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Weekly Parsha :: PINCHAS

Rabbi Wein’s Weekly Blog

The Torah traces the lineage of Pinchas back tgtfaisdfather Aaron.
At first glance, there are no more disparate cliaradhat appear to us
in the Torah's narrative. Aaron is gentle and kiooinpromising and
seeking peace between differing people and factiooisle in character
and beloved by all of Israel. When Aaron passem ftbe world, the
entire Jewish people without exception mournedplaissing, and felt a
great loss that his departure meant to them. Aaasnot only the first
high priest of the Jewish people to serve in tietaacle but was also
the prototype for all later high priests that wouolttupy that position in
future generations.

In contradistinction to this assessment of charaatel behavior, the
Torah describesPinchas as a zealot who takes vialetion against
those who publicly defame and destroy Torah valed the Jewish
people. He rises to the occasion by killing onéhefleaders of the tribes
of Israel. He is criticized by the Jewish people $ach behavior, and
they attributed his conduct to his lineage. Pinclwass not only
descended from Aaron but he also was descended fimmlewish
priests, and his violent characteristics are attgdl to his non-Jewish
grandfather. Yet, the Torah chooses to emphaseerikstly lineage of
Pinchas and attribute his behavior and his respdos¢he public
defamation of God in Israel specifically to hismléather Aaron.

There is a strong lesson being taught with thisnnaaof lineage that
appears in this week's Torah reading. We will fiater in Jewish
history, at the time of the Greek persecution efibws and of Judaism,
that another descendent of Aaron, Matityahu, tagettith his family,
also kills a renegade who defames the God of Isaadl the Jewish
people publicly by sacrificing to idolatry. Here wagain see that within
the holy and gentle character of Aaron and thesflyieclan of Israel,
there resides an iron will to stand strong agathst defamation of
everything that is holy and eternal.

When the situation demands it, the gentle priesbimes a man of war,
who can and must take decisive and even violergdo preserve the
integrity of Torah and Jewish life. The Torah isigrlly not in favor of
zealotry. However, as in the case of Pinchas, ated Elijah, sometimes
zealotry is not only acceptable but necessary davish survival. The
problem always is how can a person measure whthesituation calls
for such zealotry and even violent behavior.

This eternal difficulty of life is presented to (WWe can rarely be certain
as to the correctness of our attitudes and behawider a given situation
or in response to a certain challenge. The Toras admt demand from
us the wisdom of angels. But it does show us thatet are different,
even opposing responses, that are valid in diffisitbations in both
public and private life. The wise and holy persah be able to choose
correctly.

Shabbat Shalom

Rabbi Berel Wein

In My Opinion :: IMPLOSION

Rabbi Wein's Weekly Blog

Even a cursory review of world history allows tleader to realize that
great and mighty countries and empires fall notessarily because of
outside pressures, but because of the implosioth@fsociety itself.
Rome ruled the world for over five centuries, aatithe height of its
power, it succumbed to barbaric tribes. The breakogh disintegration
of the Empire came as Rome was undermined by thmeadpof
Christianity within its society and the dissatisfac and dissolution of
social norms. These factors gave way to internalence and a
complete abandonment of any sense of loyalty tdEtheire itself, or to
the history that Rome had so carefully fashioned! preserved over its
centuries of hegemony. In short, Rome collapseth faithin and not
from without.

The same can be said of the Spanish Empire inéte century, which
never recovered from its foolish, and self-destwacexile of its Jewish
population at the beginning of the century. It nader possessed the
creativity and will to succeed that had drivenatiiecome one of the
major powers in the world.

The Ottoman Empire was also rotten from the insa@ any stress
placed upon it would hasten its extinction and piie@rance. The first
World War provided that stress. and the OttomarkiSbhrEmpire never
recovered. In our time, we have witnessed the wdestn of
Communism within the Soviet Union after 75 years bofital and
tyrannical rule. Once again, the Soviet Union quskd from the inside
and not from the outside. It had weathered allhef $torms of World
War Il and the Cold War, but it could not survivechuse of the malays
of its population, the burdens of bureaucracy awdficient government
that it had foisted upon a helpless populace.

A serious question has now arisen regarding therdudf the United
States of America. It is a very polarized socieipd over the past
decades it has lost its moral footing. It has beedalissolute, hateful of
its own heritage, spoiled by too much material Weahnd subject to
Marxist indoctrination emanating from its educatibaystems. Whether
or not the United States will be able to survivis gtorm is, as of yet, an
undecided question. However, it is clear to me thatmatter what
happens, it will become increasingly difficult f@rthodox Jews to
maintain themselves in American society. The emttiiéure is hostile to
Torah values and to a Jewish way of life.

Jews have waxed prosperous over the past decadketheacontinuity of
Orthodox educational institutions is contingent miploe continuation of
that prosperity. However, whether America will haseprosperous
future over the next few decades is a difficult gtiom to answer. There
will be more governmental regulations regardingricutum, and the
nature of educational classes in schools. Educatparated by sex will
certainly not be allowed, and the concentratiofTorah studies will be
severely limited. | hope that | am wrong regardimg fears, but my
heart tells me otherwise.

Certainly, the America that | grew up in and livedfor most of my
lifetime no longer exists. There is no longer wisolme entertainment
nor a feeling of moral probity. America was onceeligious country.
Today it has become overwhelmingly secular withtladl attendant evils
that such a change in society inevitably engenddistory teaches us
that nothing goes on forever, and that great ceastend empires rise
but inevitably fall.

For many years, | thought that the United States avaexception to that
rule, but | no longer believe so. The curve hasaaly flattened, and we
are witness to the downward spiral that leads teldvance and
impotence in world events, | fervently pray thaim wrong but these are
my impressions as | view the current scene.

Shabbat Shalom

Berel Wein

Moral vs. Political Decisions (Pinchas 5780)

Rabbi Jonathan Sacks

The coronavirus pandemic raised a series of deelnand political
issues.[1] How far should governments go in seekimgrevent its
spread? To what extent should it restrict peopt®sements at the cost
of violating their civil liberties? How far should go in imposing a
clampdown of businesses at the cost of driving nafrthem bankrupt,
rendering swathes of the population unemployed,ding up a
mountain of debt for the future and plunging therexmy into the worst
recession since the 1930s? These are just a fetheofnany heart-
breaking dilemmas that the pandemic forced on gowents and on us.
Strikingly, almost every country adopted the sameasares: social
distancing and lockdown until the incidence of nemges had reached
its peak (Sweden was the most conspicuous exceptiations didn’t
count the cost. Virtually unanimously, they placbeé saving of life



above all other considerations. The economy majgersubut life is
infinitely precious and saving it takes precedeower all else.

This was a momentous victory for the value firsicatated in the Torah
in the Noahide covenant: “He who sheds the bloocharfi, by man shall
his blood be shed, for in the image of God He eahan” (Gen. 9:6).
This was the first declaration of the principletthaman life is sacred.
As the Sages put it, “Every life is like a univerSave a life and it is as
if you have saved a universe.”[2]

In the ancient world, economic considerations tpmdcedence over life.
Great building projects like the Tower of Babel atite Egyptian
pyramids involved huge loss of life. Even in thet2€entury, lives were
sacrificed to economic ideology: between six andenimillion under
Stalin, and between 35 and 45 million under Chirmsamunism. The
fact that virtually all nations, in the face of theandemic, chose life was
a significant victory for the Torah'’s ethic of thanctity of life.

That said, the former Supreme Court judge Jonathanption wrote a
challenging article in which he argued that theld,oor at least Britain,
had got it wrong.[3] It was overreacting. The caray be worse than the
disease. The lockdown amounted to subjecting thpailpton to house

This is one of the rare cases where we say Halaekadin morin kein:
“It is the law, but we do not make it known.” Anldete are many other
conditions and reservations. The Torah resolves ambiguity but
halachah reinstates it. Legally speaking, Pinchas an very thin ice.
We can only understand this by way of a fundamediatinction
between moral decisions and political decisionsrdflaecisions are
answers to the question, “What should | do?” Usuthley are based on
rules that may not be transgressed whatever thaegoences. In
Judaism, moral decisions are the province of halach

Political decisions are answers to the questionhat\should we do?”
where the “we” means the nation as a whole. They t® involve
several conflicting considerations, and there iselya a clear-cut
solution. Usually the decision will be based on emluation of the
likely consequences. In Judaism this sphere is knasvmishpat melech
(the legal domain of the king), or hilchot medingbublic policy
regulations).[8] Whereas halachah is timeless, ipyiglicy tends to be
time-bound and situational (“a time to kill andime to heal, a time to
tear down and a time to build”).

Were we in Pinchas’ position, asking, “Should I Kimri and Cozbi?”

arrest, causing great distress and giving the @alicprecedented and the moral answer is an unequivocal No. They magm¥esto die; the

dangerous powers. It represented “an interferentteour lives and our
personal autonomy that is intolerable in a fredetp¢ The economic
impact would be devastating. “If all this is thacer of saving human
life, we have to ask whether it is worth paying.”

There are, he said, no absolute values in publicypds proof he cited
the fact that we allow cars, despite knowing thetytare potentially
lethal weapons, and that every year thousandsagleevill be killed or
maimed by them. In public policy there are alwaydtiple, conflicting
considerations. There are no non-negotiable alemlutot even the
sanctity of life.

It was a powerful and challenging piece. Are wengdo think that life
is indeed sacred? Might we be placing too highlaevan life, imposing
a huge economic burden on future generations?

I am going to suggest, oddly enough, that thera direct connection
between this argument and the story of Pinchas. far from obvious,
but it is fundamental. It lies in the difference philosophical and
halachic — between moral and political decisions.[4

Recall the Pinchas story. The Israelites, havirgnbsaved by God from
Bilam’s curses, fell headlong into the trap he tisen for them. They
began consorting with Midianite women and were saamshipping
their gods. God’s anger burned. He ordered thehdehthe people’s
leaders. A plague raged; 24,000 died. A leadingel@te, Zimri, brought
a Midianite woman, Cozbi, and cohabited with hefuihview of Moses

whole nation may be eyewitnesses to their sinybutcannot execute a
death sentence without a duly constituted coutawf a trial, evidence
and a judicial verdict. Killing without due proceiss murder. That is

why the Talmud rules Halachah ve-ein morin keirRiiichas had asked
a Bet Din whether he were permitted to act as tended, he would be
told, No. Halachah is based on non-negotiable mpraiciple, and

halachically you cannot commit murder even to daes.

But Pinchas was not acting on moral principle. Haswmaking a

political decision. There were thousands dying. Toditical leader,

Moses, was in a highly compromised position. Howldde condemn

others for consorting with Midianite women when hienself had a

Midianite wife? Pinchas saw that there was no eaglihg. The danger
was immense. God’s anger, already intense, was abexplode. So he
acted — not on moral principle but on politicalaaétion, relying not on

halachah but on what would later be known as mishpdech. Better

take two lives immediately, that would have beeantwally sentenced
to death by the court, to save thousands now. Andids right, as God
later made clear.

Now we can see exactly what was ambiguous abowhB# act. He

was a private individual. The question he wouldnmalty have asked
was, “What shall | do?”, to which the answer is arah one. But he

acted as if he were a political leader asking, “W&taall we do?” and
deciding, based on consequences, that this would szany lives.

and the people. It was the most brazen of actehBmtook a spear and Essentially, he acted as if he were Moses. He séwvedlay and the

drove it through them both. They died, and the yéagtopped.

Was Pinchas a hero or a murderer? On the one harghved countless
lives: no more people died because of the plagneth® other hand, he
could not have been certain of that in advance.aiy onlooker, he
might have seemed simply a man of violence, caughtin the
lawlessness of the moment. The parsha of Balak eittisthis terrible
ambiguity unresolved. Only in our parsha do we fharanswer. God
says:

“Pinchas, son of Eleazar, son of Aaron the Prieas$ turned back My
anger from the Israelites by being zealous amoamtbn My behalf, so
that | did not wipe out the Israelite people in l#sal. Therefore say: |
am making with him My covenant of peace.” (Num.12512)

God declared Pinchas a hero. He had saved thelitissadrom
destruction, showed the zeal that counterbalandeel people’s
faithlessness, and as a reward, God made a persoreziant with him.
Pinchas did a good deed.

Halachah, however, dramatically circumscribes btsramultiple ways.
First, it rules that if Zimri had turned and kill&inchas in self-defence,
he would be declared innocent in a court of lawgBtond, it rules that
if Pinchas had killed Zimri and Cozbi just before after they were
engaged in cohabitation, he would have been gofltyurder.[6] Third,
had Pinchas consulted a Bet Din and asked whetherals permitted to
do what he was proposing to do, the answer woule teeen, No.[7]
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people. But imagine what would happen anywhere nif cadinary
member of the public usurped the role of Head ateStHad God not
endorsed Pinchas’ action, he would have had adiéffgult time.

The difference between moral and political decisibacomes very clear
when it comes to decisions of life and death. Tloairule is: saving
life takes precedence over all other mitzvot extepge: incest, idolatry
and murder. If a group is surrounded by gangstérs say, “Hand over
one of you, or we will kill you all,” they must able prepared to die
rather than hand over one.[9] Life is sacred andtmot be sacrificed,
whatever the consequences. That is morality; thalachah.

However, a king of Israel was permitted, with thensent of the
Sanhedrin, to wage a (non-defensive) war, evengihooany would die
as a result.[10] He was permitted to execute a jundicial death
sentence against individuals on public policy gasir{le-takken ha-
olam kefi mah she-ha-sha’ah tzerichah).[11] In tmdj as opposed to
morality, the sanctity of life is a high value uit the only one. What
matters are consequences. A ruler or government auisn the long-
term interests of the people. That is why, thoughhes will die as a
result, governments are now gradually easing thkdown provisions
once the rate of infection falls, to relieve disggease the economic
burden, and restore suspended civil liberties.

We have moral duties as individuals, and we maltigigad decisions as
nations. The two are different. That is what tleysof Pinchas is about.



It also explains the tension in governments dutimg pandemic. We
have a moral commitment to the sanctity of lifet lwe also have a
political commitment, not just to life but also ‘ierty and the pursuit
of happiness.”[12] What was beautiful about thebgloresponse to
Covid-19 was that virtually every nation in the Vdorput moral
considerations ahead of political ones until thegia began to recede.

| believe that there are moral and political dewisi and they are
different. But there is a great danger that the tway drift apart. Politics
then becomes amoral, and eventually corrupt. Bhahiy the institution
of prophecy was born. Prophets hold politicianaatable to morality.
When kings act for the long-term welfare of theiorat they are not
criticised. When they act for their own benefiteyhare.[13] Likewise
when they undermine the people’s moral and splritngegrity.[14]
Salvation by zealot — the Pinchas case — is ndisnluPolitics must be
as moral as possible if a nation is to flouristthi@ long run.

Shabbat Shalom

Shabbat Shalom: Pinchas (Numbers 25:10-30:1)

Rabbi Shlomo Riskin

Efrat, Israel — “Moses said to the Lord, ‘May therd, the God who
gives breath to all living things, appoint someawver this community
to go out and come in before them, one who wiltl l#eem out and bring
them in, so that the Lord’s people will not be likheep without a
shepherd” (Numbers 27:15-17)

Moses’s request is made immediately after God uegdrhim to climb
Mount Abarim and take a glimpse of the Promisedd=aafter which
“he will be gathered to his family-nation.”

God explains that Moses must now relinquish higéeship because he
did not sanctify God when he struck the rock indtefspeaking to it.

On what basis is Joshua chosen by God to be Mssesessor? The
Midrash (Tanhuma Pinhas 11) suggests that the ifoggtal choice
would have been the more intellectually gifted Rhizs or Eleazar the
priest, or alternatively, the personal choice ofdel® himself—his own
sons (see Rashi on Num. 27:16). The Midrash expltie choice of
Joshua by citing a biblical verse: “He who tendfgatree will eat its
fruit, and he who looks after his master will benbred. Let the one who
watches over the fig tree get to eat of its fru({@fov. 27:18).

Joshua was the devoted servant who never left Moted (Ex. 33:11).
He was such a faithful disciple that he was abfenm the encampment
during the sin of the golden calf because he readhail 40 days at the
foot of Mount Sinai, waiting for Moses to come dovirom the
mountain (Exodus 32:17).

But why was “devotion” the primary consideratiorr & successor to
Moses? After all, the most unique Mosaic qualityswas outstanding
intellect, the fact that he was able to connect eedve to the active
intellect of the Divine (as it were) so that MoseJorah and God's
Torah would merge together as one. Moses wasvadiaer King,” a
ruler whose precepts of compassionate righteousarebsnoral justice
would rule Israel until the end of time. Why cheabe outstanding
caretaker, the best shamash, not the most praigemjarist, the leading
expert in analysis and halachic judgment? | woulohsit that, although
we are rightly called the “people of the book,” alevs throughout the
ages have been proud of their intellectual accahpients in Torah, in
philosophy and in science (witness the large prigorof Jews who
have won Nobel prizes), our Torah-Book is first doemost meant to
foster the well-being of the people; it is “for yoown good”: “Its ways
are pleasant ways, and all its paths are peatealtree of life to those
who embrace her; those who lay hold of her willdbessed” (Prov. 3:
17-18).

Our Talmud’s ultimate objective must be to creatpeafect society
which looks out for the welfare of each individueknce Maimonides
concludes his magnum opus, the Mishne Torah, witeszription of the
Messianic Age, the period of human fulfillment aedemption which is
the purpose of our entire halachic system. And nat by chance that
the source of our Oral Law, according to the Mitiras within the
contextual frame of the Divine characteristics, tG®d of love,

compassion, freely giving grace, long-sufferingeairloving-kindness,

and truth. We may be the people of the Book, batdhjective of the

Book is the welfare of the people—one might even, édthe people,

by the people (human input in the Oral Law) andtti@r people.”

The true fruit of the tree of Torah is the Jewiglople, whom Torah has
informed, nurtured and recreated for the past 4,968rs. One can
become too involved with the tree, so that onedteghat its purpose is
its fruits, so involved in the analysis and casyistf the logic that one
overlooks the human enhancement which is its traiest

Only one who watches over the tree and worries apoeserving its

fruits has the right to legislate for them.

That's why Joshua is appointed just as Moses isndegd of his sin at

the “waters of strife,” when he strikes the rockhigh symbolizes the
often hard and stiff-necked nation) rather tharakpg to it the loving

words of our Oral Law. That is why the most fundataétask facing

Joshua must be to understand the various spinite@dls (ruah) of the
people comprising the nation and suit his decisigas much as
possible) to their temperaments and requiremengsmidst sensitively
nurture his people just like a shepherd nurtures fluck, not only

leading from up-front but also personally “bringittgem in and taking
them out” whenever necessary. Joshua is a trueedeacho proved

himself by “nurturing” and tending to the needshf rebbe and learned
from his rebbe to be devoted to the needs of tiema

Shabbat Shalom!

Pinchas: The Tamid Offering Performed at Sinai

Rav Kook Torah

“This is the regular daily burnt offering, like thene performed at
Mount Sinai; an appeasing fragrance, a fire-offpria God.” (Num.
28:6)

. Why does the Torah stress the fact that the dadynid
offering was performed at Mount Sinai?

. Why is this offering described as both an “appens
fragrance” and a “fire offering”?

The ‘Fragrant’ Service of the Forefathers

Even before the Torah's revelation, the Jewish [geoperited an
extraordinary closeness to God. The Sages taughtiraham kept the
entire Torah, even before it was revealed at MdBimai. And his
descendants learned from him, continuing his legdly living.

If the Jewish people already adhered to the Torptésepts, what did
the Torah’s revelation at Mount Sinai accomplish?

The sanctity of Israel before Sinai was not on ama@ent basis. The
Midrash uses an unusual term to describe the mijzedormed by the
Forefathers. It refers to their service as reichafiiagrant. What does
this mean?

Their holiness contained elements of nobility arehuty, a spiritual
richness and individual greatness. But their smfipath was not firmly
grounded in the world of actions. It was of a tianst nature, like a
passing aromatic fragrance.

The Concrete Sanctity of Sinai

At Mount Sinai, the sacred fire was etched in cawls on a practical,
tangible level. We accepted the commitment to kbepTorah in action
and deed: “We will do and we will obey.” For thisason, the Torah
emphasizes that the Tamid offering was performedaint Sinai. The
daily offering epitomizes the constant, concretectty that was
engraved in the very essence of Israel at Sinai.

The two characterizations of the Tamid offerings an “appeasing
fragrance” and as a “fire-offering” - indicate thiatcombines both of
these paths of holiness.

The daily offering retains the abstract beauty bé tForefathers’
individual spirituality. It still exudes an “appeag fragrance” recalling
the fragrant service of the Avot.

But the Tamid also corresponds to the day-to-dapciete sanctity of
Sinai. It was a “fire-offering.” Like fire, it actkupon and ignited the
physical world, introducing light and holiness irttee realm of action
and deed.
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Based on the Torah of our Rosh HaYeshiva HaRav Yoeman Zweig
Follow the Leader

Moshe spoke to Hashem saying, "May Hashem, Gobteo§pirits of all
mankind, appoint a man over the assembly who gleatiut before them
and come in before them, who shall take them odtvaimo shall bring
themin..." (27:15-17)

This week's parsha includes a remarkable conversagtween Moshe
and Hashem about the succession plan for leadec$hiinei Yisroel
after Moshe's demise. Initially, after seeing thiae daughters of
Tzelafchad prevail in their quest to inherit thither's share in Eretz
Yisroel, Moshe is moved to ask Hashem if his cleifdcould succeed
him as leader. However, Hashem informs Moshe thathids other
intentions; namely, that Moshe's faithful servamh¥shua be rewarded
for his service (see Rashi 27:16).

Hashem then enjoins Moshe to "take to yourself ¥bha son of
Nun..." (27:18). Rashi (ad loc) explains that Hashganted Moshe to
persuade Yehoshua by telling him how fortunate s # get to lead
the children of Hashem. Yet, a few verses laterQ2); when Moshe
actually fulfills what Hashem had asked him to déMoshe did as
Hashem commanded him. He took Yehoshua..." - Réati loc)
comments that Moshe convinced Yehoshua by infornfiimg of the
great reward for the leaders of the Jewish peaplbé World to Come.
Hashem had asked Moshe to tell Yehoshua how faeuma was to be
offered the ultimate leadership position of Haslseshildren, yet Moshe
basically talked to him about the retirement bdaefiVhy did Moshe
change what Hashem had initially asked him toYethoshua?

To begin to understand what transpired we must Bjaexamining how
Moshe described the kind of person necessary fojohi Moshe makes
a specific request that Hashem appoint someone "wilbgo out in
front of them and come in before them." Moshe thdds, "who shall
take them out and who shall bring them in..." (Z.This request seems
a bit contradictory; does the leader go out in ffrafinthem and come in
before them, or does he take them out and bring the

There is a very enigmatic statement in the GemKesyvos 105b)
regarding leadership (it's one that haunts shubisathe world over),
"Abaye said - this young rabbi who is beloved by fieople of his town,
it is not because they think he has such fine dbtarait is because he
doesn't rebuke them in religious matters." Abawtatement is very

- to lead. When Moshe tells Yehoshua he is refgriinthe less pleasant
aspect of leadership - criticizing and forcing treople to do what they
do want to do. Rashi in that verse (27:22) useswbed parnes -
provider. The ultimate power behind a leader i$ Heais their provider;
which is how he can force them to do the right ghiBut this is very
difficult and unpleasant to do, and as Moshe téflkoshua, "the reward
for providers of the Jewish people is in the neatld:"

Just as Moshe made sure that Yehoshua would fultierstand both
roles of leadership, we must understand and aplset same principles
to our own homes. A parent's leadership role imarily to inspire his
children to follow in the proper way to live. ThRildren have to look at
his example and feel like they want to emulate Hrkey component of
this is that the parent needs to be someone wheynwant to emulate.
Of course, a parent has to criticize and gentlyreet his children when
they make mistakes. But even then, the primary go@l make sure the
children understand he is doing it out of love tloem, not because he
wants to control them. In this way, they will cheds follow in his path
long after they have left their parents' house.

A Will to Want Not

If a man will die and he has no son, you shall eahis inheritance to
pass over to his daughter (27:8).

This week's parsha recounts the entire incidenthef daughters of
Tzelafchad who wished to inherit their father'stjpor in Eretz Yisroel,
even though he predeceased the actual distribofidine land of Israel
to the respective tribes. The issue lay in whetremot a daughter may
inherit property from her father in a case wheeréhare no sons.

The Sefer Hachinuch (Mitzvah 400), in his discussid the laws of
inheritance, rules that although the Torah ascribesctives in dealing
with inheritance, there is no obligation for a pdrdo leave an
inheritance for a child. This imperative is onlyfa in regards to the
nations of the world.

This seems a little difficult to understand; it usthin every Jewish
parent's nature to be concerned for his childaniiial well-being, with
special emphasis placed upon ensuring his chidsriy even after the
parent's death. The Chinuch's ruling seems conttarythe innate
character of the Jew. What could possibly be thae@h's reasoning?

A similar question can be asked on a ruling of Tabnud. The Gemara
(Kesuvos 49b) states that a parent need only beecoed for the
financial well-being of his child until the age sfx. How can we
possibly fathom a Jewish parent considering hiddclinancially
independent at the age of six?

The attribute of kindness defines a Jew's natuleréffore, there is

difficult to understand: If a rabbi is belovedsibecause he isn't doing never any doubt that a Jewish parent will assureparesibility for his

his job. However, the converse seems just as lhdwt is doing his job
(criticizing his constituency), he will be despis&ulrely, a hated rabbi
cannot be considered to be doing his job propéitiee

The Torah is teaching us the fundamentals of lehijer Every leader
has two roles; one is to lead by example, the dther direct the people
to do what needs to be done. The primary respditgiof a leader is to
inspire the people to act in a certain way; i.deader needs to be
relatable and charismatic enough that the peopllefeliow his lead.
They need to look up to him, want to emulate him his way of living,
and buy into his goals in order to help fulfill higsion for the
community.

But a leader also has an important, albeit secgndale; to make sure
his followers are doing what they are supposedetalding, even when
they don't want to do the right thing. This is aamuharder task, as it
must come from an outside force rather than anrimnetivation. A
leader is empowered to force his constituents tthéaight thing, even
when they don't want to.

Moshe's request from Hashem reflects these twas;rdlee must lead
them out and lead them in," but if they don't wanthen he must "bring
them out and bring them in." This also explainstthe versions of what
Moshe was to tell Yehoshua. Hashem was telling knpersuade
Yehoshua by extolling the privilege of inspiringetbhildren of Hashem
through leadership. The word Rashi uses in thatev7:18) is I'hanhig
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six-year-old child. Rather, the Torah is sendingrafound message to
the child to appreciate all that his parents armgldor him, for their
financial assistance is done out of a sense of asgipn, not obligation.
Providing for your children is an expression ofdowot a fulfillment of
an obligation. Once a child begins to internalize garents' motivation
for supporting him, it will strengthen the childae for his parents.

Standing on their Shoulders

The sons of Reuvein: of Chanoch, the family of@manochite... (26:5)

Prior to Bnei Yisroel entering Eretz Yisroel, Hashecommanded
Moshe and Elazar to conduct a new census. Toalamily names, the
letter "hey" was added as a prefix and "yud" asiffixs For example,

the family of Chanoch was referred to as "HaChanbé&tashi (ad loc)

explains that those letters formed the name of elasiThe reason for
this change to their names is that the nationhefworld mocked the
purity of the Jewish lineage.

They pointed out that Bnei Yisroel tracing theingalogy according to
the tribes of their father was a fantasy. Theymota that since the
Egyptians had complete control of the Jewish mgid® were slaves),
surely they had violated the Jewish women; leattingnany Jews being
descendants of the Egyptians. Therefore, Hasheaohattl His name to
the names of the Jewish families in order to attegfte purity of Jewish
ancestry.



It is difficult to understand how adding two leeto Jewish families'
names deflects the claims of the nations. The polsible answer is
that Hashem had no intention of deflecting thenataiof the nations.
Rather, this was done to assuage the insecuritieBnei Yisroel

themselves. At this time, Bnei Yisroel were recawgrfrom a plague

that decimated a significant portion of the natidhis plague came as a who do not.

punishment for their involvement in licentious beloa and acts of
depravity while consorting with the daughters of dMn. These
transgressions seem to indicate characteristidinclly attributed to

Egyptian nature and culture.

Consequently, these transgressions committed by Biseoel might

have led some to give credence to the notion tiattlegations of the
nations of the world were indeed true. Thereforasttm lent His holy
name to the Jewish families to reassure them tmat tvere of pure
lineage.

However, there is also a much deeper lesson tedmdd here. We
often ascribe our own failings to issues that aegobd our control,
when in truth we must own our mistakes and worikrprove ourselves.
We tend to blame our parents or circumstances lakgaoin control for

things that we ought to own as our responsibititgshem is lending His
name to our lineage to tell us that our past idis hands, but our
present and future are in our own control.

Talmudic College of Florida
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Ask Rav Aviner
Ha-Rav answers hundreds of text message questialag.a Here's a
sample:
Changing name of Donor on Object in Shul
Q: If someone donated a Torah cover to the Shultasheteriorated over
time, is it permissible for someone else to domatew one and have his
name on it?
A: Yes. Every donor clearly understands that ajecaibwill not last
forever. This follows the opinion of Shut Shevet-Eevi (9:205) unlike
Shut Igrot Moshe (Orach Chaim 2:26).
Son who Enters Har Ha-Bayit
Q: | just discovered that my son enters the Tenmtunt without
asking me. What should | do?
A: Love him.
People of the Book
Q: Is the expression "People of the Book" about Ibwish People
correct?
A: No. This is an expression used in the Korane &ké the "People of
Hashem".
Minhag of Baal Teshuvah
Q: Which Minhag should a Baal Teshuvah adopt?
A: He should follow his ancestors' Minhagim. If éhesires, however, he
can choose a different Minhag, such as his Rabli?iskei Teshuvot
68:3 note #26.
Peyot
Q: Why do we need to have Peyot?
A: Holiness of one's face.
Honor during Torah Class
Q: Itis permissible to go to the restroom in thiddfe of a Torah class?
A: No. One should go before or after. Prof. Nenhd eibowitz did not
allow students to go out in the middle of a clagscome in late. She
said: Would you act this way in a concert?!
Feeding Cats
Q: My science teacher told us that it is not gamdeed the many street
cats in Israel, because they Kkill all sorts of paghen they are hungry.
Is this proper even if a cat is hungry at the marhen
A: Yes. The cats eat mice and snakes.
Pidyon Ha-Ben for Child who did not have a Brit &4il
Q: If parents refused to give their child a Brit i because of
ideological reasons, should he still have a PidstarBen?
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A: Yes. They are not connected to one another.

Miracle Stories

Q: Why do Sefardic Rabbis tells so many miraclesies about Rabbis
and Ashkenazic Rabbis do not?

A: There are Ashkenazic Rabbis who do tell thend Safardic Rabbis
But according to all opinions, thisnist the essential
matter, but rather one's greatness in Torah legymmawe of Hashem
and with proper character traits.

Detailed Mitzvot

Q: Why are there Mitzvot in the Torah which are mgitten with the
details such as Shabbat and women covering thie# ha

A: They are written in detail in the Torah to someavho is accustomed
to reading the Torah in the proper way. Great Rabbthe previous
generation proved this in their commentaries: RédédZahav, Mesech
Chochmah, Netziv, Ha-Rav Shimshon Rafael HirschKdtv Ve-Ha-
Kabbalah and the Torah Temimah.
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Parshat Pinchas

Know Your Enemy

“Harass the Midianites and smite them” (25:17)

I think I'm not alone in finding it difficult to miatain an appropriate
weight for my height and my age. (In other wordshé Battle of the
Bulge”). One of the techniques that seems to werkoi “know your
enemy.” | remember once sitting in front of a béaltand delicious
piece of cake and saying to the cake, “Cake, | lpve, but you hate
me!”

Demonization — the stigmatizing of other’s beliefst in accord with
one’s own — is usually seen as an irrational defeasé is called upon
only by those who are uncertain of the rightnestheir own beliefs in
the first place.

Take the case of the “battle cry” for example. Atleacry is a yell or
chant taken up in battle to arouse aggression st €e corps on one's
own side (and cause intimidation on the hostile $i®ften the battle
cry is a way of submerging one’s own lack of coaefide. Now | doubt
that the aforementioned piece of cake was mucigbféd by my “battle
cry” — but it worked to remind me that the beguilifondant cream
oozing from the cake was really half-an-hour on tteadmill. As the
Italians say: “A moment on the lips — a lifetime thee hips.”

But raise the stakes a bit, and things get to beemserious. Maybe
instead of considering the challenge of merely apt® of (hundred)
extra calories, consider instead the lure of higetiust and immorality.
What do you do to fight that?

“Harass the Midianites and smite them”

There are two commandments in this passage: Tsidirto view the
Midianites as enemies — to demonize them — and tberomcretize
that perception by constantly harassing them. ToelWharass” here is
in the infinitive, to imply a constant state of mlimather than just a
specific and tangible action. The lust for immauldasure, which is the
very essence of Midian, can only be counteracted bgnstant state of
loathing. And that can come only by demonizatiomdAhat mindset
results only from a constant internal battle cry.
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Parshas Pinchas: Waking Up to a New World
Rabbi Dr. Tzvi Hersh Weinreb

These days, we all find ourselves living in a new different world. It

was just this past Purim that we sat together i, stext to one another,
listening to the reading of Megilat Esther. We eapped mishloach
manot in close physical proximity to our friendadahe phrase "social
distancing" was not part of our vocabulary. We $elture economically



and were busy planning travel to distant placgse@ally Eretz Yisrael,
for Pesach programs. Our calendars were filled wid#r mitzvah
celebrations and weddings.

How drastically has our world changed! Even as meoasmunities
have gradually "reopened,” we now realize thatghimay never be
quite the same as they were just a short time ago.

It is thus no wonder that | have lately found mfypeindering the story
of a man who lived not long before the fall of first Beit HaMikdash,
a man named Choni HaMaagal. Not only have | beemging his
story, but | have begun to identify with him.

The story is found in the Babylonian Talmud treet@itanit. A slightly
different version of the story is told in the Jexigsn Talmud, and a very
different version appears in the writings of thstdwian Josephus.

As the Babylonian Talmud has it, Choni Hamaagal wasgery pious
man whose prayers were always answered. The n@tinad to him to
pray for rain in times of drought. One day, he pdsa man planting a
tree. He asked the man how long it would take liat tree to bear fruit.
When the man responded that it would take manysye2inoni asked,
"Then why do you bother planting?" The man repliedt he was not
planting for himself but for his son, or perhapervor his grandson,
who would eventually enjoy the fruit

Soon afterwards, Choni lay down to rest in a neadwe. He fell into a
deep sleep and awoke. He passed by the tree aercersaugh, there was
a man there plucking fruit from the tree. It socgcéme apparent to
Choni that the man enjoying the fruit was indeee ¢inandson of the
man he had earlier encountered. He eventually @ésed that he had
been asleep for seventy years.

Choni returned to the local beit midrash, the sthaly. He was accepted
there because of his evident Torah scholarship. ggadually, Choni
realized that he couldn't relate to this new gefmra The world had
changed, people had changed. He could find nodrian person with
whom he could share his thoughts and feelings. k#ained, "oh
chavruta oh mituta, either companionship or death".

The notion of living out the rest of his years irth@roughly changed
social environment was so displeasing to Choni thestth itself was
preferable to him.

In this week's Torah portion, Parshat Pinchas (Namn25:10-30:1) we
read that Moses, cognizant of his own imminent liedid not wish to
leave his people leaderless. He thus beseech&drthighty to designate
his successor. Translated literally, his prayedse&dMay the Lord, God
of the spirits for all flesh, appoint a man ovee tongregation who can
go out before them and come in before them, sotheatord's people
not be like sheep without a shepherd.” (ibid. 27tT%

The Lord appoints Joshua as Moses' successor. Moisegs his hands
upon him," assenting to the Lord's choice.

This passage allows us a glimpse into the psychdases. We learn,
for example, that Moses made peace with his uléndamise. We learn
that he feels responsible for finding a competartcessor. And we
discover that he has no problem with the fact thit his disciple who
will one day fill his shoes.

| have recently been reading a fascinating books Written by Prof.
Gerald J. Blidstein, of the University of Beershesiad is entitled Etzev
Nebo. The English title is more descriptive: Theafbe of Moses:
Readings in Midrash.

The author displays a dazzling mastery of the er¥idrashic corpus.
He demonstrates that the Midrash supplements thehBoaccount of
Moses' final days with a variety of intriguing atiative scenarios.

| carefully followed his analysis of those passamethe Midrash that
insist that Moses did not easily surrender to hesitld, but instead
protested to the Lord and begged to be grantethtiimmortality, then
at least a significant extension of his allottemetion earth. He even
offered to live on in a subsidiary role, as a gikeof Joshua.

One Midrashic source, Devarim Rabba on ParashaEtdfenan,
maintains that Moses was, in some mystical margranted his wish.
The Midrash envisions the scene: "A heavenly voiaebat kol,

Joshua taught in Moses' presence. The Lord tookeims of wisdom
from Moses and handed them over to Joshua. Modesadiunderstand
a word of Joshua's lecture. Afterwards, the peadked Moses to
review the lecture, and Moses was forced to admittie knew not what
to say and then collapsed. He said, 'Master ofhigerse, until now |
begged for life, but now | am ready to give my soukr into Your
hands."

Reading this passage, | could not help but retsl dtory of Choni
HaMaagal. The world changes from one generatiotheéonext. As the
older generation ages, it becomes increasingly eteat it has no place
in the new world. It is outdated, almost irreleyamit of touch with the
challenges and resources of the new reality.

Choni was not the first to prefer death to the latkcompanionship.
Moses, at least according to one Midrashic approaalrendered to
every man's eventual fate only when he realized tt& had no
meaningful role to play in Joshua's new world.

As | reflect upon the story of Choni and the Midrabout Moses, two
anecdotes come to mind.

One was related by the late Hasidic Rebbe of Klaslmsey, Rabbi
Yekutiel Yehuda Halberstam, a descendent of theefamineteenth
century halachic authority, Rabbi Chaim of Zanze Rebbe taught that
his ancestor ceased to issue halachic rulings afteeached the age of
seventy. This was not because he felt that hidléstewas waning.
Rather, he believed firmly that he was not, anddoot be, sufficiently
familiar with the realities faced by a new genenatiHe was thus
unqualified to offer it authoritative halachic gaitce.

Secondly, it was the late Rabbi Walter Wurzburgbowhared with me
the last conversation he had with his mentor, Rab@eph B.
Soloveitchik. Rabbi Soloveitchik told him that heugigled to be able to
understand each new generation of his studentisufly to adapt to
their cultural backgrounds. He claimed that he wasfronted with an
entirely new generation of students every five ge&or example, he
decided to change the language in which he delivbi® lectures from
Yiddish to English. But, he lamented, "it was eweatily no longer a
matter of mere language. | began to feel that | batlived my
usefulness."

Today, old and young alike, we all face circumstsnahich will force
us to doubt our ability to cope successfully, l&na live full and
meaningful Jewish lives. We must not yield to thdeabts. Instead, we
must draw upon our own inner strengths and uponvtst creative
resources that lie within the minds and souls bérs.

We must strive with all our might to make the "nearmal” a spiritually
and materially "greater normal.".
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Rabbi Buchwald's Weekly Torah Message

“The Pain of Giving Reproof”

(Updated and revised from Parashat Pinchas 5761-200

Rabbi Ephraim Z. Buchwald

On Thursday, July 9th, Jews the world over will eve the fast of
Shivah Asar b'Tammuz, the Seventeenth day of Tamnile fast
marks the day on the Hebrew calendar, in the y8&rE&5C.E., when the
Babylonian forces made its first breach in the svafi Jerusalem during
the siege that ultimately led to the destructionth&f Temple, on Tisha
b’Av, the Ninth of Av.

The period between Shivah Asar b'Tammuz and Tisha is known as
the “Three Weeks.” During these three weeks, rajgidés limited and
the mourning period begins. The communal mourningcomes
amplified during the nine days that precede Tiskav,band becomes
most intense on the fast of Tisha b’Av, which thésr will be observed
from Wednesday night, July 29th through Thursdayiduly 30th.

In order to create the appropriate mournful atmespln anticipation of
the Temples’ destruction, the sages ordained that hHaftarot, the
prophetic messages read on the three Shabbatatdretive Seventeenth

proclaimed, 'Study Torah under Joshua.' The pesgieed... Joshua sat of Tammuz and the Ninth of Av, are prophecies thetdict the

at the head, with Moses at his right and the sédsmn at his left, and
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destruction of the first Temple. These three hafténtat come from the



opening chapters of the books of Jeremiah andHsaia known as
Shalosh d’Puranuta, the three prophecies of cafar@iach prophecy
predicts the coming great destruction, and the gtuménts that would
be visited upon the People of Israel due to thefukess.

The haftarah for parashat Pinchas consists of ntieedfirst chapter of
Jeremiah and continues through the first threeegeo$ Jeremiah 2. The
Book of Jeremiah opens with a description of G-didection of
Jeremiah as a prophet. The youthful Jeremiah istaht to prophesy,
claiming that he is unqualified because he is blatda G-d touches his
mouth, and tells Jeremiah to have no fear, afferGd will put His
words in to the prophet’s mouth.

The first prophecy of Jeremiah concerns a visioramfalmond-wood
staff that G-d shows him. The second prophecy\sian of a boiling
caldron that is bubbling over from its northernesi@-d explains that
the boiling caldron represents the evil that willrdt forth from the
north, symbolizing the Babylonian nation, who wélinerge from the
north, bringing great destruction in their wake.

While the meaning of the prophecy of the burnindda is quite
straightforward, the opening prophecy of the almamadd staff is
opaque and confounding. In Jeremiah 1:11, G-d #skprophet, ?n
R AR DR
89 I TRY 9pn, ‘I see a staff made of almond-wood.” Continuirig h
prophecy, Jeremiah says, (Jeremiah 1:%8)aws 0¥, G-d said to me,
NWyY? *27 9V IR TRYW 3 nikT? AT, “You have seen very well, for | will
hasten to fulfill My word!"

The representational message of the almond-wodtl istalearly the
message of “speed.” Since the almond is the fiet to blossom in
Israel, it symbolizes speed and alacrity—that Gitlhasten to bring the
ominous fulfillment of His prophecy of destructiarpon the Jewish
people. (See the reference to almonds blossomingavan’s staff in
Numbers 17:23).

But, the question remains, why does G-d seyy> nava, “Jeremiah
you have seen very well,” after all, what was sec&d about Jeremiah
being able to identify an almond-wood staff?

May | suggest a possible explanation. A “staff; differs from a
“branch” since it is a finished piece of wood. Onice wood is finished,
sanded and planed, it is very difficult to distimghubetween almond,
pine or other varieties of wood. G-d therefore cbments Jeremiah,

perhaps, even deserve to rejoice), it is nevergrrtprejoice. It must be
difficult for Jews to see even our most deservingneies suffer.

This attitude of extreme sensitivity to the pain ofhers is an
embodiment of the so-called “bottom line” of Judaisthe unqualified
reverence for the sanctity of human life. It is flois same reason that G-
d had to stop the ancient Israelites from singhegHallel, the Songs of
Praise of G-d, as the Egyptians drowned at the sea.

This sensitivity is our sacred tradition.

Fortunate are we to be the possessors of thesekanhatraditions. The
alternative, would be unthinkable.

May you be blessed.

chiefrabbi.org

Chief Rabbi Ephraim Mirvis

Dvar Torah: Pinchas

What is the hallmark of a great leader?

In Parashat Pinchas we find Moshe appealing to éfasprior to his

passing, to appoint his successor. This would bardier to guarantee a
smooth transition of authority from one leader bhe hext. But what

“What do you see, Jeremiah?” The prophet respondwvould the qualities of the next leader need to Mdshe said to

Hashem, please appoint a manyio% 2> WK1 07197 XY Wwr — who
will go out ahead of the people and come in ahdatieopeople .. &
7Y 02 PR WK IRED 1 n7Y 300 — in order that the assembly of the nation
should not appear to be like sheep who have nchehdp

Why did Moshe use this particular comparison? ThevkSofer explains
beautifully — he says, often when a shepherd guitesheep, he allows
them to run ahead to pasture, while he remainseaback, with his staff
in hand in order to keep the flock together. Thenesomebody looking
at this flock might not notice the shepherd lagdiedpind — they might
appear as sheep who have no shepherd.

Why is the shepherd doing this, asks the Ktav Jofte is doing it to
protect himself. If a thief or a wild animal shouddtack, at least the
shepherd would be able to flee for his own life.

Moshe was appealing to Hashem for the next leadbetvisible, who
would be there for their sake and not merely tdqmiohis own position.
Let the next leader be one who will go out aheathefpeople always,
in order to guarantee their successful future.

saying, nix7? nava, “You have seen very well.” By being able toEver since that time, our nation has been blessigd some truly

distinguish that the staff is specifically almongu have enabled Me
[G-d] to clarify my message of speed. This was masyetask. You,

Jeremiah, are quite talented!

Good and well, but this raises another questiony \ditin’t G-d show

outstanding leaders who have gone out ahead ofidtien, who have
been visible and who have been trailblazers. Bssa result of these
courageous leaders of conviction that our natios hat appeared as
sheep who have no shepherd.

Jeremiah ampy vy, an almond wood branch with leaves and bark? Th&habbat shalom

would have made it much easier for Jeremiah totifyethe wood’s
origin?

Perhaps, that is exactly the point. The messadel¢namiah will deliver
to the people is a message of destruction and tleapaessage of pain
and suffering. Such a bitter message must be difffor the prophet to
deliver. G-d purposely made it difficult for theophet to identify the
almond-tree staff, to teach the prophet that datigewords of calamity
must be difficult. As much as G-d needs to bring plunishment upon
the Jewish people, He cannot do it with ease. Weitan the prophet
who conveys G-d’'s message rejoice in being the emgss of G-d
delivering the message of calamity. While Jerenigatiestined to be a
prophet of doom, he may not be a joyful prophedodm. Evil will
eventually befall the people, but Jeremiah mustestizeir pain. If he
does not share their pain, then he is hardly ditegfe prophet.

For us, this is a most profound lesson of life. Wieethe issues concern
Jews or non-Jews, the land of Israel or other lamdk other people in
various parts of the world, the message of Israelaling over its
enemies must be conveyed with care and considerdfieen when we
speak of those who seemingly deserve to be punisbethe Jew, the
message of suffering can never be a joyous mesSays. the book of
Proverbs—Mishlei (24:17)pnivn 9% ,72% 95313, When your enemy
falters, do not rejoice. As much as we would like rejoice, (and

Rabbi Mirvis is the Chief Rabbi of the United Kiogad He was formerly Chief
Rabbi of Ireland.

Rabbi Yissocher Frand -
Never Too Old to Improve

Parshas Pinchas

Still Looking to Improve at Age 120: Moshe’s Mussavethod
Modification

The narration at the beginning of Parshas Pinchesally a culmination
of the incident at the end of Parshas Balak wharan act of religious
zealotry, Pinchas executes the Prince of the Totb8himon, together
with a Midyanite Princess, when the two were endamean act of
immorality. In this week’s parsha, Moshe is comnehtb take revenge
against the Midyanites for their heinous act ofihgwtheir daughters
seduce the men of Israel into committing acts @latty and sexual
immorality.

The truth of the matter is that the battle agditistyan does not occur in
Parshas Pinchas. It occurs in Parshas Matos. Wereave again the
command from G-d to Moshe to take revenge agahestMidyanites,
and there the command is linked with Moshe’s dedth: And
afterwards you will be gathered to your nation.’afiidbar 31:2]. In
Matos, Moshe gathers an army of 12,000 men. TheglaMidyan and
kill out their kings. However, rather than killingut the women, the
Jewish soldiers capture them and bring them badWdshe Rabbeinu.



Moshe is not pleased. He became angry with theesffi “Have you
kept the women alive?” [Bamdibar 31:15]. What isthwiyou? The
women were the cause of this whole tragedy, and ymware keeping
them alive?

Then the pasuk says further “Elazar the Kohen saithe men of the
army who came back from the battle, ‘This is therde of the Torah
which Hashem commanded Moshe...” [Bamidbar 31:21-24].

In addition to the women, the soldiers came badk wiuch booty of
war—the “vessels of Midyan.” This is the only plawbere the Torah
states the laws of kashering (purging absorbedkasher food from the
vessels in which they were cooked). Interestintylis parsha is not told
to Bnei Yisrael by Moshe Rabbeinu, but rather ts/rféphew, Elazar.
Rashi explains: Since Moshe became angry here, doe ra mistake.
Even though he became angry for legitimate reagomsvas chastising
them—how did they dare keep the women alive) neetds, once he
lost his temper, he erred. Rashi cites severatléams throughout the
Torah where Moshe became angry, and as a resdtirdw the halacha.
One of the examples Rashi cites is the incideRtarshas Chukas, “Hear
you, you rebellious people!” (when the people wesenplaining about
lack of water). This incident caused Moshe to lbge opportunity to
enter Eretz Yisrael. Again, once he became angrymhde a mistake
(by hitting the rock rather than speaking to itcading to Rashi’s
interpretation there). For this reason, the parshahe “Vessels of
Midyan” was given through Elazar, rather than tigtoivioshe.

Parshas Devorim begins with “These are the wordsNtoshe spoke to
all of Israel in Transjordan, in the Midbar, in tAeavah, opposite the
Sea of Reeds, between Paran and Tofel, and Lawh&hatzeiros, and
Di-Zahav.” [Devorim 1:1] Rashi on this, the firstaguk in Sefer
Devorim, paraphrasing the Sifrei, writes: Each oofethe places
mentioned in pinpointing the location of this addralludes to some
type of subtle chastisement that Moshe Rabbeinugivaisg the people.
The Sifrei elaborates on the message of the vaiiocations: In the
“Midbar” — to remind them of how they made the Adynty angry in the
Wilderness. “B’Aravah” — reminded them of how th&gned in Aravah
with their worship of Baal Peor. “Mul Suf” refers tram Suf. “Bein
Lavan u'bein Tofel” — refers to how they badmoutiied mann, which
was white (lavan). Virtually every word of this opasuk alludes to
chastisement.

| saw an interesting observation in a sefer calledr v’'Shemesh from
Rav Klonimus Kalman halevi Epstein. Chazal say thatword “Eleh”
always excludes what had been mentioned previo@ty.the words
“V’'Eleh haMishpatim asher tasim lifneihem” [Shem@4:1] Rashi
points out that “Eleh” always excludes that whieime prior.

The Maor v’'Shemesh says that Moshe Rabbeinu “leaankesson” (if
we may use this terminology) over here. These laeddst days of his
life. Moshe said to himself, “I have made some akist in the past. One
major mistake | made in the past was that | wash@sh with them. |
have been too explicit with them in my criticisncdlled them ‘Morim'
(you rebellious ones). [Bamidbar 20:10]” Now ModRabbeinu decides
he is going to take a different approach. He isigdo give mussar, but
he is going to do it subtly. “I will remind them @il the places they
acted inappropriately, but | will do it derech rem{by hinting), because
that is that way that mussar must be delivered.

There are two ways of giving mussar. When someltlmys something
wrong, you can say to him “How did you do that?you can say “How
could you do that?” When the emphasis is on thedwfthat,” the
implication is that you have done a horrible thiidhen the emphasis is
on the word “you,” the implication is that the attight not be so
horrible, but a person of your great stature shoolcbe doing it.

The famous Shaloh teaches a profound lesson opatigk in Mishlei
“Al Tochach Letz pen Yisnaeka; hocheach I'chachdye'ghavecha”
[Mishlei 9:8] — (which on the surface means, do gioe mussar to the
cynic, for he will hate you, but give it to the wiperson and he will love
you). The Shaloh writes that this is not talkingoabtwo different
people. It is the same person; however every penssna side of him
that is a letz (a cynic) and a side of him that thochom (wise person).
The Shaloh interprets the pasuk to be teachingwhah giving mussar
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to a person, appeal to the wise man within him—dobeat down the
cynic within him.

That is what Moshe Rabbeinu is teaching us hereghénpast, | have
taken the approach of giving mussar to the “leés’"when | said “Hear
yea you rebellious ones!” However, now, at the ehtlis life, Moshe
Rabbeinu says, “I am going to change my approaeim boing to give
mussar, but only in the most discreet of terms.”

The truth of the matter is that giving mussar is mreally something that
we should do on a normal basis. As the Chazon Istesw[Hilchos
Shechita, end of Siman 2], we do not know how teegmussar
nowadays. Unless a person is a Rav or in a posifi@uthority (e.g., a
teacher or a Rebbi), it is not for us to chastisefellow man, because
we really do not know how to do it.

However, in one area we must all give mussar. |a #nea, we are
obligated to chastise. That area is in the raigih@ur children. The
lesson of the Shaloh haKodosh is that there isght nivay to give
chastisement to our children and there is a wroag. Whe wrong way
is to chastise the “Letz” within them. Rather, agp® the “Chochom”
within them. As Mishlei teaches, “Chastise the wasel they will love
you.”

This is one lesson. The other lesson is that Mé&&dtgbeinu is now 120
years old. He has been in this business for thefday years. He did a
very good job. Most people, who have been at somgfor forty years,
with the success that Moshe Rabbeinu had in higecarthink to
themselves, “There is nothing more for me to ledraut how to do this
business.” However, Moshe Rabbeinu, on the vetydag of his life, is
looking at himself and saying, “You know what? |deamistakes along
the way. My mussar sometimes was too strong. lagoty. ‘I lost my
temper.’ | am going to try a different approach.”

The different approach is that the benign-soundpasuk at the
beginning of Sefer Devorim was his “mussar shmo#ét‘age 120, after
doing this for forty years, Moshe Rabbeinu saidet‘ls try something
new.” This is a lesson for all of us, no matter age. | am a firm
believer in the principle that a person is alwagsthie child-raising
business until he leaves this world, but even ifate not in the active
child raising business anymore, we should all behi& business of
learning how to improve our interpersonal skillsMioshe Rabbeinu, at
the end of his days, could introspect and say,dV¥ehto change my
approach”, at least sometimes we need to look etetees and say, “I
need to change my approach” as well.

Have a healthy summer!

Transcribed by David Twersky; Jerusalem DavidATwg@gmail.com
Technical Assistance by Dovid Hoffman; Baltimor® dhoffman@torah.org
Rav Frand © 2020by Torah.org.
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Kohen Forever :: Pinchas
Ben-Tzion Spitz

No love, no friendship can cross the path of owstidg without leaving
some mark on it forever. - Francois Muriac

God has made a lot of promises to us. And whenrgad some of those
promises, they sound quite nice. However, manyjhof&¢ promises are
conditional. If we are good, then God will blesswith bounty, success,
victory over our enemies, and more. When we danftlif our side of
the deal, then God doesn’t necessarily feel obltgddlfill His side.

For example, we are told by the Talmud (TractateaBet 4a) that our
patriarch Jacob was worried that perhaps some fsinisomay have
reduced not just his reward, but even the divinetgmtion God had
promised him. Jacob, it seems, understood that Gpaimise to him
had been conditional.

However, there are a handful of promises that anditional. This
week’s reading of Pinchas has one such promise.

At the end of last week’s reading, we are toldhe# thass promiscuity
that men of Israel embarked on with the seductivenen of Moab and
Midian. At the height of the illegal dalliance, ainqre of one of the



tribes of Israel is publicly intimate with a priresefrom Midian. Moses
and the elders are horrified and seemingly pardlymto inaction, but
Pinhas, the grandson of Aaron, takes a spear asdesk the couple
during their romantic act. Pinhas’ violent, vigitarexecution is credited
with stopping the plague which had killed 24,000hno¢ Israel because
of God'’s wrath over the widespread immorality.

As a reward for his daring, decisive act, which destrated Pinhas’
love, obedience, and allegiance to God, God pramiken an
everlasting covenant of peace. The covenant igsRitihas and all his
descendants as Kohens, as the priests consecratededicated to the
service of God in the Tabernacle and later in thmfle.

The Meshech Chochma on Numbers 25:11 explains tthatis an
eternal, unconditional promise. It doesn’'t mattérai future Kohen
misbehaves, he will always retain the status ofoadf, with all of the
ensuing rights and responsibilities of a Kohen.

He underlines that whenever God makes an absolomige through
His prophet, the promise cannot be revoked by amyHe brings as
further proof that there were descendants of Pinlv® though they
were the opposite of shining examples of moralitgrited to serve as
High Priests during the era of the second Temple.

May we merit to see both conditional and unconddioblessings,
speedily and in our days.

Dedication - To the Kohens who are studying #veslof their Temple service.
Shabbat Shalom

Ben-Tzion Spitz is a former Chief Rabbi of Urugudg.is the author of three
books of Biblical Fiction and over 600 articles astbries dealing with biblical
themes.

Rabbi Shmuel Rabinowitz

Psalm from within the Earth! - Pinchas 5780

In this week’s Torah portion of Pinchas, we reddray perek (chapter)
that summarizes the census that took place in tbab\plain on the
western side of the Jordan. This census was (atheo nation’s
preparation for dividing the land among the tribéssrael. During the
census, we find a surprising reference to an ewentead about weeks
ago: the rebellion of Korach against Moses.

The Torah describes the census as the tribesa#l larere divided into
households, and when it summarizes the familigb@tribe of Ruben,
it focuses on two familiar people — Datan and Awirdorach’s partners
in the rebellion against Moses:

“The sons of Eliab were Nemuel, Datan and Aviragythre Datan and
Aviram, the chosen of the congregation who incégdinst Moses and
Aaron in the assembly of Korach, when they inciagghinst the Lord.
And the earth opened its mouth and swallowed thedhkorach...and
they became a sign.”

And then there’s an additional comment we will ekam

“Korach's sons, however, did not die.” (Numbers26 11)

What is the story with Korach's sons? When we readashat Korach
we were given the impression that the entire Kordaimily was
swallowed by the earth. Now, it turns out that iegsion was mistaken.
Korach’s sons did not die.

The next time we encounter Korach’'s sons will bethe book of
Psalms. It turns out that Korach’s sons were ambegpoets of the
Psalms, and they even served as head poets irethpld in Jerusalem.
Eleven of the psalms were composed by the sonoddl. Let's look
at some of the verses of these psalms:

As a hart cries longingly for rivulets of water, soes my soul cry
longingly to You, O G-d.

My soul thirsts for G-d, for the living G-d; whenliw come and appear
before G-d?

Why are you downcast, my soul, and why do youweitinin me? Hope
to G-d, for | will yet thank Him for the salvationsf His presence.
Psalms 42, 2-3; 12)

My soul yearns, yea, it pines for the courts ofltbed; my heart and my
flesh pray fervently to the living G-d.

O Lord of Hosts, fortunate is the man who trust¥dau. (lbid 84, 3; 13)

Korach’s sons’ psalms raise questions. These afty Ipeople
experiencing profound religious experiences, cotateaown to the
depths of their souls to what is sacred and toecless with G-d. No
wonder they merited being among the poets of tlanis

In order to understand their story correctly, wantto Rashi, the biblical
commentator:

“At first, they were in their father’'s counsel, bat the time of the
controversy, they parted, and when all those arotimeim were
swallowed up, and the earth opened its mouth, thage was left within
the mouth of the earth...There they uttered a sond, there they
composed these psalms. Then they ascended fram #med the holy
spirit rested on them.” (Rashi on Psalms 42, 1)

The sons of Korach, it turns out, were not alwayshsrighteous men.
At the beginning of the rebellion, they sided witteir father against
Moses and Aaron. But at a certain point, they mtdpand looked at
where they were heading. When their father, Koraas swallowed up
by the earth, they descended as well! From théhdepf the earth they
acknowledged the error in their ways and made #ustbn to withdraw
from the rebellion. At the last minute, they astexhfrom the earth and
stayed alive!

Korach’s sons symbolize man’s incredible, G-d-giwadmility to rise up
from low spiritual situations and embark on a neathpthat ultimately
leads to the Divine Presence.

The poets of the Temple, the Torah tells us, weseakh's descendants.
The prophet Samuel was a descendant of Korachigedls Korach'’s
family was not rejected following the acts of theatl of the family
because the right to renounce wrongdoing, risengpraove forward is
not dependent on the acts of parents or on theo&the person himself.
Irrespective of a person’s situation, he or shealéed upon to rise up
and move forward in a beneficial and joyful spisitpath.

The writer is rabbi of the Western Wall and HolteSi
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But the sons of Korach did not die. (26:11)

It is not as if Korach had protected his sons bgfueing them from his
ill-fated debacleRashicomments that they had been involved from the
very beginning. At the time of the dispute, howetkey weraneharher
bi'teshuvah had thoughts of repentance in their hearts. Toere a
place was fortified for them iGehinnom Purgatory, and they resided
there. This means that the earth beneath them regdabove the spot
designated for them iGehinnom Thus, they were spared due to the
teshuvahthoughts they harbored. This is a powerful andpinirsy
lessonTeshuvalsaves.

When thePonovezher Rav, alyas about to travel on a fundraising trip,
he visited his reveredRebbe the Chafetz Chaim, zlto receive his
blessing. “Does thRebbehave a message for the people in Europe?” he
asked. “Tell them that it is quite simple to tkshuvahrepent. All one
has to do is regret and express remorse over hiatiam from
Hashem’s Torah. He then accepts upon himself tdiroos upon the
prescribed path. Thgetzer horaevil inclination, would like us to think
that teshuvahis a difficult undertaking which usually concludes
failure. This is one of the wiles of thgetzer hora Teshuvahis not
difficult.”

The Bnei Brak security guard who worked the pratectunit that
safeguarded PonovezZfieshivahwas himself not observant. Thus, it
came as a total surprise, when one day he appathés post sporting a
yarmulkeand wearingzitzis One of therabbanimwho met him asked,
“My friend, what prompted you to wednigdei malchusroyal garb?”
The man replied, “It was thghiur, lecture, delivered bivlaran Horav
Shach (the Rosh Yeshivgti The Rav countered, “What did you
understand from thghiur that inspired you?”

“l did not understand a single word,” the guardliezh “When the car
transporting theRosh Yeshivalo theyeshivahpulled up, however, |



saw how the students reverently lifted the aBedh Yeshivafrom the
car, and how they supported every step that helgltvok until he
ascended to the lectern. When | saw this, | thotmintyself, ‘Thebais
hamedrashis filled to capacity, standing room only. Whatncthis

‘What can | do,” he asked, “to resolve the situa®idoVhy did you take
him home? Did we do something wrong? Was it thelfawy his bed?
What can we do to rectify this, so that he canrretarthwith?’

“Nothing! Absolutely nothing! After what my husben and |

elderly Rosh Yeshivabkay that is so special?’ | decided to stand by thexperienced, we want nothing to do with religionvds unaware that

door of the room and listen. As soon as Rwsh Yeshivabegan the
shiur, a complete transformation occurred. Rash Yeshivalwho was

weak and unable to walk, delivered a lecture likgoaing, spirited
eighteen-year-old. His passion and spirited dejfivielew my mind!

Where did he suddenly garner the strength to beymang and
exuberant? | figured that it must come from theahorl decided then
and there that, if Torah can create such a metdmsip in a person, |

your school was religious. Otherwise, he would nénave stepped foot
in your building.’

“The Rosh Yeshivabegged. He pleaded. He promised the world. My
mother, however, was adamant. There was no waysl refirning to

Batei Avos Suddenly, th&kav’'sknees began to shake, and he asked for

a chair. He sat down by the table and began taiocpntrollably. He
uttered not a word; he just cried and cried. Tenut@s elapsed. He

was going to change my way of life and become olaser’ stopped, wiped his tears, rose from the chair aftlr home.

We have no shortage teffshuvatstories, because many people find theifindeed, my mother saw to it that her preciousciibuld not grow up
way back, often (like th8nei Korach through the vehicle of hirhur,  religious. I, however, never forgot that image befmy eyes. The sight
thought. (I looked up ‘thought’ in the thesaurusl anrived at a better of an elderlyRosh Yeshivalweeping copiously over the loss of one
word: consideration.) Many of us have fleeting thots, but never stop young child to Judaism was forever etched in mycpsyHis tears were
long enough to_consider their import and impactori€ider” the so genuine, because his love of Torah and everisieweshamatwas
following story, which | just read in Rabbi Yechigpero’s, “One Small heartfelt and authentic. Many decades passed #iatelay, but | have
Spark.” finally returned. Now, | want my wife to join meg shat we can live out
Many yeshivosin Eretz Yisraelcater to the needs — both physical andur twilight years as fully-observant Jews.”

spiritual — of men who are returning to Jewish obsece. One such RavFeivelson agreed to help. After such a story, wtwald demur such
yeshivah,under the leadership dfiorav Eliyahu Feivelson, focuses a request? Th&osh Yeshivah'sries never ceased. They pierced the
primarily on the younger generation, men who seekadncretize their heart of a young boy and remained with him throughus life, until
religious beliefs and their knowledge of Torah befgoing on to build a they finally had the desired effect.

family. Thus,Rav Feivelson was surprised one day when a gentlemasy paws Jon% 19 712 JAD0 .12 710 w8 2R I 32 Y DR T np
regal in dress and demeanor, visited him with amsual request: “l am x=w> "2 n7p

a professor at the university and recently becamaahteshuvahl am Take to yourself Yehoshua ben Nun, a man in whom #&re is
well on the road to becoming a fully observant memtif Am Yisrael  spirit...You shall place some of your splendor upon Im, so that the
My issue is with my wife. She is not yet there.féwt, she neither has entire assembly oBnei Yisraelwill pay heed. (27:18,20)

interest in becominfrum, observant, nor in my carrying out my choice.Targum OnkelogommentsB’dil di yikablum minei kol k'nishta divnei
She would much rather that | return to the ‘normedy of life that we Yisrael “So that the entire congregation Bhei Yisraelwill accept
enjoyed before | becanfeum. | came here to ask the Rabbi to pleaséim.” Rashiwrites, “So that they treat him with respect aadrf in the

speak with my wife and attempt to convince her ¢coompany me on
this journey.”

Rav Feivelson was impressed with this man’s requéstak not every
day that an accomplished senior citizen showedtupsadoor to make
such a request. “What motivated your return to Modadaism?” he
asked the professor. This is his moving story.

“l was nine years old when my parents emigratecEtetz Yisrael,

following World War Il. They were survivors who hémst everything in

the Holocaust. Family, money, religion — all loShey sought a better

manner that they treat you.” It is wonderful to @avosheRabbeinu’s
approval, but is it not superfluous? Once Hashewe glae order, “Take
to yourself Yehoshua,” what else was necessanegoesto Yehoshua
becoming Moshe’s successor? Is Hashem’s approsafficient that it
was necessary for the people to see that Mosheywa® on board with
this choice? Why did Moshe have to maemichahlean his hands on
him, to demonstrate to the nation that Yehoshuahitlll support?
Horav Yissachar Shlomo Teichtal, ekplains this practically. He begins
by relating an incident that occurred concernitayav Shlomo Kluger,

future for theirben yachid only child. We arrived in a growing city that zl (Maharshal, Av Bais Dinand Maggid in Brody, Galicia. He was a
did not yet have the type of school that my motlianted for me. Not prolific author who wrote 160 volumes (of which 1i&re sizable) of
knowing much about schools, she contacted her érddr advice. He  commentary on all areas of Torah. Following hisiéats death, he had
suggestedBatei Avos,which was a fine school, part of a religiousgrown up as a homeless orphan. Meggid, zl, of Dubno met the boy

orphanage located in Bnei Brak. The school had lestablished by the
Ponovezher Ravas part of his legacy to rebuild the Torah thaksw
decimated in Europe. My mother trusted her brotBee had no reason
to ask whether the school was religious. If she kamvn that it was, |
would not have attended. Her child would not fakypto the ‘mistake’
that had cost them everything. (Sadly, wheneveresoimg goes wrong,
it is always G-d's fault. We cannot judge. What tkarvivors
experienced is beyond anything that we can desorilbaderstand.)
Ashdod to Bnei Brak was not a commonly traveledteoWhen my
mother sent me off, we knew that it would be someetbefore we
would see one another. | would have a room ane thoéid meals a day,
so why should she worry? One day, when my mothdrtbde in Bnei
Brak for another reason, she decided to visit m¢ha school. How
shocked and dismayed she was to discover thatreeiops child was

wandering the streets of Zamosc, Poland, and toukirh arranging for
rebbeimto tutor the young prodigy. He sat on a numbepaiti din(at
age 22), together with more seasoned scholarsllyfim@suming a
rabbanusin Kelokow, Galicia, at age 36.

Rav Shlomo was the paragon of integrity, a man whse unwilling to
bend or compromiskalachahout of fear of a litigant’s power, social or
economic standing. This attitude (which is the aatlytude arav should
adopt) led to his early departure from thabbanus In those daysosh
hakaha] head of the community/president, was a very phwer
position. Indeed, some rabbinic leaders would aspg to the demands
of theirrosh ha’'kahal He was usually a distinguished, powerful leader
who was extremely wealthy and well-connected. Therage member
of the Jewish community would act submissivelytie presence of the
rosh hakahal Rav Shlomo did not. In fact, when din Torahbetween

attending afrum school. She was adamant: ‘Pack your bags; we atie rosh ha’kahaland a member of the community presented itself

leaving this place. My child will not attend a ggius school
“Three days later, an elderly man wearing a loragklfrock, sporting a
white beard, appeared at our door. He introducadsélf asRav

before him, he rendered judgment accordingpdtachahas he saw it.
Sadly for him, in one instance, it found ttwsh hakahaliable to pay a
hefty sum of money.

Kahaneman, thé&onovezher RavApparently, he had been travelinglt did not take long before theosh hakahalmade theRav’s life

outside the country on one of his fundraising tépsl was dismayed to miserable. As a result, poverty reignedRav Shlomo’s home. Every
discover upon his return that one of his studemsts bpted to leave. avenue of income was closed before him, becauseoste ha'kahal
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controlled the community. He could no longer afftind type of clothes
worn by therav of a community. His old ones were torn, and héesed

address the congregation duridgvening That Shabbosthe shul was
packed, standing room only. Wh&av Shlomo ascended the podium,

the final indignity onShabbosvhen he sat down on his seat up front andie took one look at the crowd and nearly passedHrihad never seen

felt moisture beneath him. He stood up to see ‘mheone” had put
filthy grease, generally used for the wheels ofaiage, on his seat. It
ruined the rabbinic garb that he was wearing. Betwthe worn-out
material, the holes and the greaRey Shlomo Kluger looked like an
itinerant vagabond, which is what he had become.rdsh hakahahad
won the first salvo.

S0 many people, let alone delivered a lecturegmttHe began to speak,
and his anxiety took over to the point that thedsahat he emitted from
his mouth were foreign to everyone — even to hiRdv Efraim
understood what was happening, and he immediataljaiened,
“Fantastic,gevaldid Brilliant! What an incredible thought!” Nu, when
Rav Efraim spoke, thehullistened. They, too, “convinced” themselves

Everyone eventually answers for whatever injudtieeauses, especially that the gibberish they were hearing was brillidiatectic from a young

if he denigrates a Torah scholar, because thers ltisagreeing with
Hashem and His Torah. Nonetheless, the man’s ukimpanishment
would neither put food ofRRav Shlomo’s table, nor would it give him
some presentable garments. He packed his bag dindoven. He
planned to seek a tutoring position teaching childiThe rabbinate was
not for him. His deferential, unpretentious tempagat precluded him
from assuming a rabbinic position (or so he fé#®. could hardly go on
an interview in torn, foul-smelling clothing.

As he was traveling, he chanced updarav Yosef Stern, ,zRav of
Zalkova, one of that generation’s premier Torah nga who
immediately recognized the yourlRav of Kelokow. He remarked,
“How does someone of your stature go out in publicsuch attire?

master. This caused®avShlomo to calm down and speak eloquently for
the next four hours, during which he held the ceggtion spellbound.
The question is obvious: Why dilavEfraim Zalman focus so much on
the externals, i.e. clothing, oration, present&tidMas his approbation
not enough to garner support for his candid@&®a¥ Teichtal explains
that, “No, it was not enough, because people expdeavto present
himself to be authoritative, impressive, and comdagm obedience and
respect. If the powerful people who expect everytongefer to them do
not respect thdray do not expect that he can be a peoptalmid
chacham an unparalleleghosek an individual who can engage young
people and reach them, then he will not be suagkedsfis all about
authority. While it is true that one must be aldeappreciate greatness,

Where is youkavodhaTorah honor for the Torah?” (As a distinguishedsomething which is beyond the average boor, ond kmesv whom he

Rav, Rav Shlomo Kluger represented Torah at its apex. Hddcaot
present himself publicly in such a degrading manmter RavShlomo
poured out his heart ®avYozpa, theRavsuggested traveling to Brody,
whereHorav Efraim Zalman Margolis, zljved. (R’ Efraim Zalman was
a successful businessman who was also Brody’'srgatibrah scholar.
He had authored th®latei Efraim and ShaareiEfraim.) He had two
sons who required tutorinfavShlomo thanked thRavand asked for a
letter of approbation, since he did not knBavEfraim Zalman. He was
certain that without some kind of letter attestioghis erudition and
character, he would be hard pressed to land a job.

Rav Shlomo continued his journey toward Brody, wheeerhetRav
Efraim Zalman. His home was palatial, which addedthe Rav’'s
discomfort, standing there in his filthy, torn diotg. Rav Efraim
Zalman's impeccable character refinement matched bhilliance in
Torah knowledge. When Rav Shlomo related to hirhleavas seeking
a position as a children’s tutd®avEfraim demurred, “You are far over-
qualified for that. The city of Brody needsMaggid, preacher, anév
Bais Din head of its rabbinical court. | think that yowe a perfect fit,”
Rav Efraim said, “but first, we must obtain new clatheorthy of a
distinguishedRav” Rav Efraim barredRav Shlomo from leaving his
home for three days until the clothes were reaflgnyone were to see
him in his shabby, foul-smelling clothes, all betsuld be off. He would
never get a job.

The next stop was the hometbdbrav Meir Teumim, zRavof Brody, so

is expected to impress before he begins the imervEven Yehoshua
needed MoshRabbeinuwith him.
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And on the Shabbosday: two male lambs in their first year,
unblemished. (28:9)

Shabbosbears testimony that Hashem created Heaven artth. ear
Hashem imbued this day with unique spiritual ch@malistinguishing
it from the other six days of the week, elevatingpia higher level of
sanctity. Thus, orShabboswhen theBais HaMikdashwas extant, we
could offer aKorban Mussaf Additional Offering, similar to what is
offered on Festivals and holy days. Thefer HaChinuclexplains that
when we bring an offering, we fix our thoughts ¢ significance of
the day and its broad degree of sanctity. Man [saitted by his actions.
Thus, Hashem commanded us to perform specificresfior the sake of
the day, which, in turn, will imbue us with its sadness. In short, a
korban reminds us that this day — i.8habbosRosh Chodesh, Yomim
Tovim— is spiritually unique.

Horav Yitzchak Zilberstein, Shlita(Mitzvos B’Simchah relates an
inspiring d’rash, homiletic exposition, fromHorav Yaakov Yosef
Herman, zl with regard t&Shabbosin theHoshanogecited orShabbos
Chol Hamoed Succpwre laudKlal Yisraelfor their devotion t&Shabbos
Kodesh We recite a number of accolades, one of whidlirsttappears
ambiguous and somewhat less than laudatéogheves u’'mamtenes ad
k’los ha’Shabbos“Who sit patiently on, before the end $fiabbos At

that theRavcould converse witRavShlomo in learning and get a sensefirst glance, this phrase implies that we are wgitior Shabbogo end,

of what kind of peerlestalmid chacham Torah scholar, he was. After
the Ravwas favorably impressed with the youR@v’s brilliance and
unsurpassed erudition, it was time to visit Brodyash ha’kahal
Obviously, a city of 25,000 Jews, which was homariany scholars,

sort of looking at our watch every moment to seeef can perform a
weekday activity. Rav Herman gave meaning to this verse via an
incident that occurred personally concerning him.

Rav Herman’s daughter lay critically ill in the hosit It was Erev

had a uniquaosh ha'kahal He was an individual who was not just Shabbosand her parents had to make the painful decismteave her

wealthy and well-connected, but who was also aividdal who knew
his way aroundShas all of Talmud Bavli and was comfortable in

alone in the hospital fdBhabbosor stay with her and ignore the many
guests that lined up by their door for tBeabbosmeals. These were

Shulchan Aruchcode of Jewish Law. He was a man who enjoyed hjgeople who had nowhere to go, nothing to eat. These people whose

share ofkavod honor, and, due to his position, came to expedthis
time, RavShlomo had to be convinced that the man was dyteialdite.
Rav Shlomo felt that it was below the dignity oft@mid chachanto

spiritual uplift for the entire week was derivedrr their Shabboswith
the HermansRav Herman decided that he must attend to the needs of
these peopleHashem Yisboraclwould attend to his daughter. The

cower before amm ha’aretz an illiterate person. He felt that the man’smitzvahof hachnosas orchimwelcoming guests to his home, easing the

money and power did not empower him with a levedlighity such that
the Torah embodied within talmid chachanshould be denigrated for
him. RavEfraim Zalman explained that while he was absbfjtestified
in his feeling, the man was a scholar. If he warnledposition, he would
have to accept th@shha’kahal

travail of their lives, would stand to serve ag’ehus merit, for his
daughter.

It happened that another patient with the last nafitiéerman was at the
hospital. Over the course oBhabbosthis patient passed away.

According to hospital regulations, a letter was panged to have

All went well until the firstShabboswhen it was announced throughoutimmediately been sent to the family of the deceaBgdsome quirk, a

the community that the new youryy Bais Dinand Maggid would
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secretary erred and instead sent the death nditificao the wrong



Herman family. She sent the letterRavYaakov Yosef Herman. When

Everyone was overjoyed, except Rabbi Klonimus, whioije happy to

the telegram arrived oishabbos the righteous Hermans refused tohave saved the community, was chagrined that he destcrated

accept it. It wasShabbosthey would not disrupt thkedushassanctity,

Shabbos Veritably, it was a matter giikuach nefeshto save Jewish

and serenity ofShabbos They would wait it out. The telegram waslives, but he was troubled that his “slate” feltpienfect. Thus, prior to

forwarded instead to their sister-in-law who readnd went to speak to
the Hermans. They refused to listen to anything s notShabbos-
related.

returning his holy soul to its Source, Rabbi Klonsrinstructed that for
the next one hundred years whoever passed his ghawdd throw one
stone on it. (The punishment fBhabboslesecration is stoning.) He did

On Motzoei Shabbgsanother telegram arrived, apologizing profuselywhat he had to do, but he was still troubled. AfiirShabboss special.

for the error. Indeed, they were pleased to infdtenHermans that their
daughter’s condition had improved, and she was@&ggeo be released

Va'ani Tefillah
T2 mympe wnmws ¥ — V'al nishmoseinu ha’pekudos LachAnd for

in a couple of days. WhelRavHerman was informed of the mix-up in our souls which are in safekeeping with You

telegrams, he realizguishat the explanation of the verse lifoshanos
The Jew is lauded for patiently waiting until thenclusion ofShabbos

Chayeiny our life; nishmoseinuour souls/quality of life. We recognize
that life without theneshamah Shenasata thie soul which You placed

before addressing any n@habbogelated issues. He is in no rush. Thewithin me, has no meaning. What quality of life da attributed to a

weekday can wait. Now, it iShabbos Today, he celebrates with
Hashem.

Horav Zilberstein concludes with an incident that ocedrconcerning
the saintly Rabbi Klonimus, father-in-law of tiaharshal,who lived
at the beginning of the sixteenth century. The dewtommunity
constantly suffered from the brutal anti-Semited #meir blood libels.
The Christians would claim that the Jews killed i€tan children, so
that they could use their blood to mix into tinatzahbatter. While this
claim was preposterous, the sadistic ruffians toatprised the peasant
populace at the time did not require much more ¢gitate them
sufficiently to create a pogrom against the Jewsriig those dark
times, the Jews were compelled to live surroundebhemunded by such
hatred. Therefore, when a Christian child was foundrdered on
Shabbos fingers were immediately pointed at the Jewismicmnity.
The Christian population was poised to obliterdie entire Jewish
populace. Rabbi Klonimus immediately wrote variosheimos
Kabbalisticnames and incantations, on a piece of paper @ogglthem
by the murdered child’s body. Then, to the shoctt awe of both the
Christian and Jewish communities, the child aroskravealed who had
murdered him. He then fell back, dead. The Jewmsimrounity was
spared.

life without meaning? Thus, we do not thank Hasloery for our lives,
but for our souls as well, because one does nawitmut the other.
Actually, our “life” is ourneshamahthe spiritual, Heavenly component
within us that endures forever, long after theiygbal body has ended
its journey on this world.

What is the meaning dfa’pekudos Lach“which are in safekeeping
with You”? Pikadon in Hebrew means deposit or collaterblorav
Yitzchak Kirzner, zlexplains that thexeshamahof a person is also
called apikadon since part of th@eshamahascends to Heaven when
we go to sleep at night. We pray that Hashem w#ké care” of our
neshamaland return it to us when we arise. Now, if we takenoment
to digest this: At the moment of our awakening, ave “accepting” a
delivery from Hashem: oureshamahHow can we just pull the blanket
over our heads and go back to sleep?

Sponsored in loving memory of our dear mother, draother and great
grandmother on her yahrzeit

Mrs. Hindy Herskowitz
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