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Vayakhel-Pekudei

Finally the long narrative of the constructafithe Tabernacle - to which
the Torah devotes more space than any other singject - is at an end.
The building, its frame, drapes and sacred furejtuere complete. Moses
inspects the finished project. We then read:

The Israelites had done all the work just ad-tvel had commanded
Moses. Moses saw all the work, and behold - thelyduae it just as the
Lord had commanded. So Moses blessed them. (E43}9Like many
other passages in the description of the makirigeoTabernacle, this
echoes a line from the creation narrative: "G-d alithat He had made,
and behold - it was very good" (Gen. 1: 31 - thedgan common are
Vayar, "he saw", et kol, "all" and ve-hineh, "arehbld").

The literary parallels between the Divine creatib the universe and the
Israelites' construction of the Tabernacle areniidaal and consequential.
The Tabernacle was a micro-cosmos, a universesiatare. In creating
the universe, G-d made a home for humanity. Irdinglthe sanctuary,
humanity made a home for G-d. And just as, at gggriming of time, G-d
had blessed creation, so Moses blessed those wiha $tware in its human
counterpart.

What, though, was the blessing Moses gave? ThehTiself is silent on
this point, but the sages supplied the missingiinéion.

With what blessing did Moses bless them? Hetsdidem: "May it be G-
d's will that His presence rests in the work ofryloands.” They responded:
"May the pleasantness of the Lord our G-d be uportstablish for us the
work of our hands, O establish the work of our Isr{@salm 90: 17).
(Sifre to Bamidbar, 143) The midrash is basedcherfollowing stream of
thought. One, and only one, psalm is attributeddses: Psalm 90, which
bears the superscription, "A prayer of Moses, the of G-d." It ends with
the verse cited above, "May the pleasantness (nogthg Lord our G-d be
upon us". The reference in the verse to "the wéduo hands" must surely
refer to the Tabernacle - the only "work", in te@se of constructive
achievement, the Israelites performed in Moses'ldaxce the phrase "a
prayer of Moses" must be understood as the prdgesibg he pronounced
on the completion of the Tabernacle.

The question then arises as to the meaning ofithds "the pleasantness
of the Lord". Another Psalm (27: 4) uses an alnuzsttical phrase: "One
thing | ask of the Lord, only this do | seek: teelin the house of the Lord
all the days of my life, to gaze on the pleasarstifiesam) of the Lord and
worship in His temple." This suggests that botHrpsaare a reference to
the sanctuary (in the wilderness, the tabernatle;later era, the temple),

and that "the pleasantness of the Lord" is a paeticof describing the
cloud of glory that filled the Tabernacle ("Ther ttloud covered the Tent
of Meeting, and the glory of the Lord filled thd&anacle", Ex. 40: 34) - in
other words, the Divine presence. Thus when Mases '$viay the
pleasantness of the Lord our G-d be upon us", lenméMay it be G-d's
will that His presence rests in the work of youndis."

It is a beautiful idea. Is it, though, somethingre? There is a hint here of
a principle that has immense implications for thére structure of
Judaism. We can summarize it simply: It is not cigj¢ghat are holy. It is
human action and intention in accordance with tileofvG-d that creates
holiness.

Consider the following ruling of the sages (sér45b; Mishneh
Torah, Yesodei ha-Torah 6: 8; Tefillin 1: 13): Arab scroll, or tefillin, or a
mezuzah, written by a heretic, is to be burnednidiy, to destroy a
document containing G-d's name is absolutely foidaid However, in this
case, as Maimonides explains: "Since the personwvbte it does not
believe in the sanctity of the name of G-d, andefoge did not write it
with the requisite intent but merely as any otisecflar] text, the
[document containing] G-d's name is not sanctfié&ed! may be destroyed].
Indeed it is a mitzvah to burn it so as to leaveauord of heretics and their
works."

Imagine two Torah scrolls, one written with tleguisite intention and
sanctity, the other written by an atheist. Physicdiey may be
indistinguishable. One cannot imagine any scientfst that - by
examining the scrolls themselves - would establisich was holy and
which not. Yet one is to be held in the highessjiis sanctity, and the
other to be burned. Holiness is not a propertybjgais. It is a property of
human acts and intentions.

It is this idea that lies behind the very preésenula we use when we
recite a blessing over the performance of a comm&iessed are You . . .
who has sanctified us by His commandments, anddrasnanded us to . .
"It is the commandments that make us holy: notleise. When G-d said
to the Israelites, before the giving of the TorahMount Sinai, "You shall
be to Me a kingdom of priests and a holy natiorX. (B: 6), He meant that
the Israelites would become holy through theirqrentince of the
commands he was about to reveal to them, notheat tvas anything
intrinsically holy about them, prior to and indepent of the commands.
As Issi ben Judah said (Mekhilta, Massechta de-#&2p): "When G-d
enjoins a new mitzvah on Israel, He endows therh méw holiness."

The great commentator and halakhist R. Meir SaraftDvinsk (1843-
1926, often known by the name of one of his comar&s, Ohr Sameakh)
was tireless and forceful in stressing the pointukt Sinai was - as the site
of the greatest ever revelation of G-d - momentémié holiest place on
earth, yet as soon as the revelation was over, aviamals were permitted
to graze on it (Meshekh Chokhmah to Ex. 19: 13 fiilst tablets Moses
brought down the mountain were supremely sacreely Tiad been hewn
and written by G-d himself. Yet Moses broke thersttow the Israelites
that nothing is holy except in the context of fliffg G-d's will (Meshekh
Chokhmah to Ex. 32: 19). We endow objects and pladth holiness,
through our intentions, our words and our deedsrd& s no such thing as
ontological holiness, intrinsic sanctity.

Returning to the sanctuary, the very idea thertetltan be a "house of G-
d" - that we can create, in finite space, a hométe Infinite - seems a
contradiction in terms. Indeed, Israel's wisesgkBolomon, and one of the
greatest of its prophets, Isaiah, said so explic@h dedicating the Temple,
Solomon said: "But will G-d really dwell on eartfile heavens, even the
highest heaven, cannot contain You. How much lesgémple | have
built." (1 Kings 8: 27). Likewise Isaiah said, "Enis what the Lord says:
Heaven is My throne, and the earth is My footstédere is the house you
will build for Me? Where will My resting place bélgaiah 66: 1).

The answer was given by G-d to Moses at the metset, before the
construction of the Tabernacle was begun: "Let theake a sanctuary for
Me, and | will dwell in them" - not "in it" but "ithem" -- not in the
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building but its builders, not in wood and metaicks or stone, but in those HaMikdash?" To this G-d will respond: "Attach theods". We will then

who build and those who worship. It is not objebtsidings, or places that
are holy-in-themselves. Only acts of heart and mardendow them with
holiness.

That is the deep meaning of Moses' blessingadsttaelites: "May it be G-
d's will that His presence rests in the work ofryands.” G-d does not
inhere in things - not in Mount Sinai, not in tlablets, not in the
Tabernacle. His presence (the word Shekhinah, Bpiesence, comes
from the same root as Mishkan, sanctuary or tabénkves in "the work
of our hands" - whatever we do in accordance withvidl. There was
nothing grand about the tabernacle. It was snratijilé, portable. What
made it holy was one thing only, that the Isragfitead made it just as the
Lord had commanded". The simplest human act, iedonthe sake of G-
d, has more sanctity than the holiest of holy dbjeEhat, to me, is a
remarkable principle of faith.
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Sunken Gates Will Be Appended to Prefabritdaterd Temple

The pasuk says "Tavu b'Aretz She-areha..." [EXBh-- the gates of the
Beis HaMikdash [the Temple] were hidden away, sarikto the ground,
before the Beis HaMikdash itself was destroyed.déone seemingly
inexplicable reason, G-d allowed the entire BeiMidash to be
destroyed, but left the doors intact. This requingglanation.

Furthermore, the last 5 parshios -- Terumah, VedzeKi Tisa, VaYakhel
and Pekudei -- have been dealing with the mitzddlYou shall make for
me a Sanctuary and | will dwell therein" [Shmos&5Apparently, this is a
mitzvah that none of us will ever have the oppatyue fulfill. Even if, G-
d willing, we will live to see the coming of Moslla, it seems that we will

"establish" the Beis HaMikdash by attaching therd@md will be
gladdened by its formal establishment and by thetfeat we fulfilled the
command of building it.

Such is the Kindness of our Father in HeavennBwveen he punishes
and burns our Temple, He has the forethought thidus future -- even if it
may not be for over 2000 years -- there will bevigions made for us to
rejoice in their participation of the final establment of the Third Beis
HaMikdash.

They're here! Commuter's Chavrusa VayikraeSe2il on tape or CD, to
enlighten, inspire and perhaps amuse you with fasdinating topics as:

"Paying the Plumber and Babysitter";"Mortrin f6our Children"; "Oy: My
Tefillin are Pasul”

New Special Interest - "When Winning Isn't Evaiyg"

EXCITING NEW OFFER - HOT OFF THE PRESS - THIS WHEE SHIUR -
THIS WEEK'S PARSHA

AVAILABLE FROM OUR WEBSITE (WWW.YADYECHIEL.ORG) QN
MP3THE NEXT MORNING (FRIDAY MORNING) ONLY $5.00 A
DOWNLOAD

Now available Commuter's Chavrusah series 1,5,8,4nd 7 and Parsha
Perceptions series 1,2,3 and 4 in MP3 format framwebsite

For complete listings of all the new offeringsg lonto our secure site at
http://www.yadyechiel.org and select the "Timelyféd$" button, or send e-mail to
tapes@yadyechiel.org , or call us at 410-358- 0416.

And while you're there, don't forget that therentad Yechiel Tape Library,
featuring the complete collection of Rav Frand&se#te / CD shiurim, is also now
available for viewing online. At http://www.yadyeehorg, you can browse through
a comprehensive listing of 20 years of weekly shiuview Parsha Perceptions,
Halacha Tapes, Hashkafa Tapes and Theme Setsy®llkfind order information
on this easy-to-navigate site.

This write-up was adapted from the hashkaféiggoof Rabbi Yissocher Frand's
Commuter Chavrusah Torah Tape series on the wéekbh portion. The list of
halachic topics covered in this series for Par§ledaidei are provided below: Tapes
or a complete catalogue can be ordered from theY¥atliel Institute, PO Box 511,
Owings Mills MD 21117-0511. Call (410) 358-0416esmail
tapes@yadyechiel.org or visit http://www.yadyecloig)/ for further information.

Transcribed by David Twersky Seattle, WAtHnical Assistance by Dovid

still not be able to fulfill this Commandment. Ttemason for this is because Hoffman, Baltimore, MD

our Sages say that the Third Beis HaMikdash wécéad from Heaven

complete. This would appear to mean that in Higdlk#ss, G-d is removing

this Mitzvah from us. G-d will do it for us! If ssvhat are _we__ going to
do? Is G-d not going to allow us to participatéhis Mitzvah at all?

The Maharil Diskin (1818-1898) teaches a bealtiight. The Talmud
says [Bava Basra 53b] "If a person builds a patecthe property of a

RavFrand, Copyright © 2007 by Rabbi YissochenBrand Torah.org.  Join the
Jewish Learning Revolution! Torah.org: The Judasta brings this and a host of
other classes to you every week. Visit http://tasedor email learn@torah.org to
get your own free copy of this mailing. Need tawe or stop your subscription?
Please visit our subscription center, http://tavedisubscribe/ -- see the links on that
page. Permission is granted to redistributeplaese give proper attribution and
copyright to the author and Torah.org. Both thévauand Torah.org reserve certain

deceased convert (who has no legal heirs), andatsecond person comesrights. Email copyrights@torah.org for full infortien.

along and establishes doors for the palace --@bensl person is the one
who legally acquires the property." The person wattaches the doors is
considered to have built the structure. [The Talrexqulains that piling
bricks one upon the other does not acquire thespiyppeneath it. Only
once one creates a complete enclosure is theregais#ion. ]

Therefore -- says the Maharil Diskin -- G-d irsHlercy knew that He
had to destroy the (Second) Beis HaMikdash, buitirésv that ultimately
he would send down a replacement (Third) Beis Haliskk. In addition,
G-d knew that by sending down a ready-made Thiid BaMikdash, He
would be removing a Mitzvah from the Jewish peopleerefore, He never
destroyed the doors to the Second Beis HaMikdash.

In the future -- may it come speedily in our daythe Third Beis
HaMikdash will descend from Heaven, but it will iméssing one thing. It
will not have doors! The Jewish people will thetaelh the doors to the
Third Beis HaMikdash. As a result, it will be caesied as though we
fulfilled the command of "You shall make for Me artuary". This is the
meaning of the prayer "Show us its building (hamtel'vinyono) and
gladden us with its establishment (v'samchenu bia)' [Festival
Liturgy]. "Show us its building" refers to sendidgwn the virtually
completed Third Beis HaMikdash. But we will be gigainted. We will say
"What about our obligation to perform the mitzvdtboilding the Beis

Orthodox Union / www.ou.org

Rabbi Shlomo Aviner Parashat Pekudei 5768 Sendj Mishloach
Manot to Soldiers of Tzahal: Two Teshuvot

| am suggesting that the community greatly limitdieg mishloach manot
to friends, and to concentrate on sending therhdaoldiers in the area,
whose lives are difficult. According to Rabbi Shiolkabetz, the reason
for sending mishloach manot is to increase loverben Jews, and
according to the author of "Terumat Ha-Deshenprtwvide someone with
food for the festive meal of Purim. Regarding saili both reasons apply.
Therefore, no one should be offended if he doesawative a mishloach
manot from his friend, and all of us will be awémat our gifts are lovingly
going to the guardians of our security. [Shut 8itet’ Shlomo vol. 5 #49 in
the original edition] A year ago we began a tiadibf greatly limiting
sending mishloach manot from one person to hiedrand to give
mishloach manot to soldiers who safeguard our gg@nd it is appropriate
for us to do so. This year there is also an orgahtidp to an army base.
Everyone should therefore donate to Tzahal, antbtibe offended if you
do not receive a mishloach manot from a friendidrgntee that he is your
friend with all of his heart. [Shut She’eilat Sirlo vol. 1 #234 in the
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original edition] For example, you can send mighfomanot to Tzahal
soldiers through the website: http://www.pizzaidf/lo Rav Aviner's
article from this week's parashah sheet "Be-AhaBetEmuna" of
Machon Meir (Translated by Rafael Blumberg) Brottoed | would like
to mention a new-old doctrine: the doctrine of beshood. We, the entire
Jewish people, are all brothers. So were we creatddo were we born.
When we left Egypt, we were sunken at the bottothe9th level of
impurity (Zohar). Everything that we learned froor dather Abraham was
almost forgotten (Rambam, Hilchot Avodah Zarah, eh@hapter 1). Yet
a number of things still remained — the main thiwgs remained brothers;
we didn't change our names, language or dressyaridn't speak evil
gossip. By the merit of all these we were redeentieid.true that Moshe
said, "Indeed the matter is known!" (Shemot 2:8pw | understand why
we suffer. It is because of evil gossip. | saverlaw from the Egyptian
who was smiting him, but evil people spread thissieand now I'm in
danger" (Rashi). Yet we didn't all speak evil gesand those that did
speak evil gossip, either didn't leave Egypt opdeal out along the way.
They simply were not brothers. In the Pesach Hdaly, the evil son is
told, "Had you been there you would not have beeleemed." How then
did the evildoers leave Egypt? The answer is tiaetvildoer who would
not have been redeemed was one who, like theavibthe Haggadah,
has "removed himself from the Jewish People." iMas an evildoer in
many ways, yet remain tied with brotherhood totewish people, he
would have left Egypt. The brotherhood forme&@ypt is rectification
for the groundless hatred that broke out betweerbtothers against
Joseph, as well as the arrogance of the sons ¢fdRaed Leah to the sons
of the maidservants. In Egypt, we were all in thes boat. We became
brothers. And this rectification appeared in aligtory in the case of
Moshe: "He went out to his brothers" (Shemot 2:Thjs is the foundation
of Israel existing as a people. On the other handsages expounded as
follows: "There was an opaque darkness.... Peopliel cant see each
other" (Shemot 10:22-23). When a person does mdtisdriend that is the
greatest darkness there is. This is the foundafitine Sabbatical year.
Obviously, the First Temple was destroyed becafibodshed, idolatry
and sexual sin. These are terrible, heinous criBwswas it destroyed
because of the Sabbatical year? Could it go that@ar master, Rabbi
Avraham Yitzchak Kook, explains in his introductitmhis book "Shabbat

wars that preceded it, but in every fighter. \Wereot uniform, but we are
united. In our opinions we may be divided, but diuisively so. We can
fight for our views, but let us not forget that ewe brothers. Let us not say,
"Cut the baby in half!" nor, "Let neither you ndnave it." (Orot, Orot
HaTechiyah) 20. The Committee for Finding Flaw®thers is not us.
We are not members! The very idea is crazy. ¥side. It's impure.
Instead of casting blame — build! Build the LandiilB the nation! Build up
brotherhood.  The Land of Israel and Safegngr@ine's Life
QUESTION: A certain Rabbi said that traveling ottgaing in places like
Sederot (on the border with the Gaza Strip) iSorttidden based on the
commandment of "You shall surely safeguard yout'q@evarim 4:15,
23:11). Is this correct according to the Halach&fNeSWER: This subject
is divided into three parts: 1. Low-Probabilityi@ger This Rabbi is
certainly correct that the mitzvah of "You shaltedy safeguard your soul"
is a firmly established law. At the same time, ¢hisra clear distinction in
Halachah between a high-probability danger andvapimbability danger.

If this were not the case, we would not be abteaeel in a car since every
year, to our great distress, six hundred peoplé&iied in car accidents in
Israel. Many more people have been killed in caidents since the
establishment of the State of Israel than all efklassam rockets and all of
the terrorist attacks and all of the wars, evenmithey are added together.
We nonetheless travel in cars, obviously with #uired cautions, since
this is called "a non-frequent damage" in HalacfRgsachim 8b). In our
time there are statistical tools to verify the fregcy of a danger. This idea
is also brought in the book "Mesillat Yesharim" denf chapter 9) that
there is appropriate fear and inappropriate feherd is appropriate fear
from actual danger and there is inappropriateffean illusions. There is a
halachic responsum on this subject by Ha-Gaon HaY®tachak
Zilberstein, Rabbi of "Ramat Elchanan" (neighboidh@oBnei Brak). A
student was learning in a yeshiva in "Yesha" (Yethy@®homron or Gush
Katif) and his parents were concerned about thgetaiRav Zilberstein
proves that "a frequent damage" is five percenis fifeans that if — G-d
forbid — five percent of the students of the yealvixere murdered, it would
be forbidden to learn in that yeshiva. This is obsiy far from reality -
Baruch Hashem - since the Kassam rockets do hiv&ilpercent of the
population. In fact, Ha-Gaon Ha-Rav Yitzchak Isk@czog in Shut
Heichal Yitzchak proves based on Shut Rabbi AkiggeE(#60) that a

Ha-Aretz" and in his article "Nechamat Yisrael" (taarei HaRe'iyah) that frequent danger is not five percent, but one incaisand, but - Baruch

the theme of the Sabbatical year is love. We ngdosay, "Mine is mine
and yours is yours," but rather, "Mine is yours.& ¥4y, "Take, my brother.
The harvest belongs to us all. It is for all oto®at, and not for sale, and
not to be destroyed. It is not even for making riads. For if we become
brothers, we won't be sick." The Land is very pielasith this. Then it too
participates and yields three times as much pregresisual. Kayin was
cursed. G-d said, "When you work the ground, it mal longer give you of
its strength" (Bereshit 4:12). Kayin had jeopardibeotherhood. During
the Sabbatical year, brotherhood returns, andttieeblessing of the Land
returns. In the Mussaf Shemoneh Esreh we sagdlBe of our sins who
were exiled from our land." The Second Temple westrdyed because of
groundless hatred (Yoma 9b). We had jeopardizedmiherhood. Now,
brotherhood had returned, and we have returnedrttand. Yes,
brotherhood has returned! Our nation is full ofelb¥es! Obviously, there

Hashem - Kassam rockets do not kill one in a thodgople either. 2.
Small risk for a Mitzvah It is permissible to tak&small risk" for the sake
of a mitzvah. The Tiferet Yisrael discusses thiagyple on the Mishnah in
Massechet Berachot at the end of chapter one. Tharstory about Rabbi
Tarfon who said the Shema at night while recliracgording to the view
of Beit Shammai. He endangered himself while dsiognd the Sages
admonished him for following the view of Beit Shawirimstead of Beit
Hillel. But the question remains: Why did Rabbi fbarendanger himself,
since reciting the Shema is not in the categofygefkilled and do not
transgress," i.e. requiring one to sacrifice lgsfbr its fulfilment? The
Tiferet Yisrael explains that it was permissiblecs there was only a small
risk of danger. There is an additional proof frofmen Rabbi Akiva was in
jail, and he used the water he received for "rtetddayim"” (ritually
washing his hands) instead of for drinking. Theablaic authorities ask:

is a small minority of haters. In every camp theme several haters. Yet thatHow could Rabbi Akiva endanger his life for thiggtice? The answer is

is a negligible minority. If our nation has 50,00&ers, that is just 1%. Yet
in all walks of life, people are talking to one #mer. There is brotherhood.
In every family there are Jews of different typesl from different streams
— and they love one another and help one anotimerirAevery workplace,
there are all sorts of workers, and they work togeamicably. And
especially in the Army, there is brotherhood. Erdnwere no mutual love
between comrades-in-arms, you could close dowarting. Love between
comrades-in-arms means that a person is readykitidaefor his brother.

Is that not groundless love? And we find it not msiongst Israel's heroes
who were decorated for bravery after the last Lebawar and Israel's

that Rabbi Akiva understood that he would obtaimeneater, the danger
he was taking was extremely minute and for a mitat/e permissible to
take a small risk. We also find this idea in "Pécheshuvah" (Shulchan
Aruch, Yoreh De'ah 157). By the way, there is stringt else for which it
is permissible to take a small risk — a livelihoAdd, in truth, a livelihood is
also a mitzvah. We find teachings that it is pesible to take a small risk
for a livelihood and a mitzvah, and it is the law the mitzvah of settling
the Land of Israel. 3. Settling the Land of Isrétdk obvious that settling
the Land of Israel towers above every mitzvats thus written in Shut Ha-
Rashbash (#1) of Rabbi Shlomo Shimon, the soneoRshbatz (Rabi
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Shimon ben Tzemach Duran), that one who desirest@ aliyah while it
is dangerous: Ascend! But one who does not waneéa not go. This

the world can grasp the way in which you learn. ivgaul is not like
Rashi's soul. Your soul can connect to Masseclsztiddén , and the light

means that he permits ascending to the Land @l Israder danger, but oneof the Oral Torah needs to appear through youvithaal soul. (lturei

is not forced to do so. But how is it permissildlenhdanger oneself for the

Yerushalayim #16) Special thank you to Freddéador

sake of ascending to the Land of Israel? This dprestas already asked by editing the Ateret Yerushalayim Parshah Sheet Bla$hlomo Aviner is

the King of Kuzar to the Rabbi at the end of thelkbtThe Kuzari," and
Rabbi Yehudah Ha-Levi responds that the dangesdaraling to the Land
is certainly less dangerous than a soldier in digaifon war. Just as a
soldier endangers himself in an obligatory wartogodoes one who makes

Rosh Yeshiva of Ateret Yerushalayim. All materiaitslated by Rabbi
Mordechai Friedfertig. For more ToraRavAviner@yahoogroups.com

aliyah to a certain extent. Throughout the garmrs, Jews displayed self- YatedUsa Parshas Pekudei 30 Adar 1 5768 HaB&tassion by

sacrifice for the Land of Israel, whether makingadd, establishing
settlements or serving in the army. This includebdi®us-Zionists and
secular Jews and the Charedim (Ultra-Orthodox) r&tiam — whether the
students of the Vilna Gaon or the students of thal Bhem Tov - made
aliyah and established settlements with greatsselfifice. For example,
Charedim established Me'ah She'arim within an Aetlement with self-
sacrifice, and the city of Petach Tikvah despigeialaria in which many
paid with their lives and the neighborhood of Ndah&hiva in Jerusalem,
which was an extremely dangerous place. Even HarGasRav Yosef
Chaim Zonnenfeld ztz"l, one of the harshest opptmehZionism, said
that we cannot abandon even one place in the Lilscbel — even if there
is danger involved. The story is told in the bobla*lsh Al Ha-Chomah"
that during the Arab Pogrom of 5689 a multitudéuwatbs descended on
Me'ah Shearim, the leader had his sword drawn leeddcreamed,
"Slaughter the Jews!" When they passed the floliytmb Charedi Jews
came out, one wielding a pistol and shot and kitedlleader of the gang.
The second one threw a hand grenade and the gatigefled while the
two of them pursued them — one with a pistol ardather with a hand
grenade. The Arabs killed many of their own in itipainicked flight,
trampling one another. The next day, Ha-Rav Zorglénivho lived within
the walls of the Old City, had to go to Me'ah Shredor a brit milah. He
left through "Sha'ar Shechem" (the Damascus Gatel)in front of their
eyes lay the dead Arabs. His students said to'fiaw, what about
safeguarding one's life?" He answered them: "Isweender walking
through 'Sha'ar Shechem,' there will be no JewgthB way, the Charedi
Jew who fired the pistol was Ha-Rav Aharon Fisctier father of Ha-
Gaon Ha-Ra Yisrael Yaakov Fischer, who was the &it Bin (head of the
rabbinic court) of the Ultra-Orthodox community ilatfew years ago. We

Rabbi Doniel Neustadt Women and Prayer: Obligatias and
Priorities

The Halachah obligates men to daven to Hashese times every single
day — Shacharis, Minchah and Ma’ariv. The degregttzh women are
obligated to daven, however, is a subject debatetebearly poskim. There
are halachic authorities who exempt women from &mavening
altogether as long as they recite a simple supiglican the morning.1
Other poskim maintain that women are obligatedateed twice2 a day —
Shacharis and Minchah — just like men.3 Althougtshpmskim agree
with the second view that women are obligated teedg it was a rare
woman who davened formally in the olden days. Rogai household was
an all-consuming task,5 and many women were dfiteto boot. Most
women, therefore, dispensed with their obligatmdaven by reciting a
simple supplication.6 Nowadays, we are witnesaingmarkable turnabout
in regard to women'’s formal prayer. Many women gegly single girls
and older women, have assumed the obligation afrday regularly, as the
halachah dictates. Even busy mothers attempt tendas often as they
possibly can. Nevertheless, women are still ndtessto daven as men and
the demands on their time may legitimately conflith the halachic times
for davening. We will therefore list, in order afiportance, the parts of
davening which take priority for a woman whose tisiimited.7
Depending on how much time she has she shoulé @zinany as she
can, and recite them in the order in which theyeapn the siddur: 1.
Reciting a simple supplication is the very leagteeman must do according
to all the poskim. Any supplication that opens withise of G-d (shevach)
and ends with thanksgiving for His benevolence &witl), such as Birchos
ha-shachar8 or Birkos ha-Torah9 is sufficient.L(Bleemoneh Esrei of
Shacharis and Minchah. This is the minimum requénrenaccording to

therefore see that the Charedim did not fear amgthnot diseases and not most poskim.11 3. The first verse of Shemal2 aamd&h Shem.13

Arabs, and they even used a weapon when necedsargnclusion: a. A
non-frequent danger is not considered a dangerdingao Halachah. b. It
is permissible to take a minimal risk for a mitz\atfor a livelihood. c.
One needs self-sacrifice for the sake of settlirggliand of Israel. This is

Although women are technically exempt from Shemassit is a time-
based mitzvah, the poskim recommend that at theleast they recite the
first verse, which is the declaration of acceptitashem’s sovereignty
upon oneself.14 4. Birchos ha-Shachar,15 incluBinchos ha-Torah.16

how we have acted throughout the generations aitsliimerits we are here [If a woman has already davened Shemoneh Esremalieio longer recite

today.

Stories of Rabbenu — Our Rabbi: Ha-Rav Tzvi YetiuHa-Cohain Kook
Learning Torah Diligence in learning When oabBi was immersed in
learning Torah, he did not see or hear anythingnde happened that he
did not come to minchah. The students knocked suldwr, but our Rabbi
did not answer. They knocked again and again tldid not help. They
busted down the door and when they entered, thaydfbim learning
Rambam. He did not understand what they wanted fiom (Ha-Rav
Tzvi Kostiner — lturei Yerushalayim #16) Completea During a class,
our Rabbi asked the students where they had B&tarhing in a particular

the blessing of Al netilas yadayim, since that4ites can be said only
before davening.17] 5. The blessing of Emes vivatatil Ga'al
Yisrael,18 followed immediately, without any brehly, Shemoneh Esrei,
so that they fulffill the mitzvah of semichas geul#fillah — the halachic
requirement that no break take place between Shelmigsrei and the
blessing that precedes it. 6. Pesukei d’'Zimrakni® priority given to
Boruch sh’amar, Ashrei (Nishmas on Shabbos) anltatigmch. 7. The
entire Shema20 prefaced by Kel melech ne’eman.Zh@& blessings of
Yotzer ohr and Ahavah rabbah.22 9. Korbanos, 2i&wiving priority to
Parshas ha-Tamid.24 As mentioned earlier, a womamhas the time to

book at the end of last class. They told him antdgan a few pages earlierdo so, should daven all of the parts of the dagtfiat we have listed, in

and went over them again, and he did the same ihivarious classes. (It
seems that he acted this way in order to learméreéssue and not to
begin in the middle of a subject. Ha-Rav Yehudat Yishai — Iturei
Yerushalayim #16) Learning Gemara A new studact had a difficult
time learning Gemara. He asked our Rabbi: Why shblearn Massechet
Pesachim!? After Rashi, Tosafot, the Rif and themBam, what else is
there for me — the small one — to add? Our Ralspioreded: You have yet
to learn Massechet Pesachim! Two people are nazime, and no one in

the right order and at the right time. Additionates: ? The correct time to
recite Birchos Kerias Shema is until the end of aenefillah, which is a
third of the day, or four halachic hours from ssariA woman may not
recite Birchos Kerias Shema after that time undgrcrcumstances.25 ?
Shemoneh Esrei should also be completed beforenithef zeman tefillah.
If, however, a woman is unable to daven before,teka may daven
Shemoneh Esrei until midday (chatzos).26 After tina¢ she may no
longer daven Shacharis.27 ? Just as it is forhiflolemen to eat before
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they fulfill their obligation of davening,28 wometoo, should not eat
before davening. But many women eat after reclimghos ha-shachar,
since as explained earlier, some poskim rule tiegt tulfill their minimum
obligation of daily prayer by reciting any supptioa. They may rely on this
leniency even though they are planning to prayetitée Service later
on.29 ? Women are exempt from Tachanun, AshreaUtziyon and the
Shir shel yom.30 It has become customary for theredite Aleinu after
Shemoneh Esrei.31 ? Women are exempt from Hall&ash Chodesh,
Pesach,32 Sukkos and Shavuos, because it is basee- mitzvah.33
Some poskim require women to recite Hallel on Ckahi84 while others
exempt them.35 ? The poskim debate whether womeeohéigated to
daven Musaf or not.36 It is customary that thedoNote that all tefillos
in which women may be exempt, such as the dailyak\g’'Hallel, Musaf,
Ashrei and U'va I'tziyon, are still permitted to bavened by women.
FOOTNOTES 1 Magen Avraham 106:1, based on the ofdle Rambam. 2
Most authorities agree that women are not obligetethven Ma’ariv, since Ma’ariv
was initially established as a voluntary prayemefee men, and while eventually
men accepted Ma'ariv as an obligation, women did Aaninority opinion holds
that women should daven Ma’ariv as well, see AtetShulchan 106:7 and Kaf ha-
Chayim 299:62, and this is the custom of some woneevadays. 3 View of the
Ramban (Sefer ha-Mitzvos 5). 4 Mishnah Berurah4.06 The Chofetz Chaim’s
son reported (Sichos Chofetz Chaim, pg. 13) ttatrdther rarely davened when hel
children were young. She said that the Chofetz @leaiempted her from formal
davening during that period in her life. 6 Raviéinstein (quoted in Ko Somar
I'Beis Yaakov, pg. 29) once remarked that the faat many women were illiterate
and were not required by the rabbanim to learn toowead is proof that they relied
on the poskim who did not require women to davescBaris and Minchah,
although women certainly recited supplications. [Sgdew. 7 The list is formulated
for Ashkenazic women only, since some Sephardisipoksee Yechaveh Da'as
1:68; 3:3) rule that women are not allowed to daxentain parts of the davening
from which they are exempt. 8 From asher nasathasvinah until gomeil
chasadim Tovim I'amo Yisrael. 9 Machazeh Eliyalu5t15. 10 See Emes
I'Yaakov, O.C. 106:1 and Halichos Shlomo 1:2-4 &w&Var Halachah 5. 11
Mishnah Berurah 106:4. See also Mishnah Berurah4236312 Rama, O.C. 70:1
13 Levush, quoted by Pri Megadim and Kaf ha-Chaginil. 14 Mishnah Berurah

http:/parshashashavua.blogspot.com/
Yaakov Richter
Parshas Pikudei #2- Betzalel: The Buildet 8hinker
In perek 38 pasuk 22 it says, “And Bezalelgbe of Uri, the son of Hur,
of the tribe of Judah, made all that G-d commarideghe.”

Rashi comments: "That which he (Moshe) commathited Betzalel) is
not written here, but, rather, "all that G-d comhesh Moshe," [thereby
implying that] even things which his teacher (Mgshad not told him, his
own opinion was in agreement with what was salashe at Sinai. For
Moshe had instructed Betzalel to first producevibssels, and afterward
the mishkon. Whereupon Betzalel said to him: "tustomary in the world
to first construct a house and afterwards put &lnings in it." Moshe
responded to him: "[You are right] that is indeddatvl heard from G-d."
Moshe [then also] said to him "You must have beethé shadow of G-d,
for, certainly, so did G-d command me." And so Bettalel) did it--- first
the mishkon and afterwards he made the vessels.

If in fact Hakadosh Baruch Hu told Moshe to btiile¢ Mishkan first and
then the Keilim, why did Moshe present the oppasiessage to Betzalel so
much so that Betzalel needed to question the appPod/as Moshe trying
to mislead Betzalel?

The Gemarah in Maseches Succah daf 45B dischesemany people
are on the level to behold the countenance of fhia®Presence. The
Gemarah there Asks, “Are those who view the Diemesence through a
clear screen, an aspaklaria hami'erah, so few?ABaye has said: There
are no less than thiry six righteous in the worltbweceive the
countenance of the Divine Presence each day?” ¢hea@&h answers,
“There is no difficulty. Abaye’s teaching (Of thirsix people) refers to
those who may enter only with permission, wheregstiRShiman ben
Yochai's statement (that only him and his son carcgive the Divine
Presence through a clear screen) refers to thogenaly enter without

70:4; 106:4. It is not, however, required that$ema be said within the time framepermission.”

allotted to men; Eishel Avraham (Butchach) 70:%e 8lso Aruch ha-Shulchan 70:2.
15 Mishnah Berurah 70:1; Aruch ha-Shulchan 7@8.0.C. 47:14. See Beiur
Halachah that according to the opinion of the ViB&on women are exempt from
Birchos ha-Torah. Accordingly, a woman who is slodtime should give priority to
the other blessings. 17 Mishnah Berurah 4:1. Hi8 Blessing is given priority in
order to satisfy the view of some poskim who hblat twvomen are obligated to fulfill
the daily mitzvah of Zecher I'yetzias Mitzrayim étldaily mitzvah to remember the
Exodus); Magen Avraham 70:1. Other poskim, howaemommend that women
recite this blessing but do not require it; seesRéjLev 4:18 quoting Rav Y.S.
Elyashiv. 19 The poskim disagree whether or nahemare obligated to recite
Pesukei d’Zimrah; see Mishnah Berurah 70:1 and&8Hwd-Tziyun 4; Aruch ha-
Shulchan 47:25; 70:1; Yechaveh Da'as 3:3. [SeeDdily Halachah Discussion on
10 Tammuz whether or not women who come late tbsfauld skip parts of
Pesukei d’Zimrah in order to daven b'tzibbur.] Rthough clearly exempt from
reciting Kerias Shema, it has become customarwéonen to try to recite the entire
Shema, so that they, too, accept Hashem'’s sovéyeigd commandments upon
themselves. 21 Minchas Elazar 2:28. 22 Aruchthaehan 70:1. 23 Although
some poskim, including the Mishnah Berurah (Beiatdghah 47:14, s.v. noshim)
require women to recite korbanos, it is not custgrtiaat women do so, and there
are many poskim who exempt them altogether frorb&oos; see Halichos Beisah
4:1 and Machazeh Eliyahu 14:4. 24 See Shulchaohfna-Rav 47:10 and Rav
Y.S. Elyashiv in Koveitz Teshuvos 1:14. 25 Rav.¥E§ashiv, quoted in Rigshei
Lev 5:17; Halichos Beisah 5:5. See Yisrael v'Hazime®:33. 26 O.C. 89:1. 27
Rav M. Feinstein (quoted in Ko Somar I'Beis Yaakpg, 34); Machazeh Eliyahu
19:5-14. 28 O.C. 89:3. See details in The Monkldyachah Discussion, pgs. 164-
169. 29 Based on Igros Moshe, O.C. 4:104-4; Eiesikov, O.C. 106:1,;
Minchas Yitzchak 4:28-3; Rav S.Z. Auerbach (Halgshlomo 1:2-4); Rav Y.S.
Elyashiv, quoted in Deror Yikra, pg. 363. 30 Seachbzeh Eliyahu 20, Halichos
Beisah, pg. 51-52 and Halichos Bas Yisrael, pgwh®, offer various reasons for
this. 31 Machazeh Eliyahu 20. 32 Except for tladlél said at the Seder, which
they are obligated to recite. 33 Beiur HalachaB:42 34 Toras Refael, O.C. 75;
Minchas Pitim 683; Moadim u’Zemanim 2:146. See #gos Moshe, O.C. 1:190.
35 Halichos Shlomo 2:17-6; Rav Y.S. Elyashiv (gdateRigshei Lev 6:3). 36
Both views are quoted in Mishnah Berurah 106:4 euitta decision. 37 Kaf ha-
Chayim, O.C. 286:7. See also Rav Akiva Eiger, Q@&.

Rashi explains that the thirty six righteoushaligh they perceive the
Divine Presence as through a clear screen, magpmobach the shechina
without first asking permission of the angels appe for this purpose.
Rabbi Shimon and his son may approach without progenission.

Moshe Rabbeinu was different then any other prbphsed on the fact
that he communicated with Hashem with an aspakfenieri, clarity and
directness like no other Navi had. Rabbi ShimanYethai and his son
were not even prophets, so how can it possiblaethey Nevuah on the
level of Moshe Rabbeinu. It goes against one oflth&undamental beliefs
that there was no prophet and there will be nolpbfike Moshe. What
are the conceptual underpinnings over here? Whest thee Gemarah mean
when it says that Rabbi Shiman ben Yochai an dimnsiere able to have
such a direct relationship with G-d? The Maharshtes that the
countenance of the Divine Presence is not refetarmeople seeing it in
the course of prophecy because Moshe Rabbeinuheamty one who
saw Prophecy with countenance of the Divine PreseRather, this
Gemarah is speaking about the perception of Hashemgh limkud
hatorah, the study of Torah.

The Rambam in Hilchos Yesodei Hatorah chaptealdcha 13 spells out
clearly that the process of discovery of a deepeetstanding of G-d on a
metaphysical plane, through the venue of limudradtos a very diffuclult
process which few are able to attain. How doesdisever these ideas.
The Rambam in Hilchos Yesodei Hatorah perek 4 haldd says, “The
topic of the Ma’aseh Hamerkava even to a singlsgrewe do not teach
straight out. Unless, the person is a wise knovdatp man and we give
him the rashei haprakim, the general concepts aimtisp

My father, Rabbi Shalom Richter, suggested th@Gemarah in succah is
using “those who may enter only with permission Bli'ayil b'var) and
one who may enter without permission to descritedifferent type of
people in their quest to understand Ma’aseh Hamerkad the
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Metaphysics. The first type of person is one wheortbbi gives rashei
prakim and that is all he is capable of understamdrhis is what the
Gemarah refers to as the “Ha Di'ayil b'var”. Thesed type of student is
one who when the Rebbi gives him the Rashei Prakable to use them
as a springboard to develop those ideas furtheh tMe process of
extraction, formulation, and conceptualization, Tt&mid can go beyond
the Rebbi, and get to the ideas behind the inteledsdn and can discover
subtle ideas in the knowledge of Hashem.This secatetjory is what the
Gemarah in Succah refers to as “Those who may eiittesut

permission”.

The Mishkan is a place where metaphysics and kieapledge of G-d are
brought out and amplified. It is a place where peeopuld go to learn and
investigate deep ideas. Betzalel, the builder eMlishkan, needed to be
aware of these deap ideas in the process of bgithm structure. Moshe’s
goal of not clearly stating what needed to be ffiadit was to provide
Betzalel an idea with which he needed to ask agdgmin the study in the
knowledge of G-d. By engaging and investigatingtfer, beyond the
information and methodology that Moshe gave hintz8lel was able to

from below, a great emanation awakens from abdVes explains Rashi's
comments on the verse To bring you to the placelwhihave prepared
(Shemot 23:20). Rashi writes: “His [God’s] plasaiready perceivable
opposite it [the Beit HaMikdash]. This is one loétsources which indicate
that the upper Beit HaMikdash is situated diresfiposite the lower Beit
HaMikdash.” This is difficult! Who compares hintffs® whom? Surely,
the smaller one compares himself to the greate? dRashi should have
said that the lower Beit HaMikdash is situateddliyeopposite the upper
one. Furthermore, he contradicts himself. At firs says, “His place is
already perceivable,” implying that the upper B&@Mikdash came first.
But afterwards he says, “is situated directly ofipdbe lower one,”
implying that the lower one came first, G-d forbid!

The explanation is as follows. The upper Mikdesisted first. HaShem
commanded that the lower Mikdash be made accotditite secrets of the
upper one, for the Divine service causes the |dikdash to be prepared
to receive the influence from the upper Mikdashut, Bhis influence does
not descend from above until a preparatory awakeaicends from below.
Thus, in terms of this influence, the upper Mikdassituated directly

Ha Di'ayil b’lo b'var: Go beyond the Rashei Peralkamd develop the ideas opposite the lower one. For, there must firstlbbawakening from below —

further.
Have a Wonderfull Shabbos!
Yaakov Please leave any ideas or thoughtg/thehave on the dvar
torah. Thanks!

from Torah MiTzion <please-rather-send-to--@f@torahmitzion.org>
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Lessons Of The Mishkan

By Rav Moshe Lichtman

These are the accounts of the Tabernacle, therifatle of the
Testimony, which were reckoned according to Moshe...

Rashi comments: “[The word] Mishkan is mentiohede twice in
allusion to the Temple which was taken as a pléydeeing destroyed
twice for Israel's sins.”

Rabbeinu Bachya finds a hint to this in the geim&humerical value) of
the words “Hamishkan, Mishkan Ha'edut”. The numanalue of
Mishkan is 410, corresponding to the number ofy#ze First Temple
stood. The gematria of the word Mishkan includisdive letters, equals
420. This number corresponds to the duration@facond Temple. And
finally, the word “ha’edut” (without the letter vawhich is how it is spelled
in the verse) numerically equals 479, which comesis to the number of
years the Mishkan stood before King Shlomo budtfirst Temple.

The Chatam Sofer switches the order around. raogto him, the first
word, Hamishkan refers to the First Temple, wiile $econd word,
Mishkan, refers to the Second one. He explainsMiighkan is written
without the letter hay (whose numerical valuevs)ij because the Second
Temple lacked five major features that existedFirst Temple (see
Yoma 21b).

Various sefarim quote a related idea based oenteof our verse “which
were reckoned according to Moshe” . We translttedvord Pukad as
“reckoned,” but it can also mean, “missing.” Thagr verse can be
interpreted as follows: The two Temples were dgstt (or “missing”), -
because of the mouth of Moshe. Moshe was banoedédntering Eretz
Yisrael because he said to the Jews, Hear nowh€&sréBeMidbar 20:10).

Had he not sinned with his mouth, he would havered the Land, the
Children of Israel would never have worshippedsdahd the Temple
would never have been destroyed.

Midrash Tanchuma learns from the repetition efword Mishkan that
there is a supernal Temple in heaven directly dfgpt®e earthly Temple
here on earth. The Shelah HaKadosh explains dhisapt as follows:

...It is known that the Holy One Blessed be Hgsl to us and we to Him.

We cause this great clinging (d'veikut), for whea effect an awakening

that is, a seat and a foundation upon which tHeente from the upper
Mikdash can rest. (Sh’nei Luchot HaBrit 2:48b; tpebin Eim HaBanim
Semeichah, pp. 218-19)

This concept — that G-d helps us reach greaiétusphheights only after
we do our share — is alluded to elsewhere in th@spah. On the verse,
They brought the Tabernacle to Moshe (39:33), Ramiiments: “No one
was able to erect it [the Mishkan] due to the wedtthe boards... Moshe
said to the Holy One Blessed be He, ‘How can masiply erect it?’

[God] said to him, ‘Busy yourself with your handd{e appeared to be
erecting it, but it rose and stood up by itself.Ohe could ask: if G-d made
it stand up, why did Moshe have to make believerag helping? | believe
that G-d wanted Moshe to prove that he was wilindo all that he could,
and only then, the Almighty “chipped in” and finedhthe job.

The same is true of every spiritual endeavoluding aliyah to Eretz
Yisrael. We must first show HaShem that we areglour best to achieve
the goal, and then He will help us succeed.

From Rav Lichtman'’s “Eretz Yisrael In The Pardshaublished by
Devora Publishing

Shabbat Shalom: Parshat Pekuday

"Shabbat Shalom: Rabbi Shlomo Riskin's Parsha List"
<parshat_hashavua@ots.org.il> to me show gekadr 5

SHABBAT SHALOM: Parshat Pekuday (Eed8:21-40:38) 1
Adar 2, 5768 - 8 March, 2008 CLIEIERE TO PRINT
ARTICLE Efrat, Israel - "And he made théned of gold, blue, and
purple and scarlet ...And he made the breastplatdistic work...He made
therobe of the ephod, weaving it completely...Ameltmade coats of fine
linen of woven work" (Exodus 39:1-31).

Why should priestly garments be so elaboraiehstructed, gold beaten
into threads, embroidered sashes, blues and paptescarlets skillfully
and intricately woven? In this week's portion Riggy some 30 verses are
devoted to the making of the priestly garments,sevéral portions back in
Tetzaveh, more than 40 verses were devoted to Ha@se garments.
What's clear is that the priestly garments weresuall awesome to behold.

Granted that priests should look differentfrthe rest of the nation, but
why isn't a white garment sufficient, somethingd@rand functional?
Indeed, one might even argue that priests shouldrear anything special
or unigue because of G-d's declaration to allraels "You shall be unto
me a kingdom of priests and a holy nation" (Exotigis).

Furthermore, in Tractate Zevachim (17b), taénud teaches that
"...while their [priestly] garments are upon thehg priesthood is upon
them. If their garments are not upon them, thesir@od is not upon



them." In other words, without the garments thened priesthood, a far-
reaching statement.

Over the centuries many commentators have addféssmselves to the
question of priestly garb. In Tractate Eruchin (1&a Annani bar Sasson
asks why portions of the priestly garments is nexhat of the sacrifices,
and the answer given is that just as the sacrifitase for sins, these
garments atone for sins as well -- the tunic foraer, the breeches for

passage between the two realms -- before exil@#iedexile -- requires
that G-d point the human in the direction he mals¢ tin order to fight the
lure of the animal kingdom.

Departing from the Garden of Eden, Adam and &eeaught the
holiness of the body. Once they know this, theygaout and "conquer"
the world, transforming it in the process, buhiy forget that the body is
holy, then the world transforms them, in the preagstting drawn closer to

illicit sexual acts, the waist sash for one's inmast thoughts, the ephod for their animalistic nature.

idol worship, the robe for slander, the turbantfaughtiness...

Nachmanides sees the priestly garments as thefjkingship and
royalty, each one of the garments regal in its agint. For Nachmanides,
the priestly garb need not be seen beyond its émté&eauty intended to
exalt the priest into the domain of the majestic.

The author of the Sefer Hachinuch, an anonynsoosmentary on the
613 commandments first published in 1523 (usudintified as Rabbi
Aharon Halevy), acknowledges that a person's ibeierg is affected by
his outer garments. Thought follows action, andesia priest must have
special thoughts when he performs the servicesattie is transformed
himself he won't be able to achieve the requirettentration, a process
which begins with the act of getting dressed ircpgarb. Extraordinary
garments are intended to transform an ordinary imipeing into someone
who becomes a master of thought -- kavanot. Tl idcalls the text in
Tractate Zevachim which states that without thegblsi garments "there is
no priesthood."

The Netziv (1817-1893) in his Torah commentalipivs the principle
of the Sefer HaChinuch except that he switche$atigs from the priest to
the Israelite coming upon the glory of the priéstheir ceremonious garb.
Seeking atonement, he is confronted with the grafitvhat is about to
transpire. And since the ultimate purpose of theeiféze is to bring about
this atonement, it is the Israelite's thoughts Wizsire most significant, his
contrition, his encounter with the transcendene garments of the priests
are intended to draw the individual closer to g piritual cleansing.

These explanations certainly illuminate the clempnd varied role of the
priestly garment. But | would suggest that if welat the first time a
garment is mentioned in the Torah, we discoverttiere is more to
clothes than meets the eye.

When Adam and Eve are exiled from the Gardendeh-the text tells us
that "the Lord G-d made for Adam and his wife, gants of skin, and
clothed them" (Genesis 3:21).

From the Jewish point of view, clothes do nakmthe man. Clothes do,
however, distinguish the man, reminding him ofititeerent sanctity of the
body separating man from beast, priest from orglitegmman.
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by Rabbi Berel Wein
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subject

Rabbi Berel Wein has held a variety of prestigicabbinic positions
spanning 40 years. The following anecdotes givigmgge into the life,
rewards and vicissitudes of being a rabbi.

* * *

THE SYNAGOGUE PRESIDENT

A week after | assumed my position, the synaggmesident came to me
and said: "Rabbi, | have to be perfectly honedh witu, | voted against you
at the selection meeting." Not knowing what to maksuch refreshing
candor, | was temporarily caught off guard and meaeneaningful
response. He then continued and said: "I hopeythatknowing this will
not affect our future relationship and our abtigywork together for the
growth of the synagogue."

He then proceeded to detail the names of mdkieofther members who
had not voted in my favor. | made several attertgpstop him as this was
blatant gossip and would serve no constructivegaepbut he was

Two verses later G-d drives them out of the &ardf Eden, and becauseinsistent and when he had finished what he hadyd got a word in

of the power of the tale of this banishment, theelez tends to overlook
how unique it is that G-d Himself created thesergants.

After the creation of the universe, G-d commahaan to conquer the
world, "...replenish the earth and subdue it, ameeldominion” (Gen
1:28). The world is a tabula rasa for man to discounravel, invent,
define, and so man discovers fire and bronze, slee®l windmills, atoms

edgewise. | finally responded by assuring him tieat that | was elected
the rabbi, as far as | was concerned, | was eleatadimously and couldn't
care less about who had or had not voted for meuld attempt to
befriend and serve everyone in the synagogue itlalelevotion and
dedication.

However | was puzzled as to why in the world loaila bother to share

and electricity. There is nothing that man doeadisttover except the clothessuch information with me. After all, this was cértaa strange form of

on his back, and this he carries with him whensH&hished. But of all the
potential discoveries within human scope why shéuddcreation of a
garment be relegated to G-d Himself? What cangsipty mean?

It was a serpent that led to the banishmentaf.fondemned to eat
dust, the serpent remains naked, but G-d forme thasnents for man to
rise above his animal nature.

Worn in modesty, a garment paves the road tovemapturing what was
lost in the Garden, redeeming a measure of holiness

If we glance at the more visible symbols of Malife, we see how

admission of guilt.

In the ensuing years, he proved to be a greaigegue president and a
warm personal friend of mine and my family. Butathe was no longer
president, he came to see me again. He told mébiRdied to you when
you first came here. | told you that | had votediast you. | really voted for
you because the previous rabbi insisted that bd&st | told you that |
voted against you because | wanted to see youioeand to test how you
would relate in the future to me and the otheadd you about. The fact
that you did not take what | said personally is tHss contributed to the

sanctity is associated with a covering. Insidesyreagogue, the Sefer Torahgrowth and success of our congregation."
is covered with its special garb; this is alsodhse regarding the table upon When he now asked me for my reaction to this seantling revelation of

which the Torah is read from, similarly the Arkvimich the Scroll stands.
Everything holy needs a covering and it all begith the human body.
Commanded to wear unique garb during the tesgléce, the priest
puts us in touch with the separation between tmedmuand the animal.
Perhaps the reason why G-d creates these garmiemiglHs because the

his, | sweetly replied: "You have taught me a glesdon. Don't always
believe what the president of the synagogue telld"y
* * *

THE CLERGY ELEVATOR



When | was a rabbi in Monsey, New York, | spearhe time almost every
week visiting the patients at the local hospitédle hospital was run and
partially staffed by Catholic nuns. It was a Ron@atholic not-for-profit
hospital with a devoted nursing staff and almdsteish doctors on the
medical staff.

One Saturday night as | was finishing my visitingnds in the hospital |
came to the bank of elevators to descend to thénggot. There were two
banks of elevators on either side of the hall, thedwo banks of elevators
operated independently of each other. | noticegttest who was the
hospital chaplain standing in front of the elevatbte pressed the down
button. | went to the opposite bank of elevators l&@wise pressed the
down button.

We then smiled at each other, apparently sertsatghis contest as to
which elevator would arrive more quickly would sdow be a theological
support. My elevator came first and as the prigsfully joined me in the
otherwise empty elevator he said to me: "Rabbi,twitauld you have said
had my elevator arrived first?"

Noticing the twinkle in his eye as he asked thestjon, | replied in kind:
"Father, one can never prove anything from a debegrelevator!"

* * *

THE BELIGERENT CONGREGANT

Disputes between members of the congregatioalasys painful, but for
the rabbi they are especially dangerous. The rablgiattempt to reconcile
the disputants but oftentimes the rabbi will faithis task. Then usually he
will have made two enemies, for each disputantredlent that the rabbi did
not back him fully in his self-justified claims.

This situation has occurred to me a number adgim my rabbinic
experience. Once, one of the disputants in suttuggle demanded that |
publicly denounce his opponent from the pulpitref synagogue. When |
refused to do so, he became my sworn enemy. Eufgritissbehavior
toward me became completely unacceptable. He vkasl &y the officers
of the synagogue to either desist or leave thegogee. Naturally, he did
neither.

Once, he took seriously ill and his son camestorae and demanded that
I remove the curse that | had apparently placed tnjm and which had
caused his illness. | was complimented that heghblhad such powers,
but | assured the son that | had done no such,taimdythat in fact | prayed
every day for his father's recovery.

Eventually the father recovered and the son cmed him that it was the
rabbi's prayers that saved him. The father theeealjio "forgive" me and
even adopted the compromise settlement that | higidally proposed to

cab back to the Interior Ministry. My poor wife wstil sitting at the clerk's
booth as | breathlessly charged into the office gnedented the letter to the
clerk.

The clerk smiled at us and said: "Now you're 8aWiAnd so we were.
Never underestimate the power of a letter writtga babbi who is on the
approved list of the Israeli chief rabbinate.
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Beit Din and Dina DeMalchuta Dina - Part 1

by Rabbi Chaim Jachter

Introduction

A major issue that contemporary Batei Din (ralfaihcourts) grapple with
is when to apply the Talmudic principle of Dina Dalvhuta Dina, the
obligation to honor the laws of land in which weide. This principle
certainly requires us to pay taxes and to obeyreilgs such as traffic laws
(see Shulchan Aruch Choshen Mishpat 369). Howewverajor area of
debate is the extent to which Dina DeMalchuta Binauld be employed
when resolving a monetary dispute between two Jews.

In this week's essay, we will explore a case st adjudicated by the
Beit Din of the Israeli city of Sderot that highli the challenge of
balancing the application of Halacha and civil I&ev Yaakov Bareili , a
Dayan (rabbinical judge) on the panel that adjudatthis case, presents
his minority ruling in Techumin (26:350-354). Weadllpresent his
argument and what appears to be the reasoning ofifjority opinion,
which to the best of my knowledge has not beenighdyd. For a discussion
of publishing minority opinions, which seeminglplates Halacha (C.M.
19:1), see Professor Eliav Schochetman's classic 8eder HaDin (pp.

settle the dispute with the other congregant. kguleat it can help a rabbi 371-374) and Techumin (19:235-238)
if his congregants believe he is a miracle worket possesses supernatural 1o case ' '

powers. However, | believe that the rabbi himdetfidd never believe that
about himself. Miracles, health and longevity dr&ed's department.

* * *

THE ISRAELI CLERK

At the time that my wife and | made aliyah t@lin Israel, the Ministry of
Interior required certification through the chiabbinate that any new
immigrants were Jews in order to qualify for citizhip and immigrant
benefits. After an hour-long wait at the minisimbee interviewed, my wife
and | sat before a hard-faced clerk. | did not healegter from a rabbi

An employer fired his secretary when she wasraeg in violation of an
Israeli civil law that prohibits such a firing aloge special permit. The
employer, on the other hand, explained that hd fier because the
business was collapsing, not because of her pregnand thus did not
violate the civil law. Indeed, the business clogetllong after the firing.
The employer submitted an application for a figpegmit five months
subsequent to the firing, only to learn that suehmits do not work
retroactively. The secretary sued the employereit Bin for the five
months of salary due to her in accordance withelscavil law.

certifying to my Jewishness, but | felt confidemat since | was on the chief - bamalchuta Dina

rabbinate's list of approved rabbis whose lettanld/be accepted to verify
the Jewishness of others, | would suffer no problem

Well, I was wrong. The clerk acknowledged thatmayne did appear on
that august list of recognized rabbis but she dysaid: "Simply because
you are acceptable to say about others that tleeyeavish does not
necessarily mean that you are yourself Jewish."

This baffling piece of legal logic astounded freld my wife to continue
sitting at this clerk's booth and | hurried out &railed a cab that delivered
me to the house of a rabbinical friend of mine vehoame was likewise on
the approved list of rabbis. He wrote out a Itteme and | took the same

The Rama (C.M. 369:11) rules that Beit Din applfee principle of Dina
DeMalchuta Dina when the law is issued "LeTakanstiBilaMedinah,"
"For the betterment of society." For example, tlaena (C.M. 73:14) rules
that Beit Din must honor a civil law forbiddingender from selling an
item he holds as collateral until one year hasgehss/en though Halacha
permits a lender to sell the collateral after yhithys in case of default on
payment of the loan. Such a law serves to bettaetypas the government
perceives a need to stimulate the economy by edsinggrms of repaying a
loan.



The Shach (C.M. 73:39) strongly disagrees withRlama. He writes:
"Since according to Halacha the lender may selttilateral after thirty
days of default, how can we follow the Nochri laavel ignore the Torah
law? G-d forbid - such a matter should not happethe Jewish
community!"

Nonetheless, many Poskim rule in accordancetivétview of the Rama.
These authorities include the Chatam Sofer (TeshOkatam Sofer C.M.
44), Teshuvot Imrei Yosher (2:252:2), Teshuvot DoWeisharim
(number 77), Rav Moshe Feinstein (Teshuvot IgroshMoC.M. 2:62), and
Rav Yosef Eliyahu Henkin (Kitvei HaGaon Rav Y.E.ri& 2:96).

It seems clear that Beit Din should recognizelsreeli law forbidding the
firing of a pregnant woman. This law clearly bettsociety, as it
encourages couples to have children. An employenipted to fire a
pregnant employee, since she is entitled to harysal/en during the
months after the birth during which she is legp#iymitted to miss work to
take care of the newborn. Accordingly, women livingder economic
stress might choose not to have children in ordetmjeopardize their
jobs. The law, accordingly, provides an incentwefamilies to have more
children without the fear of losing employment.

Applying the Details of Dina DeMalchuta Dina

The Sderot Beit Din, though, grappled with thestion of whether it
should respect the aspect of this Israeli civil that forbids retroactive
permission to fire a pregnant employee under spagiamstances. Rav
Bareili feels that this feature of the law was matde for the betterment of
society. Rather, it is simply a matter of how tficefntly manage the
application of the law. Thus, he argues, sinceBiieDin is convinced of

incompatible with the Torah view of justice in thentext of the particular
case that he adjudicated. As such, Rav Shterntaratiuded that such an
unfair rule does not qualify as a legitimate MintdgMedinah.

Pesharah

Israeli Beit Din arbitration agreements typicatiglude a provision
authorizing the Beit Din to adjudicate the displtteth in accordance with
strict Halacha and Pesharah" (equity; see my Gratyevl2 pp. 193-200).
Rav Bareili argues that it is inequitable to hdld employer responsible for
payment of five months salary in this case, becéwsaerged from the
Beit Din hearing that the employer had soughtrmtfie secretary before
she had become pregnant. She had pleaded witimihleyesr to delay the
firing for three months in order for her to qualier unemployment
insurance. He complied with her request, and ieappthat the secretary,
in turn, attempted to cynically take advantageiskindness.

Rav Bareili notes the primary responsibility afiBDin to rule in
accordance with Torah law. He cites Rav Kook (Tesh®@rach Mishpat
number one), who explains when it is appropriatétfe Beit Din to rule in
accordance with equity when empowered to do sbdwtbitration
agreement:

Accordingly, Rav Bareili felt that the Beit Dinisandate to consider
Pesharah precluded requiring the employer to pagttire five months'
salary.

The Majority Opinion

| surmise that the majority opinion in this casbjch ruled in favor of the
secretary, had practical considerations. Many Diayanday, especially
those who serve the Modern Orthodox community, seekake Beit Din

the legitimacy of the claim of the employer thatfined the woman becausean attractive option for people to resolve thespdtes so that they will not

of problems with the business and that he was ureatliat the law could
not be applied retroactively, it is authorized targ the retroactive
exemption from the civil law and exempt the empidyem having to pay
the five months of salary.

We should note that the Beit Din panel unanimpoagteed that Dina
DeMalchuta Dina applies even to laws issued bystaeli government.
This follows the ruling of the Shulchan Aruch (C.869:6) that Dina
DeMalchuta Dina applies even to a Jewish kingpthirion of Rav Kook
(Teshuvot Mishpat Kohen 144) that Dina DeMalchuiiaalapplies even in
a democracy, and the view of Rav Ovadia Yosef (IreshYechaveh Daat
5:64) that this principle extends to a Jewish gorent in Israel that does
not abide entirely by Torah law.

Minhag HaMedinah

for Beit Din to accept the civil law is that maasy relationships,
especially between employer and employee, very dét#ow Minhag
HaMedinah, common business practice in that localkess the parties
explicitly stipulated otherwise (see, for exam@bulchan Aruch C.M.
331). As the Chazon Ish (C.M. Likkutim 16:9) expki"Minhag
HaMedinah determines the intentions of the pattRav Bareili reports

use civil courts, which is a severe violation ofdtha (see Shulchan Aruch
C.M. 26 and my Gray Matter 2 pp. 164-178). ThesgdDan are aware of
two common critiques of Beit Din: that contemporBatei Din seem to
arbitrarily choose when to follow Halacha as oppadsecivil law, and that
contemporary Dayanim seem to arbitrarily decidemtoerule in
accordance with Pesharah in contradistinctionrict $1alacha.

I have been told that, in an attempt to coundehgerceptions, some
Dayanim seek to rule as close as possible to Btalztcha and to implement
Minhag HaMedinah to the fullest extent allowed talat¢ha. For example,
the Beth Din of America, in its Rules and Procedygvailable at
www.bethdin.org), states in section 3 (e):

In situations where the parties to a disputeig#plor implicitly accept
the common commercial practices of any particu&de, profession or
community... the Beth Din will accept such common owencial practices
as providing the rules of decision governing theisien of the panel to the
fullest extent permitted by Jewish Law.

Accordingly, the Beit Din ruled in favor of theetary because her view
aligned more closely with the straightforward MighdaMedinah, which
did not authorize the retroactive permit. The Dayadid not consider

that his two colleagues on the panel believeditishibuld be assumed that Pesharah as a relevant factor because they wistzaid the appearance

the employer hired the secretary in accordance twétMinhag
HaMedinah, which included the application of a# tietails of the law.

Rav Bareili, though, argues that the Rama (C.3A.:B) rules that Minhag
HaMedinah governs only when it is a common mattertzas occurred
numerous times. The Vilna Gaon (Beiur HaGra EveR#¢266:48, in a
related context) explains that one may assumenthation of the parties
was to follow the Minhag HaMedinah only if the Maun "was known to
all." Rav Bareili argues that the rule that speg@mission to fire a
pregnant employee does not apply retroactivelpisuofficiently well-
known to be recognized as a Minhag HaMedinah.

Moreover, Rav Bareili argues that this particalspect of the law is
arbitrary and unjust and thus should not be reaeghiby Beit Din. Among
his precedents, he cites a ruling of Rav MosherBhteh (Teshuvot
VeHanhagot 3:472), in which the latter recognizag&gance pay as a
legitimate Minhag HaMedinah, since it is just aal.fHowever, the law
entitling severance pay to a worker who did notkafor an entire year is

of "arbitrarily" making use of equity as opposedtiact Halacha.

Conclusion

It is the intention of this discussion to enlightour readers regarding the
thought processes and approaches of contemporgeyBa and to
encourage the use of Beit Din as opposed to @viltovhenever possible.

The intention of the clause "both in accordanitk strict Halacha and
Pesharah" is for Dayanim to rule in two mannergyl$hould determine
the application of pure Torah law to the case athand they should see if
the Halacha is not far from an equitable resolutibthe case at hand. Then
they should rule in accordance with the strict Elada If, however, they
perceive that the application of the strict Halaishaequitable, then a
compromise should be made. Since the mandate &ei®in includes
ruling in accordance with equity, the Mitzvah afstice, justice shall you
pursue' (Devarim 16:20) requires the applicatioR@gharah.
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