos 28a that non-kosher itemsotée used for
mitzvos. | will discuss this point further below.

IS ARGAMAN A COLOR OR A SOURCE? ltis unclgathe
requirement to use argaman thread means thatrésegdthsed for the
kohein’s belt must be a certain shade of colowlether it must be dyed
with a specific dye. Rambam implies that the sofwcéhe argaman color
is irrelevant. These are his words: “Argaman i®keyed red and tola’as
shani is wool dyed with a worm” (Hilchos Klei Hardish 8:13). (The
Rambam explains elsewhere what he means when siédseegl with a
worm.” It should also be noted that the Hebrew wotd'as, which is
usually translated worm may include insects andratimall invertebrates.)
The Rambam’s wording implies that the source ofatlgaman dye is
immaterial as long as the thread is red. Thusethey be no halachically
required source for the dye, provided one knowstieect appearance of
its shade.



TOLA'AS SHANI One of the dye colors mentionaove is tola’as
shani. In addition to its use for dyeing the kohelelt and some of the
Kohein Gadol's vestments, tola’as shani was alsol fisr some of the
curtains in the Mishkan and the Bais Hamikdaslthémanufacture of the
purifying ashes of the parah adumah (Bamidbar I#n@)for the purifying
procedure both of a metzora and of a house thanbetamei because of
tzaraas (Vayikra 14:4, 49). Tola'as shaniis acadr (see Yeshaya 1:18).

in food production. To the best of my knowledgémnadjor kashrus
organizations and hechsherim treat carmine as nshek, although there
are poskim that condend it is kosher.) A sinalpproach asserts that
kermes dye is kosher since it is no longer rec@dpezas coming from its
original source (Pesil Techeiles, pg. 48 in theQL88ition). This approach
is based on a dispute among early poskim whetpastabited substance
remains non-kosher after its appearance has catyietnsformed. The

This presents us with a question: According toRenbam that argaman isRosh (Berachos 6:35) cites Rabbeinu Yonah who pednising musk, a

red of a nondescript source, what is the differdvete/een the shade of
argaman and that of tola’as shani? The Radak (Da¥amim Il 2:6)
explains that they are different shades of rebpaljh he provides us with
no details of what this difference entails. Mwudtas shani be derived
from a specific source, or is it sufficient fotatbe a distinctive shade of
red, just as | suggested above that argaman isaacal not necessarily a
specific dye source? The words of the Rambaml tadted above
answer this question: “Argaman is wool dyed red tafelas shani is wool

fragrance derived from the gland of several diffiénimals, as a flavor
because it has transformed into a new substantis thermitted. The Rosh
disputes Rabbeinu Yonah's conclusion, althoughriesponsum (24:6) he
quotes Rabbeinu Yonah's approach approvinglys noteworthy that this
dispute between the Rosh and Rabbeinu Yonah appedaesdentical to a
disagreement between the Rambam and the RaavatidsiKlei
Hamikdash 1:3) in determining the source of the,rmane of the
ingredients burnt as part of the fragrant ketoffezing in the Bais

dyed with a worm.” These words imply that althowgbaman can be used Hamikdash (see Shemos 30:23). The Rambam rulemtiras musk,

from any source that produces this particular cotda’'as shani must be
from a very specific source.

A WORM BASED DYE Can the pesukim help us idgnthat tola’as
shani is? The description of tola’as, which meansmy implies that the
source of this dye is an invertebrate of some tiypethis reason, some
authorities seem to identify tola’as shani as “kestha shade of scarlet
derived from scale insects or some similar anineaiked red color (see
Radak to Divrei HaYamim Il 2:6). Support for thijgproach could be
rallied from a pasuk in Divrei HaYamim (Il 3:14) wh describes the
paroches curtain that served as the entrance tottashei hakodoshim,
the Holy of Holies of the Bais Hamikdash, as wofrem the following
four types of thread: techeiles, argaman, karmd, lautz, which is linen.
The Torah in describing the same paroches reférsisomade of techeiles,
argaman, tola’as shani, and linen. Obviously, kbie@nother way of
describing tola’as shani (Rashi ad loc.). Similarivrei HaYamim I
(2:13), when describing the arti sans sent by yr&f King Hiram to help
his friend King Shlomo, the pasuk mentions karraibae of the materials
in place of tola’as shani. Thus, karmil, a wordrtaig to kermes, is the
same as tola’as shani (see Radak to Divrei HaYadifin8). However as |
mentioned above, Rabbeinu Bachyei takes issuethigttapproach,
insisting that only kosher species may be usetiddding the mishkan and
the garments of the kohanim. He bases his critiosrthe Gemara

which he describes as the blood of an undomestidatian species.
(Although the Rambam calls it blood, he probablanseany body fluid.)
The Raavad disagrees, objecting that blood wouldb@aised in the Bais
Hamikdash, even if it was derived from a koshecie certainly of a non-
kosher one. In explaining the Rambam'’s positiorsefdishneh contends
that once musk is reduced to a powder that bearssganblance to its
origin it is kosher. Thus, the disagreement betwkerRambam and the
Raavad as to whether a major change of physicalppce changes the
halachos of a substance may be identical to tipeidésbetween Rabbeinu
Yonah and the Rosh. It turns out that the Radalk, wviplies that tola’as
shani derives from non-kosher invertebrates, meyy atcept the approach
of Rabbeinu Yonah. Some authorities have a difteapproach that would
explain how tola’as shani may be acceptable fos Biamikdash use even
if it derives from a non-kosher source. They codttrat the rule
prohibiting the use of non-kosher items appliey tmtefilin and other
mitzvos that utilize kisvei hakodesh, holy writingsit does not apply to
most mitzvos or to items used in the Bais Hamikd&stu"t Noda
Bi'Yehudah 2, Orach Chayim# 3; cf. Magen Avrohon638). This
approach requires some explanation. The Gemaes shet tefillin may be
manufactured only from kosher substances, deriirsghalacha from the
following verse: Limaan tihyeh toras Hashem bficimeorder that the law
of Hashem should always be in your mouth (Shem®)1i3. whatever is

(Shabbos 28a) that states that “only items thahomgeat may be used for used for the Torah of Hashem must be from kosherstthat one may

the work of heaven,” which teaches that only kosteens may be used in
tefillin manufacture. How does this fit with thesdeiption of tola’as shani
as a worm derivative? The Rambam states thatyealled tola’as shani
does not originate from the worm itself but frorheary that the worm
consumes (Hilchos Parah Adumah 3:2; see Rashishaga 1:18 who
explains it similarly). Although this is probalilye primary approach we
would follow in a halachic decision, we cannot suaniip dismiss those
who identify tola’as shani as kermes or a diffeiemertebrate-based dye.
Although Rabbeinu Bachyei objects to a non-kosherce for tola’as
shani, those who accept that its source is kerraes several ways to
resolve this issue. One possibility is that thistiaa applies only to a
substance used as the primary item to fulfill thewah but not if it serves
only as a dye (Shu"t Noda Bi'Yehudah 2, Orach Cima§B). Others
resolve the objection raised by Rabbeinu Bachyeingending that the
color derived from these non-kosher creatures mdged be kosher.
Several different reasons have been advanced laireipis approach.
Some contend that this coloring is kosher sincetbatures are first dried
until they are inedible or because a dead inséd flor twelve months is
considered an innocuous powder and no longer nshekdsee Shu”t
Minchas Yitzchok 3:96:2). (The halachic debatelds issue actually
concerns a colorant called carmine red that ivedrirom a South
American insect called cochineal. This color, whgHerived from the
powdered bodies of this insect, is used extensagly “natural red color”

place into one’s mouth. In order to resolve a @edaestion that results
from the Gemara’s discussion, some authoritiesaéxphat this halacha
refers only to items that have words of the ToraHashem’s name in
them, such as tefillin, mezuzos or a Sefer Torahdbes not include the
garments worn by the kohein hedyot in the Bais Hdash, which do not
contain Hashem'’s name (Shu”t Noda Bi'Yehudah 2 c@@hayim #3).
(The halacha requiring kosher substances woulépply to the tzitz and
the choshen, garments of the Kohein Gadol, bothhidh have Hashem'’s
name.)

TECHEILES The next material or shade we neeadentify, the
techeiles, is also a factor in the wearing of ailydzitzis. Indeed, the
Torah requires us to wear techeiles threads a®ptiris mitzvah.
Nevertheless, Jews stopped wearing techeiles 488 to 1500 years ago
and with time its source became forgotten. AlthotighGemara (see
Menachos 42b) mentions a creature called chilazowse blood is the
source of techeiles and even discusses how to metaué the dye, the use
of techeiles ended some time after the period@f3hmara. The Medrash
states that “now we have only white tzitzis sirtoe techeiles was
concealed” (Medrash Tanchuma, Shlach 15; Medrath&ta Shelach
17:5), which implies that Hashem hid the sourcetiertecheiles. Indeed
some poskim interpret the writings of the Arizakaging that techeiles
should not be worn until Moshiach comes (Shu”t YeshMalko #1-3).
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"...v'nosata el choshen ha'mishpat es ha'UgsmhaTumim..." "...within

the breastplate you shall place the Urim and Tutir(28:30) The
Kohen Gadol, the High Priest serving in the Hola<®laces, wore a
breastplate in which were set gemstones. Thislisdegcribed in the Torah
and was one culmination of the mitzvos which wevergyus in
constructing garments and ornaments for the kohani@ne of the
curious points in our parsha is that the instrucéibout this Urim and that
Tumim makes its first appearance here. NowherearTorah's
commandments about constructing the garments araginents was there
mention of these items or objects. We were tolthéie a robe, a cloak, a
belt, a breastplate, a turban...but there was ino pention of making
Urim v'Tumim. To add to our puzzle, they are gitiea ha prefix which
makes them the Urim and the Tumim. That implies Wealready know
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PARSHAS TETZAVEH Now, you shall command. (27:20he
commentators note the Torah's use of the unusuas@hV'atah tetzaveh,
"Now you shall command," instead of the more compi@av,
"Command." Furthermore, Moshe Rabbeinu's name é&s bmitted from
this parsha. Is this deletion significant? Eacme@ntator, in his
inimitable manner, offers his explanation. Horawdlle Shmuel Shapiro,
zl, cites the Be'er Mayim Chaim who explains thatterm, v'atah, "(now)
you," indicates a higher status than the name shdd This means,
explains the Rosh Yeshivah of Be'er Yaakov, thamvHashem speaks to
Moshe, He is actually speaking with Moshe, awdf friends are speaking

what they are! So what were they and what werefihr®y Since we have one to another: ani, I; viatah, and you. This lswg represents a higher

not seen the Urim v Tumim, we must go on what cadition tells us. It is
our mesora that the Urim v'Tumim lit up, or perhéipsinated the letters
which were engraved upon the breastplate. The segu# lit letters,
glowing beneath the various gemstones, or glowemabse of the light
shed by those sparkling gemstones, could be deeglire giving a Divine
message. This was their function. But what was #ietuial nature? What
were the Urim vTumim?

As we probe deeper into the writings of our sageginning with the
Gaonim and leading to our greatest Rishonim, wettfirat there are three
prominent views about the nature of the Urim v TmmBome hold that
they were synonymous with the gemstones (which dvexplain why they
are not mentioned in the commandment phase; thesymentioned but
were termed gemstones.) When those gemstones theyptook on the
Urim v'Tumim function.  Others hold that theyreaigns or images with
mystical connotations. The Kohen Gadol would méglitand his inspiration
would lead him to enlightenment in channeling avitdng" the Word of
HaShem. Why there was no prior commandment abastieccting these
images or signs would remain hidden from us. e Rlecanati takes the
third view and illuminates the matter for us: thentv'Tumim were not
made. They were not among the donations crafteskitbyd artisans. They
were not in fact things, or objects. They were ed@ronunciations of
HaShem's names which were given to Moshe, whaindisclosed their
secret to Aharon, his brother, the first High Rries The Urim feature was
that energy which enabled the Kohen Gadol to détedetters within the
breastplate writing which encoded the message Abave. The Tumim
feature was that energy which empowered him taéte the correct
sequence in which to place those letters and thidsmwehich they alluded

level of -- and closer-- relationship between Aaighty and Moshe.

The Gaon, zl, m'Vilna explains that this is tlkeexnce of the blessings:
Baruch atah Hashem, "Blessed are You Hashem."drinffihite greatness,
Hashem "lowers" Himself and makes Himself "equsd,'to speak, with
us, as we recite our blessing. It is as if wehaéng a "one on one"
conversation with Hashem. This demonstrates Hatgess.

Likewise, when Hashem speaks to Moshe in thiglpasis on the level
of, v'atah tetzaveh - no specific name, just sirtypbu.” Moshe has been
granted elevated status. He has achieved a cklagonship with the
Almighty. We find a similarity in the Talmud Shalsh33b, when Chazal
explains the pasuk, Zeh Keili vianveihu, "This i &d and | will glorify
Him." (Shemos 15:20) | will glorify Him in mitzvogttempting to be "like"
Hashem, acting as He does, manifesting His corigraaad love, etc.
Rashi adds that the word anveihu is a contraci@mi, |, and, v'’hu, and
Him, as if we and Hashem have a close relationship

A relationship of this caliber can only be aclei@through Torah study. It
is through the individual's diligence in-- and aggtion to-- Torah that the
unique relationship of re'a, a "friend," developsaeen the student of
Torah and Hashem. Rav Moshe cites the Sifri in $basKorach, which
explains that after David Hamelech studied Torahahieved distinction
in his study, he said, V'li mah yakru rei'echal K&io me, how glorious are
Your thoughts, O' G-d." (Tehillim 139:17) The wardecha, thoughts, is
a derivative of re'a, friend, as if David wereisgy"How glorious is Your
friendship." We can elevate this idea of "frieng&hiith Hashem to
another level. The Talmud in Berachos 28B reldtasRabbi Nechuniah
ben HaKanah would offer one prayer when he enthethais ha'medrash
and another one when he left. When he enterepkdyed that he not err

to, in order to divine the correct message. mlsfers to the inspiration orin Halachah, and, when he left, he offered hisitgde that he was

ilumination of the kohen's clarity. Tumim refecsthe completion of the
task, which entailed the ordering of letters intards. Knowing the Divine
Names and directing mindful, soulful focus in ortiesense the Will of
HaShem was one of the sacred tasks of the Koheal.Gtid empowered,
heightened sensitivity to the Above fell shortafial prophecy, yet
exceeded that dynamic known as bas kol, which wasra diminished
means of sensing a trace or echo of the messagesMiove.  Since
knowing the names was part of Moshe's unique kaplhatas not known
prior to this point. Moreover, it could not be givat the time of instructing
the making of garments and ornaments, for it witherea garment nor an
ornament requiring construction. Thus, the Recanagiw fits well within
the flow of the verse and the passage, and hefpsdat of light on the
vast reaches of our Sacred mesora.  Good Skablfeox

fortunate to be among those who study Torah. Tdrallam writes that it
is incumbent upon all students of Torah to retigse prayers.

Horav Shimshon Pincus, zl, explains that theaggus do not simply
constitute another way to pursue success in Teahihg. Chazal are
teaching us that in order to succeed in Torahnongt view himself to be a

partner with Hashem. This is a joint endeavor.réfoee, it is as if Hashem
tells us, "Help Me, and | will help you. Let us ititogether. You learn and
| will help you. Together, we will make a talmidattham, Torah scholar,
out of you."

Moreover, we derive from here that limud andl&fj study and prayer,
are not two mutually exclusive endeavors. Theyoae Without tefillah,
entreating Hashem for success, one can learnrdijgand he still will not
achieve his maximum potential. He needs Hashenrps\ukich does not
occur without the individual requesting it. Thuse tefillah is an integral
part of the limud haTorah process. One who wanssitceed in Torah
study, who strives to achieve greatness in Toraditawn, must learn, and



he must also supplicate the One Who grants wisdamake him one of
His beneficiaries.

They shall take for You pure olive oil. (27:20)

In the Midrash, Chazal compare the Jewish Pdoge olive, for all
liquids mingle with one another, but oil always aegtes and rises to the
top. The great Kabbalist, Rabbi Suliman Uchnagmzt, of the students of

The Alshich Hakadosh interprets this idea ingasuk in Tehillim 68:13,
U'navas bayis techalek shallal, "And the dwelleghimiapportions booty."
This is a reference to Klal Yisrael who dwells viritthe land. It will be
they who find fulfillment in the Torah, and theyllwise over those nations
who ascribe to might as the key to human advanceribey will all fall
to the nation who devotes itself to the wisdomhef Torah.

the Arizal, writes that Klal Yisrael is holy. IfJew errs and strays from the The sefer Tzitzim U'Perachim writes that thithis reason the Torah says

path of observance, even if he descends to the ofedizpravity, it is not a
permanent shift. He can still rise to the top, metand perform teshuvah.
While both of these ideas are true, they do noifglhe significance of
olive oil. The fact that oil and water do not mppédies to all sorts of olil. It
is the viscosity of the oil, not the nature of thidve, that separates from
other liquids. Why is it necessary to use olivespécifically?

The Midrash uses the following parable to explglity olive oil was used
in the Bais HaMikdash. It is compared to a kingoa legions rebelled
against him. One legion, however, maintaineddelify to the king and
did not rebel. The king said that in recognitidrihis legion's faithfulness,
he would, in the future, choose his rulers ancegoars only from it.
Hashem said, "This olive brought light to the wlarl the time of Noach,
when the dove returned with an olive branch imitaith." The Radal,
Horav David Luria, zl, explains that the corruptjoreceding the flood did
not affect only man. Indeed, even the plant arichalkingdoms were
involved. Various animal species tried to integakeplants attempted to
intergraft. Only the olive branch resisted alhfierof grafting. Thus, it is
considered the one legion that did not rebel. Beedt remained faithful to
Hashem, the olive branch merited to be the sigeffth, the symbol of
rejuvenation and renewal after the destructiothefflood. Subsequently,
the olive became the source of illumination in tiodest place in the
world, and the source of light and symbol of hfigegenerations to come.

In respect to the original thought that oil syli#ss the Jew who always
rises to the top - regardless of how deep he Hlaafahe reason is that
the essential neshamah, soul, which is within @cis never becomes
tainted. It always remains pure. lts fidelity todHham is unequivocal. We

that the names of Bnei Yisrael should be inscriretivo stones. The two
stones are a metaphor for: the Torah She'Bi'&faitten Law; and the
Torah She Ba'al Peh, Oral Law. Chazal teach ustwh Jew should
engrave his name on the Torah. His thoughts,disllae, and his own
commentary and interpretation.

To view this from a different vantage point, toderstand why the Torah
later says, "The two stones shall be inscribechemtimes of Bnei
Yisrael," we cite Horav Mendel Kaplan, zl, who eipk that the Jewish
People represent a tangible reality that is greaser that of the two
stones. The Torah's choice of words defines thenmgand essence of
reality for us.

When one studies the Talmud, he is not simplgingga manuscript. He
is actually developing a relationship with a fdeiThe Mesechta that he is
learning is a world unto itself. When Horav Ahattatler, zl, asked the
Chafetz Chaim, zl, if he should change mesechttieagnd of a semester,
the Chafetz Chaim told him that he should firshptete one, then begin
another; not to jump from mesechta to mesechta i$mot how one
should treat a relationship. A mesechta is real.

One can talk to a mesechta like he conversesangtérson. Just because
we do not see its tangibility does not mean itsdugt exist. Chazal tell us
that a mesechta once attended a funeral in thedbmperson.

Rav Mendel would ask, "You may know that you h/kiss a gemara,
but how do you kiss a gemara? You look it up @adr it and talk about it:
that is how you kiss a gemara! The gemara becempkeased and happy
that it becomes your friend." The Hadran, the @ragpid at the completion
of a mesechta, demonstrates how a mesechta beagmeeson's friend.

sin; our bodies rebel, but our neshamos continuert@in pure. We cannot We "promise" the tractate, lo nisnashi, minache"Wil not forget you,"

harm them. The neshamah attempts to fight itstevélye top, to rise up

and we ask it, lo nisnashi minan, "Do not forggt That is a relationship.

above the muck that we have piled on it. In duetithe Jew finds his way That is reality. This is how the stones are ifztion the people, because

home. In due time.

You shall take the two Shoham stones and engraere them the names
of the Bnei Yisrael. (28:9)

Engraved like a signet ring shall you engravettiestones with the
names of the Bnei Yisrael. (28:11)

the people are real. They endure.

You shall make vestments for Aharon your brotfarglory and
splendor. (28:2)

The Torah emphasizes the significance of the Kioh'a garments,
dedicating more space to them than to any of éssels of the Mishkan.

Of the two pesukim, one reads clearly that thaesof the twelve sons of Chazal teach us that if a Kohen performs a sewfdke he is not wearing

Yaakov should be engraved on the stones. Thepasxi, if interpreted

the proper vestments, the service is renderedidaVdle wonder what

literally, reads that the two stones should beribed on the names of Bneiabout these vestments has such an impact onrthieese

Yisrael. Rashi explains that the word "on the ndree® be read as "with
the names." In his preface to Pischei ChochmahR#rachal relates the
following story.

A man died, and his soul ascended to Heaventand before the
Heavenly Tribunal. "How did you educate your son&'was asked.

"l educated him to be a good Jew who would Wessglporting," he
replied.

"Why did you not send him to the yeshivah to gtlidrah?" they asked.

"Are we then in need of more Torah scholars? &laee many people
who are studying. What is wrong with him suppartiimself?" the man
responded.

They replied, "You do not know what you have dorieu have no idea
what you have created. There are 600,000 exptensattd the Torah, one
coinciding with each Jewish soul and based oovits distinct level of
cognition. True, there are other talmidei chachaniorah scholars, but
not a single one of them can learn like your smt;a single one can offer
novellae as your son can. Now, it is all lost. ¥san's contribution to
Torah is lost forever, because you decided nsetal him to yeshivah."

Horav Mordechai Gifter, zl, explains that an inidiial's character traits
and abilities play a dominant role in his life oiflthey are used and
manifested. Having potential, but not maximizingsitreally of no intrinsic
value. In order for a Kohen's avodah, servicee&eh its potential, it is
necessary that the Kohen render honor and glddgsihem to the best of
his ability. Therefore, the Torah commands thatthken's garments
meet the criteria of kavod and tiferes, glory apldrsdor. Even the Kohen's
garments have to contribute to elevating the setwyc expressing honor to
the Almighty. Thus, only when the Kohen wears tstments is the
service valid, because only then does it readtdtsest potential.

The Rosh Yeshivah adds that the lesson impaytéaeokohanim's
vestments is not restricted to the Priesthoduadtapplication to each and
every one of us. After all, does the Torah notogkbs to be a "kingdom of

Priests" (Shemos 19:6)? Every action that we takst give praise to the
Almighty. Our service to Him can only achieve idlést potential when it
is expressed in every aspect of our essence.

The Torah perceives clothing to have a greatgregeof distinction than
other means of obtaining honor and attention. @lgtis a form of
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expression through which our avodas Hashem cah graater elevation.
Therefore, dressing in a dignified and immaculaganer is important as
part of our service to the Almighty, not simply base it is trendy.

In the Talmud Avodah Zarah 20b, Rabbi PinchasYsnenumerates the
various traits one must acquire in his quest dinkss. Nekius,
cleanliness, is an important prerequisite to theesement of purity and
sanctity. Horav Yonasan Eibschutz, zl, explain teanliness, which is a
reference to spiritual purity, can also refemtoriaculate clothing and an
overall unsullied demeanor, for the cleanlinessr#f's clothing and

bequeathed to all Jews and is an inherent paéneafessence. Yes, they
sin and will continue to sin, and these transgpassat times, will be
grievous. Nonetheless, it does not affect théiemant kedushah which
they retain as part of their spiritual DNA.

Regardless of a Jew's failing, he remains a $ooyalty. His lineage does
not become tarnished. Therefore, even if he haatde from the ways of
the "palace," he still deserves to be treatedyaity. \We must view our
non-observant brethren as heirs to the royal thtloaehave lost their way
home. At any point, the inherent holiness thagid pf them may be

appearance play a critical role, both symbolicatiy literally, in his service catalyzed such that they will return and reclaieirtbirthright and legacy.
to the Aimighty. The Rosh Yeshivah adds that this noble heritéayeep an even greater
The clothing one wears defines him. Often, ifdates a tendency toward demand on those who do know better. All too oftenbecome spiritually
a certain lifestyle. More often, clothing servesaaeminder of who one is complacent and satisfied with mediocrity. Rathantmaximize our
and where he is going, as demonstrated by thevolipepisode. A young potential for greatness, we accede to the blamisits of the yetzer hora,
man who was a chasid of the Bais Yisrael of Glated that he once took evil inclination, and settle for much less thanawe capable of achieving.
atrip from Eretz Yisrael to Belgium. He arrivedBelgium on Sunday and We sell ourselves short, shying away from oppadtiesfor accomplishing
took responsibility for the affairs that needes &ttention. His plan was to  spiritual distinction when they avail themselvesis. The Navi Chavakuk

spend the week and leave after Shabbos. Thurséajney he heard a
knock at the door of his hotel room. He openeditier and saw an
unusual individual who had just arrived from Ergtzrael. In his hands,
he held a package. The stranger just handed tkagto him, made an
about-face and left. No conversation ensued bettresm. It was as if the
package would explain itself. No further conveémsatvas needed. He
immediately opened up the package to find his Bhgbbos frock which
he wore in Eretz Yisrael, but had no plans to vie&elgium.

Apparently, the Gerer Rebbe knew his studentk ielwent to the
young man's house and asked to see what the ynandiad packed to

intimates that we are a holy People with enormautsrial that can, and
should, be translated into reality. We have anrntsanctity that should
make us immortal. We must, therefore, empower tugséo use the gifts
with which Hashem endows us, so that we reactofhelével of
kedushah that Hashem expects of us.

Perhaps we should take this idea a bit furthehillty demands a certain
rectitude and demeanor that bespeaks one's sialifin In other words,
the prince does not speak or act like the averagtigan. The prince
respects people, because he appreciates the ¥allaiman being on a
higher level. The higher one has risen, the greatels achievements, the

take along. When he saw his kappota, frock, hanigithe closet, he knew more that is expected of him. He must bring hoodvi$ position. Thus, a

that his student had no plans to maintain hidifyd® wearing the
traditional Shabbos garb in Osland, the Diaspgdeawas not planning to
dress like a chasid. The Rebbe was intimating @erih@n subtle hint to
him: These are bigdei kodesh, consecrated garniEmty are the
traditional garb that he was used to wearing.padain such a simple
commitment today could, and would, be likely taddo a greater failing
later on. This is how the Bais Yisrael demonstrdtis overwhelming love
to his students - by ensuring that they presetiveid spiritual rectitude.

This is what you shall do to sanctify them. (29:1

In the waning years of the first Bais HaMikdattte Navi Chavakuk
asked that death be eliminated from the JewislplBeBiting the pasuk
above, as well as the opening pasuk of Parashdmsken where we are
exhorted to be holy, he argued that in order orouachieve sanctity,
Hashem must abolish death from us. He maintaimatchioliness and

death are incongruous and, thus, cannot coexasimémber of the Jewish ..

People, especially Kohanim, should die. Hasheporeded that it was too
late. Death had been a part of "life" ever sindarA HaRishon sinned,
causing Hashem to decree death against mankirsthertes response
seems to indicate a sort of acquiescence andragregevith Chavakuk's
claim that death and holiness do not share congrmmd. The idea of
death could not be eliminated but only due toxrirsic reason.

Let us attempt to qualify this statement. Ondhe hand, we agree that
death and holiness do not mix; and the level oftigrachieved at Har

Sinai during the Revelation should repel death.édloeless, the generation Organ Transplants- Kidney and Cornea Transplants- Part 1

of Chavakuk deserved the impending destructich@Bais HaMikdash.
A people that was not worthy of keeping the Baadtikdash; in fact,

Jew should appreciate all human beings, regardfeseir background,
race and religious affiliation.

| was recently reading how Horav Mendel Kapldnthe legendary Rosh
Yeshivah, would sense a spark of holiness in evergan being. When he
spent time in Japan and China, he could not brimgelf to ride in a
rickshaw, even though this was a common mode p§partation, because
it required another human being to pull him. Liatéfe, when he would
drive, he would use the horn only for safety psg® never as a way to
vent frustration. When he would drive into a gagien, he made a point to
park nearest to the attendant, so that the wevkatd not have to walk
more than necessary. He would treat every oneregtpect - never talking
down to anyone, regardless of his position oradigjpn. The warm
feelings he demonstrated towards others were alvesyprocated. When
you make someone feel good, they appreciate itespbnd in turn.
refuos, yeshuos vinechamos to all Kiatdél Anonymous
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Transplants — Introduction ~ Halachic autlesiin the twentieth century

catalyzed its destruction. Yet, they possessetttiet of holiness necessaryigorously debated the Halachic definition of deatid the debate

to repel death. How is this possible? Why shouldrA's transgression be
necessary to justify their death decree? Why d@gnere their own
misdeeds which brought down the Bais HaMikdash?

Horav Henach Leibowitz, Shlita, derives a siguaifit lesson from here.
When Klal Yisrael stood at Har Sinai, they achitae unparalleled level
of kedushah which rendered death inappropriatey Tere beyond death.
Their new level of sanctity demanded that theinbeortal. Death
affected them only because of Adam's sin. Thiadg®f kedushah is

continues to rage during the twenty first centu@urrently, one cannot
even contemplate heart, liver, or lung transplantsss brain death is an
acceptable definition of death, because doctoyetasannot harvest these
organs from a donor unless the donor's hearllibestiting spontaneously.
This week, we will not discuss the brain deathes$wt rather will review
the debate among Poskim regarding the permisgibfliharvesting organs,
specifically kidneys and corneas, from donors aersid dead by all
Halachic standards.
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Kidney Transplants - Three Halachic Issues her& are three potential
Halachic objections to cadaver transplants. Tisefiossible problem is
that it constitutes Nivul HaMeit, a denigrationtbé dead. The source for
this prohibition is Devarim 21:23, which forbids tasdishonor a corpse by
leaving it hanging overnight. The second posgibtélem, learned out
from the same source, is the failure to bury tlgawr The third potential
issue is the prohibition to benefit from the desek(Shulchan Aruch Y.D.
349:1 for examples).

Does the Mitzvah of Saving a Life Override thdddhic Issues? - The
Autopsy Precedent  The twentieth-century dehbeeit organ donation
emerges from the eighteenth- and nineteenth-cedispyte concerning

reasons that since it is a Mitzvah to save aHifgyesting an organ to save a
life does not denigrate the dead. Rav Shlomo Zal&keerbach (Teshuvot
Minchat Shlomo 2:83 in the Machon Otzarot Shlomitiarg agrees,
writing, "It is obvious that we are obligated tesfice a limb of a dead
individual in order to facilitate [even] the podsilsaving of a life of a living
individual whose life is endangered and is Lefaneiithout considering at
all the wish of the deceased or his relatives."ekiphasizes, though, that
this applies only if the one who donates the oigaiready dead, not
merely in the process of dying.  On the otherd) two great twentieth-
century authorities, Rav Eliezer Waldenberg (Teshiizitz Eliezer 13:91)
and Dayan Weisz (Teshuvot Minchat Yitzchak 5:&pdte Rav Moshe

autopsies. We shall first briefly present thisateb A very serious questionand Rav Shlomo Zalman's ruling. They argue thmatesupon death one is

was posed to Rav Yechezkeil Landau (Teshuvot NaeBudah Y.D.
2:210) in the late-eighteenth century. This caselved the permissibility
of performing an autopsy on a patient that dieldindon due to

freed from observing Mitzvot, the dead individushot obligated to save a
life. Hence, we are forbidden to denigrate theddezrson by removing an
organ, even to save a life. Rav Waldenberg citessponsum of the

complications that arose during a routine surgicatedure. The surgeons Radvaz (2:218), who rules that Halacha does noiiregne to sacrifice a

sought permission to perform an autopsy on thepétd learn if it was
they who had made a mistake during the surgerys, Tiey believed,
would help them avoid making similar mistakes ia thture.  Rav
Landau replied that Halacha forbids the autopsg.atgues that although
the Gemara (Chullin 11b) seems to sanction an aytopsave a life, the
circumstance presented to him differ. He asskssthe Torah sanctions
autopsy only to save the life of someone who isgméy in danger of
losing his life (Choleh Lefaneinu). He reasonduetio ad absurdum, that
if one considers the circumstance in London asdkuNefesh, all medical
preparations would be permitted on Shabbat, begaerbaps a
dangerously ill person may suddenly appear and beed of these
preparations. Moreover, he argues, if he weretmjh the autopsy in this
situation, surgeons would cite him out of contexaltow autopsies on
every patient who died under their care. Rav Laratmsidered this to be
highly intolerable. ~ The Chatam Sofer (Teshu¥d. 336) agrees with
the Noda BeYehudah. He adds that the Torah foll@defiting from the

limb in order to save another's life Similarly,\\R&aldenberg reasons, a
dead person cannot be compelled to sacrifice a(imhiich will be restored
in the period of Techiyat HaMeitim) to save anothlifle. = Dayan Weisz
cites the aforementioned Teshuvot Binyan Tzion, disagrees with the
Noda BeYehuda and the Chatam Sofer. Dayan Welsxéethat the
consensus of Halachic authorities accepts theapinfi the Binyan Tzion
as normative and therefore forbids degrading tlael @@en to save a
Choleh Lefaneinu. In contrast, Rav Shlomo Zalmaerhach (cited in the
Nishmat Avraham Y.D. 2:264) believes that the o the Binyan Tzion
is not accepted as normative.  We should mateaithough the Binyan
Tzion permits autopsies even if the dangerousbeilson is not Lefaneinu
if the deceased authorized the autopsy beforedaithdmost Halachic
authorities reject this ruling. These authoritiedude the Chatam Sofer
(Teshuvot Y.D. 336) and the Maharam Schick (Tesh¥vD. 347). Rav
Moshe Feinstein (Teshuvot Igrot Moshe Y.D. 3:14@) Rav Shlomo
Zalman Auerbach (cited in the Nishmat Avraham Y2E257) vigorously

dead, and thus Halacha forbids autopsies. Henisstlcertain, though, that reject this ruling of the Binyan Tzion. Rav Yisr&elsky (Rosh Yeshiva

autopsies may be performed to save the life oha@@usly ill person who
is Lefaneinu. The Chatam Sofer adds that Halaatiéds donating one's
body after death for medical research. He archegshe Torah forbids us
to denigrate our bodies after death and that deinigsults the Creator as
well (based on the Ramban to Devarim 21:23). Haés that since the
body served as a receptacle for the soul duriagitifetains a measure of
holiness even after death.  Rav Yaakov Ettliffieshuvot Binyan
Tzion 170-171) maintains that Halacha forbids asigspeven to save the
life of a dangerously ill person who is Lefaneirtde cites Rashi (Bava
Kama 60b, s.v. VaYatzilah), who forbids stealingreto save a life. He
argues that even Tosafot (ibid. s.v. Mahu) andRbsh (Bava Kama 6:12),
who permit stealing to save a life, would forbidaropsy to save a life.
First, the Binyan Tzion believes that Tosafot dmelRosh's ruling applies
only when the thief will compensate the victim. vREtlinger notes that
monetary compensation to the heirs does not cotestidequate restitution
for an autopsy. Second, Tosafot and the Roslirgyrapplies only to theft
from a living individual, who is obligated to salixes. This obligation
sanctions the theft, but absent this obligatiorlattea prohibits the theft.
Thus, since a dead person is not obligated to erfditzvot, Halacha
forbids stealing from him (in the form of an autgpsven to save a life.
The Maharam Schick (Teshuvot Maharam Schick Y.[7-348)
vigorously disputes the Binyan Tzion and defenésNbda BeYehudah
and Chatam Sofer's permission to perform an autopsgve the life of a
dangerously ill individual who is Lefaneinu. Inde®av Eliezer
Waldenberg (Teshuvot Tzitz Eliezer 4:14) pointstbat the
aforementioned Gemara in Chullin seems to cledsfyrdve the thesis of
the Binyan Tzion.

Kidney Donations ~ Rav Moshe Feinstein rufes it is a Mitzvah to
donate an organ to save a life (Teshuvot Igrot MogID. 2:174, at the

of Torah Vodaath) stated in a lecture at Yeshivavélsity's Albert Einstein
College of Medicine in 1988 that Halachic authestreject the opinion of
the Binyan Tzion.  We should also note thah&igddonation is
permissible to be accomplished, according to theynRoskim who reject
brain death as a Halachic definition of death, dfrtlye patient's heart has
stopped. Moreover, any necessary preparationsatagsbe done only
after his heart has ceased beating, as Halach&f@huAruch Y.D. 339:1)
forbids touching a deathly ill individual in any mrger that may shorten his
life (even in the briefest manner). We should rib& in many instances
preparations for kidney transplants begin befoechtbart has ceased
beating spontaneously, which poses a very serimidgm to the majority
of Poskim who reject brain stem death as a defimitif death.  Finally,
we should note that Rav Yechiel Yaakov Weinberg(mesponsum printed
in Techumin 12:382-384) believes that the definitid Choleh Lefaneinu
has expanded greatly today due to the dramaticomepnent in worldwide
communication, while Dr. Abraham S. Abraham (Nish#aaham 2:257)
strongly disputes this contention.

Cornea Transplants ~ Twentieth-century autiesralso dispute the
Halachic propriety of cornea transplants, sincerélogient can live without
the cornea. Rav Waldenberg and Dayan Weisz, indhevementioned
responsa, categorically forbid cornea transplaRiv Isser Yehuda
Unterman (Teshuvot Sheivet MeiYehudah 1 p. 314; Baterman was
Israel's chief rabbi during the 1960s) though, [sroornea transplants and
Rav Tzvi Pesach Frank (Teshuvot Har Tzvi Y.D. 2igclined to do so.
Rav Yechiel Yaakov Weinberg (Teshuvot Seridei Ash?0) permits
cornea transplants on behalf of one who is blindbith eyes. We will
examine the respective arguments of these auttsriti Rav Waldenberg
and Dayan Weisz categorically forbid cornea traarggl for the same
reasons they forbid kidney transplants, namely, tttey accept the Binyan

conclusion of the Teshuvah) if the donor is defiaedlead by Halacha. HeTzion's opinion that denigrating the dead is faibid even to save a Choleh
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Lefaneinu. On the other hand, Rav Tzvi Pesacteptegwo arguments in
favor of permitting cornea transplants. He natebat the cornea is
smaller than a Kezayit (the size of an olive) aodistitutes a distinct unit
(i.e. it is not Chazi Leltztarufei, see Yoma 74Rav Tzvi Pesach
presumably means that the obligation to bury ttaeldiwes not apply to a
part of the body which is distinct and whose sizless than a Kezayit.
Similarly, the prohibitions to derive benefit fraitme dead and to denigrate
the dead do not apply to such a small and digtiaxtof the body, as the
general prohibition that applies to an item eves than a Shiur does not
apply in a situation where the concern for Chatiztarufei does not apply.
(We note that many authorities disagree with dlisertion; see
Encyclopedia Talmudit 16:601-603.) Rav Waldenbergthe other hand,
argues that these prohibitions apply even to thedlest part of the body.
Moreover, Rav Tzvi Pesach expresses concern thiaame regarding the
dead, the Shiur (minimum size) is a Shaveh Pertatth a Perutah, a
very small monetary value), not a Kezayit. Thugnethough a cornea is
less than the size of a Kezayit, the fact thatwarth more than a Perutah
may render the aforementioned prohibitions to Heliforce.  Rav Tzvi
Pesach suggests another approach to justify ctraresplants. He
proposes that Halacha views receiving a cornehels EeDerech
Hanaato (benefiting in an unusual manner). The &@arfPesachim 25b)
teaches that a sick individual may benefit in answal manner from
something that we normally are forbidden to berfedin. The Gemara
clearly indicates that this leniency applies ex®@orte who is not
dangerously ill. Rav Waldenberg, though, arguashienefiting from a
transplanted organ is considered benefiting froendisad in a conventional
manner and as such is proscribed.  Rav Unteoffers a novel
argument in favor of cornea transplants. One vaceives a transplant is
not benefiting from the dead. He reasons thatrtiresplanted cornea (or
any transplanted organ) has returned to life, hod the recipient is not
benefiting from the dead (but rather from the liyimvhich of course is
permissible). Rav Weinberg specifically rejecis irgument. He argues
that although the cornea has returned to lifeptreefit is from the donor,
who still is dead.
recipient who is blind in only one eye. Howeves,does sanction cornea
donations to one who is blind in both eyes. Hsaoga that a blind
individual is in danger of falling into a pit oréi (or traffic), and therefore it
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Tetzaveh

As | have mentioned before in these studietzaleh is the only sedra
from the beginning of Exodus to the end of Deuteroy, that does not
contain the word "Moses". For once Moses, the hthmleader, the
liberator, the lawgiver, is offstage. Instead aaus is on his elder brother
Aaron who, elsewhere, is often in the backgroundeéd virtually the
whole sedra is devoted to the role Moses did natjpg, except briefly -
that of priest in general, high priest in particula

Why so? Is there any larger significance to theeace of Moses from this
passage? The commentators offered many suggesioasof two offered
by R. Jacob ben Asher (c1270-1340, author of tde &kaown as the Tur),
relates this week's sedra to an event at the hiagiofi Moses' leadership:
his encounter with G-d at the burning bush (Ex).3vbses repeatedly
expressed reluctance to undertake the missiorading the people out of
Egypt. Finally we read:

But Moses said, "O Lord, please send someonectieit." Then the
Lord's anger burned against Moses and he said, t"#wait your brother,
Aaron the Levite? | know he can speak well. Hérisaaly on his way to
meet you, and his heart will be glad when he seasyou shall speak to
him and put words in his mouth; | will help bothyafu speak and will
teach you what to do." (Ex. 4: 13-15) The saggdtsat it was this
hesitation on the part of Moses that caused pdrisable - as potential
high priest - to be taken from him and given tobrsther. R. Jacob ben
Asher concludes that Moses' name is missing frotral’eh "to spare him
distress" on seeing Aaron acquire the insigniariesfhood that might have
been Moses' own.

Rav Weinberg does not sanatornea transplants to a Without negating this or other explanations, ¢hmay be a more

fundamental message. As | have mentioned befoeepbtie recurring
themes of Genesis is sibling rivalry, hostilityween brothers. This story is
told, at ever-increasing length, four times: betw€ain and Abel, Isaac

is vital for him to receive eyesight in any fashioks precedent, he cites theand Ishmael, Jacob and Esau, and Joseph and thigristo

ruling of the? Hagahot Maimoniot (commenting on Ram Hilchot
Maachalot Asurot 14:2) that one may feed non-kofdt to cure an
epileptic because epilepsy constitutes a dandiée toThis is because the
epileptic is in danger of falling into a fire ot piuring a seizure. Rav
Weinberg argues that the same should apply toe p&rson. He
concludes, however, that one who relies on thegrgpinions "does not
lose," since prominent Poskim have issued perneigsiings. Rav Shlomo
Zalman Auerbach (Teshuvot Minchat Shlomo 2:84 en@zarot Shlomo
edition) endorses the ruling of Rav Unterman, asd®av Ovadia Yosef
(Teshuvot Yabia Omer 3 Y.D. 23), though he doesrdpin case of great
need and if the donor during his lifetime authatitee donation of a
cornea after death.
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There is an identifiable pattern to this setafratives, best seen in the
way each ends. The story of Cain and Abel endswitider, fratricide.
Isaac and Ishmael - though they grow up apart seee together at
Abraham's funeral. Evidently there had been a m@lation, though this is
told between the lines (and spelled out in midrasb directly in the text.
Jacob and Esau meet, embrace and go their sepaygeJoseph and his
brothers are reconciled and live together in pedaseph providing them
with food, land, and protection. Genesis is tellirsga story of great
consequence. Fraternity - one of the key wordh@french revolution - is
not simple or straightforward. It is often fraugtith conflict and
contention. Yet slowly, brothers can learn thatdtie another way. On this

Next week, we shall distius Halachic propriety of note Genesis ends.

But it is not the end of the story. There isfth fthapter: the relationship
between Moses and Aaron. Here, for the first tiinete is no hint of
sibling rivalry (some developed later - Bamidbar th - but was resolved
by Moses' humility). The brothers work togethenirthe very outset of the
mission to lead the Israelites to freedom. Theyeskithe people together.
They stand together when confronting Pharaoh. Peefprm signs and
wonders together. They share leadership of thelp@othe wilderness
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different talents, different roles, but without tilitg, each complementing
the other.

This is conveyed by the Torah in two strikinggges. The first is in the
passage already cited above. G-d says to Mosesn Asralready on his
way to meet you, and his heart will be glad whesdes you." How
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different this is from the tense encounters betwethers in Genesis.
Aaron, we may have thought, might have many reasoh® rejoice on
seeing Moses return. The brothers had not growoggther. Moses had
been adopted by Pharaoh's daughter and raisecHgygutian palace. Nor
had they been together during the Israelites' snffe. Moses, fearing for
his life after his assault on an Egyptian tasknrakizd fled to Midian.
Besides this, Moses was Aaron's younger brotheritamas he who was

to the Torah - the Torah that Aaron's younger lmoMoses gave to the
Jewish people.

The story of Aaron and Moses, the fifth chaptethie biblical story of
brotherhood, is where, finally, fraternity reacttes heights. And that
surely is the meaning of Psalm 133, with its expleference to Aaron and
his sacred garments: "How good and pleasant ihesvbrothers live
together in unity! It is like precious oil poured the head, running down

about to become leader of the people. Always irptist, when the younger on the beard, running down on Aaron's beard, dagwamuhe collar of his

had taken something the elder might have beliee&thbed naturally to
him, there was jealousy, animosity. Yet G-d asshteses: "when Aaron
sees you, he will rejoice". And so he did (Ex. 4).2

The second intimation is contained in a straegg tracing the descent of
Moses and Aaron:

Amram married his father's sister Jochebed, wdte bim Aaron and
Moses. Amram lived 137 years . . . It was this s&a®n and Moses to
whom the Lord said, "Bring the Israelites out ofyfigby their divisions."
They were the ones who spoke to Pharaoh king obtEdyout bringing the
Israelites out of Egypt. It was the same Moses/Aardn. (Ex. 6: 20, 26-
27). The repeated phrase, "It was this samemhatic even in
translation. It is all the more so when we note peouliarities of the text.
The first is that the phrases, though at first thaynd identical, in fact
place the names of the brothers in a differentrotte first phrase says
"Aaron and Moses", the second, "Moses and Aarom&nEnore striking is
the grammatical oddity of the phrase. Both timies,third person singular
is used. Literally, they read: "He was Aaron andskkj, "He was Moses
and Aaron". The text should have said, "They" thel more so since the
pronoun "they" is used in the middle of the passajeey were the ones
who spoke to Pharaoh".

The unmistakable implication is that they weke & single individual.
They were as one. There was no hierarchy betwesn: ttometimes
Aaron's name appears first, sometimes Moses'. Bthire is a wonderful
midrash, based on the verse in Psalms (85: 11)ifigekindness and truth
meet together; righteousness and peace kiss dash"ot

Loving-kindness - this refers to Aaron. Trutlhistrefers to Moses.
Righteousness - this refers to Moses. Peace retfeiss to Aaron. (Shemot
Rabbah 5: 10) The midrash brings prooftexts foehes these
identifications, but we understand them immediafdgses and Aaron
were quite different in temperament and role. Magas the man of truth,
Aaron of peace. Without truth, there can be n®wi$d inspire a nation.
But without internal peace, there is no natiomgpire. Aaron and Moses
were both necessary. Their roles were in creagiusion. Yet they worked
side by side, each respecting the distinctiveafithe other. As the midrash
goes on to say:

"And he kissed him" [the brothers kissed whety thhet] - This means:
each rejoiced at the other's greatness. (ShemdtaRad loc) A final
midrash completes the picture by referring to theek's sedra and the
vestments of the high priest, especially the bpéatst with its Urim and
Tumim:

"His heart will be glad when he sees you" - et heart that rejoiced in
the greatness of his brother be vested with the@rid Tumim. (Shemot
Rabbah 3: 17) It was precisely the fact that Aatidmot envy his younger
brother but instead rejoiced in his greatnessrtteate him worthy to be
High Priest. So it came to pass - measure for meaghbat just as Aaron
made space for his younger brother to lead, s@ ¢hah makes space for
Aaron to lead. That is why Aaron is the hero ofZégeh: for once, not
overshadowed by Moses.

"Who is honoured?" asked ben Zoma (Avot 4: 1ne@ho honours
others." Aaron honoured his younger brother. Thathy Moses (not
mentioned by name but by implication) is told ilstveek's sedra, "Make
sacred garments for your brother Aaron, to give limour and splendour”
(Ex. 28: 2). To this day a Cohen is honoured bgdpéirst to be called up

robes." It was thanks to Aaron, and the honouthloeved Moses, that at
last brothers learned to live together in unity.
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