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Rabbi Mordechai Willig —

The Joy of Adar

I “Just as we decrease joy in the month of Asisould we increase joy
in the month of Adar” (Ta’anis 29a). The expressiost as” (k'shem)
implies a logical connection between the two habfdbe statement. What
is this connection?

The destruction of Tisha B’Av was caused by theo§the spies which
took place on the same date in the desert (iffitiis sin, often understood
as an act of cowardice, is explained by the Zahartotally different light.
The spies, being great leaders, were afraid afisgidecline in Eretz
Yisrael. In the desert, the Jews’ needs were peovity Hashem’s
miracles, and they were free to spend day and stghlying Torah. Upon
crossing the Jordan, they would be required torbagiew lifestyle in
which much of their time would be devoted to adtime and other
mundane matters. The spies feared that this chaoglel adversely affect
the Jews’ spirituality, and they attempted to pre\eby their report of
danger.

If this analysis is correct, why was the spiegtican such a grave sin? The
answer is that Hashem wants the Jews to mainteinghnctity despite the
challenges of everyday life. The supernatural étheodesert, critical to the
development of the Torah nation, was not its ultémaission. The attempt
of the spies to frustrate the fulfilment of thevdie plan, even if sincerely
motivated, was an error of tragic and eternal cgusace.

The punishment for this sin was the challengaamtain spirituality and
faith despite conditions even more difficult thange in Eretz Yisrael. The
only way for the Jews to atone for their sin ofrtgyto avoid the spiritual
difficulties of Eretz Yisrael was to overcome egrater difficulties in the
galus. Thus the destruction of Tisha B’Av resufiedn the sin of the spies.

The Jews passed this critical test of their fimitbalus during the events in
Shushan which we commemorate on Purim. They magdaheir
spirituality despite the threat of total annihietti This was the atonement
for the sin of the spies, and as such, calls fanarease in joy, just as the
remembrance of the sin itself and the resultingrdetion decreases our joy
in Av.

I Amalek came and battled Yisrael in Refidinhé®os 17:8). Amalek
attacked because the hands of Yisrael weakenedlifRefafu yedeihem)
with respect to Torah (Mechilta).

Hands represent worldly pursuits, commonly penfed with one’s hands,
as opposed to purely spiritual matter performeti wite’s mind and/or
mouth. Amalek attacks when we falter in our missibnonsecrating
otherwise mundane aspects of life, such as eaalimglihood, eating, and
the like. When our hands weakened in Refidim, web® vulnerable to
our archenemy Amalek’s attack.

Moshe’s hands grew heavy, and Aharon and Chyastga his hands
(17:12). Moshe represents purely spiritual lifjain enable him to go
without food or drink for 40 days and nights whenascended to receive
the Torah (Devarim 9:9), and which required hinaltstain from relations
with his wife (Rashi Bamidbar 12:8). As a resuis, Inands were heavy. He
could not lift his hands, symbolizing the elevatafrworldly pursuits,
because he was exceedingly spiritual.

Similarly, Moshe’s mouth and speech were heatyn(@ 4:10). Speech
combines the physical body with the spiritual g@tkelos Bereishis 2:7).
Moshe’s heavy speech reflects not only an impedirbenalso a uniquely
spiritual personality (Maharal, Gevuros Hashem @rap8).

Moshe delegated Yehoshua to fight Amalek (1X8hoshua combined
the spiritual and physical and could battle Amaléio attempts to sever the
connection. Later, he would be saved from thegfithe spies, who also
wished to live a totally spiritual life.

The name Kah combines the spiritual yud withghgsical heh. It is this
name of Hashem that saves Yehoshua (Kah Yoshi&dma)the spies

Wed, Feb 25, 2009 al{gashj Bamidbar 13:16). And it is this name whishised to express

Hashem'’s eternal battle against Amalek (Rashi SHAd5).

Aharon was chosen to support Moshe’s hands.kihain, Aharon’s role
is to sublimate physical objects, such as anirflals; and wine, by offering
them and even by eating them to achieve atonerResathim 59b).
Moshe's pure spirituality disqualified him from gierg as a kohein, a role
which Aharon assumed (see Rashi Shemos 4:14)h&mame reason,
Moshe could not lead us in Eretz Yisrael, the plabhe&h required
combining physical and spiritual, a role which Yehoa assumed (Vayikra
Raba 11:6).

Il Amalek heard that Aharon had died, and faLagminst Bnai Yisrael
when we came to the way in which the spies wensiiRBamidbar 21:1).
This second attack of our archenemy was launchadimte that the
connection between the physical and the spirit@a weakened by the
death of its primary practitioner, Aharon Hakohéitook place at the
location in which the connection had been seveaglieeby the spies
(Asufas Maarachos by Rabbi C. Y. Goldvicht z"l).

The commandment to destroy Amalek (Devarim 2514 8)llowed
immediately by the mitzvah of bikkurim (26:1-4).i§mitzvah is referred
to as “trumas yedchem,” the lifting up of your hd®ashi 12:6). When we
destroy Amalek, we are able to lift our handsattthe first fruit to the
kohein, thereby elevating all of our harvest tpisitsal level.

Every meal is preceded by netilas yadayim, @ftif the hands. We
thereby fulfill “lift your hands to sanctity” (Telim 134:2). Eating is the
ultimate physical activity. Instead of eating lésimals, we are to begin our
meal by lifting our hands, and consecrate it bytirecproper berachos
before and after.

In parshas Terumah, we read about the mizbedwn{8s 27:1-6).
Nowadays, one’s table achieves the atonementtithahizbeach achieved
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when the Beis Hamikdash stood (Menachos 97a).i¥ laiscomplished by
inviting the poor, and by reciting words of Tordftaharsha, based on
Berachos 55a and Avos 3:4). Additionally, the eserof self-control in
leaving over some of the food is a self-sacrifiddcl achieves atonement
(Maharsha Bava Basra 60b) - as well as charadieengent (Rambam
T’shuva 7:3) and good health.

In the month of Av, when we proved unable to ale\the physical, we
limit the joy of eating, culminating in the fast disha B’Av. In the month
of Adar, when we defeated Amalek, thereby sublingathe physical, we
increase the joy of eating, culminating in the Fuse’uda. This joyous
se’uda should include, or be accompanied by, hglhie poor (see
Rambam Megillah 2:17). It must contain words ofdforAnd it must be
governed, even on Purim, by appropriate self-riestia this way, we can
all participate in destroying Amalek by consecmiill aspects of our lives.
Copyright © 2009 by The TorahWeb Foundation. Ajhts reserved.
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The Third Temple Will Be A Pre-Fabricated Struetu

Parshas Terumah deals with the building of thehin in the
Wilderness. The Mishkan was a temporary structaggnt to be the
forerunner of the Batei Mikdash [Temples] that veblaker be built in
Jerusalem. The first Bais HaMikdash was construlayei§ing Shlomo (as
detailed in this week's Haftorah). Because of g, Shlomo's Temple
was destroyed and we went into exile in BabyloB&venty years later, we
returned from exile and the second Bais HaMikdaah built under the
leadership of Ezra and Nechemia. This Bais HaMikdas was ultimately
destroyed.

The Naveim [Prophets] promise that a third Badd/ikdash will be
constructed in Messianic times. Our Sages teacdhttbar hird Bais
HaMikdash's construction will be different from thudi its predecessors.
Chazal say that the Almighty Himself will build tidird Temple and
"bringing it down miraculously from Heaven." Howeyeven though
tradition has it that the Third Bais HaMikdash Wil ready-made in
Heaven, we are taught that nevertheless Klal isvéleattach the doors.

The gates of the First Bais HaMikdash sunk ihtodground and were not
part of the destruction of that Temple. G-d williigthe future, we will
discover where those doors are buried and weewittach them to the
otherwise completed Third Bais HaMikdash. This dlour portion in the
building of that future Bais HaMikdash.

There is a concept in Jewish thought called fnafad'kisufa" [literally,
bread of embarrassment]. No one wants to be cdiystand totally on the
take. The nature of humanity is to want to be &bleoth give and take.
Therefore, attaching the doors will allow us td feat we have made a
positive contribution to the building of the thiBais HaMikdash, and
remove the third Bais HaMikdash from the realmra'dmah d'kisufa'.

In fact, attaching the doors is a significant poment of the entire
structure. The Talmud [Bava Basra 53b] cites ttse cd a convert who
died and had no relatives to inherit his propebiye person came along
and built a house on the convert's field to acqmivaeership of the now
ownerless field. This person built the entire hoerseept for the doors. A
second person completed the structure by addindabes. The Talmud
rules that the second person has acquired theafieldhe house. In
halacha, the person who erects the doors is coaditle have put up the
entire structure.

For this reason, Chazal explain that G-d wil/eethe job of erecting the
doors of the third Bais HaMikdash for Klal Yisrael.

In the Musaf prayer for Shalosh Regalim [ThrdgriPiage Festivals], we
say "Show us its construction and gladden us wstfixing" (Har'enu
b'vinyano v'samcheinu b'tikuno). This means -- slisvthe basic structure,
because we are not going to participate in thaasphen gladden us with
the fact that we will be able to fix it up — by pag on the doors — and
thereby completing it.

The Crown of The Table Needs a Fence

The Parsha describes the construction of thrédgedflishkan's Holy
Kaylem [Vessels]: The Aron [Ark], Mizbayach [Altadnd Shulchan
[Table]. There is common denominator between adlgtkaylim — they all
had a golden crown around the top of the vessek@t®av saviv).
According to Chazal, these crowns represent theettypes of crowns that
exist within the Jewish people. The Aron represtm@Crown of Torah.
The Mizbayach represents the Crown of the Priesthbbhe Shulchan
represents the Crown of Kingship. Rashi [Shmos#T?tes that the
crown around the Shulchan does not merely repréiserdrown of
monarchy of the Jewish Kings. Monarchy (Malchusp akfers to wealth.
People speak of the "Table of Kings" (Shulchan leteila) as a metaphor
for the table of a rich man.

Rav Moshe Feinstein (in Darash Moshe) pointgtrattthe Shulchan did
not merely require a Crown (zer), but also a lftlece (misgeres). After
mentioning both the Crown and the fence, the paspéats that the crown
should be made on top of the fence. Rav Moshe iespiae strange
construction. The Crown of Torah and the Crownr#g$?hood, he says,
have no down side. We do not need to worry abasettrowns. The
Crown of Wealth, however, comes in two varietiegefgbody respects
money. This is the way of the world. However, mooay be used for
tremendous good or for crazy or evil things. Thanefthe pasuk is
teaching that the Crown of Monarchy, i.e. — thev@r@f Wealth — must
be accompanied by a misgeres, a fence. The Crowieafth has to be
used wisely and therefore needs a boundary tatgiirection.

This write-up was adapted from the hashkaféiggoof Rabbi Yissocher
Frand's Commuter Chavrusah Torah Tape series omeaiy Torah
portion.

Tapes or a complete catalogue can be orderedtfrerviad Yechiel
Institute, PO Box 511, Owings Mills MD 21117-051all (410) 358-
0416 or e-mail tapes@yadyechiel.org or visit hittpiw.yadyechiel.org/
for further information. To Support Projéxtnesis- Torah.org
Transcribed by David Twersky Seattle, WA; Technisdistance by Dovid
Hoffman, Baltimore, MD
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Parshat Teruma

The Shitim Atone for the Shitim

Maran Rosh Hayeshiva Harav C.Y. Goldvicht zt"|

Written and Edited by Rav Yedidya Kahana shlita

(Translated by Rav Meir Orlian)

The Midrash Rabbah on Parshat Teruma comments:

"You shall make the planks of the Mishkan ofighilvood." (Shemot
26:15) This is what it says, "The trees of Hashesrsated, the cedars of
Lebanon that He has planted." (Tehillim 104:16)dEhitim is a species of
cedar.] The world was not worthy of using them gh&m wood], and
they should have been put away, but they were utct\pay because of G-
d's honor.

The obvious question is: Why were the shitim sigeg to be put away? If
they were supposed to be put away, why was thekdisbuilt of them?
Could they not have made the Mishkan from othe&stPe

Another Midrash addresses this:
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"Bezalel made the Ark of shitim wood." (37:1) $lig what it says: "From
your wounds | will heal you" (Yirmiya 30:17) ... duman being ... injures
with a knife and heals with a bandage. But G-dshedth what He injures.

history. This troubled and perplexed me, becauseb accident that the
Chumesh only deals with certain subjects at gezagth. If there is such a
level of detail about the Mishkan, there must lzsoas for it. | am happy

So, too, Yisrael sinned at Shitim, as it saysaédsettled in the Shitim, and to say that this year | was able to arrive at saduitional layers of

the people began to commit harlotry with the daeighof Moab"
(Bamidbar 25:1), and they were healed with shiéimit says: "Bezalel
made the Ark of shitim wood."

In other words, Chazal identify (without explaigiwhy) that the Shitim
signify, on the one hand, a great danger of imritgradet, on the other
hand, the building of the Mishkan and the Ark vtfitim wood atones for
this. What is the connection between the lowly fasimmorality and the
building of the Mishkan, and, in particular, thekAwhich dwells in the
Holy of Holies?

Maran Rosh Hayeshiva zt"l would frequently combm@mnthe Mishna in
Avot (4:21), that "jealousy, desire and honor remaperson from the

understanding which | wanted to share. First,i&do Pekudei says that
the Mishkan although a less elaborate structuregnester in certain
respects than both Temples because our enemieseredoand destroyed
both Temples. The Mishkan, although its whereabatg unknown, was
never defiledl

Four implements within the Mishkan (the Aron, 8taulchan, the
Mizbeyach HaOlah, and the Mizbeyach HaKetores)imgtrtant
characteristics in common:

They had to be made of shittim wood;

They had to be plated in gold (other than theb@yach HaOlah, which
was plated in copper);

world" because these are the three primary eitbtfaat emanate from the They had to have rings through which removalaleest could be inserted

distortion of the three proper traits of the patties - chesed, gevura and
tiferet (kindness, willpower, and splendor).

Chesed, when not in proper measure, when noirftpfrom a true desire
to give, turns into a lust for forbidden relatiofituis lust also includes an

for transport;

The staves also had to be made of shittim woatéghvith gold (again,
the staves for the Mizbeyach HaOlah, were platedpper); and

The Aron, Shulchan and Mizbeyach HaKetores eachahgold crown.

aspect of giving, but the giving of adultery brireg®ut immediate pleasure. Two questions came to mind, the significancehdfis wood and the
In essence, the giving and the desire to do gawdfflom the person's needremovable staves.
to receive immediate gratification for his giviritherefore, the distortion of  Shittim Wood. Most sources translate Shittim wood as acaciadwoo

the trait of giving brings the person to this lotesel.

The world is founded on the trait of chesed, "Wureld is built of
chesed." (Tehilim 89:3) G-d created the world viftk simple desire to do
good, and had he not embedded in His Creaturegestiee to do good, the
world could not exist. The Mishkan was built on thieciple of generosity,
"Everyone whose heart motivates him shall bringstthe gift for
Hashem." (35:5) If so, the Mishkan includes withithe true trait of
chesed, which flows from the desire to give, fréra submission to the
word of Hashem and His love.

This is the significance of the shitim wood of thrk, in particular, and of
the Mishkan, in general.

In contrast to the Mishkan, when Am Yisrael setih Shitim the trait of
giving was weakened and was distorted to the dissiienmorality: "The
people began to commit harlotry with the daughtéfdoab."

This is the parallel between the shitim woodhef Mishkan and the Ark,
and the Shitim of Moab. The former expresses theale of the trait of

Why did Hashem require the use of acacia wood? atheia is a fragrant
tree that numerous cultures have accorded symanudigeligious status.
The wood is strong and fine, and certain speciesafia tree also have
uses in manufacture of food, chemicals and mediciis®, it clearly is a
chashuv tree, and Hashem may have wanted it tedzbfar the Mishkan
for that reason.

However, certain species of acacia are indigetmtree region including
the Sinai Peninsula, specifically the red acamt@ia seyafor any botanist
reading this). Hashem may have wanted wood f@pecial tree to be
used, but also made it relatively easy for a néwelgd people in a
frightening midbar by specifying a tree that wasessible at that time and
place. There are other desirable trees — the edueh was used in the
construction of the Bais HaMikdash comes to mirmlitthey are not
native to the Sinai. Now, Hashem could have regluirs to use the cedar,
in which case we would have had to go and get theivhile we must
have mesiras nefesh in fulfilling those mitzvog thr@ difficult to observe,

chesed so that there was need to stop the peopiebiinging: “The people Hashem does not make things unreasonably difficulis, and gives us
refrained from bringing,” whereas in the latter tizt of chesed reached itsthe tools to do what we need to do in life if wedthe vision to see them.
absolute distortion, so that the nation began tdraen after the daughters There is a Rashi to Shmos 26:15 that gets usitikar result through a

of Moab. Were it not for the zealousness of Pinchase would not have
been anything left of Israel, Heaven forbid.

different path. It states that Yakov brought thittisn trees (which Rashi
renders as cedar trees) to Egypt in readinesbdalaws to take when they

There is no way to put away the shitim, the weyleviathan and the light were freed The result is similar because Hashem, through Yaased

of the first seven days were put away, since thghkéin must be built on
the foundation of chesed. The principle of chesedtrappear in the world
in its full strength, since the existence of theld/és dependent on it,
despite the danger embedded in it.

In the future, through the Beit Hamikdash andtigh the perfection of

the Jews’ way so that they would have the necessaog to accomplish
the mitzvah of building the Mishkan.

The Midrash adds two additional insights intdtshiwood. The wood is
a remembrance of Avraham’s hospitality becauseshesd guests under a
tree. Also, the wood atoned for the Jews’ foolegm(shtuss) concerning

the trait of chesed to its true completion, thisirtewill also be corrected, asthe aigel. Removable Staves The Aron, as well as the 2 Mizbeachs and

the Tanchuma mentions on our Parsha:

G-d said: In the future | will heal the shiting, iasays: "It will be on that
day ... a spring will come out of the House of @ndl water the valley of
shitim

From: Adam Shaw
The Mishkan
Every year when the parshiyos the end of Shnibaround, |
unfortunately tend to lose interest. The long ligtthe building plans for
the Mishkan and its accoutrements are hard tcertdabday, especially
since the Mishkan only was in service for a limitiade period early in our

the Shulchan all had removable staves to alloviéwim to carry them.
Since they were removable, one might think thatmthese vessels were
at rest, the staves should have been removed. \Hondeashem
specifically commanded that at least with respetiié Aron, the

removable staves had to remain in place at altim@/hy? First, Hashem
commanded it, so that should be enough. Nevesgtheleere are lessons to
derive from the apparent paradox of removable stthet nevertheless had
to remain fixed in place.

Rav Hirsch said that the staves symbolize thafibrah is not tied to any
one place, and that it accompanies the Jews whrettexyego, willingly or
otherwise. The Midrash says that the staves reptdise supporters of
Torah students, who must remain connected to thehsapply their
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needs. According to the Gemara (Yoma 72A), theestavere thicker at
the ends and narrower in the middle to make themienabut not
impossible, to remove. This shows that Hashenonlgtgives us negative
mitzvos, but understands our temptation to sulbstaur judgment for
Hashem’s. Consequently, Hashem helps us to aiaating them.

In closing, Shmos 26:15 states that “You shakkethe beams of the
Mishkan of shittim woodstanding erect(emphasis added) “Standing”
appears to be surplusage. The Gemara (Yom Kipgbdy indicates that
“standing” means that the shittim wood used inNtighkan never

If the buyer and seller did not agree [or conose&lto agreeing] on a price,
then it is permitted for the new bidder to put ibicfor the item. If,
however, the item cane up for sale only as a reétitte first bidder's effort
[e.g., the first bidder convinced the seller to {gt item on the market],
some poskim hold that a newcomer may not come ke p bid on the
item(10).

QUESTION: May a worker offer his services to agpective employer
knowing full well that he will cause another Jewdse his job by replacing

decayed. The commentary to the Stone Chumeshitsstythe fact that the him?
shittim wood “stands” and remained fresh and stroiegns that our people DISCUSSION: It is prohibited for one to offer Isisrvices to an employer

will continue to do so.
1/ As far as the Mishkan’s whereabouts, Sotah 9&stat it is hidden
in tunnels under the Temple Mount.

2/ In Devarim 30:12-13, it states that the Torahoskin the heavens or
across the sea, but is accessible to us. HowRashi says that even if it
were in the heavens, we would have to go get it.

3/ Cedar (erez) can refer to a specific tree or aguad trees, including
shittim. Rosh Hashanah 23A.

from Jeffrey Gross <jgross@torah.org> reply-to stadt@torah.org,
jgross@torah.org, genesis@torah.org toweekiyeha@torah.org date
Thu, Feb 26, 2009 at 10:05 PM subject Weekly ¢teda

Parshas Terumah

Selected Halachos Relating to Parshas Terumehsé&hote: we have
begun sending this class out again on a weeklg.dagou do not wish to
receive it, please follow this link:
http://torah.org/subscribe/unsubscribe.php3  foll@wing is a discussion
of Halachic topics related to the Parsha of thekwier final rulings,
consult your Rav.

There he established a decree and an ordi{ad@5) In Mara they
were given the rules of civil law... (Rashi)

BUSINESS COMPETITION BETWEEN INDIVIDUALS: WHENS
IT PROPER?

QUESTION: A person is negotiating the purchasa lsbuse or a car.
May another person come and bid for the item? DISSION: Three
factors must be determined in order to answermhéstion: 1) The extent
of the negotiations; 2) The availability of othe@mhes or cars of similar [or
slightly different] size, location, condition, et8) The amount of money

if he will be taking away another person's job,reifénis intention is to
replace him only after the current contract hasredpBais din has the
right and duty to object to his behavior and t@stan from doing so. If he
disregards the halachah and does so anyway, hbenaferred to as a
rasha publicly(11). Bais din, however, does notehténe power to forcibly
terminate the newcomer's employment once he hesdgliobtained it.

In certain well-defined cases, this restrictiaesinot apply. Among them
are the following:

If an employer asks him specifically to apply floe job(12);

If it is known that the employer is dissatisfigith his present employee
and is looking for an opportunity to replace him)13

If the present employee was hired initially ofdy a limited period of time
and was never really counting on long-term emplayifie);

If he does not directly approach an employerctliydut merely advertises
his availability, even though his advertisement mesylt in the present
employee losing his job(15).

If, after spending time and effort looking fojoh commensurate with his
training and experience, he cannot find anothertfodn it is permitted for
him to make himself available to an employer evenugh a current
employee may lose his job(16). A ba'al nefesh, ghoshould refrain from
doing so.

A slightly different set of rules will apply whehe current employee is
long-term, has established a business relationgittiphis employer and has
a well-founded assumption and expectation thajothés his for as long as
he is interested in keeping it. In that case, m@oskim(17) maintain that it
is prohibited for a newcomer to directly approanteaployer to hire him,
even if the newcomer cannot find any other job.

But this holds true only if other potential emygles will also refrain from
offering their services to that particular employgrhowever, this
particular job will attract other candidates, thleere is no obligation for the

that the new bidder will save by buying this itentaot another one which observant job-seeker to place himself at a disaedganand limit his

is available to him. Based on these three factioespractical halachah
breaks down as follows:

If the buyer and seller have agreed [or are glaige to agreeing(1)] on a
price, and there are similar items available omtlagket, then it is
prohibited for another person to bid for the itejn@ais din has the right
and duty to object to his bidding and to block ffiom doing so. If he

chances, even though the present long-term emploilldese his job.

QUESTION: Is it permitted for an employer to laeother company's
employee from his present job?

DISCUSSION: It is prohibited for an employer twd away an employee
from his present job, even if he will not employnhintil his current

disregards the halachah and places a bid anywayalgée referred to as a contract has expired - unless he feels that thitgcptar employee is

rasha, a wicked person, publicly(3). Even if he &lesady bought and
taken possession of the item, he is still duty labtarreturn it, lest he be
referred to as a rasha(4). Bais din, however, doebave the power to
forcibly remove it from his possession once hedigsady obtained it.

If the buyer and seller agreed [or are closegteeing] on a price, but
there are no similar items available on the matket it is permitted,
according to the basic halachah, for the new bittwbid for the item(5). A
ba'al nefesh, though, should refrain from doin@}so(

If the buyer and seller agreed [or are closegteeing] on a price, and
there are similar items available on the market & new bidder will save
a big amount of money(7) if his bid is acceptedr¢hare many poskim(8)
who allow him to bid on the item while other poskilm not accept this
leniency(9). Although bais din cannot get involveduch a case, a ba'al
nefesh should refrain from entering into this posit

superior to any other available employee on thekatar

In a case where an employer and employee haalisked a long-term
business relationship, and the employer has afaglided assumption and
expectation that the employee will remain in higlay indefinitely, many
poskim hold that it is prohibited for another enygloto lure the employee
away. However, this holds true only if other poi@rémployers will not
actively recruit this particular employee, as eixmld earlier.

FOOTNOTES 1. See Pischei Teshuvah 237:3 andhna-Shulchan 237:1
quoting Perishah, who maintains that as long astbgarties were near agreement
on a price, it is considered as if an agreementreached in regards to this halachah.
See Igros Moshe C.M. 1:60 who explains that thikégposition of the Rama as
well. Shulchan Aruch Harav, however, does not roertfiis Perishah.

2. C.M. 237:1. Even if the new bidder did notlimathat a previous bid was placed
on the house, he is still required to withdrawtidsonce he finds out about the
previous agreement.

4



3. If the new bidder did not follow the halactetd bid on the item, it is permitted practical advice for living a meaningful and hatifg The book is

for a third person to bid on the house at this titAeuch ha-Shulchan 237:2. primarily an anthology, with the essays woven fimiany classic and
4. In the case when his bid was made while yatvamne of the previous agreement, modern Torah Comme:ntators

some poksim (Pischei Teshuvah; Aruch ha-Shulch@m22 3naintain that he cannot S Fried . hvsician livina in T N He i
be referred to as a rasha if he refuses to relerhduse once he has obtained it. am Friedman '_S ap ysmle}n ving in ganeckN ersgy. eisan
Other poskim, however, disagree and hold that avérat case he may be referred alumnus of Yeshiva University and Yeshivat KerenY&/ne. He feels

to as a rasha (Keneses ha-Gedolah, Tur 19; Igrebé/6.M. 1:60). privileged to have learned Torah from Rabbi Shn@obleinberg, Rabbi
5. Rama 237:1; M'harshal 36; Ma'asas Binyamirbaged on the view of R' Tam Hershel Schachter, Rabbi Chaim Yaakov Goldvichd, Rabbi Yosef Dov

who permits this type of bidding. According to tdesivos 237:3, Shulchan Aruch,  Soloveitchik.

t0o, agrees to this ruling. "The author's taste is such that every readéfimd beautiful thoughts

6. Shulchan Aruch Harav (Hasogas Gevul 10), Har ©.C. 2:8 and Igros Moshe . . - ; . e
E.H. 1:91 based on the view of Rashi who prohtbitstype of bid. See also which teach and inspire.” Rabbi Dovid Cohen, Baitttirash Gvul

Maharal (Nesivos Olam, Nesiv ha-Tzedek 3) who gfioandorses Rashi's Yavetz, Brooklyn, New York .
approach to this question. "I personally found the essays to be of greatezaKol Ha'Kovod ...for
7. This is defined as being a "real bargain"jrega/that are undisputedly this Torah accomplishment." Rabbi Hershel SchacRtesh Kollel of the

substantial. When it is unclear if the amount beiaiged is substantial, a bais din  Marcos and Adina Katz Kollel of RIETS, Yeshiva Uerigity
must be consulted. "| strongly recommend the book and greatly comarignauthor." Rabbi

_8.Rama C.M. 237:1; Avnei Nezer C.M. 17. [igrosste C.M. 1:60 seems to rule g0 Riskin, Chancellor of Ohr Torah Stone Insitins, Efrat, Israel
in accordance with this view.]

9. Shach 237:3 based on the view of the Rambarghtha-Shulchan 237:1. September 2008  ISBN: 978-1-934440-51-3 To oatlerdiscount,
10. Teshuvos M'Rashdam 259. See, however, Tesl@ivasam Sofer C.M. 79 click here http://www.amazon.com/s/ref=nb_ss_gwaearch-

who seems to disagree. See also Masa'as BinyamhiaZhlas Tzvi C.M. 237 and  alias=apsé&field-keywords=joyous+torah+treasures

Minchas Yitzchak 5:77.
11. C.M. 237:2 as explained in Shulchan AruchaddHasogas Gevul 12).
12. Teshuvos Alshich 67.

13. C.M. 237:2. .

14. R Akiva Eiger C.M. 237 quoting Teshuvos Nl 36. Joyous Torah Treasures by Sam Friedman, M.D.

15. Pischei Choshen, Sechirus, pg. 161. IR nwWie  Inside Out

16. Shulchan Aruch Harav, ibid.; Igros Moshe CIMG0. The last fifteen chapters of the BookSifemos

17. See our previous coulmn entitled "Competitetween Individuals" for (Exodu$, from the Torah portion entitléBerumauntil the end of the
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similarity betweerto)a” "face" and'o»9a” "inside" is pointed out by Dr.
Joel M. Berman Kol Torah2/5/2000).

The importance of complete honesty is also stielsgehe
Gemorain Sanhedrirb4a and th&emorain Shabbo$5a. Both quote
Rabbi Chanina, who teaches that God's séahig"

"Truth." Rabbi Lipman Podolsky;"st, was born in Bangor, Maine, and
became a beloved teacher at Yeshivat HaKotel insdé&m. | never met
him, yet he made a long-lasting impression upomiitte his excellent
essays on the weekly Torah portions. Rabbi Podelskie, based entirely
on Gemora Shabbok04a:

The letters that comprigeon (Truth) come from the beginning,
middle, and the end of thAdef-Beis(Hebrew alphabet), respectively.
This provides symbolic stability - an alphabeticglod. The three
letters comprisinghpy(falsehood), though, are sequential. It cannot
stand. Moreoverach of the letters spelling the warngx (Truth)
has two legslt stands strongWith vpy (falsehood), each letter has
only one leg, with the centrallonger than the otherspy falters.

qpy is clearly unstable as each letter has only omealed the centréap”
that extends below the other letters adds instafiititernet Parsha Sheet
on Mishpatim 5760).

There are individuals who don’t observe the lafA§ashruth
except for the law that teaches not to eat the ofempig {Vayikrall:7 &
Devarim14:8). Perhaps the pig has become a model of «osirer
animal because its outside is very different tiigmside. The two major
requirements for an animal to be kosher are tiddstvs its cud and has
split hoovesVYayikral11:3 & Devarim14:6). TheGemorain Chullin 59a
teaches that the pig is the only animal that ealsrappears kosher
because it has split hooves, but upon closer itispeaternally is not
kosher because it does not chew its cud. Perhapsghhas become a
model of a non-kosher animal because it reminds dishonesty - it looks
kosher, but really isn’t.

Each of our forefathers was known for excellemca particular
character trait, which he passed on to his desc¢adavraham specialized
in "1pn-showing kindness to others" and Yitzchak specéllin
"omy nxp-fear of Heaven," as was exemplified by his behawioen
Avraham took Yitzchak to be sacrificed. Our forbfatYaakov specialized
in "mpn-truth,” as it is written;..azy7 npx |AR” "Give truth to Yaakov..."
(Michah 7:20). Rabbi Eliyahu Eliezer Desslerx, (1892-1953, Director
of theKollel in Gateshead, England and later theeshgiach
- spiritual guide of the Ponevezh Yeshiva in I9rpebvides a magnificent
explanation based on the idea that Yaakomsy“truth" is derived from a
combination of Avraham’stbn-kindness" and Yitzchak oy nxp-
fear of Heaven." (If desired, please see thedssay on
ParshasVayishlachwhere this is described in detail.)

Another approach to Yaakov's specializationniny-truth”
might relate to Yaakov's complete honesty. The R mmd8ereishis25:27

describes Yaakov as amp ww.." "...a wholesome man...." Rashi defines

"Dp W' as".»a )2 1a93." "...as his heart is, so is his mouth...." Rashi
emphasizes that Yaakov was completely honestoutde was the same
as his insid¢inay oin).

Rashi, in his commentary @ereishis37:4, quotes thklidrash
Bereishis Rabbathat teaches that all of Yosef's brothers werédlenta
speak kindly to Yosef becausg a7 Nvy.."

"1%92 Ny n9a ... they did not speak one thing with their moatid
another in their heart." Melissa Raymon, who isecomplished educator
and the original typist of almost all of these gsspointed out that Yosef's
brothers were taught this trait by their fatherak@v, who as described
above was also completely honésbs y» 1a3.." "...as his heart is, so is
his mouth...."

Eisav, on the other hand, pretended that he whteous and
attempted to deceive his father, Yitzchak, by askinch insincere
questions as "How are salt and straw tithed?" évengh Eisav knew that
tithes are not taken from salt and straw (RastBereishis25:27, based on
theMidrash). Eisav, similar to the pig, exemplifies a modetishonesty -
the outside is different than the inside.

Since'omy ypv niax Svyn” "The happenings of the
forefathers are a sign for thehildren" (as discussed in the first essay on
Parshas Lech Lechalet us hope that Yaakov's traityd-truth,” will be
passed on to all of his descendants. Subsequ¥atikov's descendants
will find it easier to fulfill"..;znan Ay 12" "Distance yourself from a
false word..." §hemo®3:7), and the great lesson of then (Ark), that
one’s actions, speech, and attire should be censistth his or her
innermost thoughtsas 15im).

Jewish Joy

The Torah portion entitleflerumais often read duringdar, the
twelfth month of the Jewish year. TlBemorain Taanis29a teaches,
"Rkl oA TN vIMvn." "...whenAdarbegins we increase
happiness." This law is not mentioned at all in hoéshe major books of
Jewish law, including/lishneh Torathy Rambam (great scholar,
philosopher, and physician who lived from 1135-1p&ddShulchan
Aruchby Rabbi Yosef Karo (1488-1575), but is codifigdRabbi Shiomo
Ganzfried (1804-1880) in theitzur (Abridged) Shulchan Arucfihe
Gemoraand theKitzur (Abridged) Shulchan Arudio not explain the
details of the obligation to increase happinesgdukdar. None of these
great books explains what we are supposed to iartease happiness
duringAdar. Does this mean that we should attend partiesiavies, or
play more sports duringdar? Also, since happiness is an emotion and
emotions are not always within human control, wehiy fair for the
Gemorato instruct that happiness should be increaseidglddar?

TheGemoraquoted above teaches that a person should increase

happinessinnn) duringAdar. nnw is best defined as happiness or joy,
but not as "fun." Happiness seems to be an impoetarcept in Judaism
since the Torah commands us on numerous occasidresttappy (for
exampleDevarim26:11 and 27:7) and re-emphasizes this concept in
Psalms100:2nx 1may" ".appwa aiy "Serve God with happiness...." We
are commanded to be happy, but not to have fusmfdscinating that the
concept of fun is so foreign to Judaism that tleré& any word identical to
the English word "fun" in the Hebrew language.Ha English-Hebrew
dictionary,all of the Hebrew words listed for "fuafe not really
synonymous.

Rabbi Shmuel Goldin, a communal leader and Tochblar,
writes in an essay publishedTihe Jewish Standar@/2/01):

Fun is superficial, while happiness is deep...Bursually a short-
lived, temporary experience and happiness canrngeto
lasting...Fun is a self-centered attempt to achieweediate
gratification, to satisfy a particular desire oedeHappiness,
according to the Torah...can be found only whenrooees out of
the center.

The self-centered process of seeking fun is aftemed to
failure because, as Rabbi Goldin explains, "the errgou
satisfy one need, another will develop, and yownaresr happy,
you are never satisfied." Perhaps this helps explaine of the
unhappiness that "is common in our society eveharface of
wealth and luxury." Achieving wealth doesn’t neeeslead to
happiness because the moment one need is satsfigther will
develop. Our Sages warned us against self-cera¢esdpts to
satisfy desires and needs, when Rabbi Yudan s#idiname of
Rabbi Aibu, "Nobody departs from this world withifraf his



desires satisfied, because a person who has omedulnvants

two hundred, and a person who has two hundred Vi@unts

hundred" Midrash Koheles Rabbah13).

Rabbi Shmuel Goldin writes that "Happinesgyw), according
to the Torah...can be found only when one movesbilte center." This is
very different than fun, which is a self-centeré@mpt to satisfy desires
and needs. The Torah tells us on three occasiomgy”

"7 nipy oY "And you shall be happyefore Hashem, your Gbd
(Devarim12:18, 16:11, & 27:7). The Torah emphasizes thppmess
should be based on one’s relationship with Godnatdn the self-
centered immediate gratification of one’s desires.

Rabbi Avrohom Chaim Feuer, a contemporary schelqlains
that the wordchnniw contains the worthnn”, which means "erase." Rabbi
Feuer writes on page 40 of his commentary orR&imban’s Letter to His
Son "If one truly wishes to rejoice, he must firsaallon the conscious
desire to place his own needs first." In a sensenbst "erase" himself.
Thus, Rabbi Feuer and Rabbi Goldin independentiyecto the same
conclusion - that happiness begins with erasingsomen desires and is
one hundred percent different than fun, which ey self-centered.
Perhaps the word fun doesn't exist in the Hebreguage becausesalf-
centeredattempt to satisfy one’s desires is not as beakfisihappiness
(nmw), which is derived from attempting to move cloge6bd, the Jewish
people, and Jewish ideals.

Rabbi Goldin explains that true happiness onlyesiry
focusing outside of ourselves, by connecting toetbing greater than
ourselves, "to Jewish history, to Jewish experieticdewish thought, to

The nation of Amalek is infamous for attacking fesvs
immediately after God performed great miracles@sdued the Jews from
Egypt Shemo47:8-16 andevarim25:17-19). Rashi points out in his
commentary oiDevarim25:18, that Amalek believed that everything
happens by chance and that is why they werenitaif&od and attacked
the Jews.

Haman was a descendant of Amaklegillas Esthei3:1), and also
believed that everythindnappens by chance, and therefore felt that he
would succeed in his plan to destroy the Jews.riEimee Esthennowy) is
derived from the worthnv”, which meanshidden" God's name is not
written in Megillas EstherPerhaps this teaches us that even though one
might suggest that the Jews were saved from Hameawulse the King, by
chance, fell in love with Queen Esther, the Jewpstspective is that it was
God’shiddencontrol of the events that led the King to lowdeavish

Queen. Thus, in hidden natural fashion, God orchestrated the events that
saved the Jews. Because the Jews were savedddemfaishion, God's
name doesn’t appear in thiegilla.

Purim teaches us that Amalek and Haman were wruothing
happens by chance, and God often operates witheidus miracles, in a
hidden,natural fashion. The realization that even thougd'& control is
sometimes hidden, that God still cares, looks dftierworld, and wants all
of humanity to live up to the morals and commandmenthe Torah,
should be the basis of a person’s relationship @@t. This realization,
and each person’s efforts to come closer to Jeitshand ideals, give
purpose to one’s life and lead to happiness. The ifethe era of the
Megilla understood this and thereby achieved great hagpiiegillas

God's will, to God’s commandments. Life becomesgalale and breaks the Esther9:22). To commemorate and celebrate the happiri¢le dews in

constraints of its own mortality when we become péthat higher good,
when we attach ourselves to something greaterdheselves, and when
we realize our role and our place within the contéxhat whole."
Happiness comes from "belonging and playing agradtnot always taking
center stage."

Rabbi Goldin suggests that we should teach oldrehi that the
happinessnw) of becoming a Bar or Bat Mitzvah is not a selfteead
extravaganza seeking to fulfill the desires of @23 year-old-child, and
not only an event celebrating who they are, but\ant "celebrating who
they can become." The happiness of becoming aBBatMitzvah marks
"their entry into the world of responsibility andlbnging. In this way, our
children will learn that true happiness can be tbanly by moving
ourselves out of the center, and determining theethat each of us is
meant to play in the world."

The Torah writes on two other occasions,

"nq7y niy 197 nnnpwt” "And you shall be happy befokashemyour
God..." Vayikra23:40 andDevarim12:12). Happiness is achieved

by seeking a proper relationship with God and taching oneself to
Jewish faith and ideals.This leads to happinessy) because it gives a
person true purpose, and helps one not to focaseis own desires. Just
as a blind person suddenly given the ability tovgeeld be incredibly
happy, each person should be incredibly happyen eommonplace

things, like vision, which are often taken for geth(as is also discussed in

an essay on the Torah portighSavq entitledHappinesk

the era of théMegilla, we are told by th&emorain Tannis29a that
happiness should be increased dufioigr.
As noted at the beginning of this essay, theff gortion

(Parshg entitledTerumais often read durinddar. Parshas Teruma
describes every Jew's contribution to the buildifithe Mishkan(yav),
the temple that accompanied the Jews in the d&$ertconnection
between the events and lessonAdér andParshas Terumés "sweet."
Both the events ohdar andParshas Terumademonstrate that happiness
is not achieved by a self-centered effort to satisfe’s desires, but by
contributing to the well-being of the Jewish peaptel by attaching oneself
to Jewish faith and ideals.

(If desired, see related essays that discusseggiwhich | have
written, with God's help, oRarshas BeshalaglParshas Devarimand
Parshas Ki Sav

TheGemorain Tannis29a quoted above teaches that happiness

should be increased duridglar. This is obviously related to Purim, the
monumental event celebrated in the middle of thattnof Adar, when the
Jews were saved from Haman's evil decree callinth&r annihilation.
Mordechai and Esther were clearly willing to gitaeit lives to save the
Jewish nationNlegillas Esther:16), and this led to the great happiness
that is celebrated on Puririvlégillas Esthe:22). Rabbi Goldin explains
that Mordechai and Esther demonstated, by théores;tthat happiness is
not achieved by a self-centered effort to satisfy'e desires, but by
pursuing a proper relationship with God and bycattag oneself to Jewish
faith and ideals. This adds purpose and directiang’s life.



