S® In fact, in Lithuanian yeshivas there was suchexaggerated disdain for
baalei batim, the “story” went around about twoeelggentlemen - baalei
batim of course - who were both hard of hearing aratle up to learn

To: parsha@parsha.net gemorrah together. One was using a gemorrah Ewubile the other was
From: cshulman@gmail.com using an Erchin. The chavrusa went very well, thgly reached the forty-
third daf, when one was already making a siyum @ dmaller volume

INTERNET PARSHA SHEET (Erchin), and the other still had another sevetaytb go!
ONKORACH 5767 This exaggerated attitude is the basis of they viemdamental

philosophical question that bothered many of thtéhuanian yeshiva
In our 12th cycle. To receive this parsha sheetodutp://www.parsha.net and click boch_urllm: why did the_ Borei Olam create baaleirbatt all? We know that
Subscribe or send a blank e-mail to subscribe@aarsh Please also copy me at he didn’t create anything that has no pur_posg!?

cshulman@gmail.com A complete archive of previsases is now available at Needless to say, all of these exaggerationsdicelpus. The Sema never
http://mww.parsha.net It is also fully searchable meant to say that the sechel of baalei batim isydwhe opposite from
sechel haTorah. A layman who is not familiar whke tntricacies of physics
or biology will often be mistaken if he will appgommon sense to those
To sponsor an issue (proceeds to Tzedaka) estailman@gmail.com disciplines; and the same is true of the self-doathdiscipline of Torah.
But very often we will use common sense in estainlg halacha! The
Talmud tells us that by way of sevorah we can éstaa din de’oaraisal!

TorahWeb.org” <torahweb@torahweb.org> to weeklydt I recently met a young talmid chochom who insidteat a certain halacha
http://www.torahweb.org/torah/2007/parsha/rsch_glotatml in Shulchan Aruch must be understood literally,applying in all cases,
Rabbi Hershel Schachter even when it made no sense. | argued that it whsirsgerstood that one
It's Just Plain Common Sense use his common sense, and only apply the halacka windeed did make

The rabbis in the midrash saw a connection betviiee end of parshassense. (I later checked the Iggros Moshe of Ravheld=einstein and he
Shlach (where the mitzvah of tzitzis appears) &edoeginning of parshaswrote exactly the same in that particular instandd)is young talmid
Korach (which describes the rebellion against théharity of Moseh chochom told me, no, we may not use common sensdl, &nd even
Rabbeinu). Korach claimed that since all Jews htree same level of though the halacha - as he misunderstood it - nmdeense, he has
kedusha, everyone has the right to interpret tha&cha as he sees fit. His"emunas chachomim.” | told him that this was a €ffah concept (the
argument against Moshe'’s halachic position hadt gigaeal to the massesprinciple of the infallibility of the posek). Our ofah speaks of the
It was based on common sense. He got two hundrddfifiyy Jewish theoretical possibility of a par he’elem davar g#dbur, a korban brought
leaders to wear four-cornered garments made ofeileshand to appearin a situation where all seventy one members ofShehedrin paskened
before Moshe, asking whether it was necessaretthé techeiles stringswrong. The torah tells us that on one occasion Mdsabbeinu was about
(in tzitzis) to their garments. Common sense dictathat this was not to issue an incorrect psak, until he listened ® Hrother Aharon and
necessary. If one string died techeiles takes @eegarment of any other corrected his position.
color, then if the entire garment consists of tédehestrings, no additional In our religion, are we not permitted, or betyet - obligated, to ask
strings of techeiles ought to be needed. questions when we come across a halacha that makssnse? Isn't that

Moshe rabbeinu, on the other hand, argued tHatlais a self-containedwhat “lernin” is all about: to make sense out af tialacha! Our Torah is a
discipline where common sense does not always glaple. In the Toras emes: it corresponds to reality, and doesomtradict it! Rav Chaim
discipline of biology the Talmud points out thateooan not always useVolozhener would often sign off at the close oflauva “Kel emes nosan
common sense; and the same is true of physics. Haclpline is self lanu Toras emes, u’bilti el ho’emes eineinu - tive 1G-d gave us a truthful
contained, and has its own style of logic. The santreie of the halacha.  Torah and we always have to try to be honest todés the true meaning

This idea is well known at Yeshiva. Rav Solovsilts talk on this topic of the halacha.” If there are two ways to undeidtarhalacha, one which
has appeared both in Shiurei Horav (edited by JoEgstein) as well as in makes sense and the other does not, of course addsbhoose the
Reflections of the Rav, volume | (transcribed byBigAvraham Besdin).  interpretation that makes sense!

In connection with this idea many will refer teetwords of the Sema (in Yes, indeed, emunas chachomim is a very fundaherinciple in our
his commentary to Choshen Mishpat) that the “seghtiie baal habayis” faith: we believe Hakadosh Baruch Hu will give diwiassistance to an
is just the opposite from the “sechel of the Toréih"yeshiva parlance a honest and deserving talmid chochom that he shmilbove his personal
“baalebatishe svora” usually refers to a commorsseargument.) In negios in issuing a psak; he will not have an ageBdt it doesn’'t mean
yeshiva circles a witty comment is attributed te thhr Sameach: when athat we should believe in nonsense. Every exagdgerist by definition not
talmid chacham can not figure out any given haladdtahim ask a baal true. It does not correspond to reality. The haashvery nuanced because
habayis, and then do the opposite. The halachalwillys be the oppositethe world is very complex. Most simanim in Shulchimich have many
from what the baal habayis will think that it shible. The story goes thatse’ifim. You can not cover all the cases in onerslstatement. The
on one occasion the talmedei chachamim did not kwinat the halacha challenge of “lernin” is to be able to formulateettalacha precisely,
should be in a certain instance, they asked ahadmglyis, and he happenedvithout any exaggeration leaning in either diractioith “sechel”.
to give the right answer. They approached the @hregich and asked him, Copyright © 2007 by The TorahWeb Foundation. Adhtis reserved. -- Audio
but didn’t you tell us that the sechel of the baladtim will always be the (MP3 and CD) - http://www.TorahWeb.org/audio Video
opposite from the sechel of the Torah? Whereupoartssvered that the NtP-/www.TorahWeb.org/video Divrei Torah -

- . . http://www.torahweb.org/dvarTorahindex.html Shiuof Rav Soloveitchik zt"l -
baal habayis must have had a bad day! He was iméirtg straight for a http://www.torahweb.org/ravSet.html Palm Pilot Tiovdeb Archive -

baal habayis! http://www.TorahWeb.org/palm
| remember there was a student in Rav Solov&ighilass at Yeshiva

who would evaluate the shiurim. When everything ensense, there were

no loose ends, and everything fit into place, thaiild be considered so-so.Rabbi Yissocher Frand <ryfrand@torah.org> to @t show details
But when the svoros developed were not that compeland all the 1:07 pm (11 hours ago)

gemoras didn't really fit in well, that was topseal Brisk”!




To sponsor an edition of the Rabbi Yissocher Frandail list, go to joined together. Together there is strength. Sépdrave are all just bits of

https://wwws.capalon.com/secure/torah/listDedipdie?class1=35 sand.

“RavFrand” List - Rabbi Frand on Parshas Korach

These divrei Torah were adapted from the hashkaftiop of Rabbi  The Need To Preserve The Staff of Aharon

Yissocher Frand’'s Commuter Chavrusah Tapes on theklw portion: The Torah says that after the dispute of Korabk, symbol that the

Tape # 554 - The Kohain and the First Aliyah. G8babbos! Almighty established to prove that Aharon and lesagndants were His
choice to be the priests was the Staff of Aharowl. iBade a miracle such

Korach and the Rebbe Reb Zusha: Opposite Ends of ¢hSpectrum that this staff sprouted almonds. This finally doded the rebellion of

Korach and his followers met a most tragic anidjua fate following their Korach and allowed peace to be restored to Israel.
abortive attempt to overthrow the leadership of Mo&abbeinu: “..the The Rambam writes: “There was a stone in theemedide of the Holy
ground that was under them split open. The eartmeq its mouth and of Holies upon which the Aron [Ark] rested. In ftof it was the
swallowed them and their households, and all thaplpewho were with (memorial) jug of Mann and the Staff of Aharon. #te time King
Korach, and all their possessions.” [Bamidbar 131 Solomon built the Bais HaMikdash [Temple], he kntat eventually the

The general rule or presumption is that the Abigadministers Bais HaMikdash would be destroyed, so he built@etecompartment in
punishment in a “measure for measure” fashion. \Wigaiificance is there deep underground chambers. King Yoshiyahu commath@edhe Aron be
to the fact that the earth swallowed up the pewapie sided with Korach? hid in the place that Shlomo prepared, as it igtewi.. and they hid
Where is the “measure for measure” aspect of thaishment? together with it the staff of Aharon, the jug of Mg and the oil of

At the very beginning of the Parsha, Rashi contmem a point that anointing. None of these things returned at the tifithe second temple...”
bothers all commentaries: What is the meaning @btbening words: “And [Hilchos Beis HaBechira 4:1]

Korach took” (vaYikach Korach)? What did Korach &8k Rashi's The four things (the Aron, the Mann, the oil, afldaron’s staff) are
approach is that Korach took himself off to onestd be separate from thepreserved until this very day. These are itemsttienation of Israel needs
assembly of Israel by raising objections regardiregpriesthood. for all eternity. If we were to take a poll and &%khat should be saved

Rashi is pointing out that the first step in @wynmunal dispute is when from the First Bais HaMikdash for all eternity -hd Staff of Moshe or the
one party literally “takes himself to one side”he separates himself fromStaff of Aharon,” I'm sure the response would bé&TStaff of Moshe.”
the rest of the community. He denies the unityhef‘tzibur’ [community].  Moshe’s staff was used to split the sea and tfope the miracles and
As a result of this “striking out on one’s own”,egything else follows plagues in Egypt. This is the staff that gave Kisfael their freedom! Why
naturally. Inevitably, the next step will be soniethakin to “he was jealous is it that the staff that did all the miracles wast preserved, and yet the
regarding the fact that Elizaphon was appointedPtiece of the Tribe of Staff of Aharon with which just one significant eteoccurred was
Levi. preserved for all eternity?

Korach was bothered by the fact that he — testlof the second son of The Mikdash Mordechai suggests that the StafMlashe was the staff of
Kehas (Yitzhar) — was passed over for this priestgyjob. He reasoned miracles. Miracles are significant but not cruélthe future of the Jewish
that the oldest son of Kehas (Amram) had two sMuskie and Aharon) people. The Staff of Aharon is the staff that bittugeace to the Jewish
who played major leadership roles in Klal Yisraelwas only fair that people (following the Korach rebellion). Peace éeded until the end of
Korach was next in line for the third leadershigifion in the tribe — that time. Somehow or another, we will be able to ewihout the Staff of
of being prince. Instead, the role of Prince ofilhess given to the son of Moshe and the miracles it represented. But thesmiisething that Klal
Kehas' third son (Uziel) — Elizaphan. Yisrael cannot do without. It cannot do without Bha [peace]. The

Once one fails to see himself as part of thautzibne becomes botherednstrument that brings Shalom must be preservedlfeternity.
by other people’s roles. If there is a sense dfyuaxid community, it really Transcribed by David Twersky; Seattle, WA DavidAgneky@aol.com Technical
does not make a difference “which role | performd amhich role you Assistance by Dovid Hoffman; Baltimore, MD  dhoéin@torah.org
perform”, as long as the job gets done. This week’s write-up is adapted from the hashkmidion of Rabbi Yissocher

o h “takes hi If to one” sitenpi t of th Frand’s Commuter Chavrgsah Tprah Tapes on t_he _yvé'ceklah portion (# 334).

- nce,. owever, _a persor_] a_es imselr to one sglepping out of the 1, corresponding halachic portion for this tapééaving a Chasunah Before

tzibur, it bothers him who is going to be the kdgypr. If 'm NOT a team Benching.

player, then MY role takes on extreme importance. Tapes or a complete catalogue can be orderedtfrevad Yechiel Institute, PO
To appreciate the contrast between the two efidbieo spectrum we Box 511, Owings Mills MD 21117-0511. Call (410) 36816 or e-mail

should contrast Korach’s attitude with that of fRebbe Reb Zusha. Thetapes@yadyechiel.org or visit http://www.yadyecloie/ for further information.

Rebbe Reb Zusha was once asked if he would hase tik trade places RavFrand, Copyright © 2006 by Rabbi YissochenBrand Torah.org. To support

. . e . . Project Genesis - Torah.org, go to http://www.tooadsupport/. Join the Jewish
?
with Avraham Avinu. He responded: “What differenweuld it make? The Learning Revolution! Torah.org: The Judaism Siiads this and a host of other

bottom line is that the AImighty would still onlyakie one Avraham AvinU (jasses to you every week. Visit http://torah.argmail learn@torah.org to get your
and one Reb Zusha? In the final analysis, the waeddld have been no own free copy of this mailing.
better or worse. Things would be exactly the sarhether | was Avraham Need to change or stop your subscription? Pldaseour subscription center,
and he was Zusha or | am Zusha and he is Avraham.” http://torah.org/subscribe/ -- see the links on ffage. Permission is granted to
This is a far cry from Korach. For Korach, it wéal that HE be the star. redistribute, but please give proper attributiod aop)_/rig_ht to the aqthor and
He wanted to be the Prince because he did notdagase of community, | 2rah-0rd- Both the author and Torah.org reseruaicerights. Email
; . PR . , . 7" copyrights@torah.org for full information. Toratgo he Judaism Site
Rabbi Zev Leff explains th_at if th_'s is the urstanding of Korgch s sin, it http://mww.torah.org/ Project Genesis, Incrig@torah.org 122 Slade Avenue,
makes perfect sense why his punishment was thatrtuead split apart. Suite 250 (410) 602-1350 Baltimore, MD 21208
What would happen to the earth if every grairsaid was not together,
but separate? We would all sink into the earth. Wiakes the earth Terra
Firma is that the ground sticks together. The tflaat the sand and earth allFrom: Rabbi Yissocher Frand [ryfrand@torah.org] tS€riday, June 30,
combine together gives the earth its strengthvefegrain of sand would 2006 [From last year]
separate, we would be left with one big sinkhole. To: ravfrand@torah.org
Korach’s “measure for measure” punishment was l¢isson of what Subject: Rabbi Frand on Parshas Korach
happens when individuals separate from one anethen they should be “RavFrand” List - Rabbi Frand on Parshas Korach




The Choice of Ketores To Counter-Act The Plague the miracles that we witnessed in the Wilderndssw could one imagine

Following the incident of Korach and the compisinf the Children of that anyone would claim that he sold us a bill@bds simply by virtue of
Israel in its aftermath, the Almighty was prepatedinleash a plague thathis gift of gab? Would anyone be able to deny Mashe is true and his
would, Heaven Forbid, wipe out the Jewish people: Torah is true?

“Hashem spoke to Moses, saying, ‘Separate yosdétom the midst of Rav Yeruchem answers: In fact, when G-d wanfg@ee something, he
this assembly and | shall destroy them in an inktdiey fell on their proves it in a way that even the greatest skeptitthe biggest cynic will
faces. Moses said to Aaron, ‘Take the fire-pan urtcon it fire from upon not be able to deny. The same applies to the siMfen Aharon’s staff
the Altar and place incense (ketores) and takeidkly to the assembly and blossomed and gave forth fruit, it was clearly arromiracle that changed
provide atonement for them, for the wrath has gmuefrom the presence the course of nature. No one could rationally artheg a 3 centimeter
of Hashem; the plague has begun!“[Bamdibar 17:p-11 distance made the slightest difference betweendiisustaff and the next

Given the fact that Moshe Rabbeinu apparentli thé initiative on his one. And yet, G-d gives it to us on a silver plasie that no one with even
own, Rashi asks how it was that he specifically seh&etores as thethe most ridiculous claims will be able to deny theh.
antidote for the plague. Rashi answers that this aveecret Moshe learned The truth is that Aharon, representing the tidbePriesthood, was the
from the Angel of Death himself during Moshe’s sojo on Mt. Sinai. leader and the tribe chosen by the Almighty toesétim in the Temple.
Namely, Moshe heard that ketores is effective apgihg plagues. Rashi Transcribed by David Twersky; Seattle, WA Davigversky@aol.com

adds that when a plague is unleashed, anyonebie tia be wiped out - Technical Assistance by Dovid Hoffman; BaltimoreDMdhoffman@torah.org --
whether righteous or wicked ' This week’s write-up is adapted from the hashkadation of Rabbi Yissocher

A ol is lik iritual hurri t @nce it i leashed Frand’'s Commuter Chavrusah Torah Tapes on the wdakiah portion (# 334).
plague IS like a spiritual hurricane or tornadance It IS unieashed, tp,q corresponding halachic portion for this tapeLisaving a Chasunah Before

anything in its path is vulnerable. Once the dgstrchas been given genching. Tapes or a complete catalogue can herestdrom the Yad Yechiel
permission to destroy, no distinction is made betwe tzaddik and a rasha.Institute, PO Box 511, Owings Mills MD 21117-051all (410) 358-0416 or e-
What is so special about ketores that it sersesnaeffective antidote to amail tapes@yadyechiel.org or visit http://www.yadyiel.org/ for further

plague? | saw a very beautiful insight to this gioesfrom Rav Nissan information. RavFrand, Copyright (c) 2006 by Rablissocher Frand and
Alpert. Torah.org. Join the Jewish Learning Revolutiomrdh.org: The Judaism Site

. . . . brings this and a host of other classes to youyeweek. Visit http://torah.org or
Ketores is the antidote to a plague that doesdisiinguish between email learn@torah.org to get your own free copthef mailing. Project Genesis -

righteous and wicked because it is the one itethénTemple Service into Toran.org is a recognized charity and depends ypan support. Please help us by
which they placed a foul smelling scent. The chediiehad a foul odor. visiting http://torah.org/support/ for informatioon class dedications, memorials,
Why on earth would a foul smelling ingredient beledi to a compound annual giving and more. Need to change or stop gobscription? Please visit our
striving to create a “pleasant aroma” before thmighty? subscription center, http://torah.org/subscribe/ see the links on that page.

The symbolism is that both the righteous anduttvked need to be taken Permission is granted to redistribute, but please groper attribution and copyright

I : N . to the author and Torah.org. Both the author andff.org reserve certain rights.
care Of'. We specifically put in a foul smeling ed as to include the Email copyrights@torah.org for full information. fed.org: The Judaism Site
W'Ck_eq in o_ur prayers. They need atonement as Y"e"' http://www.torah.org/ Project Gengsiac. learn@torah.org 122 Slade
This is akin to the symbolism of the Four SpeoiesSuccoth. The Esrog avenue, Suite 250 1@1602-1350 Baltimore, MD 21208

has flavor and aroma (representing both Torah kedgd and good deeds).
The willow on the other hand has neither flavor amma. It represents
Jews who possess neither Torah nor good deedsexgut such people http://www.chiefrabbi.org/
must be included in our prayers and so the fouciepaepresenting the Covenant & Conversation
four categories of Jews are taken together on dhieely. Thoughts on the Weekly Parsha from
So too, the symbolism of the ketores in the B&ad/likdash is that we Ssjr Jonathan Sacks
must worry about the wicked as well. Let the righi carry the wicked on Chief Rabbi of the United Hebrew Congregations tbé British
their backs, so to speak. Commonwealth
Therefore, the antidote to the plague where toghrighteous and the [From 2 years ago - currently 5765]
wicked suffer together is to bring the ketores comml that proclaims: http://www.chiefrabbi.org/tt-index.html
When the wicked and righteous are bound togethner,righteous will  Korach

protect the wicked. The Korach rebellion was the single most dangeahallenge to Moses’
leadership during the forty years that he led tle®pfe through the
Beyond A Shadow of A Doubt wilderness. The precise outline of events is diffito follow, probably

“Moshe spoke to the Children of Israel and eddheir princes gave him because the events themselves were tumultuous moddatly. The
a staff for each prince, a staff for each prinagoeding to their fathers’ narrative makes it clear, however, that the reialme from different
house, twelve staffs; and Aharon’s staff was in thiedle of the other groups, each of whom had different reasons fontesent:
staffs.” [Bamdibar 17:21] _ Now Korach, son of Izhar son of Kohath sé.evi betook himself,

Rashi comments on the words “and Aharon’s stadt wlaced in the along with Dathan and Abiram sons of Eliab, and $dn of Peleth -
middle of the other staffs” that Moshe placed tadf sn the middle so that descendants of Reuben - to rise up against Mosgsther with two
people would not say that the reason why it blogsbmas because it washundred and fifty Israelites, chieftains of the coumity, chosen in the
placed at the end - closer to the side of the Sha¢bivine Presence). assembly, men of repute. They combined against #/ase Aaron and said

Rav Yeruchem writes that he was always amazeth@ywords of the to them, “You have gone too far! For all the comityare holy, all of
Droshos haRan. The Droshos haRan writes that M&siigheinu was them, and the Lord is in their midst. Why then da yaise yourself above
speech impaired (kevad peh) because had he beesatiagator, people the Lord's congregation?”
would say that he was able to sell Torah and Joudisthe Jewish people Disentangling the various factions, Rashi suggésat Korach, prime
because he was a smooth talker. Therefore, detbgitéact that all other mover of the uprising, was aggrieved that Moses d@binted Aaron as
physical ailments that anyone suffered were healedinai, Moshe’s high priest. Moses was the child of Amram, Kohatbltest son. Korach
speech impediment remained with him his entire life was the firstborn of Kohath’s second son, Yizhax &lt that he should

Rav Yeruchem writes: How could it be after alittfvioshe Rabbeinu did have been made high priest. The fact that Mosesabpdinted his own
in terms of the plagues and the Exodus and thtirsplof the sea and all brother to the role struck Korach as unacceptatletfritism.
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The Reubenites, suggests Ibn Ezra, felt thateasethdants of Jacob’sthe miracle of the ground opening up and swallowriisgopponents did not
firstborn, they were entitled to leadership possiolbn Ezra adds that thesecure for Moses the vindication he sought.
final straw may have been Moses’ appointment ofidass his successor. What ended the conflict was something else dltmgethe visible symbol
Joshua came from the tribe of Ephraim, the soroségh. This may have that Aaron was the chosen vehicle of the G-d ef Tthe gentle miracle of
revived memories of the old conflict between thddebn of Leah (of the dead wood that came to life again, floweringl dearing fruit,
whom Reuben was the firstborn) and those of Ragftedse child Joseph anticipates the famous words of the book of Pravafiout the Torah:
was. It is a tree of life to those who embrheg; those who lay hold of
The 250 other rebels, Ibn Ezra conjectures, wingborn, stil her will be blessed. (Proverbs 3: 18)
unreconciled to the fact that after the sin of fodden calf, the role of Moses and Aaron stood accused of failing in tmeigsion. They had
special service to G-d passed from the firstborthéatribe of Levi. brought the people out of Egypt to bring them ®I#nd of Israel. After the
Each faction had grounds for feeling that they been passed over in thedebacle of the spies, that hope had died. The #dtmkcame to life again
allocation of leadership positions. The irony ofeith challenge is (like Ezekiel's vision of the valley of dry bonesymbolized that hope was
unmistakable. They pose as democrats, egalitafiathighe community are not dead, merely deferred. The next generation dving and reach the

holy, all of them . . . Why then do you raise yalfrabove the Lord’s destination. G-d is a G-d of life. What He touctless not die.
congregation?” What they say is that everyone shbel a leader. What The episode of Korach teaches us that therevazemays of resolving
they mean is: | should be a leader. conflict: by force and by persuasion. The first ateg your opponent. The

As for the timing of the revolt, Ramban is sumgiht in dating it to the second enlists your opponent, taking his / herlehgé seriously and
period immediately following the debacle of theespiand the ensuingaddressing it. Force never ends conflict - not emghe case of Moses, not
decree that the people would not enter the lanitithatnext generation. As even when the force is miraculous. There never wawore decisive
long as the Israelites, despite their complaire,that they were moving intervention than the miracle that swallowed up dtbr and his fellow
toward their destination, Korach and the other oratlents had no realistic rebels. Yet it did not end the conflict. It deeperie After it had taken
chance of rousing the people in revolt. Once tleayiged that they would place, the whole Israelite community - the ones llaal not been part of the
not live to cross the Jordan, Korach knew thatlliebhewas possible. The rebellion - complained, “You have killed the Lorgisople.” What ended it
people were disillusioned, and they had nothinigge. was the quiet, gentle miracle that showed that Aavas the true emissary

Thus far, the story of Korach is intensely remlisA leader is able to of the G-d of life. Not by accident is the versattialls Torah a “tree of
mobilise a people by articulating a vision. But fberney from the real to life” preceded by these words:
the ideal, from starting point to destination, riauight with setbacks and Its ways are ways of pleasantness, And all its paths are peace.
disappointments. That is when leaders are in daofjeeing deposed or (Prov. 3: 17)
assassinated. Korach is the eternal symbol of enp&l type: the coldly That is conflict resolution in Judaism - not loyde, but by pleasantness
calculating man of ambition who foments discontegainst a leader, and peace.
accusing him of being a self-seeking tyrant. Heaspp him in the name of
freedom, but what he really wants is to becomeantyhimself.

What is exceptionally unusual is how the storgserMoses had initially http://www.rabbiwein.com/Weekly-Parsha/2007/06/bé&l
proposed a simple test. The rebels, and Aaron, tegpeepare incense theRabbi Berel Wein
next day. G-d would then signal whose offering Hese. Before this could Weekly Parsha
happen, however, Moses found himself unbearablywoied by the KORACH
contemptuous attitude of Dathan and Abiram. Sentliag) the situation Wednesday, June 13, 2007 Printer Friendly
might be getting out of control, he sought an immtedand dramatic The figure of Korach as it emanates from thigki® Torah reading is a
resolution: most enigmatic one. The rabbis chose to charaetéig rebellion against

Moses said, “By this you shall know thatvas the Lord who send Moshe not so much in terms of evil as in terms lomate folly. Rashi
me to do all these things; that they are not obmmy devising: if these men quotes the famous statement that “Korach was suehis@ and clever
die as all men do, if their lot be the common faftall mankind, it was not person; what on earth possessed him to engagetinastoolish venture?”
the Lord who sent me. But if the Lord brings absainething unheard of, Rashi states that since Korach saw that the grephpt Shmuel would be
so that the ground opens its mouth and swallowsthp with all that one of his future descendants, he wrongfully assutimat he, Korach, was
belongs to them, and they go down alive into Shyml, shall know that the rightful leader of Israel now in the desertclsélights of fancy and folly
these men have spurned the Lord.” are common in human behavior. People often feelttey are somehow

No sooner had he finished speaking, than themgtaapened up and mistreated by life events or by others and theeefake these frustrations
swallowed the rebels. The miracle Moses had couotechappened. By out on others. Korach’s disappointment at natdehosen for one of the
any narrative convention we would expect thatwasild end the rebellion high offices of the priesthood or the Levites tuim® a personal vendetta
and vindicate Moses. Heaven had answered hisrcétie most dramatic against his own relative and mentor, Moshe. My lexgerience in the
way. He had been proved right. End of revolt. Ehstary. rabbinate has provided me many opportunities torsagfestations of such

This is precisely what does not happen - a pawerkample of what behavior. People’s personal frustrations are sometieflected towards
makes the Torah so challenging, its message sopeokd. Instead of leaders or institutions that are absolutely blasgelut who are nevertheless

quelling the revolt, we read the following: handy targets to relieve someone’s inner rage anflict. Moshe states it
The next day, the whole Israelites comryuigrumbled against clearly: “I am not guilty of ever harming you; Alwer is certainly innocent
Moses and Aaron. “You have killed the Lord’s pegpleey said. regarding any of your complaints against him. Yoamplaint is against

This time, it is G-d himself who intervenes. Hdist Moses to take twelve God, against life’s problems and disappointmentslDwith yourself and
staffs, one for each tribe, and deposit them ogétnin the Tent of don’t vent your rage on others.” And this inability do so is truly the

Meeting. The next morning, the staff bearing theneaf Aaron and the source of Korach's great folly. The entire gré#thuanian Mussar
tribe of Levi had sprouted, budded, blossomed amdebalmonds. Only movement founded by Rabbi Yisrael Lipkin of Salargs based on one
then did the rebellion end. overriding psychological principle — self-introsgien. We always look

This is an astonishing denouement - and whatlé @is is profound. The outside of ourselves to deal with slights, real ioragined, and
use of force never ends a conflict. It merely agidsvance to injury. Even disappointments. Many times, if not most, the slighd disappointment is
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really from within our own actions, personalitieend deeds. Korach’s while others perished in Kivros Ha'Tavaah, Gravekust. The Princes of
problem is not Moshe or Aharon. Korach'’s problerKdasach. There are Yisrael, distinguished leaders who had been higb§pected, died as a
commentaries that associate Korach’s name with Hebrew noun result of their slander of the Promised Land, cayihie people to lose their
depicting baldness, emptiness. They comment, almgsfully, that a opportunity to enter Eretz Yisrael. The people whteer. Depression was
hairpiece can certainly cover one’s baldness apeapto the outside thatrampant. Dissent was soon becoming a way of lifesi\ and Aharon’s
the person is not bald. But the truth is that teiespn remains bald. Korachpopularity ratings were at an alltime low. Now whe time for Korach to
is bald, empty of self-introspection, looking faifsadvancement and selfact. His patient waiting was setting the stage.

importance from others because it apparently dagsenrist sufficiently This explains why Korach waited for this momemnirtitiate his rebellion,
within him. When one needs validation and impartaexclusively from but why did he rebel against Moshe and Aharon? Tteelyaccomplished
outside sources then it inevitably leads to fraistna disputes and folly. so much for the people: the exodus from Egyptofedid by the splitting of
Korach therefore serves as an example of the ssffuttion that people the Red Sea; the Revelation at Har Sinai with tvn@ of the Torah; the
can cause to their own selves. Moshe appeals tackaand his cohorts, manna; and so many other miracles in which Mosagegl an integral role.
who also suffer from the same inner emptiness attwand spirit, to save How could he go up against them after all theydiauk for the People?
themselves and their families by looking withinrttelves first. | think that In his Haamek Davar, the Netziv, zl, explainst thall boils down to
is what is meant by his statement that “you areptaimng against God, human nature. The overwhelming desire, drive arssipa for power is
not against my brother and me.” The Godly soul thatithin us must be often underestimated. This is especially true witeimvolves spiritual
regularly inspected and burnished by one’s selenTthe outer world and leadership. Who would not want to be the spirifealder of the Jewish
its inevitable problems can be dealt with inteltitg, wisely and, hopefully, People? Imagine what this entails and the uniquerpnity for personal
in a successful manner. Shabat shalom. Rabbl Béin. spiritual elevation it affords a person. To becaime Kohen Gadol, to be
able to reach the ultimate, the zenith in spiritagcendancy, is an
opportunity from which one cannot easily shy awtys not as if Korach
Shema Yisrael Torah Network <shemalist@shensslisom> to wanted to be powerful and lead the people; he dopetsonal spiritual

Peninim Jun 14 2007 elevation. He felt he deserved it. The problem Wes Aharon was an

Peninim Al Hatorah obstacle in his way. This would have to be redtifie

Rav A.L. Scheinbaum Korach's mistake was one that plagues many o6 tisis very day. There
PARSHAS KORACH is no equality in kedushah, holiness. Hashem leslgldelineated various

levels of sanctity, distinguishing one from anothEnere are the Yisrael,

And Korach separated himself.(16:1) Korach’s mutiny was actually thethe Levi, the Kohen Hedyot and the Kohen GadolhEate has its own
first rebellion that impugned the integrity of theadership of Moshe significance and demands. Each one must also rzeogne individual
Rabbeinu and Aharon Ha’Kohen in their stewardshipe nascent Jewish character of the other. Hashem defines boundgrégameters which must
nation. Korach was not merely a misfit or membethef mixed multitude be respected, accepted and understood. The Lawtia Kohen, and the
that tagged along with the Jewish people out of fea their future in Kohen is not a Kohen Gadol. A desire to become laelids not sufficient.
Egypt. He was a mainstream Jew, one of the caroérshe Aron There can be only one Kohen Gadol, and this pasitomandated - not
HaKodesh. His envy and dissatisfaction with himédf him to lead this bought or demanded. It must be eamed through wesh. Aharon was
tragic rebellion. In an effort to convince the pleopnd garner support forworthy of this position, and thus, Hashem chose tairbe the first Kohen
his cause, he presented himself as someone whdighding on their Gadol. Korach was not. Itis as simple as that.
behalf. He sought to usurp the present leadership raplace it with Why did Korach not accept this concept? What pieeh him to
leadership of his choice, placing himself as thimary leader representingundertake this blasphemy, to destroy himself sanidusly forever? Rashi
the entire nation. tells us that eino hitaaso, his eye misled him.dde something in the

His complaints seemed to garner support. Aflehalpresented Moshe agfuture which he interpreted to be a supportive positive sign, so he went
the king; Aharon, his brother, as the High Prias] Aharon’s sons as thefor it. Regrettably, he looked with “one” eye, egiin his perspective. He
Priests. Moshe was apparently taking it all for $8th and his family. saw Shmuel HaNavi descending from him. Obviouséywias correct in his
Furthermore, as Kohanim, Aharon’s sons were pgeieto receive the endeavor. Otherwise, how could a leader of sucth ltgliber be his
twenty-four gifts of Kehunah. To accuse Moshe afkigg glory was not descendant? Had he looked with “both” eyes, witlearer, more objective
only ludicrous, it was an outrage. Moshe was thavamikol adam, the outlook, he might have seen a different picturegttagr explanation.
paragon of humility. That, however, is what macklkcontroversy, doesRegrettably, he saw what he wanted to see. Tworeyessent a balanced
to a person. He becomes blinded, ignoring the olsvimd the rational. outlook. One eye signifies a biased, myopic viewpoi

Two glaring questions need to be addressed, fitst did it take so long The Kotzker Rebbe, zl, explains that Korach saw Isuccessful he was
to initiate the dispute that culminated in openet@m? It is not as if Spiritually. As a Levi standing on the Duchan, siggthe songs of praise
something new had materialized. Moshe and Aharehldeen serving in that accompanied the sacrifices, he felt a yearturgjrive higher, to reach
their positions of leadership ever since Klal Yédraad left Egypt. What beyond, to elevate himself to a position of greapérituality, to become the
spurred Korach to act now? Second, why did heotrganize this meeting Kohen Gadol. He erred in under-estimating the ystiefor his present
specifically after the episode of the meraglimespiwho slandered Eretzsuccess as a Levi. He was spiritually proficiertti;position as a Levi only
Yisrael? Was there something about the spiesatild mission and its because Aharon was the Kohen Gadol. Aharon furetiateep within the
tragic consequences that provoked Korach to prowétdhis misguided recesses of the Sanctuary, in areas that the Las/naet permitted entrance,
goals? and it was from there that his spiritual influerreanated. It is only when

The Ramban explains that a rebellion undertakelieewould not have each and every person mans his prescribed pogtianall of them achieve
succeeded. The Jews were faring well in the wileesn There was nosuccess. When the laborer seeks to become théncapleen the student
dissent, no complaints against Moshe's leaderstipwas highly admired wants to replace the teacher, it indicates theirtstightedness.
and loved. Thus, Korach kept still, waiting for aedich in Moshe’s Korach mistakenly thought that the secret to Moshd Aharon’s success
popularity, for that moment when he could insemself and succeed inwas their title. Call yourself a rosh yeshivah, aymli become a rosh
undermining his leadership. Now that the nation &isred in the desert of yeshivah. How far this is from the truth! It is rtbe position that makes the
Paran, the trouble began. A segment of the peogle burned in Taveirah, person; it is the individual that gives sanctiorthe position. Korach was
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not the Kohen Gadol because he was not worthyaifhbly position. It Rav Elyashiv distinguishes between Korach, thtividual,and Elkanah,
would only have impugned the position. Moshe andrah were a perfect the individual. Korach’s perspective was myopic autjective. He saw
fit for their respective positions. Korach saw ti@iness of the nation with only himself and what he wanted to see. His astigmamade him see the
one eye. Had he focused his other eye on himselfyduld have perceived world negatively and cynically, catalyzing him tttempt to usurp Moshe

his own inferiority. and Aharon’s leadership of the Jewish People. \Whpt him going was
his famous grandson, Shmuel HaNavi. How could heitmag, if he was
Korach separated himself(16:1) the progenitor of such an illustrious leader? He sédat he wanted to see.

If we peruse history, we will note that some loé greatest movementslt never entered his mind that somewhere down dlagl mnother person
and achievements were the endeavors of a singladanal. This is true on would be worthy of fathering Shmuel. Yes, they weoth individuals who
the flip side. Negativity and evil have also beaatyzed by one persontransformed their worlds. Korach initiated the gest controversy in the
who succeeded in convincing others to follow héglleKorach was a bright history of Klal Yisrael. His name has gone dowrinfamy. Elkanah saved
person, filled with wisdom and charisma. What cdusien to go wrong, to Klal Yisrael. With his sincerity and dedication, kiegle-handedly brought
veer away from the truth, to blaze for himself dmsl followers a path of people back to visiting the Sanctuary. He turnesirthmbivalence into
infamy? Chazal teach us that his “eye” misled hihe. saw among his devotion, their complacency into religious fervid/e should never forget
descendants individuals that would achieve spliritn@inence. He must bethat the Korachs of every generation might dematestemporary power,
right, or he would not have been destined to bepifogenitor of such but it will not be sustained. They do not makeithe finish line, because
distinguished progeny, as Shmuel HaNavi. Surelyn®# was to be born they are not I'shem Shomayim, for the sake of Heavéhe Elknahahs
in the merit of his ancestor, Korach. succeed because this necessary ingredient issiatt;their mission.

Korach was seriously wrong. Along the way, betwé€orach and
Shmuel, there was a righteous man, Elkanah, wimoveds an individual And as for Aharon - what is he that you protest agiast him? (16:11)
who would effect an incredible change. Chazaluslthat it was at a time In the Talmud Eiruvin 65b, Chazal say that a @eris recognized by:
in which the Jews had refrained from going on ttendated pilgrimage to koso, the way he holds his liquor; kiso, his wallet. how he spends his
Yerushalayim. He sought to change this apatheticat®n. First, he money and the manner in which he reacts to finhsitisations; and kaaso,
gathered his family which included his wives andldcen and close anger, how he reacts when he is pushed againstaheéhis self-control in
relatives. He would enter a community and set wgp sh the street. Peoplecircumstances that are agitating, antagonistioforriating. Horav Baruch
began to question him, “Where are you going? Wieyyau doing this?” Shimon Schneerson, zl, Rosh Yeshivas Tchebin, iespldoshe
After all, it was something that people commonly. diraveling with one’s Rabbeinu’s dialogue with Korach’s assembly basednuthis Rabbinic
extended family was universal. His response madgplpethink: “I am dictum. Moshe told them: “How will you determine #&fon HaKohen’s
going to Shiloh to serve Hashem, to offer sacsfide imbibe Torah and character? You cannot investigate him based upao,kbecause as a
kedushah, sanctity.” When the people heard hisesin@and poignant Kohen, he is not permitted to drink, lest he penfahe avodah, service, in
response, they began to cry. They had begun to ttmseh with the the Sanctuary, while inebriated. Kiso is also notit@rion upon which you
Sanctuary. Complacency had set in, and slowly taellost their desire to might judge his character, since as a Kohen Gauwslcommunity has
serve Hashem as in days of old. After such a speefdw families would already seen to it that he is financially secutgatTleaves the last criterion
gather their members together and join Elkanah’'soweage. This of kaaso. Fine, attempt to infuriate him, and ketsee if and how he wil
continued every year, with the number of peopléjtiaed him increasing. react. V’Aharon mah hu? If you want to know whata#tn is - then talinu
Each year, he would choose a different route tgéerushalayim, so that alav - dispute him, try to anger him, and see if wdll succeed in changing
his message of hope would spread - and it did.eldidas a reward for his his pleasant demeanor.
outreach to other Jews, Hashem blessed him wittodigious child that Anger is the last and just standard for detemmgirs person’s ability to deal
would one day return the people to serve HashekanBh was the father with people. This is especially true in the fiell eslucation, in which a
of Shmuel HaNavi. rebbe must maintain his cool under situations thay often be extremely

Prior to Elkanah’s “arrival” on the scene, thahgration of Jews had beerexasperating and provoking. One who loses his @apt to err in
lax in their observance of the mitzvah of goingaiMishkan Shiloh. Every judgment, a situation that is hardly compatiblehvadeveloping an amicable,
man was comfortable in his home, his vineyardcbimmunity. He saw no nurturing relationship with one’s students. It gaasen further. Anger
need to leave it all and “waste time” travelingStoiloh for what might very management is probably the most difficult emotioqabblem one
well be a religious experience, but, one which éle tie could likewise encounters in life. Indeed, the proper managemiesiger is a component
experience at home. Elkanah changed all of thatfbging the people with of spirituality. Animals react when they are progdk humans should not.
spirit, with passion, with a drive to elevate thefnss. As Horav Yosef The spiritual dimension within the human being stiddick in and prevent
Shalom Elyashiv, Shlita, notes, Elkanah was a sinmqdividual, who did him from responding negatively.
not aspire to any specific greatness. He did whdeh should be done, and This does not mean that, when provoked, a pedsms not become
he transformed a world! angry. Feeling anger is normal and, in most caggmtaneous. It is how

At first, he saw no siman brachah, positive sitgat his endeavor wasone responds to his anger that determines theatkad the individual. A
Divinely blessed. Nonetheless, he acted and wasfisatwith the five spiritual person understands that immediate gratifin resulting from a
families that followed him. The following year thatimber increased until spontaneous response to a provocation is shodt-lared, in the end,
the word spread throughout Klal Yisrael. People b@asincere devotion to something for which one pays dearly. Spiritualitydarstands and focuses
an ideal. He slept in the street because he wantedtract attention to upon the long term benefit, the future, the endprinot the ephemeral and
himself and his mission. His plan worked, albaitdy, but he succeeded.fleeting.

Asingle man had an ideal; a single man had a missio A thinking person asks himself, “What do | hawegain? Better yet, what

“What do you people benefit by staying home adstenng to your do | have to lose?” Chazal tell us that, “One wteedmes angry - the
fields? Maybe you will earn a couple more dollafeu cannot take it with Shechinah departs from him.” A person who recogntbe Shechinah’s
you. Why not involve yourselves in an endeavor thatmple and can earnPresence in his life will not react to provocatitinmight bother him, but he
eternity for you?” This is what he told the peoflis is how this sincere, will maintain control over his emotions. Life idldd with situations that
dedicated man changed their attitude and saved fr@m an insipid, incite and provoke, but if we remember Who is Abasgwe will not react.
meaningless life.



Then, there are those unique individuals who etplepirituality to the instigator and rabble-rouser, the self-possessenutinary.  According
point that they not only do not react - they do ean become angry. Theto the commentaries, the very first word in ourtipor establishes his
incitement passes right over them as if it did extur - so connected arecharacter: “Vayikach Korach...Now Korach the sonlafar, the son of
they to the Shechinah. Horav Mordechai, zl, m’Néghbad longed for a Kohat, the son of Levi, with Dathan and Abiram, #ans of Eliab ....
Tallis Katan made of wool produced in Eretz Yisrdéhally, after much took.” [Num. 38:1] The Torah doesn't spell out ekawhat he ‘took,’ the
difficulty and great effort and expense, he produaepiece of wool. He object of the verb distinctly absent, which leadsi to quote the Midrash
gave it to one of his students to fashion for hifraliis Katan. Tanchuma: “. ‘And Korah took’ --he took himself ame side with the

Upon cutting the wool, he unfortunately foldec tbloth one time too intention of separating himself from the commussitythat he might raise a
many, causing two holes to appear, rather than Bne.student realized protest regarding the priesthood....” [38:1]. @firse, the Korach who
that he had just ruined his rebbe’s Tallis Katan which he had waited soinspires his self-serving mutinous rebellion cowchis true purpose behind
long. One can imagine the student’s trepidation rwhe approached hisnoble and inspiring language: “You take too mucbrupou, seeing that all
rebbe with the bad news. He waited patiently faeaere scolding. Rav the congregation are holy, every one of them, andl i& among them;
Mordechai looked at the ruined cloth very sadlyped away a tear from hiswherefore then lift you up yourselves above theerasdy of the Lord?”
eye, and smiled at his student. “It is quite dlitjythe saintly Rebbe said. [Numbers 16:3] Here we have the classic argurn&democracy: since
“Do not be frightened.” we're all equal, we're all carved from the samesileand blood, why

“But rebbe, | have ruined your Tallis Katan fohish you had waited so should, you, Moses, lord it over us? Why should pe the holiest of all?
long,” the student replied. “No, my son,” Rav MaetHai said, “you see, Aren’t we not all descended from the same grandfafi Did we not all
this Tallis Katan was meant to have two holes. @rfer an opening for together hear G-d’s voice at Sinai? Regardleshiaf we want to
the head, and the second is there to test whetledddhai will lose his understand the mutiny of Korach, the majority ofncoentators agree that
temper.” How often do we lose it in the pursuitpeffforming a mitzvah? the word, ‘And he took,’ is where the problem begidorach was a taker,
Lamentably, our religious fervor can cause us amggress our sense okither by “taking” in the sense of manipulatinge theoples’ hearts and
mentchlichkeit, humanness. As important as a ntitisapermitting one’s minds, or taking himself out of the community, retsense of arrogating
anger to take control of the situation extinguisivesitever illumination the for himself a position of power, while lambastingosés as being a
mitzvah provides. We must put our priorities in endMitzvos are a separatist and chauvinist. To achieve his goabufas, he was willing to do
priority, but not when it is at the expense of &ieotlew’s feelings. anything, to make any claims, including postingeendcratic ideal, in order

to emerge a “leader” and denigrate the laws of los®ur portion follows
Va'ani Tefillah Chasdecha va’amitecha tamid yitarofour kindness and immediately the commandment to wear tzitzit, ritiiglges to be worn on
truth always guard me. four cornered garments, the conclusion of last vegedrtion [Num. 15:37-

Tamid, always, means that there is no pause sitatien in Hashem’s 41] of Shlach. Rashi connects these two segmezitsit and Korach’s
kindness and truth. If for but one moment they wdee interrupted, man rebellion, by quoting the Midrash: “Then they camwed stood before
would cease to exist. Indeed, our very existenceoistingent upon Moses and said to him, ‘Is a garment that is dptivleile subject to the law
Hashem's constant kindness and truth. Horav Aviddiber, zl, comments of tzitzit or is it exempt? He replied to them:idt subject to that law.’
that when a mishap occurs, one should take stogkesalize that up until Whereupon they began to jeer at him: Is this p&it\ robe of any
now, every minute, every second, hundreds of thussaof times, different colored material requires only one threédblue attached to it in
Hashem'’s kindness and truth have protected anctaireéa him. We focus order for it to be exempt from the law of rituahfyes. Does it not then
on the here and now, forgetting the past and ahefwonderful benefits follow logically that a garment which is entirelijub ought automatically be
that have sustained us. What does truth have teitlosustenance? Ravexempted from the law of tzitzit!?"(16:1) Here wee how the plain
Miller explains that truth here refers to Hashenstadfastness in meaning of the text is magnificently illuminatedthg Midrash. Ostensibly,
maintaining His kindness even to those who do eeedre it. He does notKorach’s argument appeals to the democratic sgiritnderstand the
seek ways to “get out of His covenant with us.” Ensetruth. Hashem necessity of a single blue fringe - Moses - besigwiis royal-blue kingship
maintains His commitments to us, despite the tiwben we are not upon the entire nation of commoners (the white gatrthe many regular
worthy of His kindness. white fringes, made from the white wool of whiteesp); but if all the

Yitzruni can also be interpreted as “create niEtie Kedushas Levi people are “blue-blooded royalty”, if the entiretioa stood at Sinai, heard
explains that man is constantly being recreatdupas kept alive. Thus we the Divine charge, entered the Divine covenant,tvihthe necessity for a
say, Kol haneshamah tehallel Kah, “All souls pridsshem.” The Midrash single blue fringe, a solitary regal Moses, to dtésvlated, separate and
adds, al kol neshimah u’neshimah tehallel Kah, Hach and every breathabove a wholly royal nation, an entire kingdom oégt-teachers? Similar
(neshimah) we must praise and exalt Hashem.” Hitlev dio we realize and to this is the argument of the house filled wittbIBiScrolls: | understand
acknowledge this constant gift - until it is almtadten from us. that a house devoid of any eternal verses of GAiEd requires a mezuzah

consisting of the Biblical portion of the Shema rtake it worthy of

In honor of the Bar Mitzvah of our son Chaim 2¢thak Cyperstein habitation; but a house already completely fillethvBiblical Scrolls, the
Parshas Korach Rosh Chodesh Tammuz 5767 Aaron afkilG4perstein House of Israel after the Revelation at Sinai iniclvhevery individual
became filled to surfeit with G-d's words, certgirdught not require a
separate G-d inspired individual like Moses, aintistrepresentative of one
small portion of Biblical parchment, to establisgh worthiness?!  What

Shabbat Shalom:Parshat Korach (Numbers 1632} 8: Korah failed to understand was that every individlich not reach the same
Rabbi Shlomo Riskin30 Sivan, 5767 - 16 June, 2007  Efrat, Israel - spiritual level as every other individual at Sinaiuch the opposite, each
“And Korach took...” (Numbers 16:1).  Who is Koh& Usually he is person understood from the Divine sound (Kol) oaly much as his
perceived as one of the arch-rebels of all timehiwithe Jewish camp. previous spiritual, intellectual and ethical depat@nt would allow him to
From Exodus onward, no one’s reputation is asesbilis Korach'’s - his sin understand. Indeed, it was only Moses, whose@adtiellect had already
so ignominious that the episode recording his deathld be carved into achieved the ability to “kiss” the Active Intelleat the Divine before Sinai,
the psyche of the nation forever, the bowels ofgheh having swallowed who truly evoked from the Divine Kol (sound) pregjsthat which G-d
him and his cohorts alive. But exactly how does thique punishment fit wished to communicate. (Maimonides, Guide for fegplexed). Every
his crime? From the traditional perspective Korashthe perennial Jew has the potential to be a leading member oKthgdom of Priest-
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Teachers, to become a second Moses in his/her igi) whether or not Korach saw prophetically that he would have a dedaet - the prophet
he/she achieves such a royal status, depends hpategiree of hard work Shmuel - whom the verse equates to Moshe and Ahzoorbined (see
each individual expends in pursuit of spiritual @lence. The Bible does Tehilim 99:6). Surely, Korach reasoned, an ancest@hmuel could not
not tell us that every Jew is holy; it rather comageach Jew to becomebe subservient to Moshe and Aharon.

holy! But Korah was not even himself serious aldustargument. He was As Shmuel's mother, Chana felt some respongilfsir Korach's error

only using democracy to “take” (or rather grab) wha thought was his and his fate. Therefore, Chana prayed that Kosaphihishment not be
rightful place of leadership given his ancestrglfys). And G-d punisheseternal.

this “taker” by having the earth swallow him up.t&f all, every human (Chiddushei Aggadot: Sanhedrin 108a)

being was created from the dust of the earth, dp thve earth has the Fhkkkdkk
inherent right to “take” each and every one of us! [The Talmudic sage] R’ Nachman said: “| was owedking in the desert
and an Arab said, ‘Come! | will show you where &ar's gang was
swallowed up.” | saw two cracks in the ground amdoke rose from
Shlomo Katz <skatz@torah.org>to hamaayan show details Jun 14 between them. He took a woolen cloth, dipped ivater, stuck it on the
Hamaayan / The Torah Spring end of a spear and threw it into the smoke. Whteetobk it out, the cloth
Edited by Shlomo Katz Korach 30 Sivan 5767 Juhe20D07 was burnt. He said to me, "Listen to what theysaséng.’ | put my ear to
Sponsored by the Sabrin family in memory of fatf&lomo ben Chaim the ground and heard, "Moshe is true and his Taralue, and we are
a’h (Sol Sabrin) liars’.”

(Gemara Bava Batra 74a)

Korach’s rebellion, the focus of this week'srgshah, is different in R’ Yaakov Lorberbaum of Lissa 2"l (early 19tmbery; author of Netivot
several respects from the other mutinies that @edun the desert. Firstly, Hamishpat) explains as follows: Korach was notal. fHis dispute with
it was the only one that was directed at Moshegpelly rather than at Moshe occurred because, like so many philosoptéssprofound, but
some aspect of Bnei Yisrael's desert experiencg, (e food). Secondly, wrong, thoughts led him astray. Specifically, th@® cracks in the earth
Korach’s rebellion elicited a response from Moshablseinu like no other represent the two foundations of Judaism which &worand other
mutiny described in the Torah. In every case iictviBnei Yisrael sinned, philosophers denied: (1) The principle of propheryd (2) that Moshe was
Moshe pleaded with Hashem in their defense. Ndn $rach’s case; to the teacher of Torah par excellence. The blindimgke which came from
the contrary, Moshe called out to Bnei Yisrael: ffaway now from near between the cracks represents the fact that Karashblinded by his own
the tents of these wicked men and do not touchharg/of theirs, lest you logic.
perish because of all of their sins.” Then, Moshlied upon G-d to bring The white cloth represents a mind which is artlslate, and dipping it in
about the deaths of Korach and his leading cohtrtsugh an unusual water represents teaching it Torah. When thihelat., the mind-- was
means. hurled with force into the smoke, it was burnt. isThappens because if a

At first glance, Moshe’s response is shockingfter all, the Torah Torah scholar rushes into debate with a philosqpherTorah scholar may
teaches that Moshe was the humblest of all meny, Witthe one case in lose. Rather, the arguments of a Korach (or aripggpher) must be
which he was attacked personally, did Moshe reafirsefully? thought through and refuted calmly and patientfyyou take the time to

R’ Ben Zion Rabinowitz shlita (the “Biala Rebpeaplains that Moshe put your ear to the ground and listen very clogelgn you can hear Korach
had the halachic status of a king. According tladteh, a king may neversaying, “Moshe is true and his Torah is true, aedwve liars.”
forgo or forgive the honor due him. Moshe was hiemibut he, too, was (Emet Le’Yaakov)
bound by halachah. If he showed any mercy to Kgrhe would, in effect, koo
be abdicating his throne. “Hashem said to Aharon, “In their Land you shale no heritage, and a

There is a practical lesson in this for everw,Jadds R’ Rabinowitz. share shall you not have among them; | am youreshad your heritage
Every Jew is a king in his own way. And, kabbaligtach that every among Bnei Yisrael.” (18:20)

Jewish soul has a spark of Moshe Rabbeinu withiriThius, while every R’ Moshe Sofer 2"l (the Chatam Sofer; HungargddL840) comments:
Jew is enjoined to be humble, that same Jew marst stp for his dignity It is well known that it is difficult to keep one'thoughts attached to

like a king when the yetzer hara attacks. Hashem at the same time that one is actively iebWith people. For one
(Mevaser Tov, Yeshuat Avraham p. 344) who wants to cleave to Hashem, hitbodedut / sdlitiscthe prescription.
Fhkkkokk Aharon Hakohen, however, was able to accomplish Bwhultaneously.
From the Parashah . . He was always involved with people--always tryingé¢solve conflicts and
“The earth covered them over and they were lomtnfamong thee strengthen marriages. Even so, he never leftdftig &and holy position.
congregation.” (Bemidbar 16:33) This is what the verse means when it says, “I [ldagham your share and

The Talmudic sage Rabbi Eliezer taught, citing\erse: Korach and his your heritage [even] among Bnei Yisrael.”
congregation are “lost”; i.e., they will not retuto life at the time of (Torat Moshe)

techiyat ha’'maitim and will not be judged at thedesf days. The sage il
Rabbi Yehoshua disagreed, saying that about Kaadhhis congregation From the Haftarah . .
it is written (Shmuel | 2:6), “Hashem brings deatid gives life, lowers to “For with fire Hashem will judge . . .” (Yeshayd®6:16 - haftarah for

She'ol and elevates.” Rabbi Eliezer asked Rabbioghua, “Then how do Shabbat Rosh Chodesh)

you interpret the verse [from our parashah], “thegre lost from among Rashi 2’ explains: This refers to the fire okl@om. In his classic

the congregation™? Rabbi Yehoshua answered, “Thenevost from that treatise on reward and punishment, R’ Moshe berhidao z"l (Ramban;

congregation, but not from the congregation of Oldalba.” 1194- 1270) writes: Since our Sages say that nfardspunishment is in
(Pirkei D’Rabbi Natan 36:2) Gehinom and his final reward in Olam Haba, it isuimbent upon us to
R’ Shmuel Eliezer Eideles z’l (major Polish Tallheommentator, known explain what the judgment known as “Gehinom” is, what the

as Maharsha; died 1632) notes that it is not ac@#nce that Rabbi punishment consists, and when it will occur. [Eoten This article will not

Yehoshua cites the prayer of Chana, mother of tephgt Shmuel, as answer all of these questions.]

proof that Korach is not lost forever. Our Sagsek, &What led an Ramban continues: It is apparent that the purgstirof Gehinom is not a

intelligent man such as Korach to rebel againstid@% They explain that physical fire that consumes the flesh, as laymentrgyoit, for one can
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exhume a wicked person’s body and see that it babeen touched by tithes and other mandated gifts brought by the Ipedidso taught in this week'’s

fire. On the other hand, Gehinom clearly is nggely spiritual concept Parsha are laws of the first fruits, redemptiotheffirstborn, and other offerings.

with no physical reality. This is evident from seal sources. First, the INSIGHTS ) .

Gemara (Eruvin 19a) indicates that Gehinom hastogenings. One of Opening Gifts “...I have given them to you fortafistion and to your

them is in the Sinai Desert, as we read (in thiskigeparashah - 16:32-33),S0NS as an etemal portion.” (18:8) _ _

“The earth opened its mouth and swallowed them thet households, N this week's Parsha the Torah lists twenty-fgifts that were given to

and all the people who were with Korach, and thetire wealth; they and the kohanim after the debacle of Korach. _

all that was theirs descended alive to She’ol fisym for Gehinom]; the Can it be mere coincidence that there are alsatiwfour different types

earth covered them over and they were lost frommanioe congregation.” Of Service required of the kohanim in the Beit Heatash™? _

Another opening is in Yerushalayim, in the areavn to this day as Geh EVerything is a gift. G-d gives us brains, tajemoney, family, food,

Ben Hinom [literally, “the Valley of the son of Him”]. The third opening h€alth, happiness. Every single thing we havepiesent.

is somewhere at sea. Second, the Gemara (Shablpts@@es, in the And the biggest part of the present is that tloeenwe have, the more

course of a discussion about the permissibilitgarfking in the hot springs Ways we can know G-d. _ o _

of Teveryah on Shabbat, that the source of the iheiibse springs is the The prophet Yirmiyahu said, “Let not the wise ngiorify himself with

fire of Gehinom. his wisdom, nor the strong man glory in his strangtor the rich man in
What then is the form that Gehinom takes? Raresalains that there is NiS wealth. In this alone may one glory: for conpéating and knowing

an entire dimension of existence which is phystwat,which ordinarily has Me.” (Yirmiyahu 9) o

no tangible qualities that we can discemn. Among treations which The more I have, the more | can recognize itscgou _ _

belong to this class are malachim (commonly traeglsangels”) and the TWO ideas are basic to a belief in G-d. Firsthing is automatic: Nothing

neshamah (soul). Gehinom, too, belongs to thispgrdTihey are physical, has_ to be — except for G-d. Everything | have amdividual is considered

they cannot be touched or, ordinarily, sensed. elder, these creations? ift of G-d. o o

exhibit certain qualities which defy logic. Foraemple, Gehinom is part of S€cond, every gift is to be opened up to revewitls inside — a deeper

our world, but, says the Gemara (Ta’anit 10a) &0 times larger than our@wareness of the Creator. ) )

world. [Ed. note: To aid the readers understagdiwme note that Just as when the kohanim received twenty-fous difey also received

physicists, too, now recognize the existence offiesithat are part of the twenty-four ways to serve G-d, so too should every of us see every gift

physical world, yet which can be discerned onlyfisir effects. Likewise, &S another way to connect to the Eternal. )
physics recognizes the existence of entities -ei@ample, light - which - Sources: Rabbi Shlomo Wolbe, Chovot Halevavdtnuendo “And

exhibits paradoxical physical qualities.] Moshe heard and fell on his face...” (15:4) _
(Sha’ar Ha’gmul) The Torah does not specify exactly what causeghddo fall on his face.
HaMaayan, Copyright © 2006 by Shlomo Katz and Tawh Posted by Alan The Talmud (Sanhedrin 109) explains that Moshedfaiin when he heard
Broder, ajo@torah.org . that he was suspected of adultery.
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-- Parshat Korach
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OVERVIEW  Korach, Datan and Aviram, and 250dies of Israel rebel against
the authority of Moshe and Aharon. The rebelliautes in their being swallowed by
the earth. Many resent their death and blame Md3kas “anger” is manifest by a
plague that besets the nation, and many thousaerishpMoshe intercedes once
again for the people. He instructs Aharon to atfanehem and the plague stops.
Then G-d commands that staffs, each inscribed tvétmame of one of the tribes, be
placed in the Mishkan. In the morning the staffLeki, bearing Aharon’s name,
sprouts, buds, blossoms and yields ripe almonds. Arbvides Divine confirmation
that Levi's tribe is chosen for priesthood and fiesi Aharon’s position as Kohen
Gadol, High Priest. The specific duties of the'laviand kohanim are stated. The
kohanim were not to be landowners, but were toivedheir sustenance from the



