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Before we do something we are not supposed toudaanscience gives
us problems. A little voice in our head annount®sn't go there. Don't do
this. This is not for you. Stay away."

How do we get beyond that nagging voice? We ggbtd that nagging
voice using our uncanny ability to rationalize. Yd&onalize the voice
away. We can make up the greatest excuses andnarcavirtually every
sin into a mitzvah. "I need it. | have to have'ih down. I'm depressed. I'm
poor. I'm this, I'm that, whatever. It will be gofmt me."

This is what we do. To accomplish this ratioralan we need a heart.
We need the heart-triggered process to somehovihatrsin into a
mitzvah. This is the sequence of "do not strayr gfter hearts and your
eyes." True, as Rashi says, it physically startls thie eyes. But
psychologically it must go first through the heditte heart has to "permit
it" for us through its illogical process of ratidization.

This is precisely what happened with the 10 sfaif&xcept for Yehoshua
and Kalev). They were sent on a mission to viewzZYésrael. They all
came back with a negative report. What was theiolpm? Why did they
view everything that could have been viewed in sitpe light, in a
negative light instead? The answer, the commestagieus, is that they
rationalized.

Either they saw themselves in a position of lesttp and sensed that
when they were settled in Eretz Yisrael they wdode that leadership, or
life in the desert was too cozy. They would gefrufhe morning and find
their Mann. They did not need to worry about tlckithes wearing out.
They did not need to worry about shelter. Theynditineed to worry about
digging or planting. They did not need to worry abfarming or earning a
living. In the Wilderness, they were worry-free.c8la life was not easy to
give up.

Whatever their logic, it was their rationalizatiand their fear — all
triggered by their heart — that perverted thefioas. This is the connection
between the words "v'yasuru es Eretz Canaan" dtabiening of the
parsha and the "v'lo sasuru achrei levavchem @aefhreichem™ at the end
of the parsha.

We need to be constantly on guard lest our hetxetg and turn -- through
rationalization -- every sinful matter into a mithv

This week's write-up is adapted from the hashkaftign of Rabbi Yissocher

https://wwws.capalon.com/secure/torah/dedicatiomfsithsl. php?class1=35 Frand's Commuter Chavrusah Torah Tapes on the yw&ekah portion. The

Rabbi Frand on Parshas Sh'lach

The Connection Between The Beginning and thet d&rthe Parsha

This parsha begins with the story of the sendingpf the Spies, and ends

with the mitzvah of Tzitzis [fringes on the cornefs four-cornered
garment]. There is a word that is used severaktiméhis parsha, in
different grammatical formulations, that is a rathecommon word in the
Torah overall. In the beginning of the parshawse reads, "Send out
men that they might spy out (v'yasuru) the Lan@afaan" [Bamidbar
13:12]. That same word is used at the end of thghpan the mitzvah of

complete list of halachic portions for this parfittem the Commuter Chavrusah
Series are: These divrei Torah were adapted frerhashkafa portion of Rabbi
Yissocher Frand's Commuter Chavrusah Tapes onehbklyvportion: Tape #597,
Davening at the Graves of Tzadikim Tapes or a ¢et@gatalogue can be ordered
from the Yad Yechiel Institute, PO Box 511, Owildgiis MD 21117-0511. Call
(410) 358-0416 or e-mail tapes@yadyechiel.org sit kitp://www.yadyechiel.org/
for further information.

From:"TorahWeb.org" <torahweb@torahweb.org> data 19, 2008
Subject Rabbi Mordechai Willig - Do Not Stray Aftéour Eyes

Tzisis. "And you shall not stray (vlo sasuru) efteur hearts and eyes that http://www.torahweb.org/torah/2008/parsha/rwil_shlaitm|

lead you astray" [Bamidbar 15:39].

This irony is not lost on Rashi or on any othassic Torah commentary.
It is too striking to be overlooked. Rashi commefitse heart and the eyes
are "spies" for the body, procuring sins for iteTdye sees, the heart
desires, and the body sins. In other words theaalisep connection
between the tragic mission of the spies and themgiaga inst straying
after one's heart and eyes.

The Shemen HaTov suggests that there is a mofeuod connection.
Rashi uses the expression "the eye sees and thelbsiges (ha'ayin ro-eh
v'halev chomed)." If indeed the sequence is traetle sees, the heart
desires, and then the body sins, why doesn't thekaerse] read: "you

Rabbi Mordechai Willig
Do Not Stray After Your Eyes
|
"You shall not stray (V'lo sasuru) afteuy heart and after your eyes"
(Bamidbar 15:39). The heart and the eyespies for the body. The
eye sees, the heart desires, and the loodinits the sin (Rashi).

The Torah places the heart before the eyes, &shiReverses the order,
stating that first the eye sees, and then the deaites. Perhaps the heart
does two things- one prior to seeing and a seadtet, First, the heart
strays[1]. As a result, the eyes stray, as natundbsity takes over. This is
then consistent with the order in the pasuk, ag'd@yes follow the heart"

shall not stray after your eyes and your heart'@ dquence of the pasuk igMedrash Tehillim 14:1).

the reverse -- "you shall not stray after your haad after your eyes!"
Apparently it does begin in the heart! How so® &hswer is that all of us
were born with a conscience. For most of us thascience is still active.

Much of the expanded range of vision presenteayral curiosity is
benign. Nonetheless, inevitably one's lust isised by what the eye sees,
and at that point, the heart desires. Occasiorafigrson cannot control
these desires, and the body sins, as Rashi e{glhins
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"You shall guard yourself (vnishmarta) agaimst avil thought' (Devarim
23:10). A man may not gaze upon a beautiful womam if she is
unmarried" (Avoda Zara 20a).

Why isn't the violation of "v'lo sasuru - youadimot stray" mentioned
here? The Smak (30) answers that "v'lo sasuruespmhly when one
stares for the purpose of an immoral act. If orjeyasrthe beauty of a
woman, but has no intention to commit an immorgllae violates
"vnishmarta". This distinction is reached indepenlyeby the Igros Moshe
(Even Hoezer 1:69)[3]. However, the Mishna Bel(@%7) states that
staring at a woman to enjoy her beauty is a vatatif "v'lo sasuru".
Perhaps this is the Rambam's position as well§sésr Hamitzvos, Lo
Saaseh 47), that one who is pulled after physiss#$land a preoccupation
with them violates Vv'lo sasuru, even if no sinfetlia contemplated.

i
"If women are not properly dressed nedvea, one who has an
alternate route but chooses the river risutermed a rasha. If there is
no alternative, he must force himself terthis gaze"(Bava Basra
57a).

This passage has tremendous relevance nowadpgsjaly in the
summer months. Men must avoid, if possible, waglkimplaces where
women are not dressed properly. When a man muktiwsuch a place to
reach his destination, every effort must be madesbid focusing on
forbidden sights. Unfortunately, in most workplateis vigilance must be
maintained all day. (This vigilance includes avmigprohibited internet
sites.)

It is important to note that women are also idelthin the prohibition of
V'lo sasuru if they gaze upon men with the intent@sin (Igros Moshe,
ibid.). In addition, women may not wear clothingtheveals their upper
arms or thighs (Mishna Berura 75:2), and certaiolyany part of their
torsos. The ubiquitousness of low-cut garments doegermit one to wear
them. Tight-fitting clothing, which accentuatewaman's figure
inappropriately, is strictly prohibited (see Az Inédlu by Rav Binyomin
Zilber). These laws reflect the requirement ofusnimodesty), as well as
the interdiction of placing a michshol (stumblingdk) in the path of men.
In choosing their wardrobe, women must summon titeegth to be
discerning, and not to slavishly follow currenttfis.

Other methods of arousing the male sexual dasgralso forbidden, and
can produce disastrous results. The Gemara (YonaRipes that women

contain his thought inevitably sees prohibited igiCarelessness in these areas
reflects a lack of constant awareness of Hasherdutige. This shortcoming smacks
of heresy and avoda zara.

[3] This view is supported by the proof text lo¢ aforementioned Gemara
(Berachos 12b): Shimshon said to his father, "tekefor me, for she is fitting in my
eyes (Shoftim 14:3). Shimshon acted upon his lugze and married a Plishti
woman.
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A. BUT THE PEOPLE ARE POWERFUL

The Ramban (Nachmanides) in the beginnirgeoghas Shelach
struggles to explain what the sin of the Meraglipig¢s) was.

The simple understanding of the Chumashaisthe Meraglim sinned
by saying: "Indeed the Land flows with milk and legn BUT the people
that dwell in the Land are powerful" (Efes Ki Az 'aia) (13:27 28),
implying that they would not be able to conquerlthad.

The Ramban, however, asks that how could/mglim have been
punished for this report if they were sent by MoBtabeinu in the first
place to: "See the Land how is it, and the pedméedwell therein are they
strong or weak, few or many" (13:18). The spiesawrerely doing what
they were sent for!

An answer to the Ramban's question, whianjicit in many
commentaries, is that the Meraglim were sent nee®whether to conquer
the Land but to see the best way to conquer thd,lsmthat to the extent
possible they would not have to rely on miraclBsit when they said "But
the people are powerful" they implied that Bneirged would not be able
to conquer the Land. And this showed a lack daftt(Bitachon) in

would entice young men by releasing perfume iir fresence. This was aHashem. For Hashem said: Go & conquer the Lanut Buei Yisroel

cause of the churban Beis Hamikdash. Even exoes®rsation, which
can lead to levity, can be disastrous (see AvBp 1:

In sum, both men and women must focus on regittiese behaviors, so
typical of general society, and must govern tHeughts, sights,
words/conversations, wardrobes, and deeds accaalifigrah law.

"If one sees a provocative sight (dvar erva) @oeks not allow his eyes to
enjoy it, he merits to see the Shechina, as ititten, (Yeshaya 33:15 -
17) 'One who shuts his eyes from seeing evil slwadll in heights and see
the King in His splendor™ (Derech Eretz Rabbalfije control
ourselves, and do not stray after our hearts aesl @e will be rewarded
for keeping this difficult, yet critical, mitzva.

[1] One's heart should be totally dedicated teisg Hashem, as the Torah states,
"You shall Love Hashem with all your heart" (Dewvar6:5). One who serves

Hashem wholeheartedly is able to focus all of éises in a single-minded effort to

do good and avoid evil. If we allow our heartti@g, this ability is lost.

[2] The Gemara (Berachos 12b) states, "Afterymart' - this is heresy, akin to
Avoda Zara. 'After your eyes' - this is sinful tights", in particular lust for women.
At first glance, this statement is at odds witlsia interpretation which is found in
Medrash Tanchuma. Rashi projects a progressistnaging heart leads to a
straying eye. The Gemara refers to two totallyasgie sins" heresy and sinful
thoughts. However, one may view a seemingly innbsgaying heart, a lack of

should have believed that they would be able t@uenthe Land.

There is a principle "Ein Somchin Al Hane#fiat one should not rely
on miracles. However, that principle does notwapgiere Hashem
promised that Bnei Yisroel could conquer the Lahdsuch a case, as long
as Bnei Yisroel make an effort (Hishtadlus) thegudtl be confident that
Hashem will help them conquer the Land. So bybetieving that they
could conquer the Land, they showed a lack of frustashem.

B. THE SIN OF SLANDERING THE LAND

Rashi in the beginning of the Parsha seerteatn that the sin of the
Meraglim was a different one. Rashi says: TheystbMeraglim is
adjacent to the story of Miriam (at the end of lmeek's parsha) to show us
that Miriam was punished for the slander she spokker brother, and the
Meraglim saw this and did not take heed.

It appears from this Rashi that the sirhefMeraglim was that they
spoke Lashon Hora on the Land.

In fact the Torah in verse 32 states: "Ameltslandered the Land ...
saying: The Land consumes its inhabitants, artti@linhabitants are
giants." Rashi states that in fact Hashem causety/i@aananites to die so
they would be preoccupied with their own mourniaugg not notice the
spies. The Meraglim failed to understand this, sladdered the Land,

focus on loving Hashem, as a mild form of heresyl even as containing traces of saying the Land kills its inhabitants.

avoda zara. If one walks in the way of his headt the vision of his eyes (Koheles
11:9), there is no law and no Judge (Medrash R&#9.who makes no effort to

The Ramban, however, states that one cdearot that the sin of the
Meraglim was merely that they spoke Lashon Horabse even before the
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Torah states in verse 32 that: "they slanderedl¢ine," Caleb silenced the
people in verse 20 stating: "We shall surely as@mticonquer the Land."
It appears that Rashi understands that tadlim committed two

sins, one in that they did not believe that theyld@onquer the Land
stating "But the people are very powerful," whietused Caleb to respond
by silencing them stating "We shall surely asceadd second in that they
spoke Lashon Hora on the Land stating "the Lanslitsainhabitants."

Prologue: After the sin of the spies, thiescof the night and God’s
punishment of the people, the torah describes btieanost interesting
responses from a people faced with adversity. thabe Torah describes
the story of the Maafilim who rose to conquer tired despite Moshe’s
warnings. The people got a fervor and scaled themain only to be
attacked by the Amalekee and Canaanite forces.

One can only learn the episode and be chtovguestion how these

In fact, we see that there were two sinmftbe response of Yehoshuaindividuals thought they could be successful inféee of God's wrath.

and Caleb (14:7 8): "[Yehoshua and Caleb] spolteeae@ntire Bnei
Yisroel saying the Land that we passed through very very good. If
Hashem desires us He will bring us to this Land Land flowing with
milk and honey."

They countered the Lashon Hora by saying L#eind is very very
good," and they countered the lack of trust in teasty saying "If
Hashem desires us He will bring us to this Land."

C. COMPARISON TO MIRIAM

Rashi in beginning of the Parsha, quoted@kstates that the story of
Meraglim is adjacent to the story of Miriam becalBgam was punished
for the slander she spoke on her brother, and gradim saw this and did
not take heed.

Rashi implies that the Meraglim violated prehibition of Lashon
Hora. It seems strange, however, that there dmldashon Hora on land?
| would suggest that Miriam's sin was net fior speaking Lashon
Hora on Moshe, but also for speaking Lashon Horbelashem, as we see
from what Hashem told Miriam: "Why did you not fearspeak against my

servant Moshe" (12:8). In other words, if Hashdmase Moshe as his
servant, then criticizing Moshe is indirectly @iting Hashem, as if to say
Hashem chose a servant who does not know the prapeto serve him.
And the same is true with the Land of Israel. Hastwould not choose a
Land that was bad. So to slander the Land ofll&@sdirectly to slander
Hashem, implying that He would choose an inferiand.

In fact, this is implied by Rabeinu B'Ch#Rabbi Bachya Ibn
Pekudah) who states in last week's parsha thattiny of the complainers
about the Mon (manna, the heavenly bread the Jews the wilderness)
was placed right before the story of Miriam, anéuim the story of Miriam
was placed right before the story of Meraglim, lbesesthey were all sins of
slander. The complainers spoke badly about the Miiniem spoke badly
about Moshe and the Meraglim spoke badly about#nel of Israel.

Certainly there is no Lashon Hora on Mont Bie comparison must
be that by criticizing the Mon they were indireathticizing Hashem who
gave it to them. And the same is true of critiaizthe servant of Hashem,
or of criticizing the Land of Israel.

To conclude, we see that the Meraglim sin(ipty speaking badly
about the Land that Hashem chose, and not havihig(EEmunah) that his
choice was a good one, and (i) by lacking trusta@on) that Hashem
would help them conquer the Land.

Rabbi Dovid Green <dmgreen@skyenet.net> <demg@michiana.org>
Moderator, Dvar Torah Project Genesis aorah, Copyright (c) 1996
Project Genesis, Inc.

This list is part of Project Genesis, the Jewishrning Network. Permission is
granted to redistribute electronically or on papeoyided that this notice is included

How could these people proceed despite Moshe’'singfhlee Lo
Titzlach” that they wouldn’t be successful? Whasgessed them to
continue despite the warning?

Harav Baruch Mordechai Ezrachi Shlita kB& Mordechai) notes
that the people didn’t think they would be sucagddlBESPITE Hashem's
will. Rather they thought that they would have tim¢p Hashem around to
their thinking. In other words, they thought thHataugh their prayers and
actions and through their desires expressed sgiyitthey would convince
Hashem to change his mind. That is, by demonstréttiat the situation
was indeed different, that they were a differempbe Hashem would
determine a new course of action for them includimgnediate annexation
of Eretz Yisrael.

Rav Baruch Mordechai goes much furthetigouss the power of
Shieefa — of having spirituagl aspiration. He ndttepower and its ability
to motivate individuals and the nation into monutaémoments of
strength. Through proper Shieefa a nation can ex@re mountains and
annul the harshest decree.

True, except for one situation — when Haslioesn’t share that
Shieefa. When Moshe told the people that “Hee Iteldch” the people
needed to re-examine their Sheeifa and note teatdhire was not
spiritually sound. In that situation it was not trexdict that needed to be
revisited but rather the petition. There is a prapeans to express truthful
spiritual fervor — it involves Mitzva performanc&dditional deviation is not
spiritual, it is errant.

This week’s chaburah examines an instance afdltide between the
spiritual desire to observe a Mitzva and the way Mitzva is performed. It
is entitled:

*kkkkkkkkkkk “Borrowlng” TthZlS *kkkkkkkkkkk

The Shulchan Aruch (O.C. 14:4) notes timat is allowed to borrow
his friend’s Tallis and make a Beracha with it@od as he remembers to
return it in the same (folded) manner that he foitirithe Mogen Avraham
(14:8) notes that this is an incredible idea, yikesed on the principle that
in general people would prefer Mitzvos be performétti their finances.
Still, without the owner’s permission (Daas Maknbbjv can one recite a
Beracha on the Tallis? After all, without the pession the Tallis is at best
borrowed (Tallis Sheulah) which is not obligated &itzis?

The Mogen Avraham answers that evensfat Tallis Sheulah it
might not be OBLIGATED in tzitzis, but one COULD EBILL the
Mitzva of Tzitzis with it. Of course, his positi@ontains two Chiddushim
(novel ideas). The first is the concept that onda:&ulfill a mitzvah with
something that is not obligated to have that Mititiled upon it (like a
Tallis Sheulah). That is an extraordinary idea thestds further

intact. For information on subscriptions, arckivend other Project Genesis classe&larification. Moreover, how could one recite a &gva on that mitzvah?
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Internet Chaburah

After all, according to the Shulchan Aruch (therseuor the Mogen
Avrohom’s idea) a woman may not recite blessinga dfitzvas Aseh
She’Hazman Grama since she is not obligated irethihy then should he
allow a beracha on an item not obligated in thez 4P

(HaGaon Harav Osher Weiss Shlita addstitealbgic of wanting
someone to do a nmitzva with your money ONLY agplidren one
doesn’t need Daas Makneh like when taking the Latathe second or
later days of Sukkos. But on the first day, wher prust own it <for
Lachem> there must be Daas Makneh. If so, whatdrappere where the
Mitzva of Tzitzis is on YOUR garment <See Chullih0®>?)



The Rambam (Hil. Ishus 5:8) notes th#idfre is an item that the (Beitzah 34a), as opposed to "Kore'a" (rippingpnithe use of this word to
owners are not particular about and you pick iang use it to marry a describe what is done to the Chilazon to exttadtlood, it seems that the Chilazon
young woman, there is a potential Kiddushin (S#feklushin) effected. It Nas some sort of hard shell which needs to bekedaopen.

sounds like the Rambam sees the doubt as to wiethgeneral th‘l;h&:ji;e;;l)liof the Chilazon: The next group efdees describe specific traits of

knowledge that the owners do not care counts as Maneh (See Noda g, The Beraisa in Menachos (44a) says that bieaChilazon's body is like the sea

B’Yehuda <Kama, E.H., 159> who notes that it warksler the rule of  (according to the text of the Beraisa in Masech#i§, its body is like the sky).

Hefker versus that of the Avnei Miluim, <28:49> whays that it is a direct This implies that the body of the actual creahas a bluish hue.

Haknaah to the individual who picks it up). 7. The Beraisa there says that "it comes up enery seventy years," or, according
Either way, Rav Osher Shiita suggestsithtite olden days where to the text in Maseches Tzitzis, once every seeamsy The Beraisa mentions that

personal Tallesim were scarce, when one left asTialShul, it was tgr?ilg);ir?f the Chilazon is very expensive duehéarnfrequent availability of the

understood (Anan Sahadee)that it could be usedauasionally, but 8. The Gemara earlier in Shabbos (26a) and irilste¢sa) limits the locale in
regularly. Such regular expectation had a higreustthan “not minding”,  which the Chilazon is found to the seashores ofrthe of Zevulun, "from the cliffs
it was more akin to granting permission, or Daakéa of Tzur (Rosh ha'Nikrah) to Haifa."

What about today? The Kaf Hachaim (14adjtions one against The Chilazon's ink: The final group of featurekate to the ink that the Chilazon

borrowing without permission as much as possitte Mishna Berurah p;"d;XESEINU TAM. cited by TOSFOS in K D h
(14:13)cautions limiting this permission to tempgraorrowing (Mekor . , cited by In Kesuvos (Stidam), proves that

S . taking blood out of a creature is forbidden on $festbecause of Netilas Neshamah
Chayim: once in 30 days). The Aruch Hashulchan (@4212) and Rav (killing). Tosfos asks that according to RabeinurT avhy is one not Chayav for the

Moshe Feinstein (Iggros Moshe O.C. V:20) limit Hegrowing without Melachah of Netilas Neshamah when one takes ldaodf the Chilazon? Tosfos
permission to where the Tallis is in the Shul oisB¢aMedrash. This answers that the blood of the Chilazon is gathieredseparate sack in the Chilazon
position is consistent with Rav Osher’s understagdtat in Shul there is a and is ready to be extracted, and thereforeriteval does not diminish the

Daas Makneh (the idea is also expressed by the Réinvlosef <Hil. Chilazon's life in any way.

Tzitzis at the end of Menachos>) but to borrowwetsere without 1_0. Thg Gemara here says that if the dye is@etdrom the Chilazon while it is
alive, it is of a better quality.

permis’sion would be forbidden. . . 11. The Gemara in Bava Metzia (61b) says thatdler of Techeles that comes
L'Halacha, Rav Osher holds that the isteends on the time and  from the Chilazon is indistinguishable from tharafigo ("Kala llan®).

place where the situation arises and in these ptaeelocal custom 12. The Gemara in Menachos (43b) says that Teziebteadfast. It does not fade
prevails. with time nor wash out of the wool dyed with it.
Shabbat Shalom (b) Now that we have reviewed the characteristithe Chilazon that can be

derived from the Gemara's statements about ithatt analyze the various opinions
of the identity of the Techeles and examine whethese opinions are consistent
with the characteristics enumerated above.

1. Is it a Kosher fish?

INSIGHTS INTO THE DAILY DAF

h ./t;roughé 10 you by _II(oIIeI lyun Hadaf of Yehasayim daf@dafyomi.co.il, TOSFOS here (75a, DH ha'Tzad and DH v'Lichayeyies that the Chilazon is
tstpr)]ég\g/ov\gl.7gfyoml.co.l a type of fish that squirms around in the net aftisr caught, making it difficult to

extract its dye. This, Tosfos explains, is théedénce between the Chilazon and the
other fish of the sea with regard to the prohibitdof Netilas Neshamah on Shabbos
(#4 above). Since the Chilazon squirms about éfteremoved from the water,
one is not considered to have killed it, and orerfwt transgressed the Melachah of
Netilas Neshamah at the moment that he takes @fdbe water. Rather, it kills
*itself* by wriggling about.

It seems that the view of Tosfos, that the Chifeis a fish, is based on the Gemara
here (#2 above) which implies that the Chilazomfish like any other, and it must
be captured with nets. The RAMBAM (Hilchos Tzit2i®) also writes that the
Chilazon is a fish. They do not discuss, howether exact identity of this fish, or

Ywhether itis a Kosher or non-Kosher fish. Thewikat the Chilazon is a fish also
conforms with features #1 and #3 enumerated abdtf@ugh it seems to
contradict feature #5 since it does not have a slaetl and the word "Potze'a" does
not seem appropriate, Rashi here avoids this adiction by explaining that the
word "Potze'a" in this context is used differenttydoes not mean to "smash," but
rather to "squeeze out" the dye-blood from tHe fis

RABEINU BACHYE (Shemos 25:3) discusses the tlihges used in the
construction of the Mishkan -- Techeles, Argamand, &ola'as Shani. The last of
these three dyes is generally understood to meanésfrom a worm." Rabeinu

. . Bachye asks how this is possible, since the Gema&habbos (28b) says that only
3. The Gemara_l here (75a) says that one s _leaya'\za_d (trapplng) when he products that are permitted to be eaten wereingté Mishkan. Worms and their

captures the Chilazon on Shabl:_)o_s. This impliestiieaChilazon is not a creature  secretions are not Kosher! He therefore expldiasthe scarlet dye of the Tola'as

_that is easy to catch, but rather it is a cr_eathm runs away when one tries to CatCIaghani was not actually taken from worms, but femme sort of berry in which the

It We know_that the Melachah of trapping apptiay wh_er_\ one captures an worms tend to live. According to the approach ob&au Bachye, we may conclude

animal that is able to flee and that tries toawmy when it is being hunted (Beitzah that the Chilazon, which is a sea creature, muatiermal fish with fins and scales,

24a). . L
. . for this type of fish is the only Kosher sea cneat
4. TOSFOS here (DH ha'Tzad) infers from the Gertiaat one who removes a The approach of Rabeinu Bachye, however, is prosific. It seems clear from the

ﬁhilﬂzon f;?m the ‘?'feﬁ on”ShaliEosCif]_Inot he:d Iti)fninlteillie_ngilit g‘NettLlas_ b Yerushalmi (Kil'ayim 9:1) that the scarlet dye afl@as Shani indeed was extracted
eshamah") even if he allows the Chilazon to becpastially dry (this is because from a worm (the Kermococcus vermilis, an insdwt breeds on a certain species of

_the Chilazon does_ not (_1ie_ ir_nmediately upon beiamaved from the water, but it. oak), and not from a berry. This has also beeifiagfrom other historical and
jumps around a bit. This is in contrast to theadhhh that one who removes a fish scientific sources

from water is considered to have killed it as sasit becomes partially dry, since it Regarding how a non-Kosher creature could be manufacture of an item
will certainly die (Shabbos 107b). Apparently,rthés some difference between thefor use in the Mishkan, we must say that it way ¢time actual materials used in the

Chga_f_?‘n an other;ea creatures "Lth,',s regahrd.z ‘¥bta Chil i tract it Mishkan which were subject to this rule, and rie¢ dyes that were used to color
- The Gemara discusses one who "smashes2@&9ta Chilazon to extract its them. The dyes, which are not tangible objectheérfinished product, were not

dye. The word "Potze'a" implies cracking or pougdirhard surface, such as a : S o .
person's bones or skull (Shemos 21:25, Sanhedi), 8r a nutshell or branch included in this prohibition. Accordingly, we amet bound to assume that the

1) THE "CHILAZON" OPINIONS: According to the TarKama in the Beraisa,
one who traps ("Tzad") and smashes ("Potze'aBhim£dn transgresses only one
Melachah, the Melachah of trapping. According tblsteyehudah, he transgresses
two Melachos, trapping and Potze'a (a Toldah ohpa@3ne is not Chayav, though,
for killing the Chilazon.

Many Acharonim point out that we can infer frdme Sugya here a number of
distinguishing features of the Chilazon. In additio these features, there are a
number of other distinguishing characteristicdtoé Chilazon mentioned in the
Gemara, Rashi, and Tosfos elsewhere. Based an$egos, is it possible to
identify the Chilazon, and thus the Techeles dif@? a more comprehensive surve
of this topic, see Rabbi Mordecai Kornfeld's "Trofeom the Internet,” Shelach
5755, and see the special TECHELES SECTION obtifgomi Advancement
Forum.)

(a) To address this question, we shall firstthistcharacteristics of the Chilazon
mentioned in the Gemara here and in other Sugyos.

The species: The first group of features deschbepecies of the Chilazon.

1. The Beraisa in Menachos (44a) says thatréatare is like a fish."

2. The Gemara earlier (74b) says that the Chilé&zoaptured with nets lowered
into the water.
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Chilazon was a Kosher creature. (See NODA B'YEHBDMahadura Tinyana
OC 3.)

2. Isita squid?

As we mentioned above, Tosfos maintains thaCthitazon is a fish. While
Rabeinu Bachye asserts that it had to be a Kostheinforder to be used in the
Mishkan, other authorities assert that it did regdto be a Kosher fish; a dye
obtained from a non-Kosher fish was also permiitdoe used in the Mishkan.

In the late nineteenth century, Ludwig Lewysohoppsed in his book, "Talmudic
Zoology" ("Die Zoalogie des Talmuds," Frankfurt B3pp. 284-5), that the

water does not Kill it, even if its shell driegtosince it can remain moist within the
shell for a long period of time.

The problems with the snail hypothesis are charistics #2 and #3 (as we
mentioned before, b:1). The snail does not seewcfaire a net to be captured (#2),
and it is not difficult to catch, as it does not raway (#3).

One answer for the characteristic that nets sed to catch the Chilazon (#2) is
that historically and until today, the Greeks hauented for snails by lowering
baited nets into the water, into which the sraisvl to eat the bait. The nets are
then lifted with the snails inside of them. Howe\his answer is not entirely

Chilazon is a type of squid, known as the cuttfefisewysohn based his conclusion satisfactory, since strings would serve this psegast as well. From the Gemara it

on an inference from a statement of the RAMBAMI¢hids Tzitzis 2:2). Shortly
afterwards (circa 1888), the brilliant and dynaRé&bbe of Radzin, Rav Gershon
Henoch Leiner, came to the same conclusion. Hédahe conclusion one step
further by actually developing a process wheréleysepia (inky secretion) of the
cuttlefish, which normally produces a dark browe dyas transformed into a blue

seems that the knots of the nets were importanhécapture of the Chilazon.

Concerning the characteristic of trapping (#3@, Yerushalmi indeed states that
one who captures the Chilazon is *not* Chayav fapping. This makes sense only
according to those who explain that the Chilazea $nail (which does not flee when
one catches it). Tosfos here (DH ha'Tzad) indeapes with the Yerushalmi's

dye. The Radziner Rebbe authored three large valuntended to prove that he hadruling.

indeed re-discovered the lost Techeles (SEFUNBWOREI CHOL, PESIL
TECHELES, and EIN TECHELES), and he set up a fgattere the dye was
produced.

(It is interesting to note that the method usgthle Radziner Rebbe to produce
Techeles consisted of boiling the sepia togethttr won filings and potash at
extremely high temperatures to produce the pignfiemic ferrocyanide. Dye

To explain why the Bavli *does* obligate a perdontrapping the Chilazon (if it is
a snail), it has been suggested that since thk bits itself in the sand and is
difficult to find, capturing it is indeed consigefto be the Melachah of trapping,
even though it does not flee when found.

Perhaps a more plausible approach to these teatiqos is that the Bavli and
Yerushalmi disagree with regard to the identityhef Chilazon. The Yerushalmi,

chemists are quick to point out, however, thas finocess does not make any uniquehich noticeably avoids the Bavli's suggestiont tha Chilazon is caught in a net

use of the squid's inky secretion. In fact, th@aséself disintegrates and never

(Yerushalmi Shabbos 7:2), maintains that it in@lsTherefore, one is not Chayav

makes it to the final product, leaving behind atdynitrogen atoms. Any compound for Tzad if he captures a Chilazon. The Amorafrthe Bavli understand that the

that contains nitrogen will produce the same tashén boiled with iron. In fact, a
similar process is used by organic chemistry stisdertest for nitrogen in
compounds.)

The approach of the Radziner conforms with #2 a8l #4, since he maintains
that the Chilazon was a fish, as we pointed outeedb:1). (It conforms with #5 as
well, because squids indeed have a hard, shellfikne" under their skin.) It also
conforms with #9, because the ink (sepia) of thedsis contained in a separate
sack. The ink is the blood that the Gemara mestibmight conform with
characteristic #10 as well. As for characterigc perhaps the body can be

Chilazon is a fish, which is why they suggest that caught in nets and that one is
Chayav for transgressing the Melachah of Tzad wamencaptures it. (M. Kornfeld)

It is interesting to note that Rashi in Menacf#ata, DH v'Olah) says that the
Chilazon comes up "from the land." This does rtah& description of an aquatic
snail. Indeed, Rashi himself in many other plg&ashedrin 91a, DH Chilazon;
Megilah 6a, DH Al Yedei; Bava Metzia 61b, DH Ka@hulin 89a, DH
she'ha'Techeles) says that the Chilazon come®nmtiie ocean.

The TAHARAS HA'KODESH explains that Rashi does eantradict himself.
Rashi in Megilah states that the Chilazon come¥rom the ocean to the

described as "looking like the sea" since thdefigh is somewhat transparent, and mountains." This means that Rashi understandstthaginates in the sea, and from

changes color according to its environment.

However, there are a number of difficulties wifie Radziner Rebbe's opinion.
First, Techeles is described as absolutely inde(#l2 above), but the Radziner's
Techeles can fade (a process called "bleedinggnelarubbed with common
detergents. Second, the blue color that he pradwes not the blue of the sea, the

there it finds its way to the land. The YA'AVET Xp#ains that Rashi in Sanhedrin
means that the Chilazon comes from the *oceam*flamd thus when Rashi says
"land," he means the land of the ocean. #tte Janthina snail?

Can we identify which of the many species oflsriaithe one that produces the
Techeles dye?

shade of indigo (#11), but rather a more metallie. Also, the squid he used is of a The theory that the Chilazon is a snail was rebedl in depth by Rav Yitzchak

species that is relatively abundant and equaltyroon in all oceans, and thus it
does not correspond to the statements #7 and #8 #igorarity and limited habitat
of the Chilazon.

3. Isita snail?

RASHI in Sanhedrin (91a) writes that the Chilaia type of slug ("Tola'as"),
which allows for the possibility of identifying@s a mollusk. Similarly, the
RA'AVAD (Toras Kohanim Metzora 1:14) calls the @zon a type of worm or
slug that lives in the sea.

This is also implied by the statement of the Berén Menachos (#1 above). The
Beraisa says that the body of the Chilazon looksila" to that of a fish, implying
that the Chilazon itself is not a fish. The Bemadso says that its "creature” is like
that of a fish, which might refer to the slug desif the shell, while "its body is like
the sea" may refer to the color of the shellfitsel

The YAD RAMAH in Sanhedrin (91a) implies that twerd "Chilazon" refers to
snails in general, and the Chilazon of the Techislagarticular type of snail (see
also ARUCH). This seems to be the way the RA'AVAID the end of his
introduction to Sefer Yetzirah) uses the word Ciutaas well. Indeed, the word
"Chilazon" is used in numerous places as a getemralmeaning a snail or a snail-
like object. The Chilazon mentioned in Shir ha'BihRabah (4:11) is clearly a

Isaac ha'Levi Herzog zt'l, who laid the foundafimnresearch into the identity of the
Chilazon. The Chilazon was the topic of his dagittinesis (at age 24), in which he
combined his tremendous erudition in Torah withehiceptional scholarship in
eight different disciplines and twelve languagdesthis day, his thesis remains the
most basic and authoritative work on the subjestmfboth a Talmudic and a
scientific perspective. The Hebrew version of hissts was reprinted in full in the
book "Ha'Techeles" (by Rav Menachem Burstein, skdam, 1988, pp. 352-437),
an excellent work which summarizes all of the Etetiresearch done until that
date. The longer, English version of Rav Herzthgisis was printed in "The Royal
Purple and the Biblical Blue" (Keter, 1987) alami¢h other works on the subject.

Rav Herzog proposed that the snail from whichhEtes was derived was the
Janthina Pallida Harvey. It is found in the Medi#ean Sea, and has a beautiful
violet-blue shell. When excited, it dischargesegrstion of the same color. It is quite
rare and lives in colonies that experience pomraxplosions every four to seven
years, when large numbers of them are washedeashus fits perfectly with
characteristics #6 and #7, that the Chilazon ldigksthe sea and is rare.

In recent years, research has been done to de¢ewhether a blue dye can be
made from the Janthina's secretion. So far, tioeteffiave not met with much
success. The secretion can produce a reddish-tgolish on a fabric, but within a

creature that lives inside a shell. The MishnaBechoros (6:2) and in Kelim (12:1) matter of hours the color turns black. In addititve dye washes right out of the

calls an object with a spiral or twisted snailishppearance a "Chilazon." In

fabric when brought into contact with water. Thestradvanced modern testing has

Sanhedrin (91a) we are told that Chilazons appe#ne surface of the earth after a not been able to even reduce the secretion irclagmyical solution (the most basic

rain. It seems clear from all of these sourcesttiaword "Chilazon" is used in the
context of "snall," and it is therefore logicalassume that the Chilazon that
produces Techeles is also a particular type df sna

This is a very strong objection to the Radziridestification of the Chilazon as a
squid, as a squid does not live inside a shelle(Radziner Rebbe's attempts to
resolve this difficulty are recorded in "Ha'Tedw! p. 174.)

Identifying the Chilazon as a snail is consisteitlh characteristics #5 and #9. It
also provides a simple explanation for why oneois abligated for Netilas
Neshamah when he removes a Chilazon from the wRéenoving a snail from

requirement of any known dye). Instead of dissghimliquid, the Janthina's ink
forms a suspension. In this state, it cannot baded to bind to a fabric. More
research into the chemical makeup of the secritinacessary.

There are other problems with identifying thel&won as the Janthina snail. First,
like the cuttlefish, it is no more common along sheres of Zevulun than anywhere
else in the Mediterranean (#8). Second, as Razdgérimself points out, no
Janthina shells have ever been discovered in@hgeological site, nor is this snail
mentioned anywhere in the Greek or Roman liteesttost discuss blue dye,
indicating that it was not used in the ancientldor

5. Is it the Murex snail?
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In the mid-1800's, archaeologists uncovered naaseancient dye-producing presence in this world, too, will soon returntformer state. (See also
factories along the Mediterranean coast, mosttiiénnorth-eastern area, between "Ha'Techeles," p. 186, note 21, and Likutei Tefllo49). (M. Kornfeld)
Haifa and Lebanon, with large heaps of snail statngside them. This is (See also Insights to Menachos 44:1. Regardmg@tactical, Halachic
consistent with the Gemara's statement (#8) lieadtly place in Eretz Yisrael implications of wearing Techeles today, see InsightMenachos 44:2.)
where Techeles can be found is in the territorgesfulun, which runs along the
Mediterranean coast from Haifa northward. Thesisshave been identified as
belonging to three distinct species of snailspBta Haemastoma, Murex Brandaris, . : :
and Murex Trunculus. It is now accepted that tiseséls were the source of Tyrian http.//WWW.Chlefrabbl.o_rg/
purple, the "Argaman" mentioned in the Torah. Covenant & Conversation

Rav Herzog points out that it is clear from a benof Torah sources and Thoughts on the Weekly Parsha from
historical sources that the Jews and the non-Jeemted their blue dyes fromthe  Sir Jonathan Sacks
same creature ("Ha'Techeles," pp. 426-427; see@iimbbos 26a, and Rashi there, Chief Rabbi of the United Hebrew CongregationthefBritish
DH ul'Yogvim). Nevertheless, he rejects the sutigreshat one or all of these Commonwealth
species may be the true source of the Techeles¥eral reasons. First, the color of _
their shells is white, which contradicts the Gemsadescription (#6 above) that the leor/r/l 2 yezgsig‘?gbb?Z?Gllt-' dex.html
Chilazon's body is like the sea (a bluish hue)tifarmore, and more importantly, P/TWWW. -org/t-index.ntm
the dye extracted from these creatures is purglenah indigo (#11). The above- Shelach
mentioned snails were clearly the source of Arggroa"purpura” in Latin. Whose idea was it to send the spies? Accotditigis week's sedra, it
Techeles, which is referred to in Latin by Josapdind Philo as "hyakinthos," may was G-d.
have been produced from another snail altogethparhaps the Janthina that he The Lord said to Moses, "Send some men to exfiieréand of Canaan,
suggested (above, b:4). which | am giving to the Israelites. From each atregtribe send one of its

Others (such as Alexander Dedekind in "ArcheaagZoology," Vienna, 1898, p. " !
467) suggest that the blue dye of Techeles did dmmethe snails found near the leaders.” So at the Lord's command Moses sent durnom the Desert of

ancient dye vats. Two of the species were usqatéduce Argaman, while the Paran. (Numbers 13: 1-3) According to Moses intBrmomy, it was the
Murex Trunculus was used to produce Techeles. diiimction is based on the fact PEOpIE:

that not far from Sidon an ancient dyeing site diasovered, with two separate Then all of you came to me and said, "Let us sead ahead to spy out
piles of shells near it. One huge pile containetbaof shells of Purpura the land for us and bring back a report about diterwe are to take and

Haemastoma and Murex Brandaris, while the othetaieed only shells of Murex  the towns we will come to." The idea seemed goadepso | selected
Trunculus ("Ha'Techeles, p. 421). Moreover, thedtul runculus produces a blue twelve of you, one man from each tribe. (Deut.2:23) Rashi reconciles

dye slightly more readily than the other two. o . .
Although he personally favored his Janthina taeBav Herzog himself the apparent contradiction. The people came to Madtd their request.

reluctantly admitted that, "The logical conclusigould certainly appear to be that M0Ses askgd G-d what he 5_h0U|d do. G-d gave himi_psion to send the

the blue pigment produced by the Chilazon was nbthiusing the Murex Trunculus spies. He did not command it; He merely did notosepit. "Where a

dye... itis highly unlikely that the Techeles i@laon was not the Murex Trunculus” person wants to go, that is where he is led" (Makkb) - so said the

(‘HaTecheles,” p. 421). _ B sages. Meaning: G-d does not stop people from eseaf action on which
Rav Herzog's main objection to this position e the shells of Murex they are intent, even though He knows that it nmayie tragedy. Such is

Trunculus are white and not similar to the sea.(@8hers explain that the Gemara . .
which compares the Chilazon to the sea does rfet trethe *color* of the snail, but the nature of the freedom G-d has given us. lthes the freedom to make

to the wave-like contours on the snail's shelt dtbers explain that the Gemara's Mistakes. _ _ _

intention is to compare the snail's shell to the*bed*. The shell is covered by sea- However, Maimonides (Guide for the Perplexed3B) offers an
fouling and perfectly matches the rocks to whichtifiches itself. (However, neither interpretation that gives a different perspectivéne whole episode. He
of these explanations satisfies the version ofBleeaisa that is quoted in Maseches begins by noting the verse (Ex. 13: 17) with witith exodus begins:
Tzitzis, according to which the Chilazon is "siamito the sky.” Another possibility  \nhen Pharaoh let the people go, G-d did nottieaxh on the road

is that when the Beraisa describes the "Guf"@fCQhilazon, it is describing the ink P iy
which is used to produce its dye, and ot its bl Kornfeld).) through the Philistine country, though that wastgroFor G-d said, "If

Another objection Rav Herzog raised was thastueetion of the Murex they face war, they might change their minds afufmeto Egypt.” So G-d
Trunculus turns purple and not blue (#11). Rav Bgtzimself raised the possibility led the people around by the desert road towar&éeel Sea. Maimonides
that "there might have been some scheme knowretatitients for obtaining a blue comments: "Here G-d led the people about, away ftedirect route he
dye out of this secretion” ("Ha'Techeles,” p. 4ZF%cent research has shown that had originally intended, because He feared thatiight encounter
when the secretion is exposed to sunlight aftergoehemically reduced (a step in hardships too great for their present strengttH&took them by a

the dyeing process), the sunlight breaks dowmitechemical bonds in the resulting different route in order to achieve His originajemit.” He then adds the
liquid and it subsequently forms a blue dye. kt,fthe resulting dye consists following: ’

mostly of components bearing the exact same chém@aposition as indigo. - . . . .
One major difficulty remains. What is the onceséventy-years cycle of "coming It is @ well known fact that traveling in the deimess without physical
up" mentioned by the Beraisa (#7)? Does the Muresdulus snail show any comforts such as bathing produces courage, wtélepiposite produces

unusual prominence every seventy (or seven) y&arsfar, no such behavior has  faint-heartedness. Besides this, another genenatgenduring the

been observed in the Murex. Various explanatiavetbeen offered (for example, \anderings that had not been accustomed to deignadatd slavery.

the Beraisa uses the number "seventy" merely fihasize the infrequency of the According to Maimonides, then, it was irrelevantongent the spies. Nor

appearance of the Chilazon, as the Mishnah in Bl§ka) uses that number to th dict after th " d’ - that th leld b d dt

emphasize the infrequency of Beis Din's applicatibcapital punishment), but no was the veraic a er e_eplso e attne pemp e con emne 0

answer has yet been offered that is entirely satisfy. spend 40 years in the Wlldernessz and that it wonlg be thelr (_:hlldren
Today, there are two Techeles-producing factoe, located in Bnei Brak, who would enter the land - a punishment as suehadtan inevitable

produces the Radziner Techeles, worn only by Radzind Breslover Chasidim.  consequence of human nature.

The other, located in the Jericho area, produceshdles from the Murex Trunculus |t takes more than a few days or weeks to tysapaulation of slaves into a

(SSZJEﬁiFN'ﬁ/ISTiEC(;'gmé ¢ harKavanos, Titzis @ush 4) wiites that nation capable of handling the responsibilitiefr@édom. In the case of the

Techeles represents Hashem's presence as clégirytife world. This is why Israelites it needed a generation bqrn n Ilbd,frydened by the e)fperlence

Techeles was widely accessible only during, ansedo, the era when the Beis of the desert, untrammeled bY habits of servﬂ;degdom takes time, and

ha'Mikdash stood. At that time, Hashem's presera= manifest in the world for all there are no shortcuts. Often it takes a very tong indeed.

to see. After the exile, and subsequent hardshipsn Hashem's presence among ~ That dimension of time is fundamental to the 3bwiew of politics and

His people has become less evident, Techelesdeasie "hidden" as well. The human progress. That is why, in the Torah, Mosgsatedly tells the

"return" of Techeles may be an indication thatrttamifestation of Hashem's adults to educate their children, to tell themstuey of the past, to

"remember". It is why the covenant itself is extettdhrough time - handed

6



on from one generation to the next. It is why ttoeysof the Israelites is
told at such length in Tanakh: the time-span cal/bsethe Hebrew Bible is
a thousand years from the days of Moses to thefidse prophets. It is
why G-d acts in and through history.

Unlike Christianity or Islam there is, in Judajamo sudden transformation

of the human condition, no one moment or singleegion in which
everything significant is fully disclosed. Why, adidaimonides (Guide, lI:
32), did G-d not simply give the Israelites in thesert the strength or self-
confidence they needed to cross the Jordan andthetand? His answer:
because it would have meant saying goodbye to hdreedom, choice
and responsibility.

Even G-d Himself, implies Maimonides, has to waith the grain of
human nature and its all-too-slow pace of change bdcause G-d cannot
change people: of course He can. He created themphid re-create
them. The reason is that G-d chooses not to. Htigea what the Safed
Kabbalists called tzimtzum, self-limitation. He vtaiuman beings to
construct a society of freedom - and how could bléhdt if, in order to

to parshat_hashavua@ots.org.il  to intermstsheet@gmail.com
date Jun 18, 2008 10:13 AM subject Shabbalo®h: Parshat Shelach
Lecha mailed-by in.constantcontact.commades from this sender are
always displayed. Don't display from now on.

SHABBAT SHALOM:Parshat Shelach (Numt#3:1-15:41) 18
Sivan, 5768 - 21 June, 2008 EFRAT, Isréahd G-d spoke to
Moses saying 'Send men to scout the land of Camdziah | am giving to
the Israelite people..."" (Numbers 13:1-2)

In the process of becoming a nation, the Jewgsiple committed any
number of sins, but one in particular, as recoidetis week's portion,
Shlach, dwarfs all others. The events are as fsll@vd commands Moses
to appoint men to explore the land they will belisgt -- a reasonable
request. And so Moses appoints 12 princes to suheeland. After 40
days, they return with their report. As it turng,dbe report is phrased in a
way which sours the spirit of the people, and mdtef being excited about
the prospects of the new land, they let out a gngatAs a result of this
wail, the Midrash tells us that G-d decides th#édfy think they have

bring it about, He had to deprive them of the \fezgdom He wanted them something to cry about now, let them wait. Andtss tate, the 9th of Av,

to create. There are some things a parent mayriot & child if he or she
wants the child to become an adult. There are sbings even G-d must
choose not to do for His people if He wants themraw to moral and
political maturity.

In one of my books | called this the chronolobicegination, as opposed
to the Greek logical imagination. Logic lacks tli@ehsion of time. That is
why philosophers tend to be either rigidly constvea(Plato did not want
poets in his Republic; they threatened to distbebsocial order) or
profoundly revolutionary (Rousseau, Marx). The eatrsocial order is
either right or wrong. If it is right, we shouldtrzhange it. If it is wrong,
we should overthrow it. The fact that change tdies, even many
generations, is not an idea easy to square withsaphy (even those
philosophers, like Hegel and Marx, who factoretrire, did so
mechanically, speaking about "historical inevitabilrather than the
unpredictable exercise of freedom).

One of the odd facts about Western civilizatiomeicent centuries is that
the people who have been most eloquent aboutibrdiEdmund Burke,

Michael Oakeshott, T.S. Eliot - have been deephseovative, defenders of 3:8).

the status quo. Yet there is no reason why aimadihould be
conservative. We can hand on to our children niytaur past but also our
unrealized ideals. We can want them to go beyontbusavel further on
the road to freedom than we were able to do. Toaexample, is how the
Seder service on Pesach begins: "This year, slaegsyear free; this year
here, next year in Israel". A tradition can be atiohary without being
revolutionary.

That is the lesson of the spies. Despite thenBiginger, the people were
not condemned to permanent exile. They simply bddde the fact that
their children would achieve what they themselvesamot ready for.

becomes fixed in the Jewish calendar, reserveshfmmrning major national
tragedies such as the destruction of both Tematesthe exile of the Jews
from Spain 500 years ago. To understand tha@af their sin, we have
to look more closely at the events recorded irpthréion of Shlach. The
report's opening phrase evokes the splendor girtiraised land. "Indeed
it's a land of milk and honey," (Numbers 13:27)eapression that has
virtually become synonymous with the land of Isr@é$playing the
enormous fruits of the land, we can safely concfuol® their opening
words that the spies had no doubts about the [gertiigy. One would be
hard-pressed to find in their entire report sonmggtsigainst the land itself.
True, "...the people living in the land are aggressand the cities are large
and well-fortified. We also saw the giants thet€13:28) is what they say,
but are these words against the land? If the siheopeople wasn't against
the land, perhaps it was against G-d? But theymamsteally say that G-d is
wrong, nor do they deny that this is the land peamito them by G-d. In
fact, using the expression 'milk and honey' reaf§iG-d's promise to Moses
at the Burning Bush: "l will bring you to a landmilk and honey" (Exodus
If we cannot pin their rebellion agaistl or against the land,
what are we left with?

A clue can be found if we take a look at the &avhich speaks of the land
consuming its inhabitants. We read, "They begaspéak badly about the
land that they had explored. They told the IselifThe land that we
crossed to explore is a land that consumes itditdmas. All the men we
saw there were huge. While we were there we sawhilitap. We felt like
tiny grasshoppers. That's all that we were in thgés" (Numbers 13:32-
33).

But if the land consumes its inhabitants, howgessible that the people
are huge? There should be no one alive, let alamtsgand sons of the

People still forget this. The wars in Afghanistand Iraq were undertaken, Nephilim?! As Nachmanides points out, (13:32) ampaveak land cannot

at least in part, in the name of democracy andléiee Yet that is the work

produce people strong in stature. Implicit in Neahides' words is that the

not of a war, but of education, society-buildinggdhe slow acceptance of land is not for average people. And this is thethafehe problem.

responsibility. It takes generations. Sometimesg¥ter happens at all. The
people - like the Israelites, demoralized by thespeport - lose heart and

Notice the sequence. There we saw the giantdeliie grasshoppers,'
followed by, That's all we were in their eyes' Withds points to is a

want to go back to the predictable past ("Let usosk a leader and go backcommon phenomenon -- how we see ourselves detesthove others end

to Egypt"), not the unseen, hazardous, demandingeuThat is why,
historically, there have been more tyrannies trematracies.

up seeing us. If you're a grasshopper in someases @yes, obviously he'll
crush you without a second thought, and once ymk tf yourself as a

The politics of liberty demands patience. It reegelars of struggle without grasshopper, the rest of the world seconds theemdfhe image of a

giving up hope. The late Emmanuel Levinas spoke&htifficult
freedom" - and freedom always is difficult. Thergtof the spies tells us
that the generation who left Egypt were not yetlydar it. That was their
tragedy. But their children would be. That wasrtieensolation.

from "Shabbat ShalorRabbi Shlomo Riskin's Parsha List

<parshat_hashavua@ots.org.ili> hide details 18ufl day ago) reply-

grasshopper is striking, capturing the essencgilef a chirping, tiny
creature at the mercy of all; one who is easilglkad. 'We were like
grasshoppers' means that the scouts, althougtepriricribes, still think
like slaves in Egypt, seeing themselves as despiependent creatures.
How could they have possibly believed in themsévasd if one doesn't
believe in oneself, one usually assimilates, goresself over to a higher
power, decides either to return to Egypt - whichidband Aviram always
wanted to do - or to remain paralyzed and in-adtithe desert. In

7



accepting defeat rather than displaying defiartee,Jew is meekly and
passively surrendering to fate as it 'hops' alféw®.  Now we see how
in the scouts' sin lies the seed of the destrucidioth Temples. Tragedy
erupts not so much when others take a suddenedfsligs, but when we
dislike ourselves and become paralyzed and paasiggesult. The sin of
the scouts is not in the terrible report they hrimgf in their vision of
themselves, a perception which becomes contagimaswhich ends up as
a self-fulfiling prophecy of doom. As James Baldwgaid so aptly, he could
forgive America for enslaving the Blacks, but heldmever forgive
America for making the blacks feel that they wethess, that they
deserved to be slaves.

And that's precisely what Egypt did to the Helsel this century, we've
taken giant steps toward rectifying this distoneibn, apparently more
work needs to be done before the self-image ofitasshopper is gone.
Then, even if we live 'in a land that consumeshitsbitants, it only acts as
a curse for those who live passive grasshoppery.lBut for the ex-
grasshoppers, ready to take responsibility fordiael to redemption, this
land can really be a blessing. Shabbat &tlal&njoying Rabbi
Riskin's weekly e-mails?

RABBI ELI BARUCH SHULMAN
http://www.yutorah.org/searchResults.cfm?types=Ald&th=ALL&publ
ication=ALL&categories=c606&teacher=80177&maseckhta&fromDa
f=&toDaf=&series=ALL&dates=ALL&language=ALL&keywors=&subm
itType=advanced

Shlach 5761
After 022 n, Jews are given 2 mitzvos - Nesachim and Chalah.
Chazal say this was by way of reassurance that they would
eventually reach 7xw' yax. But why these particular nixn?
As far as n»o1: Associated with Ein Omrim Shirah Elah Al Hayayin .
Promise of joy; even they now they are nippn* n'oin, in a state of '
n'nwy, eventually their relationship with n"apn will again be
characterized by joy and song.
What about n'zn?
What was motive of n"22n? One answer, suggested by R' Shneur
Zalman of Liadi, the x'ann 7ya: Wanted to stay in dessert, under 1y
71200 in spiritual Utopia, eating Mon and Mei Be'er, Simlasam Lo
Balsah, etc. no need to occupy themselves with physical needs.
(n'727n were leaders of that generation, apparently men suited to
that utopian milieu).
But - purpose of Torah not for Utopia, but to be learned and
observed in this world, and to infuse it with nianin, make it a place fit
for n1own nxwn.
n7n - unlike other yaxa niznn niixn which did not go into effect
until 14 years after the Jews entered 78w yax, when it acquired the
XY YR NI as recognized by halachah - went into effect as
soon as they entered 7x 1w yax. Also - 11y'w of dough required for
n7n is identical to the amount of n that fell to each Jew in the
dessert - one miy. Apparently, n7n expressed our gratitude that we
no longer need n, because we can take the on? yaxn n, the 11y
Y2XN, and transform it into omwn n on?, back into n.
So n7n teaches the lesson that the n'7a7n failed to learn; and it
represents the reassurance that the people, or at least their children,
would learn that lesson.
No one of us lives in utopia. Everyone has hardships and difficulties.
It is always tempting to say: If | had more - time, money, peace of
mind - | would learn more, involve myself more in Yiddishkeit. But
Torah is meant to be learned and lived in just those difficult
situations, and to transform our lives thereby into something
meaningful, and if we do that then our lives will be infused with joy
and song.




