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THE TENTH OF TEVET :: Rabbi Berel Wein

This week the Jewish world commemorated the teayhofl Tevet, one of
the many sad dates that form the Jewish calentierd@te commemorates
the beginning of the siege and eventual destruabioithe Temple in
Jerusalem.

It is one of the four biblical fast days that werelered by the rabbis and
prophets of Israel and accepted by all of the Jeweople and observed
for many centuries.

After the terrible tragedy of the Holocaust the i3éwvpeople and the State
of Israel searched for a proper date and methgilvéoexpression to their
grief and just memory to the innocent victims ofatthterrible
unprecedented slaughter.

The State of Israel set a date at the end of Niasaviom Hashoah. This
observance includes the sounding of a siren, a mbofesilence, special
memorial programs and somber music and seriousrgroging on the
radio and television.

The Holocaust has been memorialized in films, musewooks, lectures
and almost all other means. However, the rabbioatisrael sought to
commemorate the tragedy in a different, more i@ manner.

They set aside the tenth day of Tevet as the damerhorial and of
universal recitation of Kadish in memory of the silion victims of the
Holocaust.

In Jewish history all tragedies were marked anderabered by fasting.
Since the tenth of Tevet is a fast day, the raibimttached the universal
Kadish day for the Holocaust to it. Aside from floer usual fast days —
tenth of Tevet, third of Tishrei, seventeenth ofrila and the ninth of Av
— there were additional fast days such as the tetbnbf Sivan, that
Eastern European Jews observed.

These fast days commemorated the pogroms and @qmighat
Ashkenazic Jewry experienced over the centuriem ftbe Crusades
through Chmielinicki and later. Whenever possillle tommemorations
such as that for the expulsion of the Jews fromrSpare attached to the
ninth of Av or other fast days. That was alwaysphtern in Jewish life.
One of the great difficulties of modern Jewry isviim commemorate the
enormous events that have occurred to us in thecéaury. How is the
establishment of the State of Israel to be commataed? How is the
memory of the victims of the Holocaust to be sdieci?

In Jewish tradition all great events were commeteoravithin a religious
context. However, in our time, when a great sectibthe Jewish people
and its substantial leadership no longer saw thimsebound by
traditional religious norms, the questions of commueation mentioned
above have produced very controversial results.

Religious Jewry has attempted to install a religidone into these
otherwise secular commemorations. The successimf do has been only
partial and therefore a great deal of ambivaleneganding these
commemorations remains.

The universal Kadish recital of the tenth of Teagehe religious attempt to
have a unified memorial service in a manner thatigeified, traditional
and acceptable to all Jews.

My personal impression is that this commemorati@s lgained some
momentum over the past few years. Whether it widlrdoe able to gain the
universal acceptance that the rabbinate hoped ithatould achieve
remains yet to be seen.

As the generation of the Holocaust falls to theitaih of time, the
difficulty of commemorating the Holocaust in a miegyful fashion to new
generations of Jews increases.

A universal Kadish day, such as on the tenth dayeekt, is dependent on
some sort of Jewish feeling and emotion. To createh a feeling or
emotion without recourse to Jewish tradition, faatid ritual becomes a
very difficult task.

And thus the tenth of Tevet and its universal Kadlay message reveals
the deep problem of Jewish identity and the pldceaalition and some
sort of religious ritual in our society and lives.

The Jewish world in its historical memory forgeitdd if anything. Thus
the commemoration of events, both tragic and trioamp, in Jewish
history remains somehow embedded in Jewish lifee Torm that
remembrance of the events of Jewish history talesvary from time to
time and generation to generation.

But we can be certain that Jewish memory and d¢yemill prevail.
Therefore the universal Kadish day on the tentfienfet takes on greater
importance than just being a day of fasting andraemoration. It is a day
of national rededication to the values, history amdsion of the Jewish
people.

Shabat shalom.

Weekly Parsha :: VAYECHI :: Rabbi Berel Wein

The parsha of Vayechi marks the end of the stoth@fhouse of Yaakov
and the conclusion of the book of Bereshith — thekbof the patriarchs
and matriarchs of our people. The parsha tellsf tlseoend of an era that
spammed many long centuries. People alive at thekan era oftentimes
are unable to realize that they are at the endhaft wwas been so normal
and expected for centuries.

All of us expect things to continue apace and rtybs they have been..
Thus, great and sudden changes in circumstanceysablindside us for
we are never prepared for the unknown and completsxpected. The
Jews were aware that neither Yaakov nor Yosef wéukdforever. But
they did not ever imagine how drastically theiuatton in Egypt would
change after the death of the generation of YaakalYosef.

It becomes apparent that the presence of YaakovYars@f was the
deciding factor in the "good exile" of Egypt. Thime the Torah
emphasizes that Yaakov lived in the land of Egystakov's presence in
the land of Egypt is the protection for his famallyd descendants from the
natural resentment of the Egyptians to what thejoubtedly view as the
undue power, wealth and influence of an alien gneitpin its midst.

It is the old and worn down Yaakov that saves E@yph five more years
of terrible hunger not the young and confident avise Yosef. So the
emphasis on Yaakov's living in Egypt is the Toralgy of warning us not
to be as certain as to why things happen and #iemain catalysts for the
situations of national and personal life.

Yaakov's farewell to his children, recorded forimghis parsha, indicates
his awareness of the problems that will yet face dhiildren. The Torah
teaches us that he wished to reveal the entirg sefafewish history to his
children even till the messianic era, but that thed, so to speak,
prevented him from so doing. But Yaakov certainlydicated the
immediate future that they would have to face + thare was going to be
a change in eras and that the past remains thepdsiot the present and
certainly not necessarily the future.

The blessings that Yaakov bestowed upon his childrere all long range
and meant to be fulfilled over many years and g@guYaakov cannot
tell them of the end plot of the story of the Jéwjeople but he assures
them that there is a bright ending somehow. ltggiraan indication that
the central figure in the era of the patriarchs mwadriarchs is Yaakov.

And, the first words of the parsha, which indictitat Yaakov lived, may
also be understood to mean that Yaakov still lilteis. his personality and
example that guides all Jewish history and life. &e all still under the
influence of our great forefather on whose namesraél — we are called.
We should all be aware of this blessing.

Shabat shalom.

TORAH WEEKLY :: Parshat Vayechi
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OVERVIEW

After 17 years in Egypt, Yaakov senses his daysvidigato a close and
summons Yosef. He has Yosef swear to bury him énMachpela Cave,
the burial place of Adam and Chava, Avraham and,S¥itzchak and
Rivka. Yaakov falls ill and Yosef brings to hinshivo sons, Ephraim and
Menashe. Yaakov elevates Ephraim and Menashe tstahes of his own
sons, thus giving Yosef a double portion that reesothe status of
firstborn from Reuven. As Yaakov is blind from dde, Yosef leads his
sons close to their grandfather. Yaakov kisseshaigs them. He had not
thought to see his son Yosef again, let alone Yosdfildren. Yaakov
begins to bless them, giving precedence to Ephréim,younger, but
Yosef interrupts him and indicates that Menashéhés elder.  Yaakov
explains that he intends to bless Ephraim with stieng hand because
Yehoshua will descend from him, and Yehoshua wii both the
conqueror ofEretz Yisraeland the teacher of Tomthe Jewish People.
Yaakov summons the rest of his sons in order tessbthem as well.
Yaakov's blessing reflects the unique character aitity of each tribe,
directing each one in its unique mission in servi®ygl. Yaakov passes
from this world at age 147. A tremendous processiocompanies his
funeral cortege up from Egypt to his resting plaexcthe Cave of Machpela
in Chevron. After Yaakov's passing, the brothees @ncerned that Yosef
will now take revenge on them. Yosef reassures tlemn promising to
support them and their families. Yosef lives out tiest of his years in
Egypt, seeing Efraim's great-grandchildren. Befdnis death, Yosef
foretells to his brothers that G-d will redeem thizom Egypt. He makes
them swear to bring his bones out of Egypt withrtte that time. Yosef
passes away at the age of 110 and is embalmed €hligsSefer Bereishet,
the first of the five Books of the Torah.Chazak!

INSIGHTS

The Mighty D and the Mighty G

“then Yisrael bowed himself towards the head of thded” (47:31)

The recent meltdown of some of the world’s mostezdinancial gods
has shown us once again the truth of the wordsibest on the once
Mighty Dollar: “In G-d we trust”.

There is no One else.

Shortly before he passes away in this week’s Tpoation, Yaakov Avinu
bows towards the head of his bed. Rashi explaiasttte Shechina, the
Divine Presence, rests above the head of someoaésvith

Why does the Shechina hover over the head of geriion?

G-d's closeness to us is in direct proportion to faeling that we are
powerless without Him. The more we feel “It's nicBG-d to give me a
Hand - but | can also get by on my own,” the furtive are from G-d.
Being ill makes us realize how feeble we really. &tething removes our
complacency like the inability to function. When vptace our lives
willingly in G-d’s Hands, we merit a special clogss to Him.

It is for this reason that an ill person’s prayéss himself are more
effective than the prayers of someone else for biecause a sick person
realizes that ultimately his only help is from G-d.

When Yitzchak and Rivka pray for children, G-d tkesus to Yitzchak's
prayers more that Rivka's. Rashi explains that pheyers of someone
whose parents are wicked cannot be compared tpréyers of someone
whose parents are righteous. Why should that be&lySii all depends
only on the person himself?

Someone whose parents are unworthy knows thatctmydepend on any
hereditary merits. Someone, however, whose forbears righteous can
feel that he or she doesn't need to pray quitettaat because they are still
reaping the spiritual dividends of their forbedfsionetheless that person
prays as though he had no merits whatsoever, betaey have overcome
their natural complacency, their prayer reachesitieest places.
Rabbenu Yonah writes that a haughty person dogst'telp from G-d
because his pride stops him from being submissi-d. Children, on the
other hand, realize their total dependence on stterd as a result G-d
saves children miraculously all the time. Theikla€ self-reliance is their
key to receiving Divine intervention.
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“G-d is close toall those who call out to Him -atb who truly call out to
Him.” G-d listens to every single prayer withougaed to our spiritual
level, with the condition that when we pray we amktedge our total and
absolute dependence on Him.

The gods of communism, and now capitalism, havesotiied into
worthless dross. Only when all the ‘isms’ have guirthat same junkyard
will we realize that we have no One to rely on gxder the Mighty G(-d).
Source: Rabbi Shlomo Wolbe

Written and compiled by Rabbi Yaakov Asher Sinclair

© 2008 Ohr Somayach International - All rights mesel.

Rabbi Yissocher Frand on Parshas VaYechi

Mitigating The Embarrassment As Much As Possible

Yosef brought his two sons, Menashe and EphraimYdakov, their
grandfather, for a final blessing. In Judaism,right hand is symbolically
more prestigious than the left hand. Therefore,eYg$aced his first-born
son (Menashe) opposite Yaakov's right hand andlaeed his younger
son (Ephraim) opposite Yaakov's left hand. HoweY&akov crossed his
arms and placed his right hand on Ephraim’s heatlhés left hand on
Menashe’s head.

Although Yosef protested, Yaakov assured him tieskirew what he was
doing and informed him “the younger brother sha@tdme greater than
he, and his offspring’s fame will fill the nationfBereshis 48:19]. (Rashi
notes that this prophecy related to Yehoshua, whscehded from
Ephraim.)

A simple question may be asked: Why did Yaakov eteethe awkward
motion of crossing his arms to bless his grandokild Why did he not
merely ask the two boys to reposition themselvethabEphraim was by
his right hand and M enashe by his left hand?

The Chizkuni explains that Yaakov purposely andelyiscrossed his
hands. The Chizkuni says that the Hebrew word 1Siksed in the
expression “sikel es yadav” [he crossed his harddgglated to the word
“sechel” [wisdom; understanding]. Yaakov did thtee Chizkuni suggests,
to preserve the dignity and self-esteem of Menasiteto give him at least
a bit of the respect due him as the older brothevas less embarrassing
for him to have Yaakov cross his arms than to hesled the brothers to
switch places.

Even if we have to do something that is painful,skeuld try to carry out
the unpleasant task in as nice a way as possftepérson must fire a
worker, he should do it in a way that minimizes that to the greatest
extent possible. If a person is dating and deciteserminate the
relationship, he should do this in as gentle anticate a fashion as
possible, always sensitive to the feelings and em®iwof the othe r person.
A person must be careful how he says “no”. “No”thuif a person must
say “no,” it should be done by inflicting as liti@in as possible.

The Almighty is called “Kel Emunah [the Faithful]-6, v'Ayn Avel
[without iniquity]” [Devorim 32:4]. G-d administeraistice, but He does it
in a way that is without vengeance or cruelty, oabministering the
absolute degree of judgment necessary.

When Yosef needed to go down to Egypt and be sold slave, he was
transported by Arabs who were carrying spices viitam [Bereshis
37:5].Rashi notes that Arabs were usually oil mantk, but since it was
more pleasant for Yosef to sit in the back of acespivagon than a
petroleum wagon, Providence decreed that thesehamsc should be
selling spices rather than oil. Although there wadecree that Yosef had
to undergo exile and suffering, only the absolutgécreed amount of
suffering was part of the Judgment and therefos@t that, Providence
“rewarded” him with a “pleasant journey”.

This is similar to the idea expressed by the Chikkegarding Yaakov
crossing his hands. Sometime a person has an sapleask that must be
carried out, but even “unpleasant matters” showdatministered with
kindness and mercy.

Ephraim and Menashe: Role Models For Future Generabns

Yaakov's blessing to his grandsons was “With yonanjes) will the
Jewish people bless (their children) saying: Mag Gwake you be like
Ephraim and Menashe...” [Bereshis 48:20]. Many pebave the custom
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of reciting this blessing to their children evenyday night while placing
their hands on the heads of the children. Some tigveustom of reciting
this blessing under the Chupah when marrying affil.

The Torah says us that before Yaakov died, he &ddvEphraim and
Menashe to “Shevet” status. He equated their staitisthat of his own
sons Reuven and Shimeon, although in fact they Virera a younger
generation. We may ask — if these two grandsong wquated with the
other tribes — why is the traditional blessing agsirihe Jewish people not
“May God make you like Yissacher and Zevulun” oikél Gad and
Asher”? Why specifically like “Ephraim and Menasfe”

Over the years we have given many answers to thastipn. | would now
li ke to share a new insight | found in “Sefer hakpan”.

Let us consider how Menashe felt when he heardwbrls of his
grandfather “his younger brother will surpass hilfenashe did not utter
any words of complaint. He did not turn around eaahplain to his father.
He did not issue any words of protest to his gratidfr. His attitude was
“If this is how my grandfather wants it, | acceps Iposition with a
cheerful attitude. So be it.”

“May G-d make you like Ephraim and Menashe” is ¢neatest blessing
we can give our children. It is the blessing tihatytshould get along with
each other and should not be jealous of one anaothparent's greatest
desire is that his children should be able to tagether in harmony. This
is the blessing we recite Friday night and undentledding canopy: May
you emulate Ephraim and Menashe who were not jealbane another.
However, this explanation only addresses Yaakovasp of Menashe.
Menashe is the o ne who was willing to accept thgesor blessing given
to Ephraim and did not manifest any sign of jeayjouBut Yaakov
specifically said that the blessing invoked by fatgenerations would be
“May G-d make you like EPHRAIM and Menashe.” Howedothis
explanation address the role of Ephraim as a rolgeinin this blessing for
all future generations?

The answer is that Ephraim had a role to play hereell. When a person
receives preferential treatment, such as a higla¢ussthat someone else
does not receive, he might flaunt it. He might itibto the other person’s
face, show off, and make him feel bad. Certairflfgphraim would have
turned to his brother and said “Ha, ha grandfatimre ME the better
blessing,” Menashe would never have accepted ltusstwith such
equanimity.

It is the fact that Ephraim accepted his blessiitg twumility and modesty
that allowed Menashe to accept the situation. Ehaso beautiful. “May
G-d make you like Ep hraim and Menashe” means dlewing: If you
are an Ephraim and you are fortunate to have nkor@y how to use it,
know how to hide it, and know how to deal with adding. And if you are
a Menashe, accept the hand that the Almighty hasngiou.

This is an especially poignant message for Yaakwvgive to his
grandchildren, considering all the suffering he wed as a result of the
rivalry between Yosef and his brothers, Yaakov'siahildren. Given the
sibling rivalry that Yaakov witnessed with his osons, when he saw such
model behavior in his grandchildren, he was thtided blessed them that
every Jew should aspire to have them as role maddelgheir own
children.

Transcribed by David Twersky Seattle, WA; Technid@dsistance by Dovid
Hoffman, Baltimore, MD

RavFrand, Copyright © 2007 by Rabbi Yissocher Frand Torah.org.

Rabbi Michael Rosensweig (TorahWeb.org)

Yaakov's Final Spiritual Bequest to His Children

“Vayikra Yaakov el banav vayomer heiasfu ve-agidathem eit asher
yikra etchem bi-acharit ha-yamim”(Bereishit 49 The gemara (Pesachim
56a) relates that Yaakov intended to reveal detdithe End of Days to

his children when they gathered to receive hislflilassings but was
frustrated in this attempt. Consequently, he becaoreerned that this
failure implied that his progeny were spirituallsvfred and unworthy. His
fears were allayed only when they collectively tedithe text of “Shema
Yisrael Hashem Elokeinu Hashem Echad” and assetteit shared

commitment to Hashem'’s unity (“kesheim she-eintimtia ela echad kach
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ein be-libeinu ela echad”). Yaakov responded te thffirmation by
proclaiming “baruch sheim kevod malchuto leolamed- The gemara
goes on to discuss the halachic status of thissphmhich celebrates
Hashem's glorious sovereignty (kevot malchuto)whs articulated by
Yaakov and integrated into the Shema accordindhito report, but was
subsequently omitted in Moshe Rabbeinu’s actualitiem of the Shema
in parshat Vaetchanan (Devarim 6:4). The gemaraledas that this
phrase should be included but in an undertone $o set it apart from the
primary text of the Shema. This intriguing gemagquires clarification:
why did the specific proclamation of Shema Yisraelm Yaakov's
anxiety? Moreover, what is the significance of Yakk reference to
Hashem's sovereignty in this context?

The Rambam (Keriat Shema 1:2) cites this gemanaipemntly in the very
beginning of his discussion of the mitzvah of keGaema. Moreover, the
Rambam subtly reformulates the gemara. He accesttia importance of
Divine unity (one of his thirteen tenets of faitfee hilchos Yesodei ha-
Torah and Introduction to Perush ha-Miahnah Perdlelé’) in this
context. Furthermore, the Rambam records that Yéskery intention in
gathering his children was to inculcate the tefi@ivine unity! Why this
particular focus at this crucial juncture?

We may better appreciate the significance of theng&tis Divine unity
affirmation in Yaakov's final meeting with his ctiflen when we consider
the formidable challenge that Yaakov encounteredheasaddressed his
remarkably diverse family to bequeath his finalaleg The berachot that
he subsequently transmitted reveal the wide rarigeetsonalities and
ideologies embodied by these great men. How woeldnfipart pivotal
principles and values designed ultimately to shapeified and integrated
nation to men whose talents and interests wereisamhte. Moreover,
when Yaakov's aspiration to reveal Divine mysteness rebuffed, he
began to question whether the wide diversity thetracterized his sons
did not perhaps betoken a serious flaw or evenrfain the development
of the shevatim as a foundation for Kelal Yisr&## may even have been
concerned that the different interests and indlmat of the shevatim
might find expression in their avodat Hashem in anner that might
engender challenges to the theological principlelashem’s unity. Many
heretical movements that are dualistic or plunalisstem from a
misunderstanding of the diversity encountered éwtiorld.

When the highly individualistic shevatim respondefiexively and as one
by succinctly affirming Hashem’s unity via the farta of Shema Yisrael,
Yaakov recognized that his fears were groundlesge fact that they
selected this mechanism to convey their religioosiroitment reflected
their acute sensitivity to both the challenge apgastunity of harnessing
diversity as a vehicle to promote Divine unity. 8sserting their exclusive
Divine focus (kesheim she-ein belibechah ela eéaatl ein be-libeinu ela
echad), the shevatim established themselves aaithentic spiritual heirs
of Yaakov.

The Maharsha (Pesachim) explains that Yaakov's oresp invoking
Hashem's sovereignty (baruch sheim kevod malchoi@ked the theme
of kabalat ol malchut shamayim in addition to thedlogical truth of
Hashem's unity. Yaakov was profoundly impressedhwife unified
reflexive reaction of the shevatim. When the fulimednsions and
implications of Divine unity are recognized, it betes the foundation for
greater religious commitment and an ambitious esioanof the corpus of
Torah and the range of avodat Hashem. Civil lawali performance,
marital interaction are equally halachic expressiah avodat Hashem
rooted in Hashem’s unity. The principle that halaclife and law
encompass many different realms and types of expez| projects
Torah’s breadth and its relevance to all domaingxi$tence. Ke-sheim
she-mevarchin al ha-tov kach mevarchin al ha-rae(@ost acknowledge
Hashem’s sovereignty even in misfortune) furthemdestrates the
impressive scope of halachic life and exemplifies éxtraordinary faith in
Hashem that underpins it.

It can be demonstrated that the Rambam in parti¢8kee Sefer ha-Mizvot
no. 2, and hilchos Keriat Shema 1:2) integrated tti@mes of yichud
Hashem (Divine Unity) and kabalat ol malchut shamalgommitment to
the Heavenly yoke). It is conceivable that thigirglationship stems from
the final interaction between Yaakov and his sénsiore profound and
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powerful legacy from Yisrael to the shevatim woub@ difficult to
imagine.
Copyright © 2009 by The TorahWeb Foundation. Adihtis reserved.

haaretz

Portion of the Week / 'May we all be strong'

By Benjamin Lau

Unlike Abraham and Sarah, whose name changes ameapent, Jacob
retains both his former name and his new one. ®&wotie hand, he is Jacob
- a name derived from akev (heel): He grabs Edaed when they are
born. This appellation connotes the cunning of weak who must use
stratagems to defeat those who are stronger. Oatkiee hand, he is also
Israel, the Jewish nation's father; this name cmm@nmense strength
and, when he receives it, its meaning is explaithed: "for as a prince
hast thou power with God and with men, and hastgied" (Genesis
32:28).

Throughout Genesis, Jacob has a double identityieBmes he is Jacob,
fighting to survive, and sometimes he is Israglt@d warrior. Sometimes
his own children must remind him that he must stafidthat he is Israel:
When Dina is abducted and then raped by Shechenreadt "And the
sons of Jacob came out of the field when they hi#gasshd the men were
grieved, and they were very wroth, because he hadght folly in Israel
in lying with Jacob's daughter; which thing ouglet to be done" (Gen.
34:7).

Throughout this week's Torah reading, the nameshJad Israel are used
alternatively, and sometimes both appear in asiagise - for example, in
the passage depicting the ailing Jacob, prepaongdseph's visit: "And
one told Jacob, and said, Behold, thy son Joseptettounto thee: and
Israel strengthened himself, and sat upon the {@dh. 48:2). Although
he is Jacob, the father lying on his deathbeds ladso Israel, the patriarch
of the Jewish people, who wishes to confront his, siee ruler of Egypt,
from a position of strength.

When he blesses the tribes, Jacob alternates befpersonal memories
and the vision of a future Jewish nation - betw&tactob" and "Israel.”
The relevant verse contains both situations: "Gayberselves together,
and hear, ye sons of Jacob; and hearken unto Igoael father" (Gen.
49:2). There are two instances of hearing citec:h@n the one hand,
Jacob's sons hear their father recall the struggkeshas engaged in
throughout his life; on the other hand, the fousdafrthe Twelve Tribes
hear the third patriarch talk about the visiontds tlewish people, whose
narrative begins at this point.

After Reuben fails to receive a blessing becausdisfimpetuosity -
"Unstable as water, thou shalt not excel; becalse tventest up to thy
father's bed; then defiledst thou it: he went umiocouch” (Gen. 49:4) -
Jacob blesses Simeon and Levi, both of whom areulsiyp and
aggressive. Jacob distances himself from them: {Ganl, come not thou
into their secret; unto their assembly, mine hohernot thou united: for in
their anger they slew a man, and in their self-thily digged down a wall"
(Gen. 49:6). However, although Jacob rejects themwsing their
impetuous anger, "Cursed be their anger, for it fiease; and their wrath,
for it was cruel” (Gen. 49:7) - the remaining hafithe verse reads: "l will
divide them in Jacob, and scatter them in Israel."

Perhaps this is an allusion to the difference betw¢he zeal and
aggressiveness of two brothers operating as prindigiduals (Jacob) and
aggressive behavior when it is expressed in a genational context
(Israel). There is a clear-cut difference betweénwill divide them"
(akhalkem) and "[I will] scatter them" (afitzem)ivizion means to cut up
the whole into small pieces and to neutralize etémg; scattering can
involve increasing and empowering the whole. WhigneBn and Levi are
united, they are dangerous; Jacob therefore wamtgligsipate this
concentrated power. Yet, when Jacob thinks of tiheré Jewish nation of
Israel, he realizes that it will be unable to suevall the struggles of future
generations without this powerful force, which, lewer, must not be
concentrated in the two Tribes of Simeon and Lewd tous be distributed
among all Israel.

Each generation requires the exertion of this fondgch is expressed later
in the Torah in Moses' call, after seeing the Goldalf created and
worshiped by the sinful Israelites: "Then Mosedtin the gate of the
camp, and said, Who is on the Lord's side? letddme unto me. And all
the sons of Levi gathered themselves together himt® (Exodus 32:26).
This cry symbolizes the Tribe of Levi's powerfuligimus zeal; it is also
the zeal of Phinehas, the zeal of the Maccabeektranzeal of Israelis
who today stand erect as they defend the Stasrasl|

Between the blessings to Dan and Gad, we findamgtr assertion: "Dan
shall judge his people, as one of the tribes @felsrDan shall be a serpent
by the way, an adder in the path, that biteth tirednheels, so that his rider
shall fall backward. | have waited for thy salvati® Lord" (Gen. 49:16-
18).

According to some commentators, Jacob is referhieg to Samson, a
member of the Tribe of Dan. Jacob can see thatefutero seeking to
avenge himself on the Philistines and praying td @&w one last burst of
strength: "And Samson called unto the Lord, andl,s@ Lord God,
remember me, | pray thee, and strengthen me, Itpesg; only this once,
O God, that | may be at once avenged of the Rhiistfor my two eyes"
(Judges 16:28). Jacob "looks ahead" to Samson, afn¢he most
remarkable figures in Jewish history, and to hicdadants, the citizens of
Israel, dressed in military uniform, muscular Jedesys who are ready to
stand proud and to fight for the survival of thesuntry.

Jacob's prayer, "l have waited for thy salvationLddd," is intended to
strengthen in the future the hands of Samson améhahds of the soldiers
of the Israel Defense Forces. Though there areethm are referring to
Israel now as the neighborhood bully, the war iz&Baas forced upon us.
| pray that God will protect our soldiers in battiay we all derive
inspiration from Jacob's prayer and from the phthaewill be recited this
Shabbat, and which we utter whenever we finishingadne of the Five
Books of Moses: "Hazak, hazak venithazek [Be strovegstrong, may we
all be strong]""

Rav Kook on the Torah Portion

Rabbi Akiva’s Prayer

The Talmud in Berachot 31a relates how Rabbi Akives, great first-
century sage, would conduct himself in prayer:

“When he was with the congregation, he would praigkdy so as not to
be a burden on those praying with him [who woulspestfully wait for
him to finish]. But when he prayed alone, one co@ave him in one
corner and afterwards find him in another corneie tb his many bows
and prostrations.”

Two Levels of Kavanah

From this account we see that there are two leskelaavanah - proper
intent and mental focus in prayer. The minimal lesekavanah is to
concentrate on the meaning of the words. This limsic requirement of
prayer [ Shulchan Aruch, Orach Chaim 98:1].

There is, however, a higher level of kavanah, wbee’'s thoughts are
raised upwards, scaling the heights of profoundébivis and penetrating
revelations. The Shulchan Aruch describes thisy lafivanah of great
tzaddikim:

“Devout and pious individuals would seclude themse| and then they
would direct their thoughts in prayer until theycegeded in divesting
themselves from the physical and enabling theledeto dominate. Then
they would come close to the level of prophecybid]

While every prayer makes an impact on the one pgayhe extent of this
impact depends on the kavanah. A prayer reciteld thvé basic kavanah of
concentrating on the words promotes spiritual adearbut a gradual one,
like the imperceptible growth of the body.

A prayer focused on higher kavanah, on the othed haill be the source
of more radical transformation. When Rabbi Akivasvedone, his prayer
was not the reserved, dignified prayer of the comityu but an intense
and ecstatic service of God. His vibrant spiritaatent was expressed
physically, so that when he finished praying, heilddind himself in the
opposite corner of the room.



Such great movement during prayer is unusual Athilah prayer is to be
recited standing in one place - but Rabbi Akiva ldomove across the
room “due to his many bows and prostrations.” Tlaretwe are aware of
God’'s greatness, the stronger will be our feeliogssubmission and
selflessness. As Rabbi Akiva progressively deepdrisdawareness of
God’s greatness, he would express his profoundesehsubservience to
God’s infinity by bowing and prostrating himself.

Communal Prayer

Despite the obvious benefits of such an intensgeprat is only suitable
when one is secluded in private prayer. But wheayipg with the
congregation, one should align oneself with thewel of prayer. The
entire congregation could never attain the intgnsft prayer of a holy
scholar like Rabbi Akiva, so he would pray quickbgntent with the
ordinary kavanah of concentrating on the meanirth@fvords.

This is the (perhaps unexpected) implication of BRakkiva’'s conduct
when praying with the congregation. The importarafe joining in
communal prayer outweighs the benefits of privataygr - even a
profoundly intense prayer that reflects one’s opinitsial attainments.
[Adapted from Olat Re’iyah vol. I, p. 28; Ein Eyahl. |, p. 132]

Comments and inquiries may be sent to: RavKookLegt@il.com
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Halacha Discussion

by Rabbi Doniel Neustadt

Mechitzah In Shul: Why and How?

The halachah that requires men to be separated fWwomen while
davening in shul has its origins in the procedwtied in the Beis ha-
Mikdash. Our Sages in the Mishnahl report that pmiadjustment” was
made in the Beis ha-Mikdash during the festive dayli of Succos. The
Talmud explains that the adjustment consisted déling a balcony over
the men’s section so that the women could witnéss festivities of
Simchas beis ha-shoeivah. Had they stood where nbeyally did, the
mingling of the crowds and the festive holidaywould have led to kalus
rosh, excessive frivolity. The Talmud attests ttet need for a balcony
was so pressing that its construction was appraseh though it is
generally prohibited to expand or modify the oraistructure of the Beis
ha-Mikdash. The Biblical source for the separatddrmen and women,
says the Talmud, is found in the verse in Zechamyalwthich the prophet
foretells the eulogy of Moshiach ben Yosef, wheenrand women will be
seated separately. If separate seating is regenread at so solemn an affair
as a eulogy, how much more so must separate sdaingquired on a
joyous occasion!

Following the example set by our Sages in the BaiMikdash, the age-
old tradition has been to make a clear division argkparation between
the main sanctuary and the women'’s section. Somls $luilt a balcony,
like the Beis ha-Mikdash had, while others cond@dca thick wall that
completely separated the two sections. This arrargewas so taken for
granted, so undisputed, that it is not even explicited in the Shulchan
Aruch as a requirement.2 About a hundred yearswagen some shuls in
Germany and Hungary began to question the neeal fioechitzah, all the
leading rabbis3 strictly prohibited davening in astwl that lowered or
removed the traditional separation between theseations.

With the mass immigration of Jews to the UnitedeStan the late 1800's,
many modern synagogues did not insist upon a neththat completely
blocked off the women'’s section. First Reform ar@h€ervative temples,
and then even more traditional ones, began to pmafly our hallowed
tradition and gradually lowered or removed the ibamvhich separated the
men from the women. The following questions werentiposed to the
venerable poskim in the U.S.: Is this practiceifiest? Is a mechitzah
halachically required? How high does a mechitzaketa be?

Reason for the balcony in the Beis ha-Mikdash

In order to answer these questions correctly, wet st examine what,
exactly, was the purpose of the balcony in the BeisMikdash. We
explained earlier that a balcony was constructegrrévent kalus rosh,
excessive frivolity. The Talmud does not, howewaborate on how the

separation was effective in guaranteeing that kabst did not prevail.
There are two possible ways to understand this:

¢ Kalus rosh prevails when the men can freely gdzéhe women. It
interferes with their concentration and profanesganctity of the Beis ha-
Mikdash. By seating the women on a balcony ovemtle&’s section, the
men can no longer view the women.4 To accomplish prpose, the
balcony was constructed in one of two ways: 1) Ten's section was
directly underneath the balcony, hidden from thenao's line of vision.
The women were nevertheless able to see a smaflrgen the middle of
the men’s section where the few dancers would part(The majority of
the men did not actively participate in the fesiid; they were merely
spectators.6) 2) The balcony was built above thikessiof the men’s
section, but it was enclosed with a curtain or &-eay mirror. This
permitted the women to watch the men from abovecbmipletely blocked
the men’s view of the women.7

4 Kalus rosh prevails when men and women are framixosocially with
one another. By relegating the women to a balcong physically
separating them from “mixing” with the men, the peo decorum and
sanctity of the Beis ha-Mikdash was duly prese®e&tcording to this
understanding, then, the balcony did not complditdgk the men’s view.
Rather, it separated the two sections and prevehtedanen and women
from communicating or interacting with each othreany way.

The question, then, as it applies to present dahitms, is as follows: Do
we follow the first interpretation and require aahiézah that completely
blocks the men’s view, or is it sufficient to haaemechitzah that divides
the two sections in a way that prevents frivolity?

The two views of the poskim

There are two schools of thought among contemparattyorities as to the
practical halachah. Many poskim9 hold that the psepof the mechitzah
is that the men should not be able to view the womecordingly:

¢ The mechitzah must be high enough to completebgkblthe entire
women'’s section.

¢ The mechitzah must be made entirely from an opamaterial. Glass,
flowers and decorative wood slats are not acceptll any part of the
mechitzah.

¢ Even a balcony must be completely encircled byrtamn, etc.

As stated previously, this practice was universatigepted, wherever Jews
davened. The women’s section, whether in the bglovnat the back of
the shul, was totally separated from the men'shSuseparation was a
fundamental feature of shul architecture, as basipositioning the amud
at the front of the shul and a bimah in the midilleias and still is part of
the standard model for a Jewish place of worship.

Rav M. Feinstein,10 however, after establishing tha basic requirement
for separating men and women during prayer servises Biblical
obligation, holds that the basic halachah follothes $econd approach that
we mentioned earlier. Although he agrees that itammendable and
praiseworthy to maintain the age-old traditionakchitgzah, he nevertheless
rules that the widespread practice of many shulwer the mechitzah
somewhat is permitted according to the basic halacks long as the
mechitzah is high enough to effectively block ooy @ommunication or
interaction between the men’s and women'’s sectiibris,a halachically
valid mechitzah. Accordingly:

+ The minimum height for a mechitzah is shouldehighich the Talmud
calculates to be 17 to 18 tefachim high.11 Allowfog a difference of
opinion concerning the exact size of a tefach, Reimstein rules that a 66-
inch mechitzah is permitted,12 while in extenuattigcumstances 60
inches will suffice.13 Any mechitzah lower than tthhowever, is not
considered a mechitzah at all.

+ A balcony does not need to be encircled with &tmar or a curtain. It is
preferable and recommended, however, to do seHiple.14

¢ Although, technically, the upper part of the mé&zdth may be made out
of glass since it serves as a physical barrier detvthe sections, it is self-
defeating and inadequate to use glass, as many myoumdortunately,
come to shul improperly dressed and /or with their not covered
properly.15



+ A mechitzah which has sizable gaps towards theigamt acceptable
since it does not effectively guard against kalashrl6 A mechitzah

which has tiny openings in the lattice work is pitieal. 17

¢ The mechitzah must reach the minimum requiredhtdig0 inches) in

both the men’s and women'’s sections. Raising ther fof the women'’s

section — which in effect lowers the height of thechitzah — defeats the
purpose of the mechitzah.18

Footnotes

1 Succah 51a.

2 Tzitz Eliezer 7:8.

3 Led by Rav Shlomo Ganzfried, author of Kitzur Bhan Aruch, and Maharam
Ash, disciple of Chasam Sofer, and countersignedthi®y Divrei Chaim. The
proclamation is published in Lev ha-lvri. See aMaharam Shick, O.C. 77 and
Zichron Yehudah 1:62 who also voiced strong objextito any tampering with the
traditional mechitzah.

4 Rambam (commentary to the Mishnah Succah 5:2)

5 Tosfos Yom Tov (commentary to the Mishnah Suce2h

6 Rambam Hilchos Lulav 8:14.

7 Piskei Rid Succah 51; Meiri Midos 2:5; Korban &id'Y erushalmi Succah 5:2) as
explained in Divrei Yoel 1:10.

8 Rambam, Hilchos Lulav 8:12 and Hilchos Beis haBmh 5:9; Meiri Succah
51a; Tiferes Yisrael Succah 5:6; Aruch ha-Shuldhasid 11.

9 Maharam Shick 77; Rav E. M. Bloch (Taharas Yonv,Twl. 6); Divrei Yoel,
O.C. 10; Shevet ha-Levi 1:29.

10 Igros Moshe, O.C. 1:39 and in various otheraoasp; Seridei Eish 2:14. See also
ruling of Rav Y. E. Henkin (quoted in Teshuvos BBanim, pg. 12).

11 Shabbos 92a.

12 Igros Moshe, O.C. 4:31.

13 Igros Moshe, O.C. 3:23; 3:24; 4:30; 4:31.

14 Igros Moshe,O.C. 1:42.

15 Igros Moshe, O.C. 1:43; 3:23.

16 Igros Moshe, O.C. 4:29.

17 Igros Moshe, O.C. 4:32.

18 Igros Moshe, O.C. 3:23; 3:24; 4:31.
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Halacha Talk

by Rabbi Yirmiyahu Kaganoff

Should a Kohein be afraid of Confederate Ghosts?

When Yaakov Avinu asks his sons not to bury hinE@ypt, Rashi notes
three reasons for this request:

(1) The earth of Egypt would turn to lice during thien Plagues.

(2) To avoid the suffering of rolling to Eretz Yasl at the time of techiyas
hameisim.

(3) To prevent the Egyptians from making him intoidol.

On the other hand, although Yosef and his brotbadoubtedly had the
same motives to be buried in Eretz Yisroel, theyldaot arrange their
immediate burials there and were interred in Egypil the Jews left. This
is a classic example of the exhumation and rebufiaheisim (human
remains).

Our article will discuss a case where meisim wergpesed to have been
reburied, but apparently were not, creating a nurabkalachic concerns.
THE HISTORICAL BACKGROUND

In a major metropolis, one section of the city udledd a large cemetery.
About 140 years ago, this cemetery was closed o ngials, and later
many of its graves were exhumed. Subsequently,citye constructed
residential and commercial areas, city streets,agpmpark, a zoo, and
museums atop the seventy-two acres of the cemetery.

Here is the historical background: In 5603/1848, ¢hy designated a sixty
acre area as a cemetery and three years latewishJerganization paid
$45 to purchase part of this land as its own cemeE®ur years later, in
5610/1850, the city purchased an adjacent areavel/é more acres to
expand the cemetery, so that it now encompasseadreéz.

However, in the late 1850's, a prominent physiciaquested that the
cemetery be closed because of concern that it emslose to the city's
water supply and that it might spread disease.|Uhtt point, this
cemetery was the only authorized one in the city ancluded a large
“potters’ field,” or area for burying the destituad the unidentified.
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Two years later, an area immediately north of thenetery was set aside
as a park. During this time, the city graduallyseshusing the cemetery.
However, since the area was near a large prisdngaiocamp housing
captured Confederate soldiers, an estimated 4,@dfe@erates who died
in custody were interred in the cemetery’s pottéiedtl. At one time, the
cemetery held an estimated 35,000 graves, inclutiegesting place for
those who made the ultimate sacrifice for the Caderfecy.

In 5626/1866 the cemetery was officially closedtlgpadue to the
physician’s health concerns. By now, the Civil Waas over and the
surviving Confederate captives had been repatriafbé city officially
decided to move the remains buried in this cemetiergther locations.
Over the next thirty years there are numerous eveattreports of moving
the graves to new locations. Despite attempts toove graves, a
conservative speculation is that the majority af tlemains were never
removed.

Fast forward to the contemporary era: In 5722/136@rkers digging a
foundation for the zoo’s new barn discovered aetkaland a casket. They
reburied the casket in situ and poured the foundaight on top. During
5758/1998, workers constructing a parking lot ia #rea discovered 81
skeletons and an iron casket containing a cadaMesre are at least
nineteen more reports of human bones found in thesed cemetery’s
location.

Thus, the shailah is whether a kohein may walkutjnothe streets and
businesses of this old-time burial ground.

Steve Katz lives and works in this city and is vasllare of the history of
this park and its environs. His boss assigns himattend a business
meeting at a hotel that is located in the area tias originally the
cemetery. Since Steve is a kohein, may he atteadntbeting? If he
cannot, how will he explain this to his gentile doyer?

Steve made an appointment to discuss the problémhig rav, whom he
knows will explain to him all the aspects of thaitdh.

WILL THE TUMAH RISE FROM THE GROUND?

Rav Goldberg begins by explaining some of the ttabackground.
When human remains are buried, under most circunostathe tumah
rises directly above and contaminates the areaealioVf a building is
constructed directly above a grave, tumah may sptheoughout that
building, although sometimes it may spread onlptlgh the bottom floor
and possibly only into the room constructed diseatbove the grave. We
will have to leave for another time the discussgrto what factors affect
how far tumah will spread through the structure.

If there is no building, tree or overhang over gravesite, one becomes
tamei only if one walks or stands directly above ghavesite.

SAFEK TUMAH BIRSHUS HARABIM

“However, the specific situation that you are agkabout may be more
lenient,” explains the Rav, “because of a concegited safek tumah
birshus harabim, sefeiko tahor, which means, liigrtnat if there is doubt
about whether something in a public area becameitdhe halacha is that
it remains tahor (see Nazir 57a). Notwithstanding osual assumption
that safek de’oraysa lechumra (we rule stricthdonbts concerning Torah
prohibitions), we rule leniently concerning a dowbtmatters of tumah
when the question occurred in a ‘public’ area, amteve will define
shortly.”

There is also an inverse principle that safek turbakhus hayachid,
sefeiko tamei, which means that if there is doubetiver someone or
something contracted tumah when it was in a priga¢a, it is considered
tamei.

WHAT IS PUBLIC?

For the purposes of these two principles, “pubisctiefined as an area to
which at least three people have ready access'paindte” means a place
that is accessible to less than three people. Bameone who discovers
that he may have become tamei while walking down dtreet remains
tahor. However, if he discovers that he may hawmine tamei while he
was in a private area he is tamei. (All of thessslare derived from
pesukim.)

“lI know that there is more to explain,” interjecBieve, “but it would
appear that one could have a situation in whichroag enter a building,



but one may not use the bathrooms, have a priffite,cor have a private
interview.”

“It is certainly true,” responded the sage, “thatngone entering a public
building and discovering that he may have becormeetawhile there,
would remain tahor, whereas if he entered a sirpilasate area, he would
be considered tamei. However, there are other fadtoconsider before
we reach a definitive ruling.”

MAY THE KOHEIN ENTER?

At this point, Steve raised a sophisticated point:

“l understand that someone who entered this areasldnafterwards be
considered tahor. But may | enter the area knowtimgt | may be
contaminating my kehunah?”

The Rav explained: “You are asking whether a koheay lichatchilah
rely on the principle of safek tumah birshus hargbor whether this
principle is applied only after the fact. In gerlemne must be stringent
when there is concern that one may be violatingraf prohibition, and it
is prohibited min haTorah for a kohein to contraghah from a meis.
Thus, one could assume that a kohein should net antarea where there
is a possibility of tumah. However, many authositi@le leniently when
dealing with a safek tumah birshus harabim. Theyemd that the Torah
only prohibited a kohein from becoming tamei, bot from entering a
situation where he will be ruled as tahor (TosaKesubos 28b s.v. Beis;
Shu"t Rashba #83; Binas Odom, Klal 157; Pischeihlieah 369:4,
quoting Shu"t Chasam Sofer, Yoreh Deah; Mincham@thi 263:13 s.v.
Vehinei). Thus, a kohein could enter any publiagitable area, including
an office or residential building constructed owbe ci ty's defunct
cemetery. However, he could not enter an aredatestrto less than three
people.

“Others contend that since the Torah prohibits heko from being in
contact with a meis, he is similarly prohibitedciese of safek de’oraysah
lechumra, to be in a place where he might be exptzsa meis” (Tzelach,
Brachos 19b; Achiezer 3:1:1, 3:65:7; Kovetz Shiyricheshuvos
VeHanhagos).

STATUS QUO

Steve raised another point:

“In fact, we know that this area was once a cempetend we are fairly
certain that not all the graves were exhumed. Dbes make matters
worse?”

“You are raising a very insightful question. Evessaming that a kohein
can rely on the principle of safek tumah bireshasabim, this principle
might not apply here since we know that this ares wnce a cemetery,
and we are fairly certain that some graves remahus we have a
chazakah, status quo, that the area was once taisi and we are
uncertain whether the tumah was removed. In swgituation, perhaps the
principle of safek tumah birshus harabim does mp@lyasince this rule
may apply only where there is no status quo. (lkvdos 2:2, this seems
to be the subject of a dispute between TannaimafseeTosafos, Niddah
2a s.v. Vehillel.)

“Nevertheless, in our particular case, we have sbams to be lenient.
Although this entire area was once set aside asnzetery, it is very
unlikely that it became filled wall-to-wall with gves, and also, only the
places directly above the graves were tamei. Tang, place within the
cemetery was tamei because of doubt, not becawsstafnty.

JEWISH VERSUS NON-JEWISH GRAVES

“There is another reason to permit entering theelhfar your meeting.
People who researched the area have ascertaineddbelocation of the
original Jewish cemetery, which is now the locatidrihe ball fields of a
local park. Thus, although | would advise you awmdrysons not to play
ball on those particular diamonds, we can be mereéeht regarding
entering the hotel constructed in the area, adl explain.”

Steve replied: “But how can we be certain thatewsJwere ever buried in
the non-Jewish cemetery? There definitely were sdewish soldiers in
the Confederate army, and it is likely that somesJeere buried in the
non-Jewish cemetery or in the potters’ field.”

His Rav replied: “You are correct that some Jewsevprobably buried in
the non-Jewish parts of the cemetery. Neverthes#sse we do not know
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this for certain, we may work with the assumptibattthere are no Jews
there.”

“But even a non-Jewish body conveys tumah, sdl lhstve a problem.”
“This depends on whether remains of a gentile cpitvenas ohel, that is
by being under the same roof, cover, or overhamg ith at least three
inches (a tefach) wide.

DO THE REMAINS OF A NON-JEW CONVEY TUMAH?

“Although virtually all authorities agree that reims of a non-Jew convey
tumah through touching and carrying, the Gemarescdhe opinion of
Rabbi Shimon that remains of a non-Jew do not opriuenas ohel
(Yevamos 6l1a). The Rishonim dispute whether thisitppon is held
universally, and, in addition, whether this is thay we rule. It appears
that most Rishonim conclude that a kohein may eatewom containing
the remains of a gentile because they follow Ra®imon’s position.
Others contend that we do not follow Rabbi Shimgmisition and that
tumah of a gentile does spread through ohel. ThelcBan Aruch
considers the question as unresolved and advikelsesn not to walk over
the graves of non-Jews (Yoreh Deah 372:2).”

At this point, Steve commented. “It seems from wjat are saying that it
is not a good idea for a kohein to enter buildimgthis area, but one may
enter if there is a pressing reason” (see Shu"teAWezer, Yoreh Deah
#470).

The Rav responded: “This is the conclusion of maumorities. Some are
even more lenient. One famous responsum permiteirk to enter a field
that he purchased without realizing that it corgdimn unmarked gentile
cemetery. The author permits this by combining tifferent leniencies,
each of which is somewhat questionable. One legign¢hat perhaps a
gentile does not spread tumah through ohel, andttier leniency is that
some early authorities contend that once a kohetornes tamei, he is not
forbidden from making himself tamei again (Raavdil, Nezirus 5:15, as
explained by Mishneh LaMelech, Hil. Aveil 3:1). Atiugh we do not rule
like this last opinion, the Avnei Nezer contendsttbne can combine both
of these ideas to permit the kohein who purchasesi fteld without
realizing the problem to utilize his purchase (Shi¥nei Nezer, Yoreh
Deah #466).”

“This case of the Avnei Nezer sounds like a muchendifficult situation
in which to rule leniently than mine,” noted SteVafter all, in his case
there was no attempt to clear out the cemetery.”

“You are correct. For this reason, | would certainbt find fault with
someone who chooses to be lenient and indiscriglinainters the area
that was only a gentile cemetery, relying on tHsguthat gentile remains
do not contaminate through ohel, and on the priacgd safek tumah
birshus harabim.”

“It still seems that one should avoid the balldielthat are located right
over the old Jewish cemetery.”

“I would certainly advise this,” closed the Rav.

So Steve does not need to explain to his bossiéhedinnot attend business
meetings at the hotel because of lost Confedeluaistg

Although there may be little reason to panic owshsissues, as we have
discussed, one should be aware that it is notqofet to discover old
cemeteries beneath modern cities. Cemeteriescylarly Jewish ones,
were always consecrated on sites outside theiniiyslin order to avoid
the obvious problems of tumah affecting kohanimfddmnately, when
Jews were exiled, the whereabouts of many cemetbaeame forgotten,
and in addition, as cities expand, they includesithat were originally
outside the city’s limits that often include earleemeteries. Thus, these
problems will most likely continue. In each case,pasek must be
consulted to find out whether, and to what extentkohein need be
concerned.

WHY IS IT PROHIBITED FOR A KOHEIN TO COME IN CONTAT
WITH A MEIS?

It is beyond our understanding to explain why Hastgemmanded us to
keep each specific mitzvah. However, we can andldhattempt to glean
a taste of Hashem’'s mitzvos in order to apprecite grow from the
experience, including understanding why the Torahshthe kohein from
having contact with a meis under normal circumstanc



Rav Hirsch, in his commentary on Vayikra 21:5, jpdeg a beautiful
educational insight into this mitzvah. In most gans, fear of death is a
major “selling point” of the religion. Thus, theleoof the priest is most
important when dealing with the dying and the dead.

However, the Torah emphasizes how to live likeva Je to study Torabh,
perform the mitzvos, and develop ourselves in Hashemage. To
emphasize that Hashem provided us with the bluefaimperfect living,
the Torah excludes the kohein, who is the natioi@acher, from
involvement with death. Thus, the kohein’s rolegdsimbue us with the
knowledge and enthusiasm to truly live!
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A TALMUDIC MYSTERY - WHO IS GUILTY?

An animal steps on a vessel in someone else’s gyp@ausing it to roll
and eventually break. Do we judge the degree gioresibility of its owner
according to the beginning of the action and carsidas damage caused
by the actual body of the animal (which require$ fayment) or do we
judge it according to the end - the moment of bagak- and consider it as
damage caused by the power, rather than the bbtlye animal (requiring
only half payment)?

This is the problem posed by the Sage Rava. But wha a problem for
Rava was clear to his master, the Sage Rabbahisahed this ruling in a
parallel case:

If a man hurls a vessel from a rooftop and anottwnes along and
smashes it with a stick before it reaches the gtptive second is absolved
of responsibility, for we judge responsibility acdimg to the beginning
and therefore consider the vessel as having beatemreven before he
smashed it.

Bava Kama 17b

The identity of the hurler is a subject of contnsye

1. It must be the owner of the vessel. Otherwiseb@h should
have mentioned that the hurler is responsiblelferdamage.

Rabbi Shlomo ben Yitzchak (Rashi)

2. It must be someone other than the owner. Otlservif is the
owner’'s abandonment of his property which absobes smasher from
responsibility for damage and not necessarily beeave judge according
to the beginning. The hurler’s responsibility ispiiit in the exemption of
the smasher and therefore requires no explicit io@nt

Rabbi Asher ben Yechiel (Rosh)

LEARNING TO DO AND TO TEACH

When King Chizkiyahu passed away he was accordeghtdnonor” for he
was a righteous leader who disseminated Torahiteathroughout Israel.
This “great honor” consisted of a Sefer Torah begitegzed on his funeral
bier as an expression of his lifetime fulfillmerftwhat is written in that
Torah. Rabbi Yochanan pointed out that while a Ilsimhonor was
accorded to great Torah scholars even in the Tatmeid, there was a
special dimension in the tribute accorded to Clyetu:

“He fulfilled what was written in this Torah” wasqelaimed at the funeral
of the great men of Talmud times. “He taught whatswvritten in this
Torah” was proclaimed in regard to Chizkiyahu. Th@nclusion that
Torah study is of greater importance than fulfillmef mitzvos is not
inconsistent with the Talmudic dictate that “Toratudy is important
because it leads to fulfillment,” which gives theposite impression,
because there is a crucial difference between stgdyrah, which is only
a prelude to fulfillment, and teaching Torah to esth whose value
surpasses fulfillment of mitzvos.

Bava Kama 17a
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SQUATTER’S RIGHTS - Bava Kama 20a

Is one who takes up residence in the vacant honamather without his
permission obligated to pay him rent?

This question takes several forms:

1. If the owner does not rent out the house andstjumtter is not
one who normally rents a house, then it is considlercase of no loss and
no benefit and there is no obligation to pay.

2. If the owner does rent out the house and thattgunormally
does rent a house, then this is a case of lossafbedche presence of the
squatter discourages others from renting) and bearad there is definitely
an obligation to pay.

3. If the owner does not rent out the house butstieatter does
normally rent a house, this is a situation of someedenefiting from
another without causing him a loss. This case limids by the Sages, and
the ruling is that there is no obligation to pay.

4. If the owner does not rent out his house andd¢uatter does not
normally rent a place. While the above three casesll mentioned in our
gemara, this one is not. The position of Tosefotthat there is no
obligation to pay since the squatter derives ncefieriThe fact that his
presence caused the owner a loss by discouragtegtia paying tenants
is considered only indirect damage, for which theneo obligation to pay.
This position is challenged by other commentariée wontend that if one
derives even a fringe benefit from another’s I@ssstobligated to pay.
WHAT THE SAGES SAY

“The honor which Scripture records was accordeth&righteous King
Chizkiyahu when he died consisted of establishingeshiva for Torah
study by his tomb (for three, seven or thirty dagsording to different
opinions).”

Rabbi Natan and Other Sages - Bava Kama 16b
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YayedUsa

Rav Chaim Leib Shmulevitz Zt”|

On His 30th Yahrtzeit - 3 Teves 5739
by Avrohom Birnbaum

Part |

Introduction:

It was the middle of the difficult Shanghai era, ema that Rav Chaim
Shmulevitz classified as the “Gehinnom of Shanghai”

Rav Chaim Shmulevitz, the great masmid and gaomm was wont to
spend 18 to 20 hours learning daily, was given dbditional “job” of
materially sustaining the yeshiva and its 400 tdimi and family
members. His days became nightmares of clandestamsactions of
money from the United States, an enemy of Japacuri®dg money from
an enemy country was punishable by death.

Despite this heavy burden, Rav Chaim still spenstnad his time in the
beis medrash and delivered his regular shiurimrysecond of his day
was precious and accounted for. There was no $irofp &s wasted time in
Rav Chaim’s lexicon.

The owner of the house where Rav Chaim and hislyaimind a room
was a simple, unschooled Jew, whose worldview airitusal world was
light years away from that of Rav Chaim. Rav Chaias a person who
considered every second to be precious, yet hednaftén sit and shmuess
for long periods of time with this Jew about triitias. The members of
the yeshiva were very troubled by this. They knesw himportant each
second was to Rav Chaim, especially during thabgesf war when the
job of sustaining the yeshiva had fallen to himwHoould so much
valuable time of the Rosh Yeshiva's be regularlysted discussing
inconsequential matters? How could Rav Chaim jistHe person waste
his time and be mevatel Torah? When one talmidesged his puzzlement
to the Rosh Yeshiva, Rav Chaim responded simpliie“man opened his
home for me when | needed a place to live. | anelited to him. | owe
him hakaras hatov!”



Rav Chaim’s hakaras hatov did not end in Shangfesrs later, when that
simple Jew moved to Eretz Yisroel and lived in aalrrown far from
Yerushalayim, Rav Chaim made a number of tripggdibme just to visit
and say hello. To Rav Chaim that was part of hisgaton of hakaras
hatov.

This was Rav Chaim Shmulevitz whose 30th yahrtzeinarked on 3
Teves, the last day of Chanuka - a synthesis ohanglous hasmada,
gaonus, responsibility to his fellow man and thghbst levels of middos,
love and sensitivity to his fellow Jew.

The Child Masmid

Rav Chaim Leib Shmulevitz was born on motzei Rosisttdna, 1902 in
the city of Kovno. His father, Rav Raphael Altem8Hevitz was a gadol
baTorah who served as Rosh Yeshiva in the citytacBin. It was for this
reason that, in the pre-World War Il Yeshiva woiRgv Chaim was called
Reb Chaim Stutchiner, after the city from wherenas raised.

Rav Chaim’s mother, Ettel, was the daughter of flmed Alter of
Novardok, Rav Yosef Yoizel Horowitz. Rav Chaim’'shfar, Rav Alter
Shmulevitz, was known throughout Lithuania as aggaon and tzaddik.
In addition to his greatness in Torah and yirahwias known as a great
baki in kabbalah and spent much time engaging i lgarning of
kabbalah.

Rav Chaim’s childhood years were spent togethdr hii father. Even as
a young child, Rav Chaim would spend hours eveyyesta night learning
with his father. The Yidden living in Stutchin waulovingly refer to the
young boy Chaim as the masmid of the city.

Throughout his life, Rav Chaim viewed his fatherhis primary Rebbi
who imparted upon him the foundations of his futlearning. Rav
Chaim’s father passed away at a young age, leduingreds of pages of
hand written chiddushei Torah on a wide array @&faarof Torah. Rav
Chaim watched over the manuscripts like the applbioeye, guarding
them and carrying them with him throughout his werms across
Europe, Japan, China, the United States and ulign&retz Yisroel. He
would constantly learn them and spent much timepaieg them for
publication.

Chaim was only a bochur when he was orphaned fratim his parents. It
was 1918 during the upheaval of World War | whes imother passed
away followed about a year and a half later byfather. Neither of his
parents merited to reach their 40th birthday. BefRBav Chaim'’s father
passed away he called his son to his sick bed eggeldl him to undertake
the responsibility of caring for his two sisterddlame brother. Thus, at the
young age of 16, the great masmid, Rav Chaim Shitzilevho knew
nothing other than the walls of the beis medrasts ferced to somehow
sustain himself and his three siblings, the youngeboy not even five
years old.

Working in the Marketplace of Stutchin

In those days following World War |, poverty wasmgant, the entire
world was in chaos, there were no mass tzedakaotalhs for widows
and orphans, there was no government “safety nefhe task of
somehow supporting himself and his three siblitngsefore fell upon his
frail shoulders.

Every morning, instead of making his way to thesbaedrash as had been
his wont, the young Chaim Leib would go to the citgrket place where
he would offer his services for any job, that heldaget.

When observing the teeming market place, the kged-members of the
Stutchiner community noticed something differengmsthing of an
anomaly for the rough and tumble marketplace. Liféhe marketplace
seemed to have everyone engaged in the elusiveofas{ing to earn a
few coins. There was one bochur, however, barelyyd#rs old who
seemed to have been yanked out of a distinctly mefireed environment
and placed against his will into the roughhouseketaatmosphere. He
would run from one peddler to the other like alltioé other boys seeking
work — seeking to perhaps shlep a heavy load, sEsven apprentice or
messenger boy... He worked hard, by the sweat dfrois and earned the
few coins necessary to keep him and his threengtblirom starvation.
Nevertheless, any comparison between him and ther gtoung teens
working in the market was only superficial. Thosithva discerning eye
related that even while he was running around énrtfarket, it was only
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his feet that were running. His mind was constantisupied with the give
and take of Abaya and Rava; with reconciling segiyirtontradictory
Gemaros; with thinking of a new approach to theyaugr composing a
chiddush based on the inference derived from thedsvef one of the
Rishonim. As soon as the work day ended, the ydtimgmke would run
to the beis medrash, open a Gemara and, with tfenoas appetite of a
person who hasn't ‘eaten’ in days, Rav Chaim wawl@llow up pages of
Gemara. When he immersed himself deep into thegiifimg waters of
learning, he would forget the backbreaking labat tte had been forced to
do during the day; he would forget the fact thatwes just a young
teenager, orphaned from both parents and resperisibkthe welfare o f
his younger siblings. At those times he would hemby one thing on his
mind — the sweet geshmak of the Torah that he éelarirom the end of
the workday until the wee hours of the morning, i@t& would sit in the
beis medrash learning and writing divrei Torah thathad thought of
while running from one peddler to another.

For two and a half years, Rav Chaim remained irtcBio with his
siblings, fighting two simultaneous, never endingttles; one against
hunger and poverty to sustain his family and tleeisé battle to retain his
level of ruchnius and learning despite the difficsituation in which he
had been placed.

The 19 Year Old Maggid Shiur in Grodno

When he was about 19 years old, the young bochuajnC Shmulevitz,
was invited by Rav Shimon Shkop, Rosh Yeshiva ef@iodno Yeshiva,
to become a maggid shiur in the yeshiva. Rav Cheasecstatic about the
proposal because it would enable him to return fuile to the beis
medrash while earning a salary to help supporsikters and brother.
Thus, beginning in the summer zeman of 1921, Rasir€hbegan to
deliver a shiur to older bochurim in the “kibbutzBefore long the
bochurim became extremely attached to the young gad were simply
amazed by his wide-ranging bekius and ingeniougyatn bring proofs to
his approach to a sugya, from the widest rangeoafces. He gained
renown for his ability to explain difficult conceptn a way that even the
less gifted talmidim could understand. Perhaps ewere importantly, he
had the profound ability to impart the “geshmak” lefrning to his
talmidim. He himself, was the greatest example gfeason who could
almost “smack his lips” from pleasure when sayincha@dush or coming
up with an approach that would resolve a difficedintradiction in the
sugya and this geshmak was contagious. Often alateght, hours after
delivering the shiur, Rav Chaim would return to tteds medrash, round
up the talmidim in his shiur. He would excitedlyckim, “Come! You mu
st come and listen! | have just thought up a newtwaxplain the difficult
Yerushalmi!”

His talmidim became so attached to him that evetheiend of the year,
when it was time for them to graduate to the nexel, they did not want
to miss his shiur and thus while Rav Chaim’s shias in session they
would go upstairs to the ezras nashim so that ¢oeyd continue to hear
Rav Chaim deliver his shiur.

While in Grodno, Rav Chaim continued to faithfullypport his siblings
who had remained in Stutchin, both financially andrally. He would
write them weekly letters conveying his love foeith and his concern for
their welfare. They would also send him regularelst On the occasions
that he did not receive a response to his lettezswould become very
worried and would pick himself up and journey fdBrodno to Stutchin to
make sure everything was alright.

Joining the Mirrer Yeshiva

Rav Chaim was a maggid shiur in Grodno for closéotw years. During
those years, he absorbed the unique approach moirigaof the Rosh
Yeshiva, Rav Shimon Shkop. In 1925, when he was2igears old, Rav
Chaim decided to make a move that would impactréisé of his life. A
group of senior Grodno talmidim decided to traweltie famed Mirrer
Yeshiva to learn. Rav Chaim, who was by then a wetwn maggid
shiur, chose to give up the coveted post in ordetogthe Mir to once
again become a talmid and progress further indaiming.

Even in Mir, a Yeshiva that possessed some of &s¢ fminds in Poland,
Rav Chaim almost immediately stood out as an ihd anasmid. His
corner in the Mirrer beis medrash soon became anetagttracting the
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best bochurim who sought to talk with him in leami His phenomenal
bekius, his wide-ranging knowledge of all area§afah soon became the
talk of the yeshiva. The bochurim would talk amtimgmselves, amazed at
how Rav Chaim Stutchiner could quote entire sefdrnheart, verbatim!
Before long, the members of the yeshiva realizat Rav Chaim knew the
contents of every single sefer in the yeshiva'salifp They also knew that
every new sefer that joined the library did notviedahe hands of Rav
Chaim until he had learned the entire sefer frogirbeng to end.

The Masmid that Stood Out Even Among Masmidim

Rav Chaim Shmulevitz's life was one long song chwats haTorah and
simchas haTorah. He was a masmid in a yeshiva agenaration of
masmidim but what made his hasmada unique was lémsyve, the
geshmak that he derived from his learning. No pieas the world could
even come close to the daily oneg that Rav Chaichwilaen learning.
Most amazing was how he invested tremendous eneoggentration and
hard work into his learning — hour upon hour of 1stop effort and yet, in
the midst of his work, one could clearly discere ffleasure penetrating
every fiber of his being.

At times while learning, he was unable to contamdelf and one could
hear him almost smacking his lips. While saying,h;'Athis is so
simchadig”, “this peshat is sassondig” or “Ah, thé so sweet!” his
countenance beamed with happiness.

In an article written in the Jewish Observer, ratg after Rav Chaim’s
passing, Rabbi Eliyahu Meir Klugman elucidated Rénaim’s hasmada as
follows:

“Hasmada can be defined variously as diligence essiptence. But the
term falls short as a description of Rav Chaim’gk-minded devotion to
Torah learning. The Vilna Gaon explains that hasaradan integral part
of one’s character, an ability to concentrate. Betre is a higher level —
that of being davuk b’Hashem (cleaving to Hashédme who is intensely
devoted to Hashem and His Torah, can, with Diviesistance become
davuk b’Hashem. This dveikus is not within the mo§human capability.
It is Hashem’s gift to a chosen few whose evergifibf body and soul has
become permeated with Torah and avodah. One cathagyRav Chaim
was blessed by Hashem with this special gift, fior dntire personality
seemed to radiate it.”

“He once confided to his brother, Reb Shlomo, “TFhest difficult thing
for me is to refrain from my Torah thoughts whesn in unclean places
where Torah study is forbidden.”

Those who merited to hear his shiurim or to leaithn \Wim bechavrusa
remember the wellsprings of simcha that emanatenh fnim when he
learned. One chavrusa of his who learned with hinnd the terrible year
that the Mirrer Yeshiva spent in the suburbs oh&ibefore going to the
Far East, recalls learning the order of Mishnayakafos with Rav Chaim
in the beis medrash of the Vilna suburb of Keidéfhile learning, Rav
Chaim thought of a novel interpretation in the sudpy connecting the
sugya of Taharos with a Gemara in Mesechta BavaaKéta was so taken
by the idea that had fallen into his head thatxuitedly stood on his chair
analyzing whether his analogy of the two seeminliparate topics were
really connected. When he ascertained that thedukld was legitimate
and the difficulty in the Mishna in Taharos coulel inderstood in light of
the Gemara in Bava Kama, he became so excitedridpiattthen and there,
in Keidan, in the middle of World War Il, he j untbep onto the shaky,
unstable table and began to dance with joy whifeeaéng the amazing
chiddush, a look of sheer pleasure etched on bés fa

The joy he derived from learning was commensurath the effort he
invested. His hasmada and effort often defied Iagid the levels of
normal human endurance. He would frequently eatealfast of bread
and herring after which he would immerse himselearning for 30 hours
straight with such concentration that he seemeuiobk to the passage of
day and night. At times he would take a quick néerathe 30 hour
learning stint and then return to his learning oagain. His friends would
often find him in the beis medrash in the mornilggging under a chair —
he had fallen asleep from utter exhaustion.

Rav Chaim never tired of chazara. When Rav Chaimldviearn, he was
completely oblivious to everything around him. Antad once approached
Rav Chaim while he was learning a Rambam. The thbtbod next to
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Rav Chaim hoping that he would be noticed and wbeldible to ask his
question. Rav Chaim, however, was so immersedarRéambam that he
didn't even register the talmid’s presence. Thentdlwatched as Rav
Chaim read a paragraph in the Rambam slowly andn dmishing,
returned to the beginning of the paragraph anchéshit again. As the
talmid looked on, Rav Chaim, with utmost concemtrgt reviewed the
same few lines 25 times! Only after 25 times didnmtice the talmid
standing in front of him.

During his years as a bochur, Rav Chaim’s day bemgah:00am. He
learned with chavrusos throughout the day untéraftidnight. One night,
after finishing learning with his chavrusa he craheapon the sefer Shaar
Hamelech. He picked it up from the table intendilogglance at it
momentarily. Soon, he became so involved in it tl@atost track of time
passing. In the morning, the bochurim came to Sirélin the yeshiva
and found Rav Chaim standing in the same spot wihenehad left him
the night before, glued to the sefer.

Not long after Rav Chaim arrived in the Mir, theegtion began to abound,
“When and for how long did Reb Chaim Stutchineep® Logic dictated
that being human, Rav Chaim had to sleep, but pesiphply could not
figure out when he did. For Rav Chaim there was math difference
between day and night. He had chavrusas with whenbelrned until
1:00am and then other chavrusas with whom he begkrarn at 3:00am.
Between those two periods, people would catch hymhis shtender,
talking in learning...

Coupled with Rav Chaim’s hasmada was an unbelievédsire to not just
learn Torah but to also know and acquire Torah. ®asim’s hard work
and toil were the stuff of legends.

Rav Chaim had a seder in Talmud Yerushalmi withafrtee gedolei Mir.
One night they learned through a very difficultmgex sugya and, after
much effort, came up with 7 or 8 disparate appreacto explain the
Gemara. Finally, very late at night, they stoppeakiing. The next day,
when they began to learn with a quick review of thevious day’'s sugya,
the friend was astonished. Rav Chaim repeatedhenmost condensed,
concise form, all of the various approached thaythad spent hours
toiling over.

Stunned, the chavrusa turned to Rav Chaim and aSkiedv were you
able to remember such complex material without elwawing time to
properly review it? To remember all of that regsira supernatural
memory?”

Rav Chaim countered, “What did you do yesterdagrafte finished
learning?”

The chavrusa replied, “What do you mean? We stojpgmeding well after
midnight! | got into bed and went to sleep.”

“l too got into bed,” Rav Chaim said, “but not teep. | put my head
under my pillow so as not to awaken my roommateish Vly head under
my pillow, | spent hours repeating all of the diffat approaches to the
sugya in order to ‘hock es arein’ into my brain.”

With the power of his legendary constant hasmadd desire to
continuously grow in Torah, Rav Chaim attained Ilgve learning that
combined tremendous, in-depth knowledge with waleging bekius that
were considered a chiddush, even then, in the gneatVorld War Il
yeshiva world of Europe. Rav Chaim Ozer Grodzengleg/,gadol hador of
that era, treated Rav Chaim with the utmost det&e®nce, Rav Chaim
came to Vilna and, of course, went to the homeadf Rhaim Ozer to talk
in learning. When he entered, Rav Chaim Ozer wawearsing with a
senior Rov from Vilna. Nevertheless, upon seeing ®aaim Shmulevitz,
Rav Chaim Ozer rose to his full height. The Rovldowot contain his
surprise — the gadol hador and manhig hador waslisig up for a young
man?! Rav Chaim Ozer replied, “When the entirealipprof the Mirrer
Yeshiva passes before my eyes, | should not stand?”

Chasna d’bei Nesiah

In 1929, Rav Eliezer Yudel Finkel, Rosh Yeshivadvbf, took Rav Chaim
as a husband for his daughter, Chana Miriam. Relb€&hana Miriam
was truly a worthy daughter of the home of her grfather, a home
permeated with a love of Torah. She stood by heb&wd throughout his
life and was known for her kindness, altruism, rosldind wisdom. Rav
Chaim would praise the mesiras nefesh that shéigadiito enable him to
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continue learning with hasmada both during difi@aid good times. Rav
Chaim once said, “It is only in her zechus thaibvable to accomplish all
that | have accomplished.”

For the next six years, Rav Chaim continued legrmiith tremendous
hasmada. It was nearly impossible to discern affgrdnce between his
hasmada as a bochur and his hasmada as a yungerman.

During the year 1936, his father-in-law, Rav Laixardel, asked him to
begin delivering regular shiurim in the yeshiva. bBn amazing
demonstration of love and honor, the entire yeshivam oldest to
youngest, came to attend Rav Chaim's first shiureyT didn't leave
disappointed. The shiur, a masterpiece of gaonelsu® and depth, was
delivered with a profound clarity. In the Mir, th@midim quipped that
Rav Chaim’s shiur was so packed with chiddushimfanddations of the
sugya that each shiur could really have been ggiit five individual
shiurim.

For the next 50 years, Rav Chaim delivered regsiéirim beginning in
Mir, Poland, continuing in Shanghai and ultimatalyYerushalayim. In
Shanghai, Rav Chaim began to deliver his shiur tate weekly instead
of once as he had done in Poland.

Purity of Heart

During his years in the Mirrer Yeshiva, Rav Chaiongkd a very close
relationship with the famed Mirrer Mashgiach, RaeriYchem Levovitz.
Almost immediately upon his arrival in Mir, Rav Yhem recognized his
unique qualities, both as a gaon and masmid ana as a mussar
personality with a remarkable heart and feelingHiwr fellow Jew. Rav
Yeruchem displayed great love for Rav Chaim angvdnen into his inner
circle. Every Shabbos, Rav Chaim was invited tdleaseudos Shabbos at
Rav Yeruchem’s table. Every motzaei Shabbos, Rasirthand Rav
Yeruchem would meet privately in Rav Yeruchem’smaand Rav Chaim
would tell over what he had learned that week. Tlweyld spend several
hours discussing topics of mussar and machshava.

Rav Yeruchem was Rav Chaim’s rebbi and guide irdasdHashem and
spiritual growth. It was his personal guidance thatompanied Rav
Chaim throughout his life. Rav Yeruchem himselfaghe respected Rav
Chaim and his power of limud haTorah and he wasrteg to have once
commented that “Reb Chaim Stutchiner does not haearn mussar, he
can accomplish what mussar does through learninghTo

Indeed, it was clearly discernable from Rav Chaimdduct that, in
addition to his learning mussar, Torah learninglftsaised him to higher
levels of ruchnius; to new levels of middos, cheaed sensitivity towards
the feelings of others.

The compassionate way in which Rav Chaim interaetitd others was
simply amazing. He never refused a bochur who wigbdearn with him
bechavrusa — even if that bochur was on a low le¥elearning and
intellect. The sensitivity and purity of heart thafs evident in his
interactions with each of these “chavrusos” cancagorized as mind
boggling. The hours that he devoted to them conabwith the good cheer
that he exuded were the greatest manifestatiorikeofact that he truly
wanted to convey that their learning was the legynif equals, of partners,
not the learning of the strong helping the weak.

When he would address his chavrusos he would gayderke — my dear
brother.” His warmth and friendliness melted awag massive difference
in knowledge and academic performance. In additite, honor he
displayed towards his chavrusos, the way in whighds it were, sought
their opinions, depicted a love, friendship ancelesf middos that defies
description. In his later years in Yerushalayim,ewhhe served as the
Mirrer Rosh Yeshiva, his conduct with chavrusosagred the same.

If, in the middle of learning, he needed a sefeay Rhaim would never
ask his chavrusos to fetch the sefer. He wouldigsdif. Even in his last
years, when he was old and weak, he refused toitpleisrchavrusa to get
a sefer, rather, he would ask a child. His inteas wlear - he did not want
it to appear that he was treating his chavrusaésshonorable manner.
Rav Klugman related, “A chavrusa of his recallagiging together when
this chavrusa’s pupil, a young novice, approactedgk some simple
questions. Reb Chaim leaned over, straining tchcatery word. “What
did he ask? What does he think? What did he sagfiidps he would hear
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a new approach, a new insight, something too pusdio miss. He thirsted
to learn from anyone, no matter how humble.”

One Mirrer talmid remembers Rav Chaim, about twargebefore the
latter’'s passing, coming down to the dining roonMaf after davening on
Shabbos to participate in a Kiddush. Rav Chaim agked to speak and it
soon became clear that he needed a sefer. A fegeleih approached
asking if they could get something for him. “Not you,” Rav Chaim said
to one. “Not you,” he said to another. Finally, f@ges alighted on a
bochur, “You!” Rav Chaim then asked the bochur imd him a certain
sefer. Rav Chaim felt that it was beneath the tjgof a yungerman, a
married person, to get him a sefer and he was mahait it should be
brought by a bochur.

The sources for this article are the sefer, Hakzari®'paasei Kedem, the
Jewish Observer and personal interviews with tahmid

-He was A synthesis of tremendous hasmada, gasaspqnsibility to his
fellow man and the highest levels of middos, lowel @ensitivity to his
fellow Jew.

-As soon as the work day ended, the young Chaintkddwun to the beis
medrash, open a Gemara and, with the ravenousitepplea person who
hasn't ‘eaten’ in days, Rav Chaim would swallow pgges of Gemara.
When he immersed himself deep into the life-givivagers of learning, he
would forget the backbreaking labor that he hachtfeeced to do during
the day; he would forget the fact that he was msyoung teenager,
orphaned from both parents and responsible fowgitare of his younger
siblings.

-He was a masmid in a yeshiva and a generationasfmdim but what
made his hasmada unique was the pleasure, the gkshat he derived
from his learning. No pleasure in the world coul@re come close to the
daily oneg that Rav Chaim had when learning.

-When he would address his chavrusos he would'Bayderke — my dear
brother.” His warmth and friendliness melted awag massive difference
in knowledge and academic performance.

Part Il

World War I

The Sole Surviving Yeshiva

With the outbreak of World War 1l in 1939, the yaghwas forced into
exile, beginning one of its most glorious chapt¥isars later, Rav Chaim
would say that under these most trying circumstsnadile in flight, the
yeshiva prospered as never before. The ensuing seees of galus - exile
in the most real sense - serve as a shining exaofple heights a united
community can scale, of the dimensions of greatregs$ strength of
character a yeshiva can attain when its only nborent is Torah, its only
home bitachon.

On the second day of Cheshvan, 5700 (1939), theiwedachurim and
faculty fled Mir to Vilna, where they stayed foral two months, after
which they moved to Keidan, where they managedetaup the yeshiva
once more. Seven months later they were orderedfoldeidan by the
Lithuanian Communist authorities, whereupon thehixes divided into
four groups, each numbering between eighty anchandred students. So
as not to attract attention, each group studied wifferent town in the
surrounding countryside. Rav Chaim would shuttterfrone to another to
say the weekly shiur, preparing it on the bumpg bétween towns.

The hashgacha pratis (Divine Providence) of thet few years was
patently evident. The yeshiva miraculously obtaiteahsit visas for the
entire group, and after much travail managed totreapan via the trans-
Siberian railroad. Those involved saw Divine matafian of events every
step of the way. The passuk “Lev melachim ve'sdrélyad Hashem - The
hearts of kings and officials are in the Hands af"Gvas for them a living
reality.

Reb Chaim frequently mentioned in his shmuessendhe of the most
important factors in its miraculous salvation was tyeshiva’'s staying
together at all times. In this connection he ofipoke of the power of the
united community:

“When the Jews reached Mount Sinai, the Torah sdsmgel set camp
adjacent to the Mountain”: Rashi comments thatTthemh employed the
singular, speaking of the entire nation as oneviddal - “As one person
with one heart.” The Ohr HaChaim Hakadosh expl#iasthis unity was a
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prerequisite to receiving the Torah. “Imagine,’dsReb Chaim, “600,000
men, plus women and children, whose release froyptizm bondage was
only to facilitate their receiving the Torah, theydecoming G-d’s chosen
people. They traveled to Sinai for this reason tnisl reason alone. But
that did not suffice. These multitudes could noteheeceived the Torah as
individuals. It was only as a nation, as a cohesivi¢ with one body and
one heart, as it were, that they could receiveTitbeh and fulfill their
destiny.”

He would elaborate further: “Those who separatedngelves from the
yeshiva - numbering 30 or so - and tried to maleir thwn way out of the
European inferno did not succeed. Only the yesha unit managed,
with Divine Guidance, to escape unscathed.”

The yeshiva stayed in Kobe, Japan, for about sinthsy and then
relocated to Shanghai for the next five years:nfjviconditions were
extremely difficult, but the yeshiva prospered.

The Ship’s Captain in the Most Stormy of Seas

In 1940, Rav Eliezer Yehuda Finkel managed to Eeeope and journey
to Eretz Yisroel where he tried to obtain visastfa@ yeshiva. Prior to his
departure, he placed the yeshiva in the handssaflbstrious son-in-law,
Rav Chaim Shmulevitz, who together with the Mastigia Rabbi
Yechezkel Levenstein led the yeshiva throughoutyéars of golus. In
addition to his task of delivering shiurim and tHaily running of the
yeshiva, another massive yoke was placed on thddgre of Rav Chaim
— the task of sustaining 350 talmidei hayeshivanglwith close to 50
members of the hanhala and their families. Ther&dponsibility for all of
their material needs, food, clothing, lodging ahe tike fell upon Rav
Chaim.

For most of the period that the yeshiva was in §hai the country of
Japan which had jurisdiction over Shanghai was at with the United
States. Most of the money to sustain the yeshivaseat from the United
States and it was thus illegal to send or receivaay from an “enemy”
country. It was therefore necessary to create n&algorate, intricate
methods of transferring money to enable the yestuvaopefully survive.
Many of those closest to Rav Chaim doubted thatvbeld be able to
succeed in his quest to sustain the yeshiva. fdisifitil this point had been
spent in front of his Gemara. Engaging in all kinfiSillegal” schemes in
order to obtain money seemed to be something faoved from his pure
world of Abaya and Rava, Bavli and Yerushalmi. Hmwuld Rav Chaim, a
man steeped in ruchnius, become involved in thegelaus rough and
tumble world of smuggling, intrigue and war in wiilce had been placed?
Rav Chaim, however, defied the naysayers. Duringsehyears, a
heretofore unknown facet of Rav Chaim’s personalidyne to the fore.
The fact that 400 people were completely dependertiim for survival
left him no room for complacency. Rav Chaim displdya combination of
wisdom, cleverness and even slyness when necedsargstablish
clandestine lines of communication between Shanghai the United
States and primarily with Rav Avrohom Kalmanowit@ho was the
primary conduit and savior of the Mirrer YeshivaAmerica. The letters
exchanged between them were ostensibly benignrdeti& personal
correspondence. Every line, however, contained g@sahints to various
chapters in Shulchan Aruch or certain pages in Gntzat appeared
harmless to the censors. In reality they contaireg urgent messages of
money transfers. In addition, numerous proposakxtaocate the yeshiva
from Shanghai and relocate it to the United Statere discussed in code
and hints throu ghout those letters. During thassry, Rav Chaim, as the
yeshiva’s official representative, knew that thpal®ese government was
tracking his every move. They understood that it wapossible for 400
people to live on nothing and they could not figotg from where the
money was coming. The penalty for receiving moneynfan enemy
country was severe and at times was even punisbgtaeath.

Each passing day was a virtual battle of mindsapardese detectives tried
to catch Rav Chaim while Rav Chaim tried to smuggléhousands of
dollars under their very noses. Rav Chaim was #atiy summoned to the
military offices for questioning. Just the mentiointhe Shanghai military
compound was sufficient to send chills of terroramgl down the spine of
any Jew. It was known that human life was worthligsshat building
where murder and torture were perpetrated daily.
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Reciting Viduy Before Interrogation

Before every questioning session in that notoribugding, Rav Chaim
would recite the vidui and ask Hashem to assist inirgiving the right
answers to their questions. Rav Chaim would say ahttme of sakana
represents an especially auspicious time for dageni

On one occasion, when he thought all hope had loseand he would not
leave the interrogation alive, he lifted his eyes t0 Heaven and
exclaimed, “Ribbono Shel Olam, please! | wasn’trbarenahel [of the
material aspects] of a yeshiva and | don’t wartdiéoas a menahel!”

Years later, at the chasuna of one of his daugh®eré Chaim, during his
drasha, became very emotional and related thewfmifp story: “I was
once called to the Japanese military compound anttai. | was directed
to the third floor for “Interrogation”. Everyone &w that no one returns
alive from the third floor, the office of Mr. Guythe ruthless head of the
Japanese governmental authority in Shanghai. Iteraged. As | walked
up the stairs, | davened to Hashem saying, “Ribifinel Olam, if it has
been decreed upon me to die here, | am going witbtea. If, however, it
is decreed upon me that | will return from this eabalive, | ask three
things of You: 1) That | should be absolved of magkicare of money
matters for the yeshiva. 2) That | should merintrry my daughters off to
talmidei chachomim. 3) That | should merit to rasems that are talmidei
chachomim.”

“Rabbosei,” continued Rav Chaim, “When a personkhihis life is in
danger, a person has a zechus to beg Hashem foeé#s. As to what
happened on the third floor,” Rav Chaim continutdat |1 cannot relate,
but in the end | left the place alive...”

During the years in Shanghai, Reb Chaim was likiather to all the
students, many of whom had been orphaned as & ddstile war. He
himself would bring food and medicine to the ilind\he cared for them
spiritually and emotionally, teaching them, leagnimith them, and raising
their spirits in every possible way.

In Shanghai, the yeshiva was confined to the ghétgether with most
other Jewish refugees. As dean of the yeshiva, ®haim had the
privilege of living outside the ghetto. Since heds¢d with a chavrusa
whenever possible, the chavrusa slipped out ofgihetto every night
without permission, to learn with him. In time, Was caught and the two
of them were thrown into jail for a day or so. Dwgihis entire stay in jail,
Reb Chaim was seen standing at the window engrossdils Torah
thoughts.

From Shanghai to America

Finally, the Shanghai era was coming to an end.1847, due to the
yeoman efforts of Rav Avrohom Kalmanowitz, all bEtmembers of the
Mirrer Yeshiva who wished to immigrate to the Udit8tates received
visas.

One of the tragic byproducts of the war years \kasfact that one of the
talmidim of the Mirrer Yeshiva became mentally uialnged as a result of
his travails. The United States government onlydssvisas to those
whom they felt would not become a burden to the Aca@ system.
Mentally ill people were not included and this boclkeould therefore not
receive the coveted visa.

It seemed that there was no choice other tharat@lthis bochur behind in
Shanghai. The local Shanghai community altruidiiGtcepted the task of
taking care of the bochur. The yeshiva felt thétaidl no other choice than
to leave him in the hands of the local community.

Rav Chaim was adamant, however, that he would eetel unless the
entire yeshiva could accompany him. Not one bocloutd be left behind.
Much pressure was exerted upon Rav Chaim not t Unolthe departure,
but Rav Chaim would not relent — The yeshiva cowt leave Shanghai
without each and every bochur.

When Rav Chaim saw how many of the talmidei hayeshvere upset
because of his decision, he entered the beis nfedwas declared, “If it
was a question of traveling to America while legviyour own brother
here in Shanghai would you do it?!"

Ultimately, through an impressive network of comsa@nd various
maneuvers, Rav Chaim succeeded in obtaining a feisahe bochur.
Miraculously the American consul in Shanghai did matice the bochur’s
seemingly obvious lack of mental stability and gpadhhis visa.
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Nevertheless, Rav Chaim was still terrified thatthe course of the long
trip by ship, the charade would be revealed andidndd not be permitted
to step onto American soil. Rav Chaim decided that only solution
would be to send that bochur by airplane. In 19%bMmmercial plane
flights were virtually non-existent and cost a dnfiadtune. Nevertheless,
Rav Chaim was so insistent that the bochur fly teefica that even when
it became known that the only flight set to leavaswon Shabbos, Rav
Chaim paskened that he was obligated to fly on BoskOn the day of the
bochur’s planned departure, the bochur inexplicdidgppeared and could
not be found. After a short while it became cléwat he was hiding. When
he was finally located, Rav Chaim hired a taxi aathmanded one of the
bnei Yeshiva to accompany him right then and theneShabbos. Boruch
Hashem, the bochur eventually recovered from heakdown, married
and established a wonderful Torah family.

The talmidim left in several groups. Only after thst group of talmidim
left did Rav Chaim consent to join them togethethwhis family and
journey to America. Upon his arrival in America, VRaAvrohom
Kalmanowitz begged Rav Chaim to remain in Americd serve as Rosh
Yeshiva of the newly established Mirrer Yeshivawdwer, Rav Eliezer
Yudel Finkel, Rav Chaim'’s father-in-law who hadaddished the Mirrer
Yeshiva in Yerushalayim in 1941 insisted that Rehvai@ join him in
Yerushalayim to deliver his shiurim in the Mirrer edhiva of
Yerushalayim.

Thus several months after his arrival in Americay Rhaim set off on the
long journey to Eretz Yisroel. Rav Chaim, howeweas adamant that he
did not want to serve as a Rosh Yeshiva who woelthirdened with the
responsibility of the material well being of thesiva. He once said that
he would rather be a simple shoemaker in Yerushml&yan have to have
the unsavory and time consuming responsibilityustaining a yeshiva. In
Yerushalayim he once again became a regular “magjgid” without the
responsibility of leading the yeshiva which onceaiagbecame the
resposnibilty of Rav Lazer Yudel Finkel.

His shiurim soon became very popular and large dspwnany from
outside the yeshiva, began to flock to the Mir &ahhis shiurim which
were a combination of tremendous depth and widgingnbekius. Until
1965, Rav Chaim served as a maggid shiur, leaviegrainning of the
yeshiva to his father-in-law, Rav Lazer Yudel. Onty1965, upon the
passing of Rav Lazer Yudel did he again assumeptsition of Rosh
Yeshiva, a position which he had avoided since §han Nevertheless,
the monetary upkeep of the yeshiva was undertakdnishbrother-in-law,
Rav Binyomin Beinish Finkel. Rav Chaim saw in Raeiriish’s altruistic
undertaking the fulfillment of his heartfelt tefillin Shanghai as he was
being taken into the interrogation that should henst him his life. For the
rest of his life, Rav Chaim always expressed hi&pdst gratitude to his
brother-in-law for exempting him from the task afiag for the yeshiva’'s
budgetary needs.

Rav Chaim threw himself into the yeshiva’'s spiritneeds as he gave
shiurim and guided the bochurim in learning, inagirshamayim and
personal matters.

For the next 14 years until his passing, Rav Cheaised an entire
generation of bnei Torah who became his most egt$tirstalmidim.
During the last years of his life, Rav Chaim hinigeke to new spiritual
heights. The almost superhuman hasmada that hiay#spin his younger
years continued unabated. Even when he was pldguestrible pain and
suffering, his hasmada was unaffected. It was nobmmon to find Rav
Chaim spending the entire night closeted in a smhlil in one of
Yerushalayim's obscure neighborhoods. During theswaf 1948 and
1967, when bombs were falling in the Bais Yisragghborhood where he
lived, Rav Chaim never ceased learning. His phenaireoncentration did
not appear to be broken by the thundering soundsoofbs falling and
windows shattering. Rav Chaim was wont to say phetisely those trying
times were the ideal times to strengthen onesééfaming.

Emotion and Intellect

In 1964, with the passing of Rav Chaim’s brothelaw, Rav Chaim Zev
Finkel, a new facet of Rav Chaim’s personality wegealed. Rav Chaim
Zev had delivered a weekly mussar shmuess in tsigiyee and Rav Chaim
was asked to assume his position. Reluctantly, Gaim agreed. Before
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long the Sunday night shmuess of Rav Chaim bechenbighlight of the
week for hundreds of Yidden from Yerushalayimsldifficult to describe
the atmosphere during those shmuessen — his elogugn ability to drive
home a point simply and lucidly, his wide-rangingolledge, and his
emphasis on matters pertaining to man and hiswieligere among the
reasons that they attracted standing room only dsow

Reb Chaim had a habit of standing by the bima,imgieveral minutes
before speaking. Reb Shlomo Wolbe explained: “Herdit need the time
to prepare his words. He needed it to prepare Hinfrethe shmuess.
Only when he was certain that his thoughts werelpurom his heart
would he say them.”

In truth, it was more than his eloquence. It was‘hartz”, the passion, the
way that he lived the words of Chazal that was whatle the profound
impression on all: when he would expound on the ghiChana, mother
of Shmuel, as she longed for a child; when he degithe pain of Peninah,
the second wife and her mesiras nefesh to go @gaémsown nature and
cause pain to Chana to propel her to daven withbheken heart, one
could literally feel as if he was living througtetlvents — that is how alive
Rav Chaim made the words of Tanach and Chazal!

Rav Chaim’s heart, his tremendous sensitivity ® fibelings and to the
pain of others, enabled his deep lessons of Chiaza¢ transmitted with
such clarity, such feeling that no one who attendhedshmuessen could
remain unmoved.

Rav Chaim would stand at the bima and say the sksnire his deep,
commanding, booming voice while tears would forweirt way out of the
corner of his eye and slowly drip down his faceihts beard. This was
Rav Chaim - a combination of the tremendous powertellect combined
with the tremendous power of a heart pulsating Jotfe for his fellow
Jews.

In his interactions with others, Rav Chaim embodtesl sensitivity which
he relayed in his shmuessen. He rejoiced in the gatune of others as if
it was his own and would literally become ill upbrearing of their
misfortunes as was evidenced, for example, duhiegnteeklong Entebbe
incident when he became physically sick with concer

Rav Eli Meir Klugman was standing near the Roshh¥es when the
yeshiva was praying for the recovery of the Gereblfe, the Beis Yisroel,
zt"l. “His body was shaking with sobs as he en@rdathe Almighty to
spare the life of this great leader.”

Rav Klugman related that, “On a shiva visit to ierfd who had lost his
wife, Rav Chaim sat down and wept bitterly over fnisnd’s loss. After
twenty minutes, he arose, said “Hamakom yenacheimay Hashem
console you...” and left, having offered the greatesimfort to the
bereaved by bearing together with him the agorhi®foss.”

Reb Yechiel Zilberberg, The baal korei in Mir, amgid the profundity of
Rav Chaim’s emotions: “On Shavuos morning, the dsowssemblage
could barely stay awake for the reading of MegilRss; Rav Chaim,
however, would stand and sob. Why? In contrash&til@av emotionalism,
which is activated by a few banal sentiments, R&ai@'s heart was
stimulated by his mind. He thought about Rus: Thgedy of a splendid
princess reduced to the most degrading povertkingckernels with the
rabble; and the beacon of light that would somestagnate from her, to
enlighten the world — her great grandson Dovid Hanote”

“How else,” continued Reb Yechiel, “could one explRav Chaim’s vivid
portrayal of daily life tragedies — of an impovéesl mother who must
heartbrokenly refuse her child dressed in tattdrsnahe begs for a pair of
shoes; of the bitterness and hopelessness of amaadgserted by her
husband over twenty years ago...”

“l doubt that the women alone could have portrayesnselves as vividly
as Rav Chaim did. This was because he thought gieapie and strove to
understand their sorrows and rejoice in their foes)” concluded Reb
Yechiel.

We can understand Rav Chaim’s shmuess about Yabtakors in the
same vein: Rav Chaim was wont to stand by Yad Aeshand daven. He
was once asked why he prayed at Avshalom’s graeeafter all “wasn’t
Avshalom a rasha, a wicked person?”

Rav Chaim replied, “Contemplate Avshalom — he ttiedill his father;
and yet, when he died, his father Dovid was heakdwm and prayed for
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him. This helps me understand what is meant bgthéf’s mercy’ and I'm
ready to beseech Hashem: ‘As a father has mercg eon, so should
Hashem have mercy on us!”

Everyone’s feelings are aroused by standing aKibeel. Who but Rav
Chaim could respond to Yad Avshalom?

Watching Rav Chaim daven was a lesson in dveikbsefing him was
observing a child opening up his heart before hihdr. He spoke to
Hashem emotionally, his words were so real. He déalk to Hashem in
Yiddish with a tremendous pashtus, the simplicityaachild who knows
that his all powerful father is listening.

It was just after the yom tov of Sukkos, 5739 ()9®av Chaim was
rushed to the hospital to be treated for the temivillmess from which he
never recovered. Even during the subsequent weekssemni-

consciousness, his lips moved and he could peglgidoe heard
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mumbling divrei Torah. Throughout the world, Tordéwry stormed the
gates of heaven pleading for his recovery.

The gates of heaven were closed and on a Monday, @d eves, after the
last of the Chanuka lights had cast their glows tinieat light shined its
last. With Rav Chaim’s passing the world had logiant of hasmadah,
Torah giant, a mussar giant and a giant of beirmatiehaveiro, who
illuminated the lives of three generations of lbnidim with the eternal
flame of Torah.

The sources for this article are the sefer, Hakzari®'paasei Kedem, the
Jewish Observer and personal interviews with tahmid

Please address all comments and requests to
HAMELAKET@hotmail.com
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