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From:  jr@sco.COM (Josh Rapps) mj-ravtorah@shamash.org
Shiur HaRav Soloveichik ZT'L on Parshas Breishis

On the passuk "V ayishmu Es Kol Hashem Elokim Mishalech Bagan Leruach
Hayom" (3:8) the Rav discussed the word Mishalech based on 3 different
interpretations. 1) Rabbeinu Y onah explains that man heard the sound of
Hashem while he, man, was walking around in the garden. 2) The Ibn Ezra
explains that the word Mishalech is describing the Kol Hashem, that the
sound of Hashem was extending and spreading through the garden. 3) The
Ramban explains the word Mishalech as indicating accompanying, being
present. The Shechinawill be ever present no matter where man may go.
Adam felt the presence of Hashem in garden.

All three interpretations lead to the same conclusion: there is hope for man no
matter how enveloped in wickedness he may be. The empty feeling and
frustrations that the wicked derives from his action will drive him back to
Hashem. The hopel ess realization that his present path in life will not succeed
is always there pushing him to repent and return to Hashem. Thisiswhat the
Passuk means:

"Shalom Shalom Larachok Vlakarov... Vhareshaim Kayam Nigrash Ki
Hasheket Lo Yuchal Vayigrishu Miyamav Refesh Viyt".

Thereis no peace of mind for the wicked. They are never content with their
actions and way of life. This gnawing emptiness can eventually bring him
back to the Derech Hashem and Torah. All 3 interpretations are hinting at
this fundamental concept.
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The sin of eating from the Eitz Hadaas was that Adam thought that he could
throw off the yoke of Hashem, that he could write his own Shulchan Aruch,
so to speak, so he could follow his own conscience. Man wanted to be
Gd-like in the knowledge of good and evil.

Rabbeinu Y onah explained that man was walking the way he saw fit, asif he
was the master of the garden, showing that he was the master of his destiny.
But as he was walking around, he could not escape the sound of Hashem,
who he recognized was the true master of everything.

The Ibn Ezra explained that as the Kol Hashem began to spread throughout
the garden, bit by bit, man began to realize what he did and the enormity of
his actions.

The Ramban explained that Adam could never run away from Hashem, just
like the Kol Hashem was always surrounding him. The Shechina never leaves
man and it is this constant accompaniment that will bring man completely
back to Hashem.

This summary is Copyright 1996 by Dr. Israel Rivkin and Josh Rapps,
Edison, N.J. These summaries are based on notes taken by Dr. Rivkin at the
weekly Moriah Shiur given by Moraynu V'Rabbeinu Harav Y osef Dov
Halevi Soloveichik ZT'L over many years.

ravfrand@torah.org Reply-to: dhoffman@clark.net
"RavFrand” List - Rabbi Frand on Parshas Bereishis -

Man's Innate Need to Evolve

Thereisavery fundamental Ramba'n in this week's Parsha on the pasuk
[verse] "And G-d formed Man, dust from the ground, and He blew into his
nostrils a spirit of life, and Man became aliving being" [Bereshis 2:7]. The
Ramba'n on this pasuk bringstwo interpretations of the 'evolution' of the
human being.

One interpretation is that there were two stages -- (1) there was the
fashioning of Man from the dust and (2) there was the blowing of a spirit of
lifeinto his nostrils. At the first stage, he was merely a non-moving body;
with the second stage he became amoving body, like all the other animals.
Then, the Ramba'n brings a different interpretation, based on a Targum
Onkelos. According to thisview, even in the first stage Man was already an
animate being. However, he lacked the ability to speak. Then, in the second
phase, when G-d blew into him the "spirit of life," he became a"talking
being."

I once heard Rav Moshe Eisemann offer a beautiful observation on this
Ramba'n: According to the second interpretation [that man was already
animate in the first stage of creation,] the question can be asked, "Why do we
need this'evolution’ altogether? Why couldn't G-d have simply made Man a
‘Talking, Waking' human being straight away?"

We see from this Ramba'n, that somehow, it is essential that human beings
have development. The creation of mankind was done in this way, so that
the person should not be created complete. A person went through
development, through stages. He did not comeinto thisworld as a 'finished
product.’

As aresult, this 'evolution' that was present with the original creation of
mankind, is still with ustoday. Human beings, by nature, are not complete.
We have this very innate need to grow and develop. We cannot remain
stagnant.

Today we hear so much about 'mid-life crises.' People go into a career and
after a number of years they see that they are not going to become the Chief
Executive Officer. They seethat they are not going to make partner at age
35. They seethelimitsto their lives and they become broken and depressed.
They start groping for new paths in their lives.

Why do people feel this need? They feel this need because that is the way
people were created by the Ribbono shel Olam, Himself. People are not
made complete, they have to have growth -- going and growing from one
stage to another.

If aperson lives alife of spirituality (ruchniyus), thisisan open field for



development. In spirituality, inlearning, and in doing acts of kindness, there
is always room to grow.

Starting With a'Beis Rather than an 'Aleph’

Thereis an interesting Medrash which asks, "Why did the Torah begin with
the letter '‘Beis™ (rather than with an 'Aleph’ -- i.e. "Elokim Bara...")? The
Medrash answers that 'Beis beginsthe word '‘Bracha (Blessing), while
‘Aleph’ begins the word 'Arur." (Curse).

The commentaries on the Medrash point out that this would appear to bea
very weak answer. There are numerous words that begin with '‘Beis' that
have very bad connotations. Likewise, there are many words that begin with
‘Aleph’ that have very good connotations. Obviously, the Medrash must
mean something more.

In Parshas Shlach, Rav Bergman suggests a very beautiful interpretation of
this Medrash. The Gemarain Nedarim [40a] says, "If young people among
you tell you to build and elders among you tell you to destroy, listen to the
old people and destroy, but don't listen to the young people; for the
‘building' of the young is destruction and the 'destruction’ of the old is
building." Rash"i in Megila says that this even refers to the building of the
Beis HaMikdash. Thereis, in fact, a Toseftato this effect: "If young people
tell you to build the Beis HaMikdash, ignore them; but if the elderstell you
to destroy the Beis HaMikdash, listen to them..."

Rav Bergman interprets this to mean that old people have the great gift of
experience. The Gemarain Kiddushin [33a] saysthat R. Y ochanan stated
that he would even honor an old Gentile, because "how many events has he
experienced in hislife." Therefore, when elders say something, we can be
assured that it is based on time honored values and principles that have been
passed down through the generations. The 'new generation' that says "don't
trust anyone over 30" and advises to start anew and build fresh, should not
belistened to. Their 'building’, our Sages say, is destruction because it
destroys the foundations and the principles of the past.

Thisis so, even if they say to build the Beis HaMikdash. The Beis
HaMikdash can not be built in a vacuum, it has to be built on tradition. The
location of the Beis HaMikdash, which was built by Solomon, was a place
used for sacrifices by Adam, and by Cayin and Hevel, and by Noah, and by
Avraham. The Beis HaMikdash can only be given over to us based on the
location and the traditions given over to us by the earlier generations.

The Medrash istelling us that a Jew's Torah has to start with a 'Beis' because
'‘Beis isBracha (blessing). Thereasonisnot because the word Bracha
beginswith 'Beis. Thereasonthe Torah startswith a'Beis is because 'Beis
connotes that thereisan Aleph which has preceded it. A Jew must start his
Torah, knowing that there has been something that has preceded -- a
tradition, a Mesorah. Then, that 'Beis is aletter of blessing.

But, when a new generation comes and says "start with an 'Aleph’; erasethe
date clean; we're going to start anew -- from 'Aleph,™ that, our Sages say, is
destruction -- acurse.

Personalities:
Ramba'n -- R. Moshe ben Nachman (1194-1270); Gerona, Spain; Eretz
Yisroel. One of the magjor commentaries on Chumash.
Targum Onkelos -- Authorized Aramaic trand ation of the Torah by

the proselyte Onkelos (around 90 c.e.).
R. Moshe Eisemann -- contemporary Rosh Y eshiva and Rav; Baltimore, Md.
Rav Bergman -- contemporary Rosh Y eshiva; Bnel Brak, Israel.
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* PARSHA Q&A *  In-Depth Questions on the Parsha and Rashi's
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commentary.

Parsha Questions

1. What happened to the light that was created on the first day?

2. Why isn't the word "good" associated with the second day?

3. How were the trees supposed to taste?

4. On which day were the sun and moon created?

5. Hashem blessed the birds to be fruitful and to multiply. Why did He
not do so with the beasts?

6. In whose likeness was man fashioned?

7. Man was created to have dominion over the animals. What happens
when  he debases himself?

8. What kind of food did Adam eat?

9. Why is"the sixth day" written with the definite article?

10. At the end of the sixth day what was the world still lacking?

11. Why was man made from dust gathered from the entire Earth?

12. How is man superior to the animals?

13. Where do we learn that one must not add to a commandment from
Hashem?

14. What does it mean that Adam and Chava "knew that they were naked"?
15. When was Cain born?

16. Why did Hevel choose to be a shepherd?

17. What was the marital practice of the generation who lived before the
flood?

18. What did Tuval-Cain invent?

19. Why did Chanoch die at ayoung age?

20. What was the sign that Shem born with great propensity for
righteousness?

Bonus QUESTION: Rabbi Yitzchak said that the Torah should have begun
with the first mitzvah given to Israel but instead began with creation. When
the nations will claim that the Jewish People stole Eretz Yisrael we will be
ableto reply that Hashem created the world, and chose to take the Land from
the Canaanites and giveit to us (Rashi 1:1). If so why do we need al the
other stories in Bereishis and Shemos prior to the giving of the first mitzvah?

Recommended Reading List Ramban 1:1 The Need for Bereishis 1:14 The
Sun and the Moon 1:26 Man 1:29 Vegetarianism 2:3 Shabbos 2:20 Names
3:16 Punishment of Chava5:4 Length of Life Sforno2:3 The Blessing of
Shabbos 2:25 Naked and Unashamed 3:17 The Curse of Work 4:26 Calling
Out in Hashem's Name 5:1 The Image of Hashem 6:8 Noach Rashbam
1:27 What's Missing? 2:23 The Birth of Chava

Answers to this Week's Questions All references are to the verses and Rashi's
commentary, unless otherwise stated
1. 1:4 - Hashem saw that the wicked would be unworthy of it so He placed it
in the World to Come for the righteous.
2. 1:7 - Because the work with the water wasn't completed until the third
day.

Anything that isincompleteis not "good".
3. 1:11 - The wood was to have the taste of the fruit.
4. 1:14 - They were created on thefirst day and suspended in the firmament
on the fourth day.
5. 1:22 - He did not want the serpent, who was to be cursed, to receive a
blessing.
6. 1:26 - In the likeness of the angels.
7. 1:26 - His status drops below that of the animals, and thus, they have
dominion over him.
8. 1:30 - Man was vegetarian until Noach emerged from the ark.
9. 1:31 - "The" in Hebrew is the letter hey, which has anumerical value  of
five. Hashem created the world on the condition that it will endure  only if
the Jewish People accept the Five Books of the Torah.
10. 2:2 - Rest.
11. 2:7 - So that wherever he might die the Earth would receive his body.
12. 2:7 - He was given understanding and speech.



13. 3:3 - From Chava. Hashem commanded not to eat from the tree but she
added not to touch it. Because she added to His command she eventually
cameto transgressiit.

14. 3:7 - They had been given one commandment and they had stripped
themselves of it.

15. 4:1 - Prior to the expulsion of Adam and Chava from Gan Eden.

16. 4:2 - Since the ground had been cursed he refrained from cultivating it.
17. 4:19 - They took two wives, only one for bearing children.

18. 4:22 - He perfected the work of Cain by making weapons for murder.
Tuval comes from the word "tavlin” (spice).

19. 5:22 - Though he was righteous, he was easily influenced; therefore
Hashem took him before his time to protect him from sinning.

20. 5:32 - He was born already circumcised.

Bonus ANSWER: If the Torah had only mentioned the story of creation, then
the nations, knowing Hashem's righteousness, would see no reason why He
should favor the Jewish People, and they would maintain that our claim to
the Land was fabricated. Only upon teaching how the nations angered
Hashem and how the Avos and their children came and served Him
faithfully, does the Torah show clearly why Hashem chose to take the Land
away from other nations and give it to the Jewish People. Gur Aryeh

(C) 1996 Ohr Somayach International - All rights reserved.

"ohr@jerl.co.il" "weekly@jerl.co.il * TORAH WEEKLY *

Overview

In the beginning, Hashem creates the entire universe, including time itself,
out of nothingness. This process of creation continues for six days. Onthe
seventh day, Hashem rests, bringing into existence the spiritual universe of
Shabbos, which returnsto us every seven days. Adam and Chava -- the
Human pair -- are placed in the Garden of Eden. Chavais enticed by the
serpent to eat from the forbidden fruit of the "Tree of Knowledge of Good
and Evil," and in turn gives the fruit to Adam. By absorbing "sin" into
themselves, Adam and Chavarender themselves incapable of remaining in
the spiritual paradise of Eden and are banished. Death and hard work (both
physical and spiritual) now enter the world, together with pain in childbirth.
Now beginsthe struggle to correct the sin of Adam and Chava, which will be
the subject of the history of the world. Cain and Hevel, thefirst two children
of Adam and Chava, bring offerings to Hashem. Hevel givesthe finest of his
flock, and his offering is accepted, but Cain gives inferior produce and his
offering isrejected. In the ensuing quarrel, Cain killsHevel, and is
condemned to wander the earth. The Torah traces the geneal ogy of the

other children of Adam and Chava, and the descendants of Cain until the
birth of Noach. After the death of Sheis, Mankind descends into evil, and
Hashem decides that He will blot out Man in aflood which will deluge the
world. However, one man, Noach, finds favor with Hashem.

Insights
First And Last "In the beginning..." (1:1) Beginnings. And endings. The
beginning has a quality that the end does not possess, and the end has that
which the beginning lacks. Beginning hasits strength in quality, but it is
weak in quantity. The beginning of something isits source, itsroot, its
central point. Itis the powerhouse of its strength, the wellspring of its
life-force. On the other hand, ending is strong in quantity, in size, in extent,
but it isweak in quality: The end of something represents its maximum
span, its fullest extrusion into the physical world - its greatest presence, its
most developed incarnation.  However its greatest extent is also the
weakest expression of its essence: The leaves of atree may define its
ultimate span, but they are also the weakest point of itslife-force. Theroots,
on the other hand, may be hidden, but they contain its very essence. The
greatness of an empireis evaluated by its furthest outpost, but it isalso there
that it is at its weakest, with its lines of supply and communication at full
stretch.  All thisistruein the physical world. But on the spiritual plane,
quality and quantity areidentical: At the beginning and at theend.  Thisis
the hallmark of Shabbos. Shabbosisthe end of creation, but itisaso its
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first purpose and goal. "Last in action; in thought, first.”  Shabbos has to
come &fter the six working days. And even if you get lost in the desert and
forget which day of the week it is, you first count six days and only then
keep aday of Shabbos. Not thereverse.  But Shabbosis not just the end.
For every Shabbos throughout the generationsis till called " Shabbos
Bereishis' - the first Shabbos - because every Shabbos contains the primal
power of the first, of theroot. The source of blessing and the root of
holiness. Adapted from Rabbi Shlomo Y osef Zevin in L'Torah U'IMoadim

De-Construction "In the beginning of G-d's creating the heavens and the
earth..." (1:1) You drive up to your dream home. It's been two yearsin the
planning, and threeto buildit. Y ou usher your guests up to the top of the
west wing and proudly fling open the doors to the guest suite. Thedoors
bang against their stops. Then a small shudder shakesthe house. What
sounds like a distant groan starts to get louder and louder and then, before
your eyes, the entire west wing parts company with the house and falls away,
crashing to the ground like some slow-motion movie. Y ou and your guests
are left wide-eyed in horror and disbelief, gazing into fifty feet of
nothingness two inches from the ends of your toes. The Torah isthe
blueprint of the world. Just as a builder takes great painsto study the
blueprint of a house before a single bulldozer raisesits clawsin earnest; just
as he measures and calculates and evaluates, side-rule and calculator at the
ready, so too Hashem creates the world from His blueprint - the Torah. It
stands to reason therefore, that a Sefer Torah which lacks even one letter is
pasul - invalid. For just as one missing line in the plans of a building may
lead to the west wing crashing into ruinsin front of your eyes, so too one
letter missing from a Sefer Torah is as though vast tracts of the universe have
been erased. Based on the Chafetz Chaim

Credit Where It's Due "Y et your craving will be for your husband, and he
shall rule over you" (3:16) The Tamud (Bava Metzia 59a) tells us that
when aman honors hiswife, it bodeswell for the state of his bank account -
hewill becomerich.  If you think about it, the reverse should be true.
Honoring one's wife with one's credit card is hardly a harbinger of wealth to
come. Hashem always rewards us measure for measure. When aman
honors his wife, he lightens the punishment that was decreed on her at the
time of the sin of Adam and Chava"...and he shall rule over you." Soif he
lightens her punishment by not behaving like a despot, so Hashem also
lightens his punishment - "by the sweat of your brow you shall eat your
bread." Instead of having to work hard for aliving, Hashem sends him
riches, lightening the amount of sweat that it takes to put chicken on the
table for Shabbos... and his credit card remains un-dented. In the name of
Rabbi Mordechai Druck, heard from Rabbi Calev Gestetner

Sing, My Soul! Insightsinto the Zemiros sung at the Shabbos table
throughout the generations.  Ki Eshmera Shabbos - "If We Observe
Shabbos..."
"It isan eternal sign between them and Me..." os hi I'olmay ad, bayno uvayni
Shabbosis called a sign, explains the Chafetz Chaim, because it isthe sign
which a Jew hangs on his home to declare that here lives a Jew who believes
that Hashem created the world. A craftsman places a sign outside his shop
to announce his craft. As long asthe signisthereit meansthat heistill in
business even if he occasionally travels. But the moment the sign is removed
it signalsthat he has changed hisaddress. In similar fashion, even if a Jew
sometimes leaves his observance of some of the mitzvos, so long as he
observes Shabbos this sign announces that heis still at his old address and
loyal to Hashem. But if he neglects Shabbos he removes this sign, and
announces that he has moved away from his faith. We therefore sing with
pride that Shabbosis an "eternal sign” for us.
Written and Compiled by Rabbi Y aakov Asher Sinclair  General Editor:
Rabbi Moshe Newman Production Design: Lev Seltzer (C) 1996 Ohr
Somayach | nternational




"75310.3454@CompuServe.COM "halacha@jerl.co.il"
SELECTED HALACHOS RELATING TO PARSHAS BEREISHIS

By Rabbi Doniel Neustadt

A discussion of Halachic topics related to the Parsha of the week. For final
rulings, consult your Rav.

Lighting the Shabbos Candles: Whose obligation isit?

The obligation to light Shabbos Candles rests equally on all members of a
household. Chazal established, nevertheless, that it is the wife's responsibility
to do the actual lighting. One of the reasons given(1) is that candle-lighting
atones for Chava's part in the sin of the Eitz Hadaas. Chava caused Adam to
eat of the forbidden fruit for which mankind was punished by losing its
immortality. Thus Chava"extinguished the light of the world" and the woman
sets aright Chava's misdeed by assuming the obligation of lighting candles for
her household(2).

Conseguently:

Even if a husband demands to light candles, the wife has the right
to protest and prevent him from doing so(3). It is recommended, nevertheless,
that the husband take part in the mitzvah too, by lighting and quickly
extinguishing the candle wicks, thus making the candles easier to light(4).
The husband should also light candles(5) in other rooms of the house where
the wife does not light them(6).

If one has no wife, or if he sees that his wife is running late and will
be unable to light on time, then he should light the candles with the
blessing(7).

If one'swife is not home for Shabbos, it is preferable that the
husband himself light candles and not one of the daughters(8). If, however, a
daughter who is over 12 years old lit for him, he fulfills the Mitzvah through
her lighting. One cannot, however, fulfill his obligation by having a daughter
under 12 light candles for him(9).

In the event that a brother and sister are at home without their
parents, it is preferable that the sister light the candles(10) .

Y ears ago, it was customary for awoman who gave birth not to
light candles on the first Friday night after giving birth. For that one Shabbos,
candles were lit by the husband(11). There are various reasons given for this
custom(12). In view of conditions prevalent nowadays, however, many
Poskim agree that the custom is no longer valid and the wife should light
candles as she does every Friday night(13).

kkkkkkkkkkhkkhkhkkhkkkkkkkkkkhkkkx

The Shabbos Candles: Whose custom should a wife follow?

QUESTION: In regard to Shabbos candle-lighting, whose customs should a
woman follow, her husband's or her mother's?

DISCUSSION: There isageneral rule that once a woman gets married, she
must follow her husband's customs. This appliesto all customs, both
leniencies and stringencies. Since, through marriage, the woman entersinto
her husband's domain, she must follow his customs as well(14).

It is possible, though, that there may an exception to thisrulein
regard to Shabbos candle lighting. Many women follow the example set by
their mothers when it comes to issues such as the number of candlesto light,
the appropriate time to light candles on Y om Tov, and other custom-related
meatters or practices. Often, their husbands do not object, even though their
own mothers followed a different custom. Is this contrary to the
aforementioned rule?

It seemsthat there is an Halachical source for this practice. It is
customary for many women to recite the blessing of Shehechiyanu when they
light candles for Y om Tov. Although this custom has no source or basisin
Halacha, indeed, it may be Halachically objectionable(15), it has nevertheless
become almost universally accepted.

Rav Y aakov Emden(16) reports that he personally objectsto this
custom. Indeed, he rulesthat if awoman does not have a specific custom to
recite a Shehechiyanu at candle-lighting time, she should not do so.
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Nevertheless, he says, his wife - who saw/learned this custom in her parent's
home - does so, and he does not object. Since it is not clearly wrong, he does
not feel compelled to reject her Minhag, which she witnessed at her home.

Surely, Rav Y aakov Emden was well aware that upon marriage, a
woman ought to change her customs to follow her husband's. Still, he did not
insist that his wife abandon her parents custom and adopt his own. Aslong as
the custom did not contradict the Halacha, he allowed her to maintain the
custom of her parent's home.

A possible explanation isthat Rav Y aakov Emden held that the
customs pertaining to candle-lighting are an exception to the general rule.
Since, as mentioned above, Chazal made it the woman's responsibility to light
candles, it becomes "her" Mitzvah, to be followed according to her
customs(17). Apparently, it is not incumbent upon the husband to insist that
hiswife ater all the customs which she learned from her mother. Although
shemay do so if shelikes, sheisnot required to do so(18).

FOOTNOTES:

1 Tur OC 263.

2 Some families have the custom that all the womenfolk light candles and
make a blessing over them - Aruch Hashulchan 263:7. This was aso the
custom at the home of the Brisker Rov - Harav Dovid Soloveitchik (quoted in
Az Nidberu 6:68).

3 Aruch Hashulchan 263:7.
4 Mishnah Berurah 263:12; 264:28

5 Or electric lights - see Halacha Discussion to Parashas Shoftim for
clarification.

6 Shulchan Aruch Harav 263:5; Ktzos Hashulchan 74 (Badei Hashulchan
11). See dso Biur Halacha 263:6

7 Mishnah Berurah 262:11.

8 Oral ruling by Harav M. Feinstein (quoted in The Radiance of Shabbos pg.
7); Shmiras Shabbos K 'hilchasa 43:fn46.

9 Shmiras Shabbos K'hilchasa 43:7.

10 Harav S.Z. Auerbach (quoted in Shmiras Shabbos K'hilchasa 45:fn34).
11 Mishna Berura 263:11.

12 See Toras Shabbos 263:4; TehillaL'Dovid 88:3; Aruch Hashulchan
263:7; Hagahos Imrei Baruch 263:6.

13 Oral ruling by Harav M. Feinstein (quoted in The Radiance of Shabbos
pg. 7) Shmiras Shabbos K'hilchasa 43:9.

14 Igros Moshe OC 1:158; EH 1:59; Minchas Yitzchok 4:83; Harav S.Z.
Auerbach (quoted in Yom Tov Sheini Khilchaso pg. 187).

15 See Halacha Discussion on Parshas Bamidbar.

16 Shu"t Y aavetz 107.

17 See Igros Moshe EH 2:12 (concerning a husband who held that awig is
not enough of a hair cover) that the wife does not need to listen to him since
thisis"her" Halacha. See also Igros Moshe EH 4:100-4.

18 According to Harav S.Z. Auerbach (ibid) a husband may allow his wife to
keep her former customsin all cases. For instance, she does not have to
change her Nusach of Davening after her marriage.
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Peninim on the Torah
Rabbi A. Leib Scheinbaum
Bereishis
"And Hashem said, 'Let the earth cover itself with vegetation, plants that
reproduce through seeds, fruit trees that are fruit..." Rashi comments that
Hashem had planned that the tree would have the same taste as the fruit. The



earth disobeyed, generating trees that bore fruit, but which were not
themselves fruit. Consequently, Hashem punished the earth together with
man. The commentators explain that prior to the time that natural law was
definitely established, Hashem had granted the earth an element of "creative"
freedom. In addition, as the Rambam states in Hilchos Y esodei Ha'Torah, the
various parts of creation have aliving soul and consciousness of their own
existence.

Horav Eli Munk, zl, cites the Chizkuni, who offers the earth's rationale for
defying Hashem's command. The earth's sin originated in afeeling which
was grounded in reality, although unjustified in itsintensity. The earth,
aware that Hashem wanted to propagate the world and preserve the species,
reasoned that one day humans would need large quantities of food to survive.
Because patienceisnot anatural human virtue, people would not be inclined
to wait many years until atree grows strong and produces an abundance of
fruit. Rather, they would fell the trees prematurely in order to use them as
fruit, thereby decimating the trees rapidly. Thus, if Hashem creates the taste
of thetree to be distinct from the taste of the fruit, people would not destroy
the trees. Horav Munk notes that the first sin within creation was one of "an
excess of righteousness." The earth second-guessed Hashem! Thisis the
principle which Shlomo HaMelech decries in Koheles 7:16, "Be not overly
righteous or excessively wise." When man succumbs to self- imposed and
unrequired restrictions, heis asserting that he is wiser than the Creator.

Asaresult of thisinfraction, theidea state - in which the tree and its fruit
would have the ssame taste - was never realized. Since that time, creation has
suffered from a state of imperfection in which substance is not in harmony
with form, reflecting an integral antagonism between them. Thisisall
because of an attitude that has plagued us since creation, an excess of
righteousness. Hashem Y isborach has informed us through our Torah and its
codes what is right and what iswrong. To attempt to add to His mandate is
not only foolish, but it is also wrong, and likely to produce tragic results.

"And Hashem said, ‘Let us make man." (1:26) Shlomo
HaMelech teaches usin Koheles 12:13, "When all is said and done, fear
Hashem,... for that isthe sum of man." Thisis aremarkable statement! One
who does not fear Heavenisan animal! Isthe fear of G-d the true
determining factor in one's humanness? Perhaps it is a component in his
physical makeup, but is it not bold to say that thisis the primary, the sole
factor, in his characterization as a human being?

Horav Elchanan Wasserman, zl, claims that, indeed, one's humannessisin
direct proportion to his fear of G-d. The more devout oneis, the greater a
man heis. One who is devoid of Heavenly fear, one who has the arrogance
and gall to assert that he has no fear of G-d, is nothing more than an animal!
He cites the Zohar HaK adosh to support his position.

The Zohar teaches us a fascinating thought, one that offers a new perspective
towards understanding the human condition. Hashem invited all of creation
to participate in the creation of man. Each animal contributed an element of
his own personality to man's overall constitution. In this manner man became
acomposite of all of the animals characteristics. He had within him the
personality of the snake, the lion, the ox, the mule, etc. Within man existsthe
power of intelligence and speech, coupled with all of the destructive forces
of each animal. Thus, man has the potential to become the most danger ous
animal in the world! Have we not witnessed man's capacity for destruction,
man's evil, his lack of compassion, his propensity toward treachery? A single
trait restrains man from reverting to his primitive and baseinstinct -- Yiraas
Shomayim, his fear of Hashem. It is neither hisintelligence or emotion, only
his fear of G-d limits his animalistic tendencies and maintains his humanness.
Indeed, man'sfear of G-d restrains him from destroying himself, as well as
the world in which he lives.

"And Hashem said, "Let us make man in our own image, after our
likeness." (1:26) This pasuk has been the source of abundant commentary.
The plural form, "us," seemsto imply that Hashem consulted with others.
Did the Almighty need assistance in order to create man? Chazal teach us
that when Moshe wrote the Torah, he came to this pasuk and noticed the
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plural word "us." He asked Hashem, "Master, why give heretics the
opportunity to claim that there is more than one G-d?' Hashem responded,
"Write! And whoever wants to err will err. Write, for if agreat man ever
says, 'Why should | consult with others? they will tell him, ‘Learn from the
Creator, Who consulted with the angels.™

The Torah prefers to use an expression which might be misconstrued by
polytheists, rather than refrain from teaching an important moral lesson.
Indeed, a number of pesukim in the Torah could be misinterpreted. Schools
of Bible criticism have based their entire "religious’ perspective -- or lack
thereof -- upon their ability to cast aspersion upon the authenticity of the
Torah. Hashem's response to these spiritual aberrationsis, "Let those who
want to err -err!" It is more important to present the Torah inits pristine
form, so that the Talmud can explain its ambiguities, than to attempt to satisfy
the heretics. When all is said and done, they do not desire to be satisfied.
Those Jews who look for any excuse to shirk their responsibility as Jews will
arrive at afalse interpretation -because thisiswhat they are seeking. The
Torah iswritten for the faithful - who ask no questions.

The Maasel Hashem posits that Hashem is speaking here to man. While
other creatures reach their potential by virtue of natural law, man isrational.
Through his education and will - he plays an integral rolein what he
becomes. He has within his power the strength to raise himself to the zenith
of spirituality or to lower himself to the nadir of depravity. Itisall up to him.
Hence, when Hashem says, "Let us make man,” He means, "Do what you
have the capacity to do. | have endowed you with intelligence. | have imbued
you with aholy soul. Y ou are capable of becoming the kind of man that |
intended - now do it!" To maximize one's potential istruly an extension of
the work of Creation. To sit around and waste our G-d-given giftsis not only
tragic, it also runs counter to Hashem's plan.

"And, Hashem, Elokim, formed the man of dust from the ground.”
(2:7)

Chazal call attention to the fact that the word rmhhu is spelled with adouble
"yud". They infer from this exceptional case the dual nature of man. Two
yetziros, creations, came into being. Man isa composite of mortal and
immortal, earthly and heavenly, the yetzer tov, the good inclination, and the
yetzer hora, its evil counterpart. He is created for Olam Ha'zeh, this temporal
world, and Olam Habah, the Eternal world. Horav S.R. Hirsch, zI, notes that
while there are two "yudin," only one "yud" is enunciated. One yetzirais
audible while the other is quiescent. One is predominant, while the other
remains subordinate. It is present, somewhat removed, but not totally
dismissed. The most noble of men, the one who has reached the apex of
spirituality, still belongs to the earth; in contrast, one may till observe aray
of spirituality, shining through even in the lowest of men.

Chazal enlighten us with the idea that right from the beginning man is
endowed with these two tendencies. Nothing Hashem has created is evil. The
difference lies in how one makes use of his gift. Each inclination can be used
to serve the ideal of purity and holiness. Only the misguided who believe
that the sensual world has not originated from Hashem. Indeed, awhole
religion hasfallen prey to this belief - to the point that the concept, "be
fruitful and multiply,” the first mitzvah given to man, is "below" the dignity
of its priests. In Judaism, both inclinations are considered to be the work of
Hashem. Man is a unique creation in whom the Divine and the mundane,
heavenly and earthly, spiritual and material, theimmortal and the mortal,
join together to serve their Creator.

"And Hashem, Elokim, fashioned the side that He had taken from the man
into awoman." (2:22) The Midrash teaches us that Hashem "deliberated"”
before He created the first woman. Everything is influenced by the source
from which it is created. Consequently, Hashem arranged it so that woman
would not be created from any part of the body which would have an adverse
affect upon her. He said, "If | create her from the head, she might become
lightheaded. If | create her from the eyes, she might be overly curious,
looking where she should not. If | create her from the ears, she might be
predisposed to listen to gossip. If | create her from the mouth, she might be



overly talkative. If | create her from the heart, she might be overly jealous. If
| create her from the hands, she might be constantly touching things. If |
create her from the feet, she might wander." Hashem, therefore, decided to
create her from the rib, which is doubly covered by alayer of skin and
clothing. He wanted the woman to be atznuah, modest and chaste.

Not only did Hashem want woman to be intrinsically free of any negative
traits, He created her with a specific goal - to be atznuah. Horav Yitzchak
Goldwasser, Shlita, infers from Chazal that tznius for awoman is not merely
one more area through which sheis to serve Hashem; rather, it symbolizes
her inherent personality, which sheisto refine and dignify. Implicit in
woman's creation was a mandate for her to develop a specific trait of human
personality to its maximum - tznius. Shewas created with the capacity to
excel inthisareal  Horav Goldwasser cites the Talmud Sotah 2ain which
Chazal declare, "They only pair awoman with a man according to his
deeds." Asit saysin Tehillim 125, "For the sceptre of wickedness shall not
rest upon the lot of the righteous.” In interpreting the phrase, "according to
his deeds,” Rashi comments, "A tznuah to atzaddik and a prutzah to a
rasha." He seemsto equate "righteous” with tznius and "wicked" with
promiscuity. Thisimplies that the determining factor for women regarding
their virtuous standing -- or lack thereof -- is compliance with the Torah code
of tznius!

Thisidea, suggests Horav Goldwasser, lends meaning to the pasuk at the end
of Mishlel, "A woman of valor who can find? Far beyond pearlsis her
value." Why does Shlomo HaMelech choose pearls as opposed to other
types of precious jewels? The answer lies in the Hebrew word for pearls -
peninim - which alludes to panim, inner being. The pasuk tells us that a
woman's greatest virtueis"penimah," her innerself, not her ability to capture
the attention of the public eye. This coincides with the pasuk in Tehillim 45,
"The glory of the daughter of the king lies on the inside." The true grandeur
and majesty of every Jewish woman are not manifest in the public domain,
but rather - penimah - through dimensions of the inner self. It is not necessary
for her to have public acclaim in order to achieve her recognition. She does
not have to emerge from that which today's hedonistic society considers to
be an archaic imposed seclusion from the outside world in order to attain
recognition.

The quest for identity, liberation and self-assertion most often originates
from feelings of inner-discontent, and low self-esteem. Because the secular
soul is so empty, one feels obligated to compensate for it by seeking public
identity, either through a multitude of relationships or through careers and
experiences. The Jewish woman should not feel this need, if she truly
understands her mission in life. Our vacuous society has stereotyped the
Jewish woman as a non-entity whose god in lifeisto be subservientin a
male- oriented society. This notion can only exist in asociety that isfar
removed from religion and G-d. The central motif in Judaism isthat all
actions take place before Hashem, Who is the source of al value. The
concept of "public" approval palesin comparison with Hashem's approval.

The Jewish woman shapes and guards the Jewish home. She hasthe
fundamental responsibility to create an atmosphere which expresses the
vibrancy of the Torah way of life. Torah is not something which istaught; it
must be lived! This"living" is the creation of the Jewish wife and mother.
Her success or failure is manifest by her children. Indeed, the stamp she
leaves on her home expresses her uniqueness and individuality. Thisisthe
Torah'sidea of self-definition. Can one demonstrate a greater sense of
success?
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Parashat Bereishit 5757

ALL FOR ME! Thisisthe story of the offspring of Adam; on the day that
Hashem created man, he created him in the image of G-d... Adam lived
for 130 years, and then he had a child... Seth. (Bereishit 5:13)

"Love your neighbor as yourself (Vayikra 19:18)," said Rebbi
Akiva, isan invaluable guide to Torah observance. [ Shimon] ben Azzai said,
"Thisisthe story of the offspring of man," is an even more valuable guide!
(Yerushalmi Nedarim 9:4 -- see also Bereishit Rabba end of Ch. 24)

It is readily understandable why Rebbi Akiva chose "Love your
neighbor" as ageneral guide to the Mitzvot of Hashem. The Gemara (Shabbat

314) relates that Hillel, the temporal leader of Israel, summed up the entire
Torah in one sentence by saying "Don't do to your friend what you wouldn't
want done to yourself." Following the Golden Rule will invariably lead a
person towards the performance of Hashem's Mitzvot -- Mitzvot that are
themsel ves intended to teach a person to be considerate towards his fellow
man (see Parasha-Page, Kedoshim 5756). What lesson, however, did Shimon
ben Azzai learn from the words, "The story of man's offspring” that brought
him to invoke its importance so emphatically? Numerous suggestions are
offered by the commentaries, but let us examine an original approach based
on the teachings of aMishnahin Sanhedrin.

I

Why was man created by Hashem single [and instead of being created
along with him, the rest of mankind descended from him]? To teach that if
one causes the loss of asingle Jewish soul, it isasif he has destroyed an
entire world and if one rescues asingle Jewish soul, it isasif he has
rescued an entire world.

Every person should therefore feel as though the entire world was
created only for him [-- that is, he should tell himself, "I'm as important
as an entire world! Why should | degrade myself by transgressing a command
of the Torah?" In this manner, hewill never sin]. (Mishnah, Sanhedrin 37a,
and Rashi)

If a person maintains a proper self esteem, he will never even consider
sinning. If he views himself as the sole center of his Creator's attention, he
won't be affected by an environment of sin and sinners. All of creation was
intended to be an arenafor the final creation -- mankind. Similarly, all of
mankind is meant to be the supporting actors for the one true man of G-d. It
wasn't only when Adam was created that a single individual was the focus of
the entire world; such isthe casein every generation:

"Fear Hashem, observe his Mitzvot, because that is what mankind is

al about," quoted Rebbi Elazar. The entire world was only created in order
for one who does that such a person (i.e., one who fears Hashem) to come
along. Rebbi Abba Bar Kahana said: This person is asimportant as all the
rest of the world.

*Shimon ben Azzai*, or Shimon ben Zoma, said: The entire world was only
createdtobe companions for this person. (Berachot 6b)

Ben Zoma once stood on the Temple Mount and observed from there a

crowd of some 600,000 Jews. "Blessed be Hashem," he exclaimed, "who
created all of these people just to serve me!" (Berachot 58a)

All of existence was intended simply as a backdrop for mankind.
Perhaps thisis what Chazal meant when they described the "dimensions” of
Adam:

Rebbi Elazar said: Adam was from the earth until the heavens...

Rav Y ehudah related from the teachings of Rav: Adam was from one end of
the world to the other end... (Chagigah 12a)

Adam was asimportant as al therest of creation, and so isthe true
servant of Hashem. All the members of humankind that do not recognize and



serve their creator are playing arole secondary to the truly G-d fearing
individual. (See also Rambam, in his Introduction to the Mishnah, who
brilliantly develops this theme in his lengthy analysis of a Gemarain
Berachot 8a) Thisisthe lesson that ben Azzai learned from our verse.
"Thisis the story of the offspring of man" -- al living men stem from a
single man, Adam. Let a person be aware that the entire world was created
for him if he remains true to the Torah way. In ben Azzai's opinion, this
verseis "an even more valuable guideling” than loving one's neighbor. It is
important to love others, but it is more important not to let those others
affect one's own service of Hashem. Regardless of what othersteach us, say
to us, or do to us, we have amission to fulfill. Don't just remember how
important *others