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fw from hamelaket@gmail.com

from: Destiny Foundation/Rabbi Berel Wein <info@jshdestiny.com>
reply-to: info@jewishdestiny.com

subject: Weekly Parsha froRabbi Berel Wein

Rabbi Wein's Weekly Blog

VAYERA

There are many angels that walk amongst us inntbitd, unrecognized by
others. Angels apparently adopt the coloratiorhefdociety into which their
mission has taken them. The prophets of Israelrithesin vivid detail the
description of angels as they appear in heavenig.cbhey have wings and
many-faceted eyes. They are fiery and swift, feasand relentless. But
when they are on earth, so to speak, they appeadammry members of the
society that surrounds them.

That is why in some of the narratives describedifoin the Bible they are

By searching for angels we come to respect othretpen ourselves to the
task of helping our fellow human beings. They taughthat human
hospitality is a greater form of Godly service theditating in the hope of
being in God'’s presence, so to speak. They incedicaithin us the spirit of
compassion and goodness that lies at the heagin$id values and life.
They taught us to believe in angels no matter hewilish a world we are
living in. The amazing survival of the Jewish peppVer the ages of
persecution and discrimination is a triumph notyaflwill but of attitude.
We always believed that tomorrow could and wouldeter than today and
that we would yet walk amongst angels here on earth

Even in a word dominated by the lifestyle of Sodéwr,aham sought to
transform the evildoers rather than destroy thempgetely. He was always
looking for angels. Sometimes that quest was &sétland God’s judgment
naturally prevailed. But the greatness of Avrahaas v the search and
quest itself.

Shabbat shalom

Rabbi Berel Wein

fw from hamelaket@gmail.com

from: Mordechai Tzion toratravaviner@yahoo.com

to: ravaviner@yahoogroups.com

http://www.ravaviner.com/

Yeshivat Ateret Yerushalayim

Rav Shlomo Aviner Shlit"a

Ha-Rav answers hundreds of text message questidag.aHere's a
sample:

Preparing Oneself for Difficulties

Q: Is there a proper way to prepare oneself fdicdities which Hashem
brings upon a person?

A: The proper way is to always see the good, tatsaethe majority of one's
life and the majority of the world is good (MoreleWichim 3:12), and to
know that the difficulties are for the good (Mesi¥esharim, Chapter 19).
Paying Taxes for Pidyon Ha-Ben

Q: 1 am a Cohain and received money at a PidyoBeéfa- Do | have to
declare it as income for tax purposes?

A: No. Itis a minimal amount of money, a rarewtence and is considered
a gift (Similarly, Shut Revivot Ephraim 6:389 brsxffom the Sefer U-
Vacharta Ba-Chaim p. 68 that Ha-Rav Chaim Kreigwifv Beit Din of
Antwerp, said in his eulogy for Ha-Rav Yaakov Kastizky, Rosh Yeshivat
Torah Ve-Da'at, that he would pay taxes on the Math Manot he

not immediately recognized as angels. This hapipetie case of Yehoshua received. This, however, is an act of piety antiamobligation, since the

and with the mother of Shimshon. In this week’saforeading, the three
angels originally appear as wayfarers, wanderingaus, walking in the
midday heat. Only when they enter into the envirentof holiness that
marked the dwelling place of Avraham and Sarahég true nature and
accurate identity revealed.

amount one receives of Mishloach Manot is negligent

Zionism

Q: How do we know that the Zionist Rabbis are adreand not the
Charedim?

A: This was a major question when the movemenétiorn to Zion began,

Some creatures could enter that tent as Bedouibsfaad emerge as angels since there were many opposing factors. But natntle see the building of

of God. In the environment of Avraham and Sarahatwbraham Lincoln

Eretz Yisrael, the ingathering of the Exiles, tktablishment of the State of

famously called “the better angels within us” eneergnd became dominant.srael, the military victories, the unity of the fiém and the incredible Torah

It was this ability to truly identify and draw férthe goodness inherent in
humankind that made this couple the ancestors mfhwcivilization in its
most positive form.

Civilization is the story of human transformatidine many generations
from Kayin the killer, to Avraham, the benefactdrmad, is the story of this
uphill climb in the saga of human development.

Our ancestors transformed the world. They expdsedaisehoods and
superstitions of paganism and idolatry. They e&hbtl monotheism as the
common norm of faith and eternal belief. They resected human beings
with their Creator. And they taught all later geat@ms to search for and
identify with the angels that the Lord constan#yds to walk amongst us.

community in Israel, it has become clear. In EMitzael there is great
physical and spiritual success, while in the Ettilere is great physical and
spiritual destruction (See Nefesh Ha-Rav pp.87-88).

Language of Maran Ha-Rav Kook

Q: What language did Maran Ha-Rav Kook speak — igilddr Hebrew?

A: | believe that he spoke Yiddish to those who miid understand Hebrew.
Otherwise, he spoke Hebrew with an Ashkenazi proation. See Le-
Shelosha Be-Elul. When Rav Kook was unable tarmetin Eretz Yisrael
during the First World War, he served temporarfiyRabbi in England. In
order to learn English, he read the Soncino tréinslaf the Tanach. As a
result, when he spoke English, people said he sfiaka prophet...
Texting While Driving



Q: I am riding in a car while my Rav is texting \ehdriving. Is it
permissible for me to point out to him that it éslfidden?

A: Ask him directly. In fact, 20% of fatal car adents are a result of texting
while driving (see Shulchan Aruch, Yoreh Deah 222.:2

Problematic Book

Q: Is it permissible to read a good book which aorg a few problematic
parts?

A: It is similar to eating Kosher soup with a feweqes of non-Kosher meat
in it.

Crib Death

Q: Itis true what they say that crib death is oooaint of disputes among
Am Yisrael?

A: 1. No one knows the secrets of Hashem. 2. Déspare certainly a bad
thing and one should resolve them.

fw from hamelaket@gmail.com

from: Shabbat Shalom shabbatshalom@ounetwork.org

subject: Shabbat Shalom from the OU
www.ou.org/torah/parsha/rabbi-sacks-on-parsha

Britain's Former Chief Rabbi Lord Jonathan Sacks

The Space Between Us (Vayera 5778)

Rabbi Jonathan Sacks

The stories told in Bereishit chapters 21 and 22e-sending away of
Ishmael and the binding of Isaac — are among th#elsato understand in
the whole of Tanakh. Both involve actions thatk&tnis as almost
unbearably harsh. But the difficulties they preggmtieeper even than that.
Recall that Abraham was chosen “so that he woudtfuet his children and
his household after him to keep the way of the Llmydioing what is right
and just.” He was chosen to be a father. Theftfiwstletters of his name, Av,
mean just that. Avram means “a mighty father.” Aam, says the Torah,
means “a father of many nations.”

Abraham was chosen to be a parental role modelh&utcan a man who
banished his son Ishmael, sending him off withnhigher Hagar into the
desert, where they nearly died, be thought of eaxemplary father? And
how could a man who was willing to sacrifice hisi$saac be a model for
future generations?

These are not questions about Abraham. They amgiqoe about the will of
God. For it was not Abraham who wanted to send &Hraway. To the
contrary, it “distressed Abraham greatly,” becalséenael was his son (Gen.
21:11). It was God who told him to listen to Saealdl send the child away.
Nor was it Abraham who wanted to sacrifice Isabads God who told him
to do so, referring to Isaac as “your son, youyamle, the one you love”
(Gen. 22:2). Abraham was acting on both occasigasat his emotions, his
paternal instincts. What is the Torah telling uswttithe nature of
fatherhood? It seems very difficult indeed to deapositive message from
these events.

There is an even deeper problem, and it is hintéd the words God spoke
to Abraham in summoning him to the binding of leg:s‘Take your son,
your only son, the one you love—Isaac—and go [lekhdgto the region of
Moriah. Sacrifice him there as a burnt offeringsomountain | will show
you.” These words inevitably remind us of God'sffisummons: “Go forth
[lekh lekha] from your land, your birthplace anduydather’s house” (Gen.
12:1). These are the only two places in which piisase occurs in the
Torah. Abraham'’s last trial echoed his first.

But note that the first trial meant that Abrahamd kmabandon his father,
thereby looking as if he were neglecting his duties son.[1] So, whether
as a father to his sons or as a son to his faftieaham was commanded to
act in ways that seem the exact opposite of whavetdd expect and how
we should behave.

This is too strange to be accidental. There is steny here to be decoded.

The barrier to our understanding of these eveessili the sheer abyss of
time between then and now. Abraham, as the piasfeeenew kind of faith
and way of life, was instituting a new form of ad@ship between the
generations. Essentially, what we are seeing isetle@ents is the birth of the
individual.

In ancient times, and in antiquity in Greece andnBRpothe basic social unit
was not the individual but the family. Religioutidls were performed
around the fire in the family hearth, with the fatlserving as priest, offering
sacrifices, libations and incantations to the spof dead ancestors. The
power of the father was absolute. Wives and childirad no rights and no
independent legal personalities. They were merpgstg and could be killed
by the head of the household at will. Each faméd fits own gods, and the
father was the sole intermediary with the ancestaits, whom he would
one day join. There were no individuals in the nradeense. There were
only families, under the absolute rule of its niadad.

The Torah was a radical break with this entire m@idThe anthropologist
Mary Douglas points out that the Torah was uniguiné ancient world in
making no provision for sacrifices to dead ancestand forbidding the
attempt to communicate with the spirits of the dgid

Monotheism was more than simply the belief in ornel Because each
human was in His image, and because each could dieect relationship
with Him, the individual was suddenly given sigo#ince — not just fathers
but also mothers, and not just parents but alddreim. No longer were they
fused into a single unit, with a single controllwdl. They were each to
become persons in their own right, with their oderitity and integrity.[3]
Such changes do not happen overnight, and thepdieappen without
wrenching dislocations. That is what is happeninigogh ends of the
Abraham story. At the beginning of his mission, &filim was told to
separate himself from his father, and towards tttehee was told to separate
himself, in different ways, from each of his twasoThese painful episodes
represent the agonising birth-pangs of a new wakioking about
humanity.

First separate, then connect. That seems to hiethish way. That is how
God created the universe, by first separating desnaiday and night, upper
and lower waters, sea and dry land — then allowiegn to be filled. And
that is how we create real personal relationsiBysseparating and leaving
space for the other. Parents should not seek twatahildren. Spouses
should not seek to control one another. It is #refully calibrated distance
between us in which relationship allows each ptartyrow.

In his recent book on sporting heroes, The Gredstthew Syed notes
how important the encouragement of parents isaartbking of champions,
but he adds:

Letting go — that is the essential paradox of péu@rd. You care, you
nurture, you sacrifice, and then you watch asittie bnes fly into the great
unknown, often shouting recriminations as they defyaou will experience
the stomach clenching pain of separation, but yweaiwith a smile and a
hug, aware that the desire to protect and love mexgtr morph into the
tyranny of mollycoddling.[4]

It is this drama of separation that Abraham syndadily enacts in his
relationship both to his father and to his two sénghis world-transforming
moment of the birth of the individual, God is temchhim the delicate art of
making space, without which no true individualignogrow.

In the lovely words of Irish poet John O’'Donohue oballenge is: “To bless
the space between us.”[5]

from: Avi Zelefsky <avizelefsky@gmail.com>

date: Thu, Nov 24, 2016 at 6:29 AM

subject: Parshas Vayeira — Based on shilRéy Bezalel Rudinsky

This week’s parsha begins with Hashem visiting Aara avinu. Chazal in
Medresh Rabbah explain that this communication W#ilshem was a new
revelation to Avraham - it was something he neast before. Avraham
himself even said: “Hashem didn’t come to me befoyebris.”



There is a blaring question standing out rightranf of us: Avraham, with
all of his greatness and chashivus, is only flidee divine revelation now?
How can that be? Avraham answered the questiowadtthrough his bris
that he was now zoche to Hashro’as Hashchino. Bat whanged?

So we just came to the conclusion that this waditsterevelation Avraham
received. Suddenly, Avraham notices three guestdhamushes to bring
them into his home. The gemarah in shabbos saysvthaee from here that
accepting guests is bigger than divine revelation.

What does that even mean? This was Avraham aviinsisevelation! This
was a big event! How can we even say that acceptiegts is bigger than
divine revelation?

R’ Eliyashiv zt"l, said that Avraham avinu was $a his guests that he

zoche or not. Moshiach will come with the physidahkey if we are not
zoche, but if we are zoche, he will come with theresentation of the
donkey - going against nature - due to the reduitarrival through our
conquering of our temptation to do evil.

What is the whole idea behind a bris? To alwaysidshem’s will, even if it
means physically changing who we are.

When Hashem comes down to Earth, shamayim neeagfsetoitself up (and
lower itself) to Earth. But that can only happeid#rth is greater than
Shamayim. Malachim are perfect - they don’t needdrange. But when
Avraham did the bris milah, he modified himselfatkas greater than
shamayim - that is why Hashem was able to come dowkvraham, and
that also explains this new “divine revelation”ttharaham received.

even planted a tree for them to sit under. We igee the fact that he himself Hashem said: “I came down and | am standing becaustham modified

planted the tree that he wanted every part of titeveh of hachnosas
orchim - even the preparation to the mitzvah.

Why did Avraham do so much? What is so great abaahnosas orchim?
The gemarah in sanhedrin says that Hashem toldhawma please do this
last test of the akeida. If you do this, great. Afnabt, than all of the tests
that you already took are no big deal.

No big deal? The tests he took were very challegigin

Additionally, why was Akeidas Yitzchak only a tést Avraham and not
Yitzchak?

Many answer that it is easier to give up one’s tiferthan one’s son'’s life.
Every father would sacrifice his life for his son.

Okay, even assuming that, so why not say thatalsis a test for Avraham?
We mention nothing about Yitzchak! Why not?

There was a very famous conversation between Rebita and Tarufus
harasha. Tarufus asked Rabbi Akiva: “What's bettbe creations of
Hashem, or the creations of man?” Rabbi Akiva anstéthe creations of
man.” Tarufus then asked: “Why did God make it thaan circumcises his
son? Why didn’t he create them perfectly?” RabhivAkurned to his
talmidim smiling and said “I knew this was comingabbi Akiva then took
a bucket of kernels and some pastries. He askeduRar'which is better -
the kernels, or the pastries? The pastries. Theelewere created by
Hashem. The pastries were created by man.

What's going on?

Hashem in this week was standing over Avraham awinen He was
visiting him (as implied from the lashon of Avrahaitting). Hashem told

himself.” And Hashem will also stand when his cteld are in Beis din, as
Beis din represents modification.”

This is what Rabbi Akiva was telling Tarufus - Hashwants us to change
who we are. That is why he created us imperfebgause He wants us to
change.

What us kindness? It is me doing for you. Hachnaselsim means - my life
needs to work around yours. This is the bris milhhachnosas orchim -
going against the norm, which is prioritizing onésand instead serving
others first. Avraham was the master of kindnekss &xplains why he had a
door for each side of the house - guests should basy access of entering
his house.

This doesn’t only apply to Avraham; it applies ®as well. Although we
might not be on the level of sacrificing our sore are able to conquer our
temptation to go against Hashem’s will. And evémetwe do, it is an
extension of the mitzvah of bris milah.

May we all live up to this essential mitzvah.

fw from hamelaket@gmail.com

from: Ohr Torah Stone <ohrtorahstone@otsny.org>

reply-to: yishai@ots.org.il

subject: Rabbi Riskin on the Weekly Torah Portion

Parshat Vayera (Genesis 18:1-22:24)

Rabbi Shlomo Riskin

Efrat, Israel — “And it came to pass...that God tegtbthham, saying to
him, ‘Abraham,’ to which he responded, ‘Here | adlid He said, ‘Take

Avraham that this was a simin for the future: Haslveould also be standing your son, your only son, Isaac, whom you love, gadio the land of

when beis din is sitting.

We see that Hashem was lowering Himself, kavaygodboAvraham.

Why?

The parsha says that in his preparation of thedakéivraham saddled his
own donkey. It also says by Moshe rabbeinu thabbk the donkey down
to mitzrayim. Rashi says that this was the donkey Avraham used to
travel to the akeida, and this is going to be thiekey moshiach will ride on.
The ba’al akeida asks: There is a gemarah in saimhibht says that
moshiach will come “riding in the clouds” if we azeche to his arrival, and

Moriah, offering him there as a sacrifice on onéhaf mountains that | will
show you” [Gen. 22:1-2].

Has Abraham lost his moral compass? When God piegdmaham with the
most difficult and tragic command to sacrifice bedoved son, Isaac,
Abraham rises early the next morning, loads hiskdgncalls his servants
and immediately starts the journey—without a worgmaitest.

Not long before, though, when God declares the memt destruction of the
cities of Sodom of Gomorrah, Abraham passionatadyests the Divine
decree, pleading for the lives of their immoraldbhants: “Far be it from

he will come on a donkey if we are not zoche. Satigtthe p’shat here? Are You to do a thing such as this, to put to deatlritifgeous with the wicked

we for sure not going to be zoche? Chas V’shalom!

When Avraham went to do the akeida, he needed stenall of his
ruchnius and abandon his gashmiyus. This was dtletfact that he was
naturally a man of kindness - the akeida was fgrtiim to go against every
bit of nature in his body, so Avraham needed togo@n his complete
physical body to do the will of Hashem. This wasuge challenge for

so that the righteous should be like the wicked.tfesit from You! Will the
Judge of the entire earth not perform justice?t[ii8:25].

If Abraham was willing to defend the wicked resitteof Sodom and
Gomorrah from a mass death, could he not have dbleast as much for his
righteous, beloved and Divinely-promised son? Wizat changed within
Abraham?

Avraham, because he was a man of kindness. Yitashala man of gevurah Indeed, Abraham has undergone a change, andet#ube of this change

and tefillah - this wasn’t a test for him. Thatky we call akeidas Yitzchak
a challenge only to Avraham.

When Moshe was asked to be a leader and king byiklael, every fiber in
his body felt that the position should be giver\tmron. Moshe therefore
needed to take this donkey, which represented ow@ng of nature. This
also explains moshiach - he will come with the dontegardless if we are

that he does not argue with God now. Abraham relaté&od differently
from how he related to Him before. He now has aatistant relationship
with God that does not permit the camaraderie ektianing a Divine order.
Why is this? At first glance, this would appeab®a negative development.
How could distance from God be positive? Paraddiyica the case of
Abraham, it was a necessary evolution. Permit teexmain why.



Fear of God and love of God are two fundamentalqgipies of Jewish visit someone you need to Vintch Him Un with a Tafand you have to try
philosophy, forming the framework for our servicethe Almighty. The to see if you can help him in any practical way.

former emanates from a sense of healthy distaonce @od, while the latter Freigt Rav Moshe, if that is how the Shulchan Arlielitches up Bikur
involves a sense of closeness to Him. Both relatigps are necessary, and Cholim then Lechora it is not Shayich for the Ribbd&hel Olam. What is
complement each other. Shayich by the Ribbono Shel Olam that He came t@am to be Mispaleil
Fear of God is critical to the fabric of human éxice. Those who love—  Ba'avuro? What is Shayich that He came L'ayin Bitov. The Ribbono
either God or another human being—may sometimesn@ize away their ~ Shel Olam is the one who takes care of the Tzaraofieverybody. This is
own lapses and indiscretions with the sense tleabéhoved will understand, Rav Moshe's Kasha.

that those in love ‘need not say they are sorrycdntrast, fear of God From this Kasha it is a Raya to a Yesod in the tstdading of Bikur
brooks no exceptions, keeping us honest, constaptlgring us on to remain Cholim. Although the Shulchan Aruch says that Bimolim is when you
steady and steadfast despite the narrowness 'sf\iéey narrow bridge. visit the Choleh L'ayin Bitzrochov and to be MisgibBa'avuro, it is not for

Abraham is the paradigmatic example of loving Gde leaves the comforts the Toeles of taking care of his Tzerachim. L'&@jitzrochov, when you go
of his homeland, birthplace and family and entersiafamiliar land in order to the Choleh to see what he needs, it is nothepurpose of taking care of
to be with God—much as a lover following his beloved the things that he needs, it is for the purposghofving him that you care, it
Abraham establishes altar after altar in the nahiésdbeloved God, about is for the empathy, the feeling, the Chavershafeiyou are M'ayin

Whose ethical teachings and powers of creativitpéneer ceases to speak—Bitzrochov it is a method by which you make himl feetter.

and attempts to persuade others to accept Hims Elese to God and he If L'ayin Bitzrochov is to take care of him, if Mialeil Ba'avuro is so that
understands God. Hence, his argument with the Bigimbehalf of Sodom the Tefilla should be answered, if that is the ordjtch, so then it is Takeh

and Gomorrah. not Shayich by the Borei Olam. However, if we urstind that L'ayin
This changes when Abraham sojourns to the LandeodiGa place about  Bitzrochov and Mispaleil Ba'avuro is to give hinetteeling that there is
which he comments, “Surely the fear of God is nahis place” [ibid. somebody who cares about him, there is someonenithdim, then
20:11]. The final words we read before the accatitihe Akeda is that Farkert by the Borei Olam it is more Shayich thgrabything else.

Abraham lived in the land of the Philistines formpalays. Indeed, the very A Nafka Mina is what happens if you have a Choleti gou know that all of
introduction to the Akeda story begins: “After thdhings...” [ibid. 22:1], a his Tzerachim are taken care of, you know thasheeill taken care of. Is
reference to his stay in Gerar. What was he dairgyplace defined by its  there still a Mitzvah to be Mevakeir Choleh if twhole thing is L'ayin

lack of fear of God? Bitzrochov?
This, in fact, is the basis for the segue to thvidient of the Akeda, which The answer is yes because it is the feeling andistethat you give him.
bespeaks Abraham'’s fear of God and his unquesticaineptance of a Not the practical part of taking care of the Cht&défzerachim. So itis a

Divine command he could not possibly understand.&tperience in Gerar beautiful lyun, and a Hesber in the idea of Bikinoim.
had apparently caused him to place an emphasidear af God that he had
not previously had to employ to such an extentisnskrvice of God. And it fw from hamelaket@gmail.com

had a balancing effect on him. from: Ohr Somayach <ohr@ohr.edu>
We can now see the significance of the climactien@iot of the Akeda, to: weekly@ohr.edu
when, as Abraham lifts the slaughtering knife,ahgel of God cries out, subject: Torah Weekly

“Do not harm the boy! For now | know that you fé&wd....” [ibid., v. 12].  Ohr Somayach :: Torah Weekly :: Parshat Vayera

In other words, ‘You had long shown your love ofdsbdlow your fear of For the week ending 4 November 2017 / 15 Heshvai&7
God has been tested, as well, and you have suatieede Rabbi Yaakov Asher Sinclair - www.seasonsofthemcom
It is at this crucial moment that a circle has beempleted, an event that  Insights

began in the land of Gerar and ends on the mouMipoiah. It was in Gerar Make Yourself at Home!

that Abraham honed his fear of God, a necessigydulture in which it was "And behold! Three men were standing over him!":2)8

sorely lacking. There are some people who look like they are gibingthey're really

Whereas Abraham'’s first commandment to go to thellaf Israel taking. And there are some people who look like e taking when

epitomizes the love of God, this final commandmérg, Akeda, most they're really giving.

accurately embodies the fear of God. In the prooghss life experiences,  Anyone who buys a $5,000-a-plate charity dinngiving a lot of charity,

Abraham has found the proper balance of both mligidynamics, but he’s also getting a lot of status mixed in with sushi.

perfecting his relationship with the Almighty, ateching his descendants On the other hand, there are people who look likg'te takers but they are

the proper path for our service of God. really giving.

Shabbat Shalom Once there was a Jewish traveling salesman whalfbimself in a largely
non-Jewish town on a Friday afternoon. His busimessdelayed him way

From: Esplanade Capital <jeisenstadt@esplanaderap.c beyond his expectations, and there was now no wayhld get home for

Thu, Nov 2, 2017 at 10:21 PM Shabbat. He had heard that there was just one @rxtHfamily in town

Rabbi Reisman - Parshas Vayeira 5778 where he could spend Shabbat, and as the sunavisgto set he made his

1 - Topic - A thought on Bikur Cholim way there.

As we prepare for Shabbos Parshas Vayeira. A feugtts on the Parsha The owner of the house opened the door to him hodied him into the

beginning with the very first Posuk. The Parshate8:1 (717 7% X711 living room. "May | stay here for Shabbat?" askee traveling salesman. "If

a7 aong 2aRa-nnD 2w X X *ivxa). Why did the Ribbono Shel Olam  you like," replied the host. "The price is $2006200!" exclaimed the

come? Rashi says Levakeir Es Hacholeh - for Bikuslith. Freigt Rav traveling salesman. "That's more than a first-clas®I!" "Suit yourself,"

Moshe in the second volume of Darash Moshe (pe)e the Mitzvah of replied the host.

Bikur Cholim the way it says in Shulchan Aruchtdsvisit the Choleh, Realizing that he had no option, the salesman tahtly agreed. In the short

L'hispallel Ba'avuro - to Daven for him and L'ay@&itizrachav - to look and time left before Shabbat the host showed the saledtis room, the kitchen
examine what he needs. Bikur Cholim is to do thesethings. When you  and the other facilities for his Shabbat stay.



As soon as the host left the room the salesmadhosat and thought to
himself: "Well, if this is going to cost me $200nIgoing to get my money’s
worth." During the entire Shabbat he availed hifngestintingly of the
house’s considerable facilities. He helped himiethe delicious food in the
fridge. He had a long luxurious shower both beford after Shabbat. He
really made himself “at home”.

After Shabbat, when he had showered and packadalle his way
downstairs and plunked two crisp $100 bills dowrttomtable in front of his
host.

"What's this?" inquired the host. "That's the mon@yve you," replied the
salesman. "You don’t owe me anything. Do you retigk | would take
money from a fellow Jew for the miztvah of hospital" "But you told me
that Shabbat here costs $200!"

"I only told you that to be sure that you would malourself at home."
When a guest comes to your home, his natural fp&dione of
embarrassment. No one likes being a taker. Wherest dprings a present
the worst thing you can say is "You shouldn’t hdeae that!" Rather, take
the bottle of wine (or whatever it is), open itampd put it in the middle of
the table and say, "Thank you so much!" By allowlg to contribute to

ha'pesach (i.e. what we use to make an eruv fdsi®tsapurposes), only
constitutes a separate room when it is out in genoBut in the case of the
older almonah, who is beyond the child bearing adm gets married

inside, because we are not interested in invokiegotessing of "ko yihiye
zaracho", the four poles of the chupah do not aptisithat that area
should be considered a separate room becausedimeissurrounded all
around with walls which enclose the entire areduiting the chupah area,
and everything is considered one big room. (Thelavfdea that standing the
under chupah accomplishes nissuin is based orréimeige that the chosson
and kallah who are married already enter togethardeparate room for the
sake of accomplishing nissuin).

When Hashem told Avraham Avinu to gaze up at thesssind attempt to
count them, the Torah tells us that he was insisléemt and Hashem took
him outside to look at the stars. Rashi in his cemtary on chumash quotes
from the midrash that the idea behind taking hirnsioke was to demonstrate
that the Jewish people are not part of the naturdgr of the world. The
Torah tells us that Sara Imeinu was an akorahtlademorah tells us that
Avraham Avinu as an akor[4]. According to the rutésature they should
not have been able to have children. Accordindpéortiles of nature, the

the meal you will mitigate his feeling of beingakeér and you will have done entire Jewish people should not have existed. Titieeehistory of the

the mitzvah of hospitality to a higher degree.

The mitzvah of hospitality is greater than receaivihe Divine Presence. We
learn this from the beginning of this week’s Tomadrtion. G-d had come to
visit Avraham on the third day after his brit miJahe most painful day. G-d
made the day extremely hot so that Avraham shootidba bothered by
guests. When G-d saw that Avraham was experieming pain from his
inability to do the mitzvah of hospitality than tpain of the brit milah, He
sent three angels who appeared as men so thatawareduld do the
mitzvah of hospitality. When these "men" appeafadaham got up from in
front of the Divine Presence to greet his guests.

Hospitality is greater than receiving the Divine@ggnce.

Sources: Rashi, Rabbi Eliyahu Dessler and others
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Rabbi Hershel Schachter

Outsiders

A very old minhag is recorded in Shulchan Aruchfigt when a young
woman gets married the chupah should take placgdeutinder the stars.
Hakodosh Boruch Hu told Avraham Avinu, look at #tars, try to count
them, it is impossible, so too, will your descernddre so numerous like the
stars in the sky. We want to invoke the blessirag Hashem gave to
Avraham Avinu and the Jewish people, that the youaman who is getting
married now should be blessed with a lot of chitdre

Some commentaries on the Shulchan Aruch assumehthahinhag existed
already in the days of the Talmud Yerushalmi. Tef&bquotes the Talmud
Yerushalmi as distinguishing between the chupabwbman getting
married for the first time as opposed to an almostnding under the
canopy only constitutes nissuin when the womareirgy married for the
first time but not if she is an almonah.

Rav Chaim Volozhiner[3] argued that this makes emwss whatsoever; why

Jewish people is 'maaleh min ha'tevah. This istwimgemorah[5] means
by the statement "ein mazel I'Yisroel". It does metan that Jewish people
have no luck, rather it means that our historyoissubject to sh'litas
ha'kochavim u'mazolos and does not follow the nbraoias and regulations
of history. One might refer to this concept as tatts Hashem told
Avraham Avinu to go out of his house, representirgidea that the Jewish
people don't really blend in with the rest of natur

The old minhag of having the chupah under the $tara young woman
getting married is not really being fulfilled iféy stand inside the building
and open up the ceiling. Even though they are gtgnehder the stars, but
they have not walked outside. If the chupah takasepinside the building
with just the ceiling removed, according to thesipretation that we quoted
in the Talmud Yerushalmi, such a chupah would movdlid. To properly
observe the minhag, the chosson and kallah shautdigof the building
and there, outdoors, stand under the stars.

This idea could perhaps explain the mysterious pimemon of anti-
Semitism throughout all the ages. The Jewish pemgally don't blend in
with the rest of nature. We know that there is tarzd tendency for the
human body to reject foreign matter. Because tiésbepeople have been
designated by Hashem as something "chutz min la&'teand perhaps that
is why Avraham Avinu refers to himself as ger \iag a'nochi I'mochem[6],
the Jews are always considered like geirim, stranged correctly so, and
this perhaps is the cause of the natural tendesxapném to be isolated.[7]
[1] & 72vo &Y "0 71977 728" Also see Ma'asei Avos Siman LaBonim
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[7] See The Meaning of Am Hanivchar; the SourcArdf-Semitism
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should we distinguish between a first marriage asdcond marriage? SomeOU Torah

of the contemporaries of Rav Chaim Volozhiner eix@d that the idea
behind the distinction in the Yerushalmi is notsiach first marriage vs.
second marriage; but rather that a young womanngetsed outside, and
the chupah which has four poles constructed irstiape of a tzuras

Vayera: Dystopia

Rabbi Dr. Tzvi Hersh Weinreb

I never thought that | would begin a discussiothefweekly Torah portion
by referring to a person who was canonized asrd bgithe Catholic



Church. Never, that is, until | sat down to writéstweek’s Person in the
Parsha column.

The person in question is Sir Thomas More (14785)5Be great jurist and
counselor to the notorious King Henry VIII, who washeaded because of
his insistence that the Catholic Church was hisesup religious authority,
and not King Henry.

I have long admired Sir Thomas because of his gauaad also because of
his wisdom. One example of the latter is the follmywuotation, which
remains one of my all-time favorites: “The ordinarys we practice every
day at home are of more importance to the soul tiin simplicity might
suggest.”

Although those words of wisdom could themselvesesas the basis for an
essay, it is another one of More’s contributionthworld’s culture that
prompts me to begin this column by mentioning Hifore earned a

Our Sages assert that Sodom and the three citiesvére her cohorts were
denied a place in the World to Come. It was nothse they were a lawless
society that they deserved this extreme punishn@uite the contrary—they
had an elaborate legal and judicial system. Bt tae's were based upon
intolerance, selfishness, and cruelty. Our Sadesgd¢hat their laws were
enforced by means of the most sadistic torturegjiimadle.

Abraham’s weltanschauung was the polar opposigodbm’s. Is it not
astounding, then, that he pleaded with the AlmidotySodom’s salvation?
After all, if the antonym for utopia is dystopiaen Abrahamism is the
antonym for Sodomism. Yet Abraham prayed for Sodom!
Commentators throughout the ages have sought terstatid why Abraham
supposed that there might be fifty, or even teghtdous men in such a
thoroughly corrupt society. One approach to thabfem is attributed to
Rabbi Isaiah Jungreis, author of the work Chazosh#gahu, a profound

prominent place in the history of world literatirecause of his classic work,and original thinker whose life was snuffed outthg Nazis in 1944.

Utopia. In this work, More imagines the ideal stgi®ne that is perfectly

He argues that, paradoxically, the comprehensigeaed totality of

just and fair. Indeed, More coined the word “utgpighich has become part Sodom’s evil was precisely what Abraham used idéfense. He puts these

of our everyday parlance.

Centuries after More’s martyrdom, at least two isfdountrymen found it
necessary to seek a word which would signify aguglsf evil society. They
searched for an antonym to “utopia.” In the ea8thlcentury, Jeremy

words into Abraham’s mouth: “Almighty Lord! Is itoh conceivable that
there are indeed fifty individuals in Sodom whoagwize the cruel and evil
nature of their society but who cannot protestahbse their own lives would
then be in danger? Surely these well-intentionedrbpotent individuals

Bentham introduced the word “cacotopia,” definihgd a nightmare society deserve to be considered righteous individualstinsg merit all of Sodom

in which morals mean nothing. Bentham’s followée philosopher John
Stuart Mill, preferred the term “dystopia.” It isil’ term that has prevailed
as the antonym of choice for “utopia.” Subsequédniiogophers have found
it ironic that this nightmare world often resulterh attempts to create an
ideal society.

This week’s Torah portion, Parshat Vayera (GenH3i§-22:24) tells the
story of what was the world’s first “dystopia,” Swd. We first encounter
this “nightmare society” in last week’s parsha,dpat Lech Lecha. There,
we read of Lot’s decision to leave his Uncle Abrammdmpany and “pitch
his tents near Sodom.” Immediately, the Torah jatgs: “Now the
inhabitants of Sodom were very wicked and sinfdiagt the Lord.”

should be saved!”

Rabbi Jungreis suggests that the Almighty’s respdras follows: “Yes,
dear Abraham. He who opposes evil but does noegrbecause he fears for
his own life is a righteous person. But there wesEfifty, nor even ten,
individuals in all of Sodom with troubled consciesclt was not the
coercive nature of their environment that preveniesn from speaking out.
It was their evil and sinful behavior.”

I am not qualified to debate Rabbi Jungreis, a letedent of biblical texts
and a kadosh, a martyr, of the Holocaust. | cométlr his hypothesis
regarding Abraham’s argument. Abraham may very talle argued that
those who fail to protest in order to protect ttwim lives should be

(Genesis 13:13) The careful reader of this phrazeders, “What exactly did considered righteous men.
they do to deserve such a malignant biblical re?i&hat behaviors were soBut | take issue with his conjecture regardingAlfraighty’s response. | find

wicked and sinful?”

The rabbinic commentators, from the Talmud and Bstrdown to our very
own times, expand upon this description of Sodothfdinin some of the
details for us. Rashi briefly summarizes some efftalmud’s views: “They
were wicked with their bodies, sinful with their tedal possessions, and

the following Divine response more likely: “Abrahadear Abraham! A
person who finds himself in an evil society mustegrotest, whatever the
cost, if he is to be considered righteous. Therg veay well have been ten,
or fifty, or perhaps even more, residents of Soadro were aware that
theirs was a morally corrupt environment. Argualiyyse men should not

were intentionally rebellious against God.” Theglated sexual mores, werebe considered evil. But there is no way that theayloe considered righteous.

unethical in their business dealings, and basddhkbavior upon a corrupt
theology.
The great medieval commentator, Rabbenu Bachya#\bleer, elaborates

A righteous person speaks out courageously aghievil that surrounds
him. Trust me, Abraham, had anyone in Sodom brekerconspiracy of
silence which allowed evil to persist, |, the Laxinighty would have

even further by referring to a passage in the Bafdkzekiel that provides us hastened to assist him in his cause.”
with some further background as to the nature oo The passage reads:It was not only Sodom’s evil that God could noetate. It was also the

“Behold, this was the sin of your sister Sodomogance! She and her
daughters had plenty of bread and untroubled titityqyet she did not
support the poor and the needy. In their haughgirteey committed
abominations before Me; and so | removed thempassgw.” (Ezekiel
16:49-50) The prophet informs us that Sodom waafflunent society which
could easily have been charitable to others; y&t &nacted laws against
charity. They were untroubled, at peace becausieeaf military power, yet
they isolated themselves from less fortunate neighf societies. They
committed moral abominations.

Rabbenu Bachya continues, “Although the Torah h#d/et been revealed,
simple human reason demands charitable deeds ard metavior. It is
despicable that one human would stand idly by ashen human suffers
from hunger. How can one who has been blessedbwititiful wealth not
alleviate another person’s poverty? How much mespitable is he who
ignores one of his own people, one who dwells withis own community.”

silence in the face of that evil. And that silemdttimately excluded all of
Sodom from the World to Come.
© 2017 Orthodox Union
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“The Alliance with Abimelech”

Rabbi Ephraim Z. Buchwald

This week’s parasha, parashat Vayeira, is a ricAgba containing many
important topics, including the destruction of Saddhe birth of Isaac and
the Akeida—the near death of Isaac and his rese of the fascinating
“side” topics found in Genesis 21:22-34 is theaalie and covenant that
Abraham concludes with the Philistine king of Gergsimelech.



In Genesis 20, after the destruction of Sodom, Admamoves south and

Abraham had made with Abimelech, causing the petmpleander in the

settles in Gerar, where Abimelech is king. Abimblebducts Sarah, but G-dwilderness for forty years.

prevents him from harming her. As long as Sardteld captive, the royal
family and the people of Gerar are stricken inrtbeidily organs, unable to

Some modern commentators even suggest that therstof the State of
Israel today are paying the price in contemporiangs for Abraham’s

relieve themselves or give birth. Only after Abnaharays for them, are they improper covenant with Abimelech, which, in some/w@bliquely justifies

healed.
Rashi on Genesis 25:19, citing the Midrash, ntitasthe birth of Isaac
occurred only after the abduction of Sarah. Rurspread that Abimelech

the unjust claims of the contemporary “Philistinestie Palestinians.
Thus, we see that all the actions of our greatstocg the Patriarchs and
Matriarchs, impact on the future destiny of the (re®f Israel.

was the real father of Isaac. After all, Abrahard &arah had been married The brief biblical text concerning the allianceke¢n Abraham and
for many years and Sarah never gave birth. Theadlistates that the baby, Abimelech, continues to reverberate profoundly tigitout the millennia of
Isaac, was identical in appearance to Abrahamktyupaitting all the rumors Jewish history.

to rest.

Why at this particular time does Abimelech now a&gmh Abraham to seek

an alliance and conclude a covenant of peace vitialdam, after all,
Abraham had always been known in the region as@kian and a person
of peace?

Some of the commentators speculate that once Abahedaw that Hagar
and Ishmael were cruelly sent away from Abraharoisse at Sarah’s

May you be blessed.
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request (Genesis 21:14), Abimelech concluded Heaetwas a cruel side to Torah.org

Abraham that he had never seen before. This ramseckerns for Abimelech

Rabbi Yissochar Frand

that perhaps Abraham and his progeny could be dang@eighbors for his During the process in which the Almighty destroyfee wicked cities of

descendants. He therefore sought to seal a covehpatace with Abraham.

Other commentators note that Abimelech was impcebgehe many

Sodom and Amora, the Torah teaches, “And so itween G-d destroyed
the cities of the plain, that G-d remembered Avmajiso he sent Lot from

miracles that G-d had performed for Abraham: Thiatalham and his family amidst the upheaval when He overturned the citieghich Lot had lived.”

were not harmed by the destruction of Sodom; thaaham had defeated
the four most powerful kings of the time (Gened}, the miraculous birth
of Isaac in Abraham’s old age; and that Sarah wasdsfrom any harm at
the hands of two most powerful contemporary kifjgraoh and
Abimelech.

The Sforno suggests that Abimelech comes to Abrabawdl him that it is
only because G-d is with Abraham that he fears Wdmaand desires a
treaty—not because of Abraham’s wealth or might.

Rabbi Samson Raphael Hirsch suggests that Abimé&leel that G-d had
promised that a mighty nation would descend fromahlbm, and now, with
the birth of Isaac, he recognizes that this litide represents the future
people of Israel. After the birth of Isaac and éxpulsion of Ishmael, the
prophecy was becoming a reality, causing Abimeteatesire a treaty.
The treaty that Abraham concludes with Abimelecthésubject of major
controversy among the commentators. Many of thesagnsidered it
improper for Abraham to enter into a treaty in whitbraham limits his
descendants’ rights to the Promised Land. Some emecdiude, that this
oath actually prevented the Israelites in the tih@oshua from conquering
Jerusalem where the Philistines had settled (JoEb163).

The Midrash Samuel 12:1 on | Samuel 6:1 stresse<3td was displeased
with this treaty. G-d said to Abraham: “You gavenljiAbimelech] seven
ewes: As you (Abraham) live, | will delay the jolymur children for seven
generations [for the Jews were not able to conthestand of Israel until
seven generations had passed—-Abraham, Isaac, lavdbKehat, Amram,
and Moses].”

“You gave him seven ewes: As you live, Abimeleatéscendants will slay

[Bereshis 19:29] Lot was saved from the destomctif Sodom, but the
Torah seems to teach that it was only because Hestraembered Avraham
that He decided to save Lot.

Rashi comments on what it was that Hashem rememtbétashem
remembered that Lot kept quiet in Egypt when Avratiald the Egyptians
that Sarah was his sister, rather than admittingghe was his wife. Lot did
not “squeal” on his uncle. It was this “merit” theaused Hashem to allow
Lot to be rescued from Sodom.

The commentaries on Rashi are bothered by seveiraisp The Maharal in
Gur Aryeh argues that the simple interpretatiothefpasuk, “Hashem
remembered Avraham” is that G-d remembered thaatam loved Lot.
Avraham already risked his life to save Lot in @ of the Four Kings
against the Five Kings. Clearly, Avraham wouldgbeatly anguished if Lot
was wiped out during the destruction of Sodom. okding to the Maharal,
this is the simple interpretation of the words “He remembered
Avraham.”

Furthermore, Rav Eliyahu Mizrachi asks, if Rastségking sources for
Lot’s merit, why does he choose to mention the tlaat Lot did not squeal
on his uncle in Egypt? Rashi should have pointgdimat Lot had merit for
leaving his homeland and his birthplace to follow@ham when the latter
journeyed to the unknown destination in accordamite the Almighty’s
command. Remember — Lot left Charan. He went #ittaham Avinu.
The Torah considers this a very big deal. Why d®&shi not say that Lot
was saved in the merit of following Avraham?

The Maharal, in answering these questions, writest\lve calls a very big
sod [secret mystical teaching]. “The merit that had, for which he was

seven righteous men of your descendants: Hofnhélsi, Samson, and Saulsaved — namely he did not reveal to the Egyptiaas$larah was really

together with his three sons.”
“You gave him seven ewes: Accordingly seven of ydescendants’

Avraham’s wife — contains hidden meaning, whichrig of the Torah’s
secrets.” | cannot fully explain the Maharal beseauido not really

sanctuaries will be destroyed [or cease to be u3éd] Mishkan—the tent of understand his explanation about “the Torah's se€r&owever, it is clear

meeting, the sanctuaries in Gilgal, Nob, Gibeow, &hilo, as well as the
two Temples [in Jerusalem).”

that the Maharal is saying that the reason Lotsga®d in the merit of
keeping quiet was because through that action gaated a connection and

“You gave him seven ewes: My ark will thereforeeb@ed for seven months a relationship with Avraham” (Tzeeruf v'Yichus I'Aaham). This

in Philistine territory” (1 Samuel 6:1).

There are even those who suggest that immedidtelythe Exodus from
Egypt, Moses was unable to lead the people thrthegtand of the
Philistines directly to the Promised Land becauddb®covenant that

connection that Lot established with Avraham Aveaved his life. By
keeping quiet at that moment, he earned proteatitime future via this
newfound “partnership” with Avraham.

The Maharal explains his understanding of the “eation” Lot established
with Avraham, and | encourage everyone to studyMaharal and see what



they can gain from it. |, however, want to sharérsight on this matter that some-body. | am not a no-body.” | have informatibat someone else

I heard from the present-day Tolner Rebbe of Yeaalsstim, Rav Yitzchak
Menachem Weinberg, shlita, which | believe is dliant analysis and a
tremendous insight into human psychology.

The Mishna says in Avos that anyone who possebsdsltowing three
qualities is among the disciples of Avraham AvirAi*good eye” (i.e., a
generous person); a “humble spirit”; and a “nefaséfeilah” (which we will
explain presently). The Maharal in Avos elaboratEsery human being is
born as a “stingy-eyed person” possessing the ctaistic of “| want to
have, and | do not want you to have.” This isralike attribute, but you
should know that we all have this attribute. Weenal born with it!
Furthermore, we were all born with tremendous €tusopposite of a
“humble spirit”) and it is a life’s work to try anghin a little humility.
Finally, we are all born — says the Maharal — witmefesh rechava”
(opposite of “nefesh shefeilah®). We all want thieole world. We have
insatiable appetites. There is an old Yiddishregqyi- all babies come into
this world with their fists clenched, as if to sae want to have it all. That
is how we come into the world — miserly, egotistiaald with insatiable
appetites for all the pleasures of this world.

Avraham Avinu conquered his natural inclination anahaged to emulate
the opposite of all three of these natural charsties. He was a “tov ayin
— a giving and generous person. (Itis hard to incequivalent English
translation for the expression “tov ayin“, but thés a Yiddish expression
which captures it — to fargin. Fargin means | amppgyafor your success.
This concept is so difficult to translate into attenguages, that in modern
Hebrew there is a verb called I'fargain which metmfargin! To
accomplish this attribute — “tov ayin / the abilityfargin“.) Avraham
Avinu had to overcome his nature.

Likewise, Avraham Avinu was born with an ego, batdvercame it. He
developed a “ruach nemucha” — a humble spirit. IBinAvraham Avinu
was born — like we all were — with an insatiable afipebut he refined
himself and developed a “nefesh shefeilah®. Tiveme his spiritual
accomplishments in life.

Note — the Mishna does not say about the personintraduced
monotheism to the world that whoever is a beliéser disciple of Avraham
Avinu. No, being a believer alone does not quaifyerson as a disciple of
Avraham Avinu. The characteristic that makes a@eiinto a disciple of
Avraham Avinu is the capacity to rule over his inbbinclinations. Doing
something which overrules a person’s nature is wigtes a person a true
disciple of the Patriarch Avraham.

The Maharal says that Lot established a “linkagih vikvraham Avinu for

”

needs and wants. | am needed to provide thistsafoemation. Nobody
wants to be a nobody. There is thus a greatdustare information that is
not available to another party.

The Tolner Rebbe invites us to picture the scelgaham arrives in Egypt.
Itis a big deal. Everybody is talking about tlistinguished visitor from
Canaan. Lot goes into a restaurant or a bar aatevdy is talking about
Avraham Avinu and about the beautiful sister whivad with him. Lot is
sitting there thinking to himself “Sister? Hahkrow the truth!” Lot has a
tremendous urge to shout out, “You fools! He said a bill of goods. She
is not his sister. She is his wife! She is hiblRezin!”

Lot does not do that. He keeps quiet. He maintaipoker face. Silence.
There is no greater conquest of a person’s nanchhation than this. With
that, he became linked to Avraham Avinu. The idging mark of a
disciple of Avraham Avinu is one who can conquer ftural instincts, his
desires. This was Lot’s achievement, and thishimsource of merit.

Lot was not saved by the fact that he welcomedtguet his home in
Sodom. Lot did learn hospitality from living ingthousehold of Avraham,
but that does not demonstrate conquest of hidreslihation. Hosting
guests demonstrates kindness but being able todugepin the face of
overwhelming temptation to “be a some-body” andl sp¢ beans — that
demonstrates a person ruling over his baser instirithat demonstrates
being a true partner and disciple of Avraham Avinu.

The Tolner Rebbe brings from Kabbalistic tradittbat the neshama of Lot,
later (through the process of Gilgul Neshamos —siragration of souls),
became the neshama of Yehudah, the son of YaakmuAwhen, in
subsequent generations, it transmigrated furthét@came the neshama of
Boaz, the husband of Rus.

The Tolner Rebbe elaborates: Where do we findremngierson who went
against the temptation of every sinew in his baahg did something about
which his natural inclination was advising him “Dot do this"? Yehudah
the son of Yaakov. When Tamar was accused of heifajthful, Yehudah
knew the truth (that he impregnated her). Howeitevas so embarrassing.
He could have kept silent. Nevertheless, he plyldidmits, “She is more
righteous than I.” This demonstrated a powerfulqreest of his natural
inclination.

This attribute that started with Lot was not yetfpeted by Lot. His soul
needed a further tikun [improvement]. It achietedher tikun in the body
of Yehudah, but it still was not finished. With &9 the neshama reached its
final pinnacle.

What did Boaz do? Boaz found himself alone witts Ruthe tent at night.

which he merited being saved from Sodom’s deswuctin order to become A young woman is at his feet. The Medrash reldtasthe Yetzer Hara

connected to Avraham Avinu, a person must demaess@me type of rule
over his natural inclinations. He needs to showdredominate his own
natural instincts.

Lot was not such a righteous individual. In f&ashi explains that the
reason Lot was instructed by the angels not to sk when fleeing
Sodom was because he was no better than the Sedoaniid was only
being saved in Avraham’s merit. Therefore, he m@tsworthy to enjoy

came to him, grabbed him by the throat and safdrto“she is unmarried;
you are unmarried; what is the problem? Go ahe&t#"firmly resolved
that he would take no action that night, becauseRtéibbis forbade sexual
relations even between unmarried parties withotrobieal and marriage.
This required incredible conquest of his inclinatioThis is where Lot’s
neshama reached its final tikun.

The Tolner Rebbe concluded by citing an amazingrsigdd The Medrash

seeing other people’s destruction while he escagiedn the fact that he wasteaches that prior to the establishment of theeaysif reading weekly Torah

as bad as they were.
Lot had all the same lusts as the Sodomites, sodiWwe demonstrate that
he was like the disciples of Avraham Avinu? ThénEo Rebbe says that

portions from consecutive sections of the Torab,dfiginal custom was to
read “the section of Lot” every Shabbos. What dbesmean? The Matnos
Kehunah explains that the section of Lot (includigincestuous relations

Lot demonstrated this by conquering one of thetgedaos and yetzer haras with his daughters) is about arayos [forbiddentiefes] and arayos are such

(i.e., overcoming an almost universal human terignigit He overcame the
great temptation of revealing a secret.

What happens when someone tells you “I want toytall something that is
top secret, but | do not want you to tell it to ey soul”? Typically, your
mouth burns up with the confidential informatiohneed to tell this to
somebody! Do we not all find ourselves in thai&iton?

a powerful lust that it is important to constartily warned against them.
This is a difficult explanation because there asmyother Biblical portions
that warn much more explicitly against forbidderis# relationships. What
then is the meaning of the Medrash?

The Tolner Rebbe gives his own explanation. The&a says that Rav
Shimon bar Yochai’'s mother talked a lot. Rav Shiment to his mother

Why is there such an evil inclination to tell seésfe The Tolner Rebbe says and, in the politest manner, told her, “Mothenyits with great difficulty

— and this is the truth — we want to tell secretsabise it means “l am a

that the Rabbis allowed one to say ‘Shabbos Shaton8habbos”. In other



words, the Rabbis frowned on excessive conversatioBhabbos and it was Avraham. There are no shortcuts in spiritual efeveand in creating a

only with great difficulty that they allowed evemetexchange of “Good
Shabbos” greetings with one another. Shabbosanite be a day for the
soul, not for the body. Shabbos can seem likgtbatest day to schmooze
because we have so much time on our hands. HowRserShimon Bar
Yochai told his elderly mother that she should e@rcher yetzer hara to
talk, by speaking less on Shabbos.

Where do we find someone in the Torah who conquleiedvil inclination
to talk? It was Lot, as explained earlier. Thén€o Rebbe says this is why
the Medrash teaches that they used to read Pdrehasery single Shabbos
— to teach us that we should be able to overcom#&¢hegendous Yetzer
Hara that we have to schmooze, even when the scingpis fundamentally
permitted, but still, “with difficulty they allowethe greeting of ‘Shabbos
Shalom’ on Shabbos.

Transcribed by David Twersky; Jerusalem DavidATlg@gmail.com
Technical Assistance by Dovid Hoffman; Baltimor® M
dhoffman@torah.org
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Revelation RevealedParshat Vayeira

Based on &laaleh.comshiur byMrs. Shira Smiles

Summary by Channie Koplowitz Stein

Parshat Vayeira begins with Hashem appearing tal#am as he sits in the
opening of his tent in the heat of day. Hashem do¢speak to him at this

connection to Hashem.

Hashem did come to Avraham on previous occasionsoB each of these
occasions He either spoke to him or gave him aispeommand. This is
the first time Hashem appears to Avraham withoytfaliow up. To this,
Rabbi Moshe Feinstein writes, we can deduce that hfs circumcision,
Avraham himself and his home were comfortable gdoeHashem to rest
His presence. It was only now that Avraham was myoof being such a
vehicle for Hashem’s presence on earth. As the 8heifarsimon notes,
that is why the verse states, “And appeared toH@shem,” paying homage
to Avraham’s now exalted status by placing “to hinefore Hashem in the
text.

It is for this purpose that man was created, ta@mae the physicality of our
lives and elevate it to the spiritual, to use oodibs in the performance of
mitzvot.

Rabbi Belsky points out that by visiting Avrahameaime of his weakness,
Hashem demonstrated personal care and attenteoshéived that He cared
for the physical needs of people and for their éonail needs. Similarly, our
acts of chesed to others should include ways weoaride them with
chizuk, emotional support, self-respect and hopsifition to anything
physical they may require.

Rabbi Milevsky cites the Gemara in Shavuot thaestthat “offering
hospitality to guests takes precedence over weltgthie Divine Presence.”
In other words Avraham left Hashem’s presencertd te his guests. We too
should sacrifice our own spiritual growth (and aey physical

point, and the Torah immediately shifts its focnstte three strangers on theconvenience and pleasure) for the performancewtavah.
road whom Avraham rushes to invite. Only aftertli does Hashem inform In truth, writes the Mesameach Zion, everythinghie world, every leaf and

Avraham of His plan to destroy Sodom and Gomorrah.

We can ask several questions. First, the Toratesvtitat Hashem appeared
to him without specifying to whom Hashem appeaRsakhi therefore
explains that this verse is connected to the pusvprarsha that ends with
Avraham circumcising himself and all the malesigtousehold. Hashem
then appeared to perform the kindness of visitirgsick.

The Gur Aryeh, citing Mizrachi, disagrees. He main$ that Hashem
actually came to speak to Avraham but was inteediptith the arrival of the
three traveling men. The message came after Avrahade all the
preparations to serve his guests.

The problem with this interpretation is that befbf@ashem speaks to
Avraham, Hashem seems to contemplate whether Hddstedl him of the
impending destruction, and only after careful cdesation of Avraham’s
character and mission does He actually speak to him

The final question is about the chronology of thiergs. What is the
connection between the arrival of three angelsHaghem’s appearance to
Avraham?

Rashi explains that Hashem'’s visit was specificalyisit Avraham and not
to impart prophecy. The Derash Dovid adds thathgfieople assume that
the only reason to visit the sick is to offer hielghor prayer which is
erroneous. The visit itself encourages and stremgtithe sick person. The
Divine Presence had this healing effect on Avraham.

The Ramban says that Hashem came to Avraham tdimealThe Lev
Tahor asks, we know that one of the guests waartgel Gavriel, who came
specifically to heal Avraham. If so, what was Haslsintent? The Lev
Tahor explains, while Gavriel was indeed sent @l Beraham physically,
Hashem came to restore his energy.

Rashi further notes that Hashem appeared to Avrairathe third day after
the circumcision. If He wanted to heal Avraham, vy He not come on

flower, cries out Hashem'’s presence. Our facesaefiur soul which is a
piece of Godliness. The purpose of this world iseteeal Hashem'’s
presence. But we can get so caught up in the plysarld that God's
presence is hidden from us, and being aware ofli¢icomes a challenge.
Avraham Avinu entered a different and expanded dsimn of Hashem’s
awareness after his circumcision.

Rabbi Tauber explains that there is a differenceuinunderstanding
between hearing and seeing. While hearing may tasam a spiritual and
emotional level, it does not carry the same validi seeing something “with
our own eyes.” Until now, Abraham heard God'’s vaoe knew
esoterically that God existed. But now Abraham ®alale to “see” Hashem,
and nothing could ever shake that belief. Seeibgtsuntiates what was
previously only known deductively.

Rabbi Apfel continues with this idea. Avraham whteao see the spiritual
core within the bodies of the three men approachinmg The spiritual and
the physical melded. Avraham understood that withis prophecy, there
was no difference between the physical and thésglif since everything
physical is also spiritual and prophetic. Men aypbut Avraham sees
angels.

All of us have this spiritual yearning to see Hamslie everything, to elevate
our physical experiences to a spiritual level. ©atimg children, for
example, can be reframed into transporting livifigeisTorah, and cooking
can be preparation for strengthening the body tmdpvot. Through acts of
chessed, we can focus not only on the physicalcésgeut on the spiritual
and emotional needs of others.

Just as Avraham Avinu achieved such clarity of l¢ask presence after his
circumcision, may we too achieve clarity and meriattach ourselves to
Hashem in the physical world in which we exist.

the first day? The Likutei Sichot notes that winendo a mitzvah we should fw from hamelaket@gmail.com
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Purity of Speech

Solomon, the wisest of men, cautioned: “The tonuae power over death
and life” (Proverbs 18:21).

In prayer, we elevate our power of speech, as \weess holy thoughts and
aspirations. And when we conclude the Amidah, wieadpecial prayer:
that we may maintain this purity of speech througthbe day. This short
prayer was composed by the fourth-century scholar, 8bn of Ravina:
Y70 9270 por VI Ny M¥y 7o-N.

“My God, guard my tongue from evil and my lips frapeaking
deceitfully.” (Berachot 17a)

What is the difference between speaking evil arehking deceitfully?

Two Pitfalls of Communication

This prayer uses two different words for “languadashon and saphah.
These two words, Rav Kook explained, corresportdtoaspects of speech:
The inner meaning of our words, the message wadlti®@ communicate;
Their external “attire” — how our words are interq@e by others.

The word lashon literally means “tongue.“ As indeghby the tongue’s
location inside the mouth, lashon refers to theirintent of our speech.
Saphah, on the other hand, literally means “lighfsTrefes to the external
aspect of speech, how our words are understoodhey It is called saphah
since the lips help form the sounds of speech deitsie mouth.

There are two major pitfalls in speech, and wefasBivine guidance in
both areas. The first issue relates to the intardied content of our words.
Speech that is meant to be manipulative or huigfalearly wrong. We pray
that our lashon — the intent of our speech — shoaldibcere and free of
malicious motives. “Guard my tongue from evil.”

The second pitfall concerns the second aspectroframication: how we are
understood by others. If we do not express oursai@arly, our words will
fail to convey our true intent. Sometimes we maydrepted to prevaricate
and deceive others. Therefore we pray that ouradaph the external
expression of our speech — will not be misleadinduglicitous. “And
guard my lips from speaking deceitfully.”

(Adapted from Ein Eyah vol. I, p. 81)Copyright @80y Chanan
Morrison
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Praying for a Rainy Day when Traveling to or from Eretz Yisroelin November

By Rabbi Yirmiyohu Kaganoff

Whereas in chutz la’aretz ve’'sein tal umatar (the prayaafo added to the beracha of
Boreich Aleinu in the weekday shemoneh esrei) is not recitédhemevening of
December Fourth (this year; the exact date varies), peofletz Yisroel began
reciting this prayer on the Seventh of MarCheshvan. This €liféer in practice leads to
many interesting shaylos. Here are some examples:

Question #1:

Yankel, who lives in New York, is in aveilos, I"a, fois father, and tries to lead
services at every opportunity. He will be visiting Eréigroel during the month of
November. Does he recite the prayer according to the Eigtael practice while
there? Which version does he recite in his quiet shemoneh Bsréi@ps he should not
even lead services while he is there?

Question #2:

Does someone from chutz la'aretz who is currently atterygisigiva or seminary in
Eretz Yisroel recite ve’'sein tal umatar according todirtom of Eretz Yisroel or
according to the chutz la’aretz practice?

Question #3:

Reuven lives in Eretz Yisroel, but is in chutz la’aretziem $eventh of MarCheshvan.
Does he begin reciting ve’sein tal umatar while in chuerédz, does he wait until he
returns to Eretz Yisroel, or does he follow the praatfc#ose who live in chutz
la'aretz?

In order to explain the halachic issues involved in answering tfesylos, we must
first explain why we begin requesting rain in Eretz Yisroehatate different from that
in chutz la’aretz.

The Gemara (Taanis 10a) concludes that in Eretz Yisroebegias reciting ve’sein tal
umatar on the Seventh of MarCheshvan, whereas in Bavel omes legiting it on the
sixtieth day after the autumnal equinox. (The Gemara’s methalimrlating the

autumnal equinox is not based on the solar year, but on a diféatenlation. The
reason for this is beyond the scope of this article.) Someto recites ve’'sein tal
umatar during the summer months in Eretz Yisroel must repeathiemoneh esrei,
since this request in the summer is inappropriate (Taanis 3bh8huecuch Orach
Chayim 117:3).

WHY ARE THERE TWO DIFFERENT “RAIN DATES"?

Since Eretz Yisroel requires rain earlier than Bavel, @hasgtituted that the Jews in
Eretz Yisroel begin requesting rain shortly after Sukko®4dvel, where it was better if
it began raining later, reciting ve’sein tal umatar wasydsl until later. This practice is
followed in all of chutz la’aretz, even in places whera isinot seasonal, or where rain
is needed earlier -- although the precise reason why diutt ¢a’aretz follows the
practice of Bavel is uncertain (see Rashi and Rosh to Ta@ajsShu”t Rosh 4:10; Tur
and Shulchan Aruch Orach Chayim 117, and my article on recitingindga umatar in
the southern hemisphere).

LOCAL CONDITIONS

If a certain city needs rain at a different time of tharyean they, or should they recite
ve'sein tal umatar then? The Gemara (Taanis 14b) raisegugssion and cites the
following story:

“The people of the city of Nineveh (in contemporary Iraq) seafollowing shaylah to
Rebbe: In our city, we need rain even in the middle of the sun8heuld we be
treated like individuals, and request rain in the beracha of 8loteau, or like a
community and recite ve'sein tal umatar during the berachamfid Aleinu? Rebbe
responded that they are considered individuals and should request nadintider
beracha of Shma Koleinu.”

This means that an individual or a city that needs rain durinijeedit part of the year
should recite ve'sein tal umatar during the beracha of Shmariolbut not as part of
Boreich Aleinu.

NATIONAL CONDITIONS

Is a country different from a city? In other words, if atire country or a large region
requires rain at a different time of the year, should g&lemts recite ve'sein tal umatar
during the beracha of Boreich Aleinu? The Rosh raises this guestd contends, at
least in theory, that a country should recite ve'sein taltana Boreich Aleinu. In his
opinion, most of North America and Europe should recite vesgiumatar during the
summer months. Although we do not follow this approach, someboeecites ve'sein
tal umatar at a time when his country requires rain shoulcepett the Shemoneh
esrei, but should rely retroactively on the opinion of thehnR&hulchan Aruch and
Rama 117:2). Similarly, someone in chutz la’aretz who reigésein tal umatar as
part of Boreich Aleinu in error after the Seventh of Mar®@kas should not repeat
Shemoneh esrei afterwards, unless he lives in a country vetielis not necessary at
this time (Birkei Yosef 117:3; cf. Shu"t Ohalei Yaakov #87%r& Maharikash, who
disagrees.).

With this introduction, we can now begin to discuss the questtdrena. What should
someone do if he lives in Eretz Yisroel but is in chutzé&a or vice versa, during the
weeks when there is a difference in practice between thplages? As one can
imagine, much halachic literature discusses this shaylahughiiam surprised to
report that | found no discussion concerning this question datingtd#o& Rishonim. |
found three early opinions, which | quote in chronological order:

Opinion #1.

The earliest opinion | found, that of the Maharikash (Shu"t ONalekov #87) and the
Radbaz (Shu"t #2055), discusses specifically an Eretz Yisrsider who left his wife
and children behind while traveling to chutz la’aretz. (In eagénerations, it was
common that emissaries from the Eretz Yisroel commuriitéaseled to chutz la’aretz
for long periods of time to solicit funds.) These poskineduhat if the traveler is
leaving his family behind in Eretz Yisroel, he should begirtirecive’sein tal umatar
on the Seventh of MarCheshvan, following the practice ozEfistroel, regardless of
whether he himself was then in Eretz Yisroel or in chutzdt¢a However, if he is
single, or alternatively, if he is traveling with his fiynthen when he begins reciting
ve'sein tal umatar depends on whether he will be gone for tire eaihy season. If he
leaves Eretz Yisroel before the Seventh of MarCheshvamégamttls to be gone until
Pesach or later, he recites ve’sein tal umatar accotalithg practice of chutz la'aretz.
If he intends to return before Pesach, he recites ve’saimt@ar beginning on the
Seventh of MarCheshvan, even though he is in chutz la’aretz.

The key question here is, what is the criterion for detenginihen someone recites
ve'sein tal umatar? These poskim contend that it depends orréimakeneed. If his
immediate family is in Eretz Yisroel, it is considergdtthis personal need requires rain
already on the Seventh of MarCheshvan. Therefore, he begitisgee’sein tal
umatar on that date, even should he himself be in chutz la(&ei’t Igros Moshe,
Orach Chayim 2:102).

Opinion #2.
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The Pri Chodosh (Orach Chayim 117) quotes the previous opinidme(Maharikash
and the Radbaz) and disputes their conclusion, contending that origctare
determines when the traveler begins reciting ve’sein talamratow long he plans to
stay abroad. If he left Eretz Yisroel intending to be afvawt least a year, he should
consider himself a resident of chutz la’aretz (for this puepaad begin reciting ve’'sein
tal umatar in December. If he intends to be away for hems & year, he should begin
reciting ve’'sein tal umatar on the Seventh of MarCheshvathétanore, the Pri
Chodosh states that whether one leaves one’s immediatg fshihd or not does not
affect this halacha.

These two approaches disagree fundamentally regarding whahhetewhen an
individual recites ve’sein tal umatar? According to Opinionti& Maharikash and the
Radbaz), the main criterion is whether one has a personalaore@infas early as the
Seventh of MarCheshvan. According to Opinion #2 (the Pri Chodibghissue is
whether one is considered a resident of Eretz Yisroel chutf la’aretz.

According to this analysis of Opinion #2, a resident of chidzd&z who intends to
spend a year in Eretz Yisroel begins reciting ve’sein taltanon the Seventh of
MarCheshvan, whereas, if he intends to stay less than ahgefatlows the practice of
chutz la’aretz (Pri Megadim; Mishnah Berurah; cf. howevdicHas Shelomoh,
Volume 1 8:28 pg. 107). However, according to Opinion #1, he would betitqhg
ve’sein tal umatar on the Seventh of MarCheshvan if he daimigy intend to spend
any time during the rainy season in Eretz Yisroel.

Opinion #3.

The Birkei Yosef quotes the two above-mentioned opinions and#ier early poskim
who follow a third approach, that the determining factor isre/lyeu are on the
Seventh of MarCheshvan. (See also Shu”t Dvar Shmuel #323.) prizagh implies
that someone who is in Eretz Yisroel on the Seventh of Nesan should begin
praying for rain, even though he intends to return to chutz ta'ahertly, and that
someone who is in chutz la’aretz on that date should not, keagtt he left his family
in Eretz Yisroel.

Dvar Shmuel and Birkei Yosef explain that someone needs rairelukds, and it is
not dependent on his residence. Birkei Yosef points out tHatrié is a severe drought
where he is located, it does not make any difference if/ée élsewhere; he will be a
casualty of the lack of water. This was certainly truearlier generations, when water
supply was dependent on local wells. Even today, when watepdied via piping
from large reservoirs, this opinion would still rule tHae halacha is determined by
one's current location, and not one’s permanent residence.

Opinion #3 (the Birkei Yosef's approach) is fairly similarthat of Opinion #1 (the
Maharikash and the Radbaz), in that both approaches see the et fattor to be
temporary need and not permanent residency. However, thespitians dispute
several details, including what is the ruling of someone iredhtaretz whose family
remains in Eretz Yisroel. According to Opinion #1, this petsegins ve’sein tal
umatar on the Seventh of MarCheshvan, whereas Opinion #3 contetrius tiegins
only when the other bnei chutz la’aretz do.

Why does Opinion #3 disregard his family being in Eretz Yisaea factor, whereas
Opinion #1 is concerned with this fact? Birkei Yosef explainsphaying for rain for
one’s family when one is in chutz la’aretz is praying foiratividual need, which one
does in Shma Koleinu, not in Boreich Aleinu, since the regteotommunity there has
no need for rain. Opinion #1 presumably holds that praying for Eistael when | am
in chutz la’aretz is not considered praying for an individuanetough my reason to
pray for rain in Eretz Yisroel is personal.

After analyzing these three conflicting opinions, how do wex@lithough the later
poskim, such as the Mishnah Berurah, refer to these ealigges, it is unclear how
they conclude halachically. (See Shu"t Tzitz Eliezer 6:38, vbantains a careful
analysis of the words of the Mishnah Berurah on this subjdutg,Tan individual
should ask his Rav what to do in each case.

TRAVELING AND RETURNING

What does one do if he travels and returns within these dagsP that he began
to recite ve'sein tal umatar on the Seventh of MarCheshweaube he was in Eretz
Yisroel (and he followed those opinions that rule this waygsd@® now stop reciting it
upon his return to chutz la’aretz?

This question is raised by the Birkei Yosef (117:6), who ridaeshe continues reciting
ve'sein tal umatar when he returns to chutz la’aretz.

What does one do if he is reciting ve’sein tal umatar, anddfmenunity is not, or vice
versa -- and he would like to lead the services? BirkseYtules that he should not
lead the communal services; however, if he forgot and didesshould follow his own
version in the quiet Shemoneh esrei and the community’s verstbe repetition
(Birkei Yosef 117:8). However, Rav Shlomoh Zalman Auerbachijterd him to lead
the services, following the community's practice in his pyisiyer and his own in his
private one (Halichos Shelomoh 5:21; note that accordingas Moshe, Orach
Chayim 2:23, 29; 4:33 he should not lead the services.).

Let us now examine some of the shaylos we raised above:

Question #1:

Yankel, who lives in New York, would like to lead sengiaghen visiting Eretz Yisroel
during the month of November.

According to all of the opinions involved, when davening priyatenkel should not
recite ve'sein tal umatar until it is recited in chutzlata, since he does not live in
Eretz Yisroel, does not have immediate family living ¢hemd was not there on the
Seventh of MarCheshvan. As explained above, according to miogirss, he should
not lead the services, since he is not reciting ve'seimtaltar and the congregation is,
whereas according to Rav Shlomoh Zalman Auerbach, he mathkadrvices.
According to Birkei Yosef (Opinion #3 above), if he is in Zr€isroel on the Seventh
of MarCheshvan, he should begin to recite ve’'sein tal unta¢ar since he now has a
need for rain; he should continue to recite this prayer even hegturns to chutz
la’aretz. However, in this case, when returning to chuezdé?, he should not lead
services, according to most opinions, since he is recigtsgin tal umatar and they are
not. If he forgot and led the services, he should reciteivetal umatar in the quiet
Shemoneh esrei but not in the repetition.

According to the Pri Chodosh (Opinion #2 above), if he is inzEfetroel on the
Seventh of MarCheshvan, he should not recite ve’sein tal unsatee he lives in chutz
la’aretz. Following this approach, he should not lead servibes in Eretz Yisroel, but
he may resume when he returns to chutz la’aretz.

Question #2:

Does someone attending Yeshiva or seminary in Eretz Y,iseoite ve'sein tal umatar
according to the custom of Eretz Yisroel or accordintpéochutz la’aretz practice?
The answer to this question will depend upon which of the above-cauatiearities one
follows. According to Opinion #1 (the Maharikash, the Radbaz)CGpidion #3 (the
Birkei Yosef), they should follow the practice of Eretsdel, since they need the rain,
while in Eretz Yisroel, even though they are not permaneslisesidents. According
to Opinion #2 (the Pri Chodosh), if they are staying fortleas a year, they follow the
practice of chutz la’aretz, whereas if they are stayinger, they should begin reciting
it from the Seventh of MarCheshvan. Several people havenwlithat Rav Elyashiv
ruled that they should recite ve'sein tal umatar while theyraEretz Yisroel, unless
they intend to return before the end of the rainy season.

Question #3:

Reuven lives in Eretz Yisroel, but is in chutz la’aretzie $eventh of MarCheshvan.
Does he begin reciting ve’sein tal umatar while in chutzé&?a does he wait until he
returns to Eretz Yisroel, or does he follow the pradaticénose who live in chutz
la’aretz?

According to Opinions # 1 and #2, he should follow the practiceasiet living in Eretz
Yisroel, but for different reasons. According to Opinion #1 réeson is because he
knows that he will return to Eretz Yisroel during the raiegson and therefore follows
the practice there. According to Opinion #2, since he lefzEfitroel for less than a
year he is considered an Eretz Yisroel resident.

Although it would seem that the Birkei Yosef (Opinion #3) woultiiibat he should
not recite ve'sein tal umatar until the bnei chutz la’aretztds not absolutely clear that
he would disagree with the other poskim in this case. One egpldin that he ruled
only that one follows the bnei chutz la’aretz if he is tHerean extended trip, but not if
he is there for only a few weeks that happen to coincidethétiSeventh of
MarCheshvan. For this reason, when someone recently askibisrakaylah, | ruled
that he should follow the practice of those dwelling in EYétzoel. Subsequently, |
found this exact shaylah in Shu"t Tzitz Eliezer (6:38), and washagppy to find that
he ruled the same way | had. (However, Halichos Shelomoh @&g9that he should
recite ve'sein tal umatar in Shma Koleinu and not in BoreilginA.)

CONCLUSION

Rashi (Breishis 2:5) points out that until Adam HaRishon appetire@ was no rain in
the world. Rain fell and grasses sprouted only after Adancveated, understood that
rain was necessary for the world and prayed to Hashemirfior Whenever we pray for
rain, we must remember that the essence of prayer is drawigglves closer to
Hashem.
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