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On the Study of Haggadah:

A Note on Arami Oved Avi and Biblical Intertextuality

Rabbi Joseph B. Soloveitchik, zt"l

Transcribed by Rabbi Aton Holzer, MD

[The verse (Devarim 26:7) states] “And he sawaftliction.” This
refers to abstinence from marital relations ataites, “And God saw
the Jewish people and God knew.”

Passover Haggadah The essence of perishuhdeedz (abstinence)
is that the Egyptian oppressors disrupted Jewisimily life. Because of
the killing of their children, Jewish men couldhite a normal life with
their wives. The same happened under the Negisjonumber of years
ago. But this basis of this passage in the Haajgélcryptic. What did
the Ba’'al Haggadah feel the need to explain? Hdees he derive “this
refers to abstinence from marital relations” frdma Scriptural citation?
And the Egyptians treated us harshly and theuytedtus and imposed
hard labor on us. And we called out to God the Lafrdour forefathers
and God heard our voices and saw our torture oantbil and our
pressure.

Devarim 26:6-7 Vanitzak (and we called out)—wtiat they
complain about? They complained that they weretuted, Vayaaneinu
and their tefillah was accepted. Vayishma Hashekoésinu (And God
heard our voices)—God was aware of the inui. Wikytlie Torah then
have to say Vayar Es Anyeinu (and [He] saw ottute)? Apparently
Vayar Es Anyeinu refers to a different inui thanys@aneinu. There are
many kinds of inuyim, of torture.

It came to pass many days later that the Kinggyfpt died and the
Jewish people were despondent because of the labdrthey cried out
and their cries ascended to God from the labond &od heard their
cries and God remembered His covenant with Abralisaac and
Jacob. And God saw the Jewish people and God.knew

Shemos 2:23-25 The za'akah (prayer) concefmedhti that
stemmed from the avodah (labor), Vayasimu AlareBdisim Limaan
Anoso Bisivliosam. (They placed on them taxatitiiters in order to
torture them with their load, Shemos 1:11)—siviosnd this inui are
the same. The Jews complained about the factitbatlabor was
backbreaking, torturous, subject to Egyptian chécgnthey needed to
fill a quota every day, and the work was not prdhec Slaves become
accustomed to their overall way of life and doe%ent it, but they do
resent unproductive labor, physical pain, the emisf having to deliver
a quota of bricks every day, of working without paj/being beaten.
Those were the experiences included in Vanitzakdashem Elokei
Avoseinu (And we called out to God the Lord of éarefathers). How
do | know this? The Torah in Shemos records tNattaal Shavasam El
HaElokim Min Haavodah (their cries ascended to @onh the labor)—
their cries rose from the work— they complainedutall the aspects
of cruel, unproductive physical avodah. The peoplemplained about
the inui from the avodah, and God accepted theiyegr

Since the Torah writes Vayishma Hashem Es Koléma God heard
our voices), the statement Vayar Es Onyeinu &avdour torture) is
unnecessary. Therefore, Vayar refers to God “séeirtfifferent matter,
one about which they didn’t complain. This matteis not included in
their prayers, it was unknown to them or, if kmput was a secondary
concern, thought to be minor; but God saw that ithey did not
emphasize. One aspect of bondage worried the peape—work, Min
Haavoda but there was a different  experienaehi¢h the people were
unaware, one that caused them to suffer, thatialli pain upon them,
Rven as this kind of suffering was not experiereed major evil by the
people themselves. When God came down to redeem tayar
Elokim He saw something that they did not see;yef@da Elokim He
knew something that they did not know—that it is & physical
slavery, but an aspect unknown to them that mahess, in time, would
destroy Knesses Yisrael. That anyenu is Pristersedh Eretz how the
Egyptians attempted to dissolve the Jewish family.

God is omniscient; he felt the people’s disttass pain about matters
that they didn’'t mention. HaKadosh Baruch Huli#ied the Jewish
people because they were slaves and oppressedhésaw something
they didn’t see.

[The verse (Shemos 3:7) states] “And God sdidive surely seen,” it
doesn’t say, “I have seen” but rather, “| have Buseen” (using the
same verb twice). God told Moshe: You see one peta@, but | see
two.

Shemos Rabbah 3:2 You see the most conspiaffliatons, but |
also see the torture and pain that is privateyour intimate life, that
which you don’t emphasize, that of which you areaware. This
interpretation is not a derashah (homiletic intetation), but rather
peshat (literal understanding) in the verse—fahauit this
explanation, there is no need to mention Divinediyah (knowledge)
after His having heard, Vayishma Elokim Es Nakag@hemos 2:24).
The message is that those small matters thatoninke human dignity
are more responsible for Divine action and red@nphan the slavery
itself.

[The verse (Devarim 26:7) states] “And our toiHis refers to the
sons as is states (Shemos 1:22) “Every son whoris¢hall be thrown
into the river and all daughters shall live.”

Passover Haggadah ViEs Amaleinu Elu Habaniamd (our toil. This
refers to the sons)—I understand this passage indhme spirit as the
preceding. The edict concerning the sons was is80egars before
Moshe’s mission, when Moshe was a baby; the ddtad long been
abandoned, and the Jews of the Exodus were itldegéneration on.
The Pharaoh who had issued that edict had diedir@endJews had
forgotten about his decree; their cries concermed the whip of the
oppressor that cracked over them if they diddsdiver their quota. The
fact that 80 years before there had been a hadbcd children—this,
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they had forgotten. It is not yet 80 years sineeHiolocaust we
witnessed, and how many have forgotten? Chaza thespossibility
that the Pharaoh of the Exodus killed childrewel—regarding
Vayamas Melech Mitzrayim (The king of Egypt die@hazal

(Shemos Rabbah 1:34) understand that Pharaoh beckeper and
killed children for his therapeutic baths. Thevdeinderstood that edict

Oved Avi in the light of the sippur yetzias Migim in Shemos.
Usually people don'’t try to study Arami Oved Avidepth and get
involved; it's very difficult. Sometimes we don’hderstand the
relationship, or the concept behind [the venskdges]. When | speak
about the Haggadah, | try very hard to get to Ara@ved Avi and to
clear up these points. I'm now at the end of Ar@wed Avi; it took me

very well, since it concerned their own childr8ut the Haggadah citesseveral years. There are some very difficult pgss, and the matter

Kol Haben Hayilod Heyeorah Tashlichuhu (Eveoy who is born
shall be thrown into the river)—those children evétre ones killed 80
years ago! But God remembers Es Anyeinu ViEgkinu (our
torture and our toil )—not those killed now, but g decree which
was abandoned, archaic by this time, even thougipdéople didn't
mention it. Who remembers the Holocaust now? Exeaple who lost
close members of their own family don’t rememlaxen those who
themselves went through Treblinka or Auschwitz—mhaye told me
that their feelings are dulled, that they don’t eeniber, that they don’t
wantto remember it.

So the people didn’t mention this edictin  Wask (we cried out),
but as for HaKadosh Baruch Hu—all those matteesrdinembered.
They complained about the wounds that the oppresaéicted the day
before, Min Haavodah (from the labor), butréheere many items,
cruel, tragic items that they forgot. One of theas the tragedy of the
little children thrown into the Nile— 80 yearsdatwho is supposed to
remember? But Hakadosh Baruch Hu remembers. Thakishat in
Vayar Es Anyeinu Vies Amaleinu.

| want to tell you something else. Everythimgich is Torah is not
simply to be read, but also understood. Sipptrige Mitzrayim (the
recounting of the Exodus), in particular—sippur ame not to be
recited, but understood.

A story is told of R. Eliezer, R. Yehoshua, RaEr ben Azaryah, R.
Akiva and R. Tarfon who were reclining in BneiaRrand recounting
(mesaprim) the Exodus the entire night.

Passover Haggadah What is the meaning cdpries? It means that

they tried to understand, to study in depth. Toderstand the Haggadah

well is a part of the kiyum (fulfillment) of sippyetzias Mitzrayim.

The backbone, the center of the Haggadah isaht@p of Arami Oved
Avi (Devarim 26:5-8); if you omit Arami Oved Avihe Haggadah is
merely a collection of introductions. All of thélaggadah leads up to
Arami Oved Avi; the moment it is finished, we sagti®an Gamliel
Hayah Omer, and proceed to Hallel.

We recite the parsha of Arami Oved Avi when bimmggbikkurim (first
fruits), but in hava’as bikkurim (bringing thedi fruits), the obligation
is limited to reading the parsha. Although thext te the same, the
mitzvah of sippur yetzias Mitzrayim has no shiixgél amount). Our
jobis not simply to read the text of Arami Owd, but to supplement
it with Torah SheB’Al Peh (oral tradition) wherethere is an
interpretation.

In order for Hallel to be justified, every yeareomust detect something
new in the Haggadah. One must understand Ararad@wi using the
method of parallelism—to take the same word, aod it up in
another story of yetzias Mitzrayim in the Torah. 8ydying both stories
at the same time and creating cross-referenogsdne story to
another, we understand better the semanticsyahds of Arami Oved
Avi. In our example, we detected the superfluity ifayishma Hashem
Es Koleinu and Vayar Es Anyeinu in the context cdri Oved Avi, but
we needed to corroborate the difference betwaem by comparing
them with parallel Pesukim in Shemos: Vayishriakit Es
Naakasam ... Vayar Elokim Es Bnei Yisrael VayeittlzkiEn One must
compare the parsha of Arami Oved Avi with thestf Yetzias
Mitzrayim in Shemos. By following these parallebp&im, | gain better

insight into Arami Oved Avi.

The mitzvah of Haggadah is to understand in dépgtparsha of Arami
Oved Avi by employing the comparative methodjridgrpreting Arami

requires a lot of study. I've spoiled you. Yowyselves, in the manner
that you work on a Ramban, you should work on tHaggadah, to
understand what the relationship is between thehpars in Shemos and
Arami  Oved Avi.

This article is a transcription of portions of an undated stitfeshiva
University in the late '70s or early '80s. English transfat were added by the
editorial staff. Rabbi Holzer ("99YC, '05BRGS, '06R) is @jmal dermatologist
in private practice in Miami Beach, FL.
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Charoses: Why Don't We Recite a Beracha?

Rabbi Hershel Schachter Rosh Yeshiva, RIETS

Adapted by Rabbi Schachter’s students from éfisrsEretz HaTzvi
no. 3.

The Mishna (Pesachim 114a) lists charoses grii@nmatza, maror
and other items placed on the table as parteoP#Bsach seder.
However, the Mishna also records a difference @fiop as to the
status of the charoses. According to R. Elazar BiReadok, charoses
constitutes a mitzva, just as the other companefthe seder ritual.
However, the Tanna Kamma rules that there is movmof charoses
per se. Rather, the Gemara (116a) explains timpresent at the table
so that maror may be dipped in the charoses, “miskapa.” Namely,
the charoses neutralizes harmful contaminantathg be present in
the maror.

Rambam, in his Commentary on the Mishna, states{Elazar
B’Rebi] Tzadok who rules that charoses is a naiteould require one
to recite the blessing, “[He] who has sanctifisdwith his mitzvos and
commanded us on the eating of charoses.” Thistishe common
practice. Rambam, Commentary on the Mishna, Pesat0:3

According to Rambam’s Commentary on the Mishrzataral
extension of R. Elazar B'Rebi Tzadok’s opiniortiat an additional
beracha must be recited on charoses, “al achim®shs.” This follows
the pattern of matza and maror and other mitzvatdte fulfilled when
one eats certain foods.2 Rambam concludesatingthat normative
halacha is not in accordance with R. Elazar BiRetadok, seemingly
because our text of the Haggadah does not inclindiesaing for
charoses, indicating that common practice folldwesruling of the
Tanna Kama.

However, in Mishneh Torah, Rambam states asvistio Charoses is a
mitzva ordained by the Rabbis to commemoratertbear used [by the
Jewish people] when they were enslaved in Edyptv is it made? One
takes dates or dried figs or raisins or the #ikd crushes them.

Vinegar and spices are added in the way thatanist mixed with
straw. Charoses is brought to the table on thghtsiof Pesach.
Hilchos Chametz U'Matza 7:11

This ruling stands in contradistinction with thverds of Rambam in his
Commentary on the Mishna. In Mishneh Torah, Rambadifies the
view of R. Elazar B'Rebi Tzadok by stating thahamses is deemed a
mitzva. Moreover, in Mishneh Torah, Rambam makempeation of a
beracha for charoses, whereas his Commentary ditfiena identifies
the blessing as a logical extension of R. EI&Rebi Tzadok’s
opinion.3

Rav Soloveitchik explained that Rambam in Mish Torah, in fact,
follows the opinion of R. Elazar B’Rebi Tzadokowever, in order to
understand why there is no beracha recited, we musierstand the
nature of the mitzva of charoses. Indeed, eatiagases or dipping
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maror in charoses are not mitzvos in the sanmadbsense applied to
the eating of matza or maror. However, therenstava to place
charoses on the seder table because of the symisadicificance of

performance (not the fulfillment) as the criticapact of the recitation
of the beracha.

5 Rav Soloveitchik also offered a different exgtion to Behag's

zecher la'teet, a reminder of the mortar used byJ#wish people during opinion. The reason why one who skips a day ofiniag may not

the slavery in Egypt.

For this reason, Rambam emphasizes its platesh¢he table when
he lists the components of the seder at thelweginning of his
discussion of the seder in Chapter 7 of Hilchosrn@ta U’'Matza. This

continue counting with a beracha is because sdfaasner requires

consecutiveness. One who has skipped a day atioguwcannot

consider himself as “counting” because his coutkdaonsecutiveness.
According to this explanation, Behag agrees ttinete are 49 mitzvos.

serves as the primary designation of the role efa$es at the seder. He If, for example, one misses the eighth nightdibes not negate the

describes the dipping of the maror in charosdglater in Mishneh

fulfillment of the mitzvos that were performed dreffirst seven nights.

Torah when he expands upon the protocol of thevws of the seder in It merely prevents someone from continuing tont@mn day nine

Chapter 8. The purpose of dipping maror in chesas merely to
establish a connection between the charoses amddgakin which it is
eaten. Its presence at the table as a zechertlstaetualized through
this incorporation into the seuda (festive meéthe seder night.

The Rav understood Rambam’s omission of the berfar charoses in
light of this explanation. As a rule, Chazal inged blessings for
mitzvos only in the context of a ma’aseh mitzva (aation used to
perform a mitzva). In other words, when one fudfil mitzva without
performing a specific, prescribed action, no blesais recited.4
Therefore, even according to R. Elazar B'Rebi di#a Rambam rules
that no beracha is said. The mitzva of charosastigeved simply
through its presence at the seuda. Dipping the misuanly a vehicle
through which halacha recognizes the charosesc#ion with the
seder; it is not a ma’aseh mitzva in its own right.

Rav Soloveitchik demonstrated that the aforereeti principle of
birchos hamitzvos is manifest in other areasatdid¢ha, as well. For
example, Tosafos cite the opinion of Behag (Batéhlachos Gedolos):

Halachos Gedolos ruled that if one missed a dapohfting the omer,
he should no longer continue counting becausereguire “complete”
[counting]. This opinion is very puzzling and skebnot be accepted.
Tosafos, Menachos 66a

According to Behag, if one omits counting onehaf 49 days of the
omer, the mitzva can no longer be fulfilled. App#ly, Behag views
sefiras ha’'omer as one mitzva with 49 requisitempgonents. Pri
Megadim (O.C. 489:13) questions Behag's opinioretiam our
practice to make a separate beracha on eachafitie omer.
Seemingly, the institution of individual beractindicates that we
fulfill 49 individual mitzvos, contrary to Behag&pproach.

However, the Rav resolved Behag’s opinion basethe above rule.
We saw from charoses that a beracha is not deititthe context of a
kiyum mitzva (fulfillment of a mitzva) in the absemof a ma’aseh
mitzva. Thus, it is the ma’aseh mitzva that isithpetus for the
recitation of a beracha. A beracha can be reaitélde context of a
ma’aseh mitzva, even when it does not constitutkiyum mitzva. Even
Behag agrees that each night of the omer affolgpiportunity to
perform a ma’aseh mitzva by counting the omeril®Behag believes

because according to Behag, the number eight lmifiys be lacking
from his count. Based on this explanation, Pri Migés question is no
longer valid. The question is premised on thetaat according to
Behag, there is only one elongated mitzva. Accaydinthis
explanation, Behag agrees that one fulfills @waitevery night of the
omer until one misses a night.

Yeshiva University « The Benjamin and Rose Befmah To-Go®
Series « Nissan 5773
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Translated by Rabbi Aaron Tendler from thelb8dHalsh Moshe"
by Aaron Berry, printed in Bnei Brak in 1989.
Special Edition
Mitzvah Of "Vehigadita L'Binchoh"
Pesach: The Seder Night
The Mesorah - From Parent To Child Have goer gone to a
lecture or class, only to have it go directly oyeur head? One of the
most important rules of public speaking is to kngwr audience. Speak
to them on their level and with terms with whicleytare familiar.
Otherwise you run the risk of boring them or evesgibly putting them
to sleep.

At the Pesach Seder, this rule is especially maod. The stakes are
much higher! If we don't speak to our children goésts on their level,
we could miss out on the fulfillment of a Mitzvahaysoh, the
commandment to tell our children the story of Ya$zZMitzrayim. If we
analyze every nuance of the language of the Haggaidthe Seder,
causing our children to fall asleep before we halethem the full
story, we may have fulfilled the Mitzvah of Limudaforah at our Seder,
but the Mitzvah of "VeHigadita L'Binchoh" will rerraunfulfilled!

As we approach Pesach, it is worthwhile to takenaquiet moments
amidst the hustle bustle of our normal Pesach paéipas to prepare for
the performance of this very important Mitzvah. ggsents, we must
make sure that we are ready to perform this Mitawakeaching
ourselves the story, and thinking about how to enthat it is
understood by our children, each on his own I€lfeis can be done by

Retelling Tt&tory Of Exodus

that no kiyum mitzva exists until all 49 days baassed, a beracha carstudying the Midrashim relevant to the Exodus - Wherash Says

indeed be recited each time one counts the omerb&hacha is on the
ma’'aseh mitzva.5
2 Tur (O.C. 475) rules that charoses is avaitdevertheless, he

(Rabbi Moshe Weissman - Bnei Yaakov Publicatiomsbemos is an
excellent source to look up. Also, in Hebrew, tleée Kol Aggados
Yisroel has many beautiful and fascinating stoailesut Yitzias

writes that a beracha is not recited because oshaiis secondary to the Mitzrayim that are not commonly known.

maror with which it is eaten. Therefore, only thessing “al achilas
maror” must be recited. This may parallel theagpt of ikar and tafel
(primary and secondary) that pertains to birchasehanin (Berachos
44a). For further elaboration, see Eretz HaTzvi, g

3 See Lechem Mishneh who observes that Rambamhaus reversed
his ruling and rejected the opinion of the TaKiaana. However,
Lechem Mishneh does not suggest a solution to Rarsbamission of a
beracha for charoses.

4 A related expression of this is the princiglee always recites a
beracha before its performance (Pesachim 7bj. fighlights the

Why, you ask, is this really so important? Théreryear | rely on my
children to come home and teach ME about the Pardtey all of a
sudden when it comes to Pesach must we switch?loles

Horav Shimon Schwab Zatza'l one jokingly commertering one of
his Shiurim on the Haggadah that today we haveraMigzvah of
"VeHigadita L'Avicha" - And You Shall Tell Your Hagr! Our children
come home from school weighed down with Divrei Toaad Question
and Answer sheets, and are bursting to sharewsith of knowledge
with us. However, we must bear in mind that theaFoexplicitly states
that the manner of the Haggadah must be "Ki YidteidBinchoh" -
When Your Son Asks You. The child must do the agkitot the parent.
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If the parent is asking questions and the chijgr@viding the parent
with the answers that he learned in school, ttedésrare reversed. This
specifically rules out use of Question & Answeretisehat the children

by bringing seemingly abstract ideas to life: "E Wwad not been taken
out...we and our children would still be enslaveht so forth.
However, the Mitzvah to educate about YetziazMitim is not only

bring home.(This is not to say that they shoulda'used at all. They canfor our children. As the Gemara says, if you domte a child to ask

be used during the daytime Seudos when there $pedific Mitzvah of
Haggadah). The Divrei Torah that add to and illuatérthe actual story
of Yetzias Mitzrayim may be shared. However carstnie taken that
younger siblings should not be distracted fromNtizvah at hand.

Throughout the generations it has become custotoanvite guests to
the Seder. Often, the hosts feel torn between deyattention to the
guests and to the children. Generally, if we waNglain to our guests
that a Seder must be devoted to the children,igsstthe primary time
of the year when we transmit the Mesorah to oudoén, they will
welcome the opportunity to participate on thosegerf, however, we
see that the guests will need special attentionvwhiscome at the
expense of the children, we may need to arrangthéon to participate
in a Seder with a family that does not have sucéllsthildren, and
welcome them to our own homes for the daytime Sgudo

Il. Pesach, Matzoh, and Marror

"Rabban Gamliel used to say, whoever negleatsetation these three
things on Pesach, has not fulfilled his obligatiohHaggadah); Pesach,
Matzoh, and Marror."

At first glance, the above statement is puzzlivy should it be
necessary to mention Pesach, Matzoh, and Marrfoitfiib our
obligation to retell the story of Yitzias Mitzrayjmvhen we are actively
partaking of them? And if we do mention them, ittbonsidered
fulfillment of the Mitzvah even though we might ect to mention
other parts of the story, such as the birth of Mosgin the splitting of the
Red Sea?!

It seems that Rabban Gamliel may be telling usninat to say, but
how to say it.

To illustrate, lets take the example of a stotg in a full length novel.
This novel has basically three parts, a beginrangimactic middle, and
an ending, yet it is 650 pages long. Readers Digagtdecide to print a
condensed version of this novel and leave outicepts. However
those three basic parts must remain. Someone elgel@ecide to abridge
the story further into a children's edition. Mudtttee original full length
novel will be left out, but the three integral [zaof the story will remain.

The same is true with the story of Yetzias MitnayThere are three
integral parts of the story. The beginning, thedame of the Bnei
Yisroel, is represented by the Marror. The clin@matiddle is the
process leading up to their freedom, culminatintp\wakas Bechoros.
This is represented by the Korban Pesach. Finalhave the end, the
actual exit from bondage, represented by the Matzah

Rabban Gamliel is teaching us that we must demidehich version is
appropriate for our audience, full length, condense the children's
version. But our story must at least touch on edc¢hese three integral
parts to fulfill our obligation. If we dwell on Diei Torah on "Arami
Oveid Avi" and have to rush through the remaindethe children are
nodding off, we have not fulfilled our obligation!

lll. Educating The Child Within

Rav Dessler Zatza'l (Michtav M'Aliyahu, Vol. 4pipts out that the
Haggadah was set up by Chazal to facilitate foiféiht of the Mitzvah of
"Vehigadata L'Bincho," engraving the truth of Ye&ziMitzrayim and
our formation as a nation, on our children's he&mnsm the Haggadah
we can learn many educational techniques. For eleanwe see that
teaching is best done in question and answer fespecially if the child
is posing the question on his own. That is why eward questions with
candies and/or nuts, and we do many things "KdeyShalu
HaTinokos" - so that the children should ask. Sinjl we use visual
animation to stimulate understanding, such asngigie Matzoh and
Marror when explaining about them. We explain pcattramifications

the Four Questions, your wife should ask. And ifi ylm not have a wife,
you should ask yourself! Even if you are in thesprece of another
Talmid Chochom, you should ask one another the Ruastions, as if
you were the youngest child.

How is it possible, asks Rav Dessler, that thecational techniques
used for the youngest of children be the samecasethsed for an eighty
year old Talmid Chochom?

Rav Dessler gives the following eye-opening amsivee Mitzvah of
Sippur Yetzias Mitzrayim is to internalize the trdf Yitzias Mitzrayim
within our hearts. Although a person may be intilally mature and
wise, we are all young at heart. The way to impteedheart is the same
for child and adult. Internalizing into an adultanerequires the same
pedagogic skills that are required to penetrateild<cheart. During the
Seder we are all required to be young again, dod alurselves to be
impressed and inspired, like the youngest of caildwith the story of
Hashem's miracles in forming us into Am Yisroel.

Pesach: "We Were Slaves..." A True Story
This true but dramatized story demonstratasdlien the Gentiles
realize the importance and the impact of The Shitgnt on Jewish
youth. Erev Rosh Chodesh Nissan 5695 (1935)drSthte Run School
in the City of Luban, Russia.

"Students!" called the Russian teacher in a Mmide, "I have the
following important announcement to make. Tomorreavstart an
extended school day schedule. Studies will conchiageven o'clock at
night!"

An oppressive silence filled the classroom. Qhb/sounds of quiet
rustling could be heard beneath the benches. Ndvad¢he nerve to
express an opinion on the matter. It was well knovat the
consequence of that would be, during the reigmefRussian
Communists, under the rule of the ruthless Stalin.

The Jewish students exchanged understandingegat©f
course...tomorrow is Rosh Chodesh Nissan...". Timelerstood very
well the reasoning behind this very strange deaisio

This was one more way that the Communists chosgage war against
the Jewish faith...

Starting from the time when Stalin rose to poimet929, the spiritual
state of Russian Jewry had continuously deteridraiee Communists
waged a campaign to uproot any trace of the Jefaih no matter what
the price.

When they saw that their campaign was not vecgessful with the
adults and the elderly, who continued to practiegrtfaith with
tremendous self-sacrifice, the Communists decidedrn their attention
to the young children.

"We will turn the Jewish youth into great Commstai A hew
generation will arise that will be ignorant of thechaic customs of their
fathers! If we can get the youth - there will beJewish continuity,"
they thought with content.

Some Jews who had distanced themselves fromttegiage and
joined the Communist Party, told the authorities tig secret: The
Seder night. This is when the "brainwashing" occlire proceedings at
the Seder have a very powerful and influentialaféa the souls of the
youth. Parents sit and tell their children aboetBExodus from Egypt,
and imbue their children with the foundations & frewish religion.

Therefore, by no means can we allow the youttatticipate in this
ceremony, or in any of the preparations for it.

A strategy to ensure this was quickly devisedhe"Thildren will be
required to stay in school until eleven o'clockigiht. By the time they
return home, they will be too tired to participatehe Seder. This will
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definitely put a stop to this nonsensical brainviag!i plotted the
authorities.

This plan was immediately implemented. All studemere required to
remain in school until this extremely late hour v@loisly, towards the
late afternoon the students could no longer apgm@ir full attention to
their studies. The teachers would try to come up wiher ways of
occupying the children, such as singing revolutigrsangs, and telling
stories about what a better place the world wasgytd be when all
countries would see the true light and embrace Camism.

At eleven o'clock the students would return hopigsically and
emotionally exhausted, and would immediately falbia deep sleep.

The Seder Night

In a narrow and musty room at a festively seletaht Rav Moshe
Feinstein. His appearance was one of glory andnidséi. At his side sat
his Rebbitzen, Sima. They gazed at the table wihsure, how much
effort had they both put in to procure a few Kosimattzos - an item
forbidden by the Russian authorities...

The shutters of the home were tightly closed.yTdwild not allow the
Russians to become aware of what was going orein tlome. Secret
police were patrolling the streets, the dangergveat...

"We were once slaves...and we still are slawasd Rav Moshe to his
Rebbitzen, "but with Hashem's help, we must sttesrgburselves..." He
started to say the Haggadah, and from time to wimeld softly sing the
melodies of the Seder night.

Around the table stood chairs for their childreat they remained
forlorn and empty...

Where were they? Why weren't they sitting arothedtable?

Yes... at this late hour they were still in schby the command of the
authorities.

The Feinstein children, and all other Jewishdzkih, would not be
allowed to celebrate the Seder with their families.

The clock chimed eleven times.

Rav Moshe and his wife had already completedingatie Haggadah.
They looked toward the door with anticipation.ln'a few minutes
they'll come," they thought.

At eleven thirty the children entered the homewsy and exhausted.
They could barely keep their heads up.

"What can anyone request from them at an hoarthis?" asked Rav
Moshe in pain.

"My dear Kinderlach," he said to them in a safice, "Come, sit on my
knees."

"Oy, Tatte," the children sleepily called outpfiight is the Seder.
We've been looking forward to this for so long! ButTheir eyes slowly
drooped down...

"Come, say after me," their father tried to kéegm up for just a few
moments longer.

"Rabban Gamliel Omer, Kol Shelo Omar SheloshaabievHallalu Lo
Yatzah Yedei Chovosoh. V'Eilu Hein - Pesach, MatzdMorror!
(Rabban Gamliel said, anyone who does not say these things on
Pesach, has not fulfilled his obligation. And thasethem - Pesach,
Matzoh, and Morror.)"

The children awoke for the moment and repeatesnt tfeir father,
word for word.

The Rebbitzen gave each of them a little wini€'Zayis of Matzoh, fed
them, and sent them off to bed." It is a Leil Shiimu(a night of
protection) tonight," she whispered into their eékéay Hashem protect
you, my precious ones!"

"My dear children," she thought in pain, "Everr élolidays they are
stealing from you."

It is difficult! It is very difficult to raise ctdren in this type of
atmosphere... We must leave this place as sooosziye. ..

"L'Shana HaBoh B'Yerushalayim," sang Rav Mosfieday we are
slaves, next year we will be free..."

"Amen," called out the Rebbitzen as she wipedyaavihidden tear from
her eye.
For information on subscriptions, archived] ather Project Genesis
classes, send mail to learn@torah.org for an autxmaply. For
subscription assistance, send mail to gabbai@tmgh.
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Four New Questions for Your Seder

Sparking discussion on some of Passover’'s mgstritant themes.

by Rabbi Benjamin Blech

Jews love questions. So it's no surprise thaStsger, commemorating
the birth of our people, is structured in a quegtaswer format.
Participants are meant to ask and to spark livislgu$sion and
exploration. In this spirit, let me add to thed&gs four questions an
additional four that pick up on some of the mogpamant themes to
contemplate at the Passover table.

1. A question on the main theme of the Sedery Whwe call it the
Seder? “Seder” means order. And Jewish commenstaiplain that the
most important idea of the holiday is that histsrmot happenstance but
rather that it follows a divinely decreed order. &ihGod took us out of
Egypt we discovered that God didn’t exhaust Hisnamtion with the
world by creating it; He continues to maintain aigoing and caring
relationship with those who love Him. God tookaus of the land of
Egypt, the house of bondage, so that we could &reere know that He
is involved with our lives. Whatever happens sdsn’t coincidence;
it's God’s will. The events of our lives follow aript written by God.
The existential meaningless of life viewed fromagineist’'s perspective
is replaced by the faith of a believer who knowat there is a Seder, a
heavenly decreed order, to the seemingly strangaltimately profound
stories of our lives. A close friend of mine wihecame religious later
in life and who lives in Los Angeles shared with this story. As a way
of publicly acknowledging his love of Torah, he shdor his car’s
license plate the word halachah. A while back hmébhimself followed
by a driver frantically honking him and motioningrhto pull over to the
side of the road. Although somewhat frightened¢cdraplied. The man
rushed over to his window to tell him he had torehds amazing
experience. His life had recently presented hinmwiime severe
setbacks. Despondent, he decided he could no |d®jjeve in God or
hope for Divine assistance. He was ready to makeak with his past
and his commitment to Judaism. He thought to hifnBitlgive God one
more chance. If He really exists and wants me timtaiz my faith, then
let him send me a sign. “And then suddenly driim§ront of me,” he
confided, “was the license plate with the word ba&h — the Hebrew
word for Jewish law. | have to thank you for inditg being the medium
for God’s message, and allowing me to hear hisoresp.” Was that
just coincidence? How wise is the insight that fhoddlence is merely
God’s way of choosing to remain anonymous.” Theeenaoments when
serendipity is too strange to be anything othen tha voice of God
reinforcing the concept of Seder, order, in ouediv Question #1: Were
there times in your life when it became clear tBatl intervened — and it
was divinely decreed Seder rather than coincidence?

2. A question on the theme of family If theder is so important, a
student once asked me, how come it's observeckildime and not in
the synagogue? The answer was obvious. Pretisefuse it is so
important the Torah made its focus the family rathan the house of
God. The story of the enslavement of the Jevicgiypt lacks one
detail. Why did it happen? Was there any sin ofdés to account for
the tragedy? The rabbis weren’t hesitant to gieeaihswer. When the
Jews came down to Egypt, they came “every man anddusehold”

5



(Exodus 1:1). They understood the centrality oftthene as the forger of the only goal in life is to accumulate more wealtan others because

morality and commonly held values. The text théis t¢s, “and the land
became filled with them [the Israelites]” (Exodds?). The Midrash

“he who dies with the most toys wins.” It takesfound courage to go
against the popular definition of success. It takesit spiritual strength

elaborates: They now filled the land, the circumed the theaters, and nao deny the superficial allure of a hedonisticdtide. It takes incredible

longer saw their homes as crucial to their spitibgng. For
deliverance to finally come, God demanded that thele a lamb for
family, a lamb for a household” and re-create vthay had lost. The
Last Supper of Egypt was a family meal, not a comitgwide
celebration. At the very beginning of our histd@rwas made clear that
appreciating the importance of the home would leek#y to our
survival. Indeed the very first letter of the Tor#e Rabbis point out, is
beit- the Hebrew letter that means “house,” becusd orah itself
requires first and foremost commitment to the fgmilQuestion #2:
How can we recreate the centrality of family in #wlife?

3. A question on the theme of children Tlede& revolves almost
entirely around the children. The reason is obvi®assover is the
holiday when the Jewish nation was born and héstime when it must
continue to be reborn throughout the generatiofie children are our

future. They represent continuity and survivalslto them we pass over

our heritage every Passover. And that is no ety Not all of our
children are willing to follow our guidance. Indeelere are four kinds

valor to choose a life of value over the vanitiéthe trendy and
fashionable tastemakers of our culture. Clicletterreceive Aish.com's
free weekly email. But that's exactly what thevdef Egypt had to do
in order to be worthy of the miracle of the firgtBover that allowed us
to become God’s chosen people. They had to slautifedamb of
Egyptian idolatry. Our challenge is to replicateittheroism in its
contemporary format. Question #4: What are thetmowerful idols of
our day that challenge us to refute them in oustjfer lives worthy of
God'’s deliverance and blessings? May our disoussat the Seder
table bring us greater insight into resolving thieae major challenges
to our faith — and help us to hasten the timeradlfredemption.

Our Legacy Passed Along

A Passover letter to my child.

by Rabbi Ahron Lopiansky

My dear child, Itis now a quiet moment latengght. After an
exhausting day of Passover cleaning, you have siiokhe sweetest of

of sons. There is the wise son and the wicked thensimple son and the sleeps, and | am sitting here with a pile of haggagreparing for Seder

one who does not even know or want to ask. Howeoeach them
all? How do we make them appreciate the valuesgiatour lives
meaning? There is a profound message in the lvealylaggadah
describes them. We contrast the wise son and ttlkedi Yet this seems
to be an illogical pairing. Wise implies intelligemand learning. Its
opposite is ignorant. Similarly, the opposite oékéd is righteous; the
emphasis is on character rather than clevernesshéldd either speak
of the wise son versus the foolish, or the pious\sarsus the wicked.
The commentators find a profound idea in this sagkiinjudicious

night. Somehow the words never come out the wagrtwhem to, and
the Seder evening is always unpredictable. Butaaynthoughts and
feelings are welling up in my mind and | want tashthem with you.
These are the words | mean to say at the Seddren\Wbu will see me

at the Seder dressed in a kittel, the same plaitevgarment worn on
Yom Kippur, your first question will be, “Why arey dressed like
this?” Because it is Yom Kippur, a day of reckaniYou see, each one
of us has a double role. First and foremost wéharean beings,
creatures in the image of God, and on Yom Kippuaveexamined if

juxtaposition. The opposite of the wise son iswlieked son because we indeed we are worthy of that title. But we are alsmponents of Klal

believe that the ultimate cause of wickedness isn&nfficient exposure
to wisdom. The wicked son is wicked because we'tidach him
enough to make him understand the joy of leadilifg aedicated to
Torah. We have lost many of our finest youthdsimilation and to a
rejection of their heritage. Our successes argayls. We delighted to
read the heartening article by David Brooks infesv York Times a
short time ago titled “The Orthodox Surge” in whioh took note of the
remarkable resurgence of Jews committed to TordhJawish values.
Spirituality has become not only acceptable butieethby many. Yet
the “wicked sons” — perhaps primarily because these not given the
opportunities to become wise — form a significaminber of the Jewish
community. It's important to note that they weis cast-off or
excluded from the Passover table. We are nevewetldo forget them
or ignore their presence. We need all of our chitdas part of our
nation. And it is they who represent the greatkatlenge to our
religious commitment. Question #3: How can wehea and teach —
those of our children we have failed to inspire?

4. A question on the theme of slaughteringRbschal Lamb The
requirement for Jews being saved in the Passovsr wias to slaughter
a lamb and to smear its blood on the doorpost sbwgnild “pass over”
that home and spare its inhabitants. What wamsning of this
seemingly bizarre ritual? The lamb was the natigoal of Egypt. It was
the object of their worship. And for the Jews taetwe deliverance they
had to prove they didn’t share the false idolshef Egyptians. Idolatry
didn’t end with ancient paganism. Francis Baconytaized the
concept of “idols of the marketplace”. They are fflse gods people in

Yisrael, the Jewish People, links in a chain thatted over 3,000 years
ago and will make it to the finish line of the emitimes. It is a relay
race where a torch is passed on through all the, agel it is our charge,
to take it from the one before and pass it on ¢odihe after. Tonight we
are being judged as to how well we have receivedradition and how
well we are passing it on. “It is now 3,300 yesirece we received that
freedom in Egypt. If we imagine the average agleaving a child to be
about 25 years of age, there are four generatiacts eentury. That
means there is a total of 132 people stretching ar forefathers in
Egypt to us today. 132 people had to pass on tritalge flawlessly,
with a devotion and single-mindedness that couldfaiter. Who were
these 133 fathers of mine? One had been in tkedeéath camps; one
had been whipped unconscious by Cossacks. Onetlildcea stolen by
the Czar, and one was the laughing stock of hidetened” brethren.
One lived in a basement in Warsaw with many dagsipg with no food
to his mouth; the other ran a stupendous mansiémance. One had
been burned at stake for refusing to believe irdikimity of a flesh and
blood, and one had been frozen to death in Siff@rieontinuing to
believe in the divinity of the Eternal God. Oretbeen hounded by a
mob for living in Europe rather than Palestine, and had been blown
up by Palestinians for not living in Europe. Ond ha&en a genius who
could not enter medical school because he was megtzin, and one
was fed to the lions by the Romans... 132 fathexsh avith his own
story. Each with his own test of faith. And eachhwine overriding and
burning desire: that this legacy be passed unsgathee. And one
request of me: that | pass this on to you, my swkiéd. What is this

every generation and culture mistakenly worshipontemporary society treasure that they have given their lives for? W&ai this precious

offers us countless examples. Americans worshipeasltar of monetary
success and fame. Movie stars who flaunt immoraligyshamelessly
deified. Business tycoons are the modern heroesrdge solely by
virtue of their billions. For all too many, the grdod is Mammon and

packet that 132 generations have given up everytior? It is a great
secret: That man is capable of being a lot more #raintelligent
primate. That the truth of an Almighty God does depend on public
approval, and no matter how many people jeer atyath never
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changes. That the quality of life is not measungddnds but by the
good. That one can be powerfully hungry, and yet can forgo eating if
it is not kosher. That a penny that is not minedsmine, no matter the
temptation or rationalization. That family bondiisga lot more than
birthday parties; it is a commitment of loyalty thimes not buckle in a
moment of craving or lust. And so much more. T&isur precious
secret, and it is our charge to live it and to lmee@ shining display of
“This is what it means to live with God.” Cliclete to receive
Aish.com'’s free weekly email. 132 people haveSsater night after
Seder night, year after year, and with every fitfaheir heart and soul
have made sure that this treasure would become anicigours.
Doubters have risen who are busy sifting the safittee Sinai trying to
find some dried out bones as residues of my gresatt grandfather.
They are looking in the wrong place. The residua ihe soul of every
one of these 132 grandfathers whose entirety®flds wrapped up in
the preservation of this memory and treasure.unthinkable that a
message borne with such fervor and intensity, agaunch challenges
and odds, is the result of a vague legend or th@d$g of an idle mind.

I am the 133rd person in this holy chain. At tirheé®ubt if | am passing
it on well enough. | try hard, but it is hard notquiver when you are on
the vertical shoulders of 132 people, begging youta disappoint them
by toppling everyone with you swaying in the winddly dear child, may
God grant us many long and happy years togetheroBeiday, in the
distant future, I'll be dressed in a kittel agamthey prepare me for my
burial. Try to remember that this is the treashet t have passed on to
you. And then it will be your turn, you will be ti84th with the sacred
duty to pass on our legacy to number 135.

Haggadah Teasers by Moshe Erlbaum

Stretch your knowledge of the Haggadah text.

1. The Seder begins with a recounting of thet&pssto be performed
(Simanei Haseder — Kadesh, Urchatz, etc.). Whidbréie letter appears
here the most (9 times)? The letter raish app@aestimes: urchatz,
karpas, rachtza, maror, koreich, shulchan oreatechanirtzah.

2. Which of the Simanei Haseder (Kadesh, Urcletz) contains a
Hebrew letter that is used twice? (4 answers) leHahs two lameds.
Korech has two kafs. Marror has two raishes. Mat#zah has two
tzaddis.

3. What verse (that we say every day) is the pldge in the Haggadah
where Moshe's hame is mentioned? In the paradodiplving the ten
plagues, we state that the Children of Israel tedsn Hashem and in
Moshe His servant." We say this verse every morimrigesukei
Dezimra, before the recital of "Az Yashir."

4. What expression describing Hashem appearisnks in the
Haggadah, but nowhere in the Torah? The expmeskiakadosh
Baruch Hu” (the Holy One, blessed is He) appearsriés in the
Haggadah, but nowhere in the entire Torah.

5. What Torah text is contained in the Haggadalt®e text beginning
with the words "Arami Oved Avi" is found in parshidsTavo (Deut.
26:5).

6. Which sages of the Mishnah (Tana’im) are noergd in the
Haggadah? (3 sages are mentioned twice, and 6 asgegentioned
once) Rabbi Akiva, Rabbi Eliezer and Rabbi Eldwr Azarya are
mentioned twice in the Haggadah. Rabbi YehoshubbREarfon, Ben
Zomah, Rabbi Yossi Hagalili, Rabban Gamliel andiRRa&ehuda are all
mentioned once.

7. Which two of the ten plagues are mentionedenin the Haggadah?
The plagues of blood and pestilence (dever) argioreed twice — once
in the full listing of the plagues, and once inlieaparagraphs.

8. How many stanzas are in the “Dayeinu” song2a\o other

morning blessings (Birkos Hashachar), and 15 wofgsaise in the
Emet Veyatziv paragraph recited after the Shema.

9. What 7 names of people from the Torah are imeed in the verses
of Hallel? Which 2 appear most frequently (4 refiees each)?
“Yisrael” (Psalms 114:2, 115:9, 12, 118:2) and “AdgPsalms 115:4,
16, 118:6, 8) each appear four times in Hallel.sEhether names appear
in Hallel: Mitzrayim the son of Cham, grandson afd¢h (Psalms
114:1). Yaakov (Psalms 114:1, 7). Yehuda (PsalMs2)1Aharon
(Psalms 115:10, 12, 118:3). Yosef (Psalms 115:14).

10. Which 8 body parts are mentioned in HalléfAese body parts
appear in Hallel: (1) hands (Psalms 115:4, 7)e{®s (115:5, 116:8),
(3) ears (Psalms 115:6, 116:2), (4) legs (Psalrbs71116:8), (5)
fingers (Psalms 115:4), (6) mouth (Psalms 11558)n6se (115:6), and
(8) throat (Psalms 115:7).

11. Which body of water is mentioned in Hallelthe Jordan River
(Yarden) is mentioned in Psalms 114:3.

12. Which chapter of Hallel is the shortest ckapf the entire Tanach?

Psalms chapter 117 has only two verses.

This article can also be read at:
http://www.aish.com/h/pes/f/hh/Haggadah-Teaserd.htm
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Making Our Days Count
A Review of theHalachos of Sefiras HaOmer
Rabbi Yirmiyohu Kaganoff

In Parshas Emorthe Torah teaches udashemnmspoke to Moshe
saying, Speak to the Children of Israel and safem: “When you enter
the land that | am giving to you and you will ctg harvesting, then you
shall bring aromersized portion from the first of its harvest to the
kohen And he (th&kohen) shall wave th@merbeforeHashenfor your
benefit, on the day after the ‘day of rest’ #whenshall wave it... And
you should count for yourselves from the day after‘day of rest,” from
the day you bring themerof waving, until there will be seven complete
weeks. Until the day after the seventh week, yall slount fifty days.”
(Vayikra23:9-11, 15-16). It should be noted that the wandsiepasuk,
mimacharas hashabbpwhich we have translated as the “the day after
the ‘day of rest,” would usually be translatedéttay after Shabbos.”
However, the Oral ToralT frah sheba’al pehjeaches us that the words
“day of rest” here mean the first dayfésach(Menacho$5b). Thus,
the omeroffering is brought on the second day of Pesattetier or not
that date falls on the day after Shabbos. We begaount theomerfrom
the day we bring themeroffering, until the counting of seven weeks is
completed.

TheGemararecounts a fascinating story that occurred atithe of the
Second Temple. There was a group of non-believéng JtheBaytusim
who disregarded the teachingsGifazal (Indeed, th®aytusimalso
disavowed belief in reward and punishment and dthsic Jewish tenets
[seeAvos deRabbi Nassa@hapter 5:2].) Since thgaytusimfollowed
their own interpretation of thgasukthey decided that theorban omer
must be offered on a Sunday and not necessarillgeosecond day of
PesachThey plotted to havRosh Chodesh Nisdall on Shabbos,
realizing that the second day of Pesach would thkkon Sunday. The
result would be that thieorban omemwould be offered on Sunday, even
though it was not supposed to happen that partigetar.

TheBaytusimwere so determined to have twban omeffered on
Sunday that they hired false witnesses in an attémnmanipulate the
mainBeis Dinto declareRosh Chodesh Nisaom a Shabbos.

praises of Hashem in the daily prayers containghate number? ThereFortunately, one of the witnesses they hired dichedieve in the

are 15 stanzas in “Dayeinu.” There are also 15sbigs in the daily

Baytusicreed and told thRabbonimabout the plotRosh Hashanah



22b). Because of this event, major changes wetiutesl in the type of to this opinion, someone who missed one day magirasto count

witnesses accepted by tBeis Din(Rosh HashanaB2a). sefirah but he is forbidden to reciteb&racha,since he is no longer
As mentioned above, the mitzvah of countimgerbegins from the day fulfilling a mitzvah. However, othgoskimcontend that missing one
thekorban omeiis offered. This implies that, when there iskooban day does not affect the upcoming days. In theiniopi, there is a

omer, there is no requirementin hatorahto count themer (Menachos mitzvah each day to count teefirahof that day, even if one has not
66a) Indeed, mogposkimcontend that since there is, unfortunately, nocounted the preceding dayRuf, quotingRav Hai Gaoh TheShulchan
Beis Hamikdasltoday and there are morbanos there is no mitzvah Aruch @89:8) treats thishaylahas an unresolved issue. Thus, he rules
min hatorahto countomer(Ran,end ofPesachimseeShulchan Aruch, that someone who missed counting one daetifahshould count the

Orach Chayim489:3 andVlishnah Beruralh However,Chazal remaining days without laeracha.The count should continue, because it
instituted our countingmereven though there is igeis Hamikdashin  is possible that he is still fulfilling the mitzvaiet he does not recite a
order to remember the mitzvah as it was at the tiribeBeis beracha because if he is no longer fulfilling a mitzvahe tieracha
Hamikdash(Menachos$6a). would be aberacha levatalalfa beracharecited in vain)
Details About the Counting Before counting timeer, one recites a In this case, and all other cases where thexel@mubt as to whether one
berachaon the performance of the mitzvah. One shouldabefal to is still fulfilling the mitzvah, it is preferablethear théerachafrom
stand while reciting both thgerachaand the countingRosh end of someone who is definitely required to coudighnah Beruralad loc.).
PesachimShulchan Aruct89:1). The person reciting thgerachamust have in mind to include the other
The Torah states: “And you should count for yelwss... seven person in hideracha and the person who is not reciting theracha

complete weeks. Until the day after the seventhkyweu shall count must have in mind that he is being included inlibeacha If there is no
fifty days.” It is important to note that the Toratakes two statements: one available to make therachafor him, he should coursefirah

one that we should count seven weeks, and a s¢kande should without aberacha

count fifty days. Based on this observation, @emaraderives that An InterestingShaylah There is another interestispaylahthat

there are two mitzvos, one to count the days aadther to count the  results from the above-mentioned dispute whetheh day’ssefirah

weeks Menacho$6a). counting is dependent on still having a completentoDoes a boy who
Tosafogaises the following question: Why does the Torah sUntil becomes bar mitzvah between PesachStral/uosecite aberachaon

the day after the seventh week, you shall ciftyt days,” if the mitzvah the counting ogefiral? Even if the twelve-year old was countsefirah

is to count for only forty-nine day§dsafosexplains that the verse every night very diligently, he was not fulfillireymitzvah, since he was

should be translated: “Until the day after the sélvaveek, which is the still a minor. Thus, if the mitzvah of countisgfirahis dependent on a
fiftieth day, shall you count’Mlenacho$5bs.v. Kasuy According to complete count, the bar mitzvalchurmay not have a complesefirah

this translation, there is a mitzvah to count ufil aine fiftieth day, count.
which isShavuosbut that there is no mitzvah to count the fiftiety Manyposkimdiscuss this issue, and there is no common agréemen
itself. what to do (See for exampRirkei Yose#89:20;Shaarei Teshuvah

As mentioned above, tligemararules that there is a mitzvah to count 489:20;Shu’t Maharam Shick269;Shu’t Har Tzvi2:76). Therefore,
the weeks. Obviously, there is no mitzvah to cdbatweeks until the  one should ask hisw for a ruling on thishaylah
end of the first week, at which point there is &zrah to state that one  As we mentioned above, someone who missed onefdafirah
week of counting has been completed. From thistgminis there a should continue counting, but withoubaracha However, someone
mitzvah to mention the weekly count every day sat sufficient to who is not sure if he missed counting one day nilyceunt with a
count the weeks only at the end of each week? Alitgito the latter beracha(Shulchan Aruct89:8). Since it is not certain that his counting
interpretation, one counts the weeks only seveasjrance at the end of is incomplete, he can rely on the possibility thistcounting is still
each weekTur, quotingYesh Omrith However, the accepted opinion iscomplete, with the possibility that tialachais that one can recite a
that every day afefirah(except for the first six days) one counts the berachaeven if the count is incomplete. This concept ikdaasefek
number of days and then one calculates how thadatiinto weeks and sefeikawhich means that there are two possible approaohesd
days. Thus, on the eleventh dayefirahwe count, “Today is eleven  permitting one to do something. In this case, astlare two possible

days, which is one week and four days indgheer” (Shulchan Aruch, justifications for making &eracha he may do so.

Orach Chayim489:1). (According to the opinion of tieesh Omrim Similarly, in any other case where it is questiole whether he fulfilled
there is no mitzvah to count the weeks on the eliavday. According to the requirement to count, or where the law is kieashould count

this opinion, the entire counting is: “Today is\waa days.”) without aberachaon a particular night, thiealachais that he may

Some Practical Applications Someone who coti@svrong number — continue counting the next night wittbaracha (Mishnah Berurah
has not fulfilled the mitzvah. However, if he rentered immediately 489:38).
and corrected his error, he has fulfilled the matzgMishnah Berurah If, on a given night, someone counsalirahwithout reciting a
489:32). berachafirst, he may not recite tHeerachaafterwards for that day’s
One should not recite the blessing without knawtine day’s exact counting. Though he fulfilled the mitzvah of courggiomerthat night,
count, even if he knows that he will hear the atiromunt from someone he is unable to fulfill the mitzvah of makingoarachaon the counting.
else immediately. Rather, one should first find what the correct count Therefore, one should be careful not to tell soreamhat night of

is before reciting the blessinflishnah Berura89:29 andshaar sefirahit is before one has fulfilled the mitzvaBhulchan Arucl#89:4).

Hatziyunad loc.). The accepted practice is to respond to the queStihat night is it?” by
Sefirahcan be counted in any language, provided one stad&ts what stating what was the count of the previous day.

he is saying. If he does not understand what bayigg, he has not Some Unusual Applications What is tiredachaif someone alluded

fulfilled the mitzvah, even if he counts in Hebr@Wagen Avraham to the correct number of the daypmercount, but did so in an unusual

A very common question is whether one who missethting one day way? For example, has someone fulfilled the mitaf&le counted on
of sefirahmay still recite derachawhen he counts the remaining days.the thirty-ninth day of themerthat today is “forty days minus one"? Is
Several earlposkimcontend that someone who missed counting one this considered a valid method of counting thirigendays, or must one
day has no mitzvah to count the remaining daysesinis counting of count thirty-nine in a direct way? Thalachais that this unusual
forty-nine days is no longer complefeuf, quotingBehag. According



method of counting is considered counting, anddeftlfilled the
mitzvah Be’er Heiteiv469:6).

Anothershaylahabout an unusual method of counting has very
common application. In Hebrew, one can alluda tmmber by reciting
the Hebrew letter or letters that represent it. &@mple, one could
attempt to count the eleventh daysefirahby stating that today iud
alef b’omer or attempt to count the thirty-third dayssfirahby
counting that today kg b’omer. Poskindisputewhether one fulfills
the mitzvah if one counts this way. Whereas spogkimrule that this is

length byposkim The conclusion is that, although writing shows th
intention of the person, it does not constituteakpey. When a mitzvah
requires one to speak, such as sagihgmarecitingtefillah, or
countingomer, one does not fulfill his mitzvah by writing. Thus
someone who dated a letter with the nigegfirahcount before he
countedsefirahcan still recite d@erachaon the night'sefirahcount.

As mentioned above, the Torah associates thetioguof thesefirah
with the offering of the&korban omerAn additional idea is conveyed by
themidrash When the Jews brought the Pesach offering in Edlypy

a valid method of counting, othposkimrule that he has not fulfilled the were eager to receive the Torah immediately. Whey &sked Moshe,

mitzvah, since he did not count the number expfi¢Bhaarei Teshuvah
489:6)

There is a very commahaylahthat results from this dispute. On the
evening ofLag Be’omersomeone stated “toniglstLag Be’'omet before
he countedefirah Can he still recite erachaon the counting of
sefirahthat night, or do we say that he has already eslifar that night
and cannot recite tHeerachaanymoreBi’'ur Halacharules that this

“When do we receive the Torah?” he answered thé&m,the fiftieth

day.” In their enthusiasm, each of them countedyegay, in eager
anticipation of the exciting day on which they wabuéceive the Torah.

In commemoration of this event, we count the dagsfPesach until
Shavuos(Thismidrashis quoted by th&Ranat theend ofMesechta
Pesachin).May we all bezochelto anticipate receiving the Torah anew
on Shavuoswith the same excitement and enthusiasm thatmeegstors

issue remains unresolved. Therefore, one shouldtéouhe regular way had.

to make certain he fulfills the mitzvah, but with@berachasince there
is a doubt whether he is still obligated to perfahm mitzvah Bi'ur

Halacha489:1s.v. monel). On subsequent nights, he would be able to http://www.yutorah.org/togo/pesach/ YUTorah.org

resume counting with eracha
TheKorban Omewas harvested at night, hence the mitzvah of

Use of the Term Makom, Omnipresent, in the Hagzdah
Rabbi Yosef Adler Rabbi, Congregation Rinat Yisrael - Rosh

countingOmeris at night. If theomerwas not harvested at night, there i¥eshiva, Torah Academy of Bergen County, Teanedk, N

a dispute amonpgoskimwhether it could be harvested in the daytime
(Tosafos, Menachd6a). The same dispute is reflected in a different
very germanahaylah If someone forgot to count tlmenerat night, can

Editor's note: This essay is adapted from RaldieAs, Haggadah Shel
Pesach Vayaged Yosef.
The name Makom referring to God is used freqyentthe Haggadah:

he still fulfill the mitzvah if he counts in the ytame? Since the matter is Blessed is the Omnipresent, Blessed is He Awdthe Omnipresent

disputed, he should count in the daytime, but witreberacha since

has brought us close to His service. How manglteof greatness has

we refrain from making Berachawhenever it is uncertain whether one the Omnipresent provided for us?

is performing a mitzvahShulchan Aruc89:7) The acceptegesak
halachais that he may resume counting witherachathe following
evening Mishnah Berurah189:34).

Counting Before Nightfall As we mentioned aboaecording to most
poskimthe mitzvah of counting themeris only rabbinic in our era,
since unfortunately, thBeis Hamikdasis no longer standing. Some
poskimcontend that since the counting is omliderabbananpne is
permitted to count themerbefore nightfall Roshand otheRishonim
end ofPesachim Thus, the practice developed in some commurtibies
count theomerduring twilight, even though it is uncertain whetlit is

Why is God identified as Makom and why is thisneareferred to so
prominently in the Haggadah? The Rav suggestdhie answer can
be understood with the perspective of a comnmamd in the Gemara:

Rava said: Yechezkel and Yeshaya saw the samg Wihat is
Yechezkel comparable to? A villager who sees thg.RiVhat is
Yeshaya comparable to? A city resident who seekitige

Chagiga 13b Compare the initial revelation¥ethezkel and
Yeshayahu. Yechezkel describes his initial viglmoughout the first
chapter of Sefer Yechezkel. That which he expegsiig identified as
ma’aseh merakvah. He is compared to the villager islprivileged to

day or nightShulchan Aruchules that one should preferably wait until see the king on one special occasion and constyigeffusive in

after nightfall to count. However, someone whdaseningin ashul
where the people are counting before nightfallesmitted to count with
them, lest he forget to count later (&milchan Arucl89:2-3). In this
situation,Shulchan Aruchules that he should count together with the

describing this sole encounter. Yeshayahu deschisesinitial

encounter with God in the sixth chapter of Sefeshé&yahu, and it
occupies barely three verses. He is comparedity eesident who sees
the king on a daily basis.

shulwithout aberachaand have in mind that if he remembers later, he Yeshayahu offers prophecy during the time offilist Temple, when
will count again. If he indeed remembers to cogdi, then he recites aeveryone could experience divine revelation. Ateywho entered the

berachaand counts a second time. This ruling seems veamge. How
can one count the second time withemacha— didn't he fulfill the
mitzvah the first time he counted? Counting withesachashould be a
beracha levatalahaberacharecited in vain!

The answer is that, when he counted the first tine made an
automatic condition that if he indeed remembersotant again later, he
does not want to fulfill the mitzvah now. It is @idered that he
specified that he does not want to fulfill the mah. However, if he
forgets to count later, then the first countingoeeformed is valid, since
his condition was not fulfilled. Thus, he will rebn the opinions that
countingsefirahbefore nightfall is valid, and he may resume cmgt
the following night with @eracha

Writing the Count  Is writing out the number count of tlsefirah
considered countingefiral? If someone wrote a letter before he had
countedsefirah and he dated the letter with that nigls&irahcount,
may he still counsefirahwith aberacha?This issue is discussed at

Beit ha-Mikdash encountered the Shechinah (DiPresence). The
Shechinah could be felt and seen everywhere. Tdrerefwhen God
appears to Yeshayahu, he does not elaborate asd say

Holy, Holy, Holy, is God, the Lord of Hosts, Hitory fills the land.
Yeshayahu 6:3

Yeshayahu, who lived during a time when one ceelel the king's
palace every day, as it were, is described asithé&oy who has access
to the king at all times. There was no reason forto elaborate upon
his feelings and experience of divine revelatidnce this was a
common occurrence. On the other hand, Yecheffexsgprophecy at
the time of the Temple's destruction, as the Jewisople are on the
way to Bavel. When God appears to him it is a riosisual experience.

Consequently, he describes that initial encounteffusive detail.
Yechezkel does not know whether he will havegtiglege of a
second encounter. As he feels the Shechinah le&uinde says:

Blessed is the glory of God from his place (MakonYechezkel 3:12
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Yechezkel is referring to mekomo hanistar, Hidein place. He is
saying, | am willing to acknowledge God eventifgver have the
privilege of seeing his Shechinah again. Makorherdfore, is the name
selected for God to describe him in a state ofdrgsinim (hiding). It is
for this reason that on Monday and Thursdayr #fie Torah reading,
we recite a moving prayer:

Our brethren, members of the Jewish people, wasibject to
persecution or captivity ... The Omnipresent shoulkhacompassion
on them.

The Rav noted that this also explains why upawileg a house of
mourning, we say to the mourner: ha-Makom yenachiehem, the
Omnipresent should comfort you. The mourner hapergenced some
degree of hester panim. Many laws concerning behavia house of
mourning, such as not extending the greetinglélom aleichem™ and
the omission of birkat Kohanim from davening, foon the state of
hester panim that the mourners have experienced.

Our Haggadah is designed primarily for the exgrere of exile.
Rambam, at the conclusion of the “Laws of Chamett Matzah,”
chapter 8, provides a text of his Haggadah. Hi@¢hictory remark is:
This is the text of the Haggadah that the Jewjstople have used
during the exile.

There are many indications to support the idaadhr Haggadah is

Rav Soloveitchik cites a Mishnah (Bava Metzi'd)7o resolve this
problem. The Mishnah there relates a story aboutYRehanan ben
Matyah, who instructed his son to hire some workars: particular job.
The son proceeded to hire Jewish workers and femdgamong other
things, to provide them with food. When the som tihle father what he
did, the father became concerned regarding theHatthe son did not
specify to the workers what type of food he agreeprovide them. The
father ordered his son to immediately tell the veoskbefore they started
the job that he agrees to provide them with onlpegrage meal. Rav
Yochanan explained that without specifying otheeyxtbe workers
enjoyed the Halachic right to demand the most kamigal imaginable.
This is because the descendants of Avraham, Yikzaral Ya'akov are
entitled to the finest treatment possible.

Similarly, at the Seder, explains Rav Solovekchihen we invite
Jewish people to join us, they are entitled tonttwst lavish meal
imaginable unless we specify otherwise. Hence, wirextend an
invitation to poor people to attend our Seder, meidate that in
principle they are entitled to the finest meal filwies However, due to
our current pre-Messianic circumstances we arelartatprovide them
with such a meal. This indication raises the ssléem of the poor
guests as we gently imply that their status as &aasws them with
“VIP status” and that anything we give them is Item what they

designed for the exile. For example, we are tofdine must analyze the deserve.

section (Devarim 26:5-9) beginning with “My fatheas a lost
Aramean” until one completes the entire sectid®esachim 116a

We have an obligation to read and interpret titeeeparsha (section)
of Arami oved avi. Yet, we omit the recitationdaaccompanying
midrashic comment of the last verse of this urdntting God for
having brought us into the Land of Israel (Deva2i®9). Indeed, this
verse was recited during Temple times, and dysergpds of
destruction and exile, it was omitted. Our Haggadaimphasizes that
the obligation of sippur yetziat Mitzrayim (recoing the Exodus)
applies equally to a generation living in Israéth an autonomous

VeHi SheAmdah

Why do we mention at the Seder that in every g there are
people who seek to destroy the Jewish people? Wdext this have to do
with Sipur Yetzi'at Mitzrayim, telling the story dhe Exodus from
Egypt? The Rav explains that it places the Egypigrerience into
perspective. We might have sought to explore whidttexe was some
sociologic, economic, or political motivation fdret Egyptian
oppressors. However, we note that in every germeratnd in every
imaginable circumstance, enemies have arisen teeeppis. Thus, we
cannot attribute any particular set of circumstaexséhe trigger for

government and one during the Crusades, the pwgrand in the midst hatred of Jews. We must conclude that the reagathdoEgyptian

of the Warsaw rebellion. In every generation, Jewst make the effort
to recognize the miracles of yetziat Mitzrayineenf their own
personal condition reflects hester panim. Fa te say Baruch ha-
Makom, with Makom, the Divine Name, associated wiéster panim.

Yeshiva University « The Benjamin and Rosedg@erTorah To-Go®
Series ¢ Nissan 5773

from: Kol Torah Webmaster <webmaster@koltoragrorto:
Kol Torah <koltorah@koltorah.org> bcc:
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Gems from Rav Soloveitchik on the Haggadah

by Rabbi Chaim Jachter (TABC)

Introduction

Rav Hershel Schachter published a work in 20Qitleth MiP'ninei
HaRav, his second volume of collections of Toradights of Rav Yosef
Dov Soloveitchik. In this essay, we shall presentumber of the Rav’'s
ideas regarding the Seder that Rav Schachter peblig this work.

Ha Lachma Anya

The commentaries to the Haggadah pose many quoestgarding the
introductory section to Maggid, Ha Lachma Anya. $tall focus on the
guestion regarding the relevance of the declarati®make at the
conclusion of Ha Lachma Anya, “This year we arechaext year we
shall be in the Land of Israel; this year we aswa$, next year we shall
be free.” Many ask why we mention this at the cosicn of Ha Lachma
Anya, whose purpose is to invite any who are hutgigome and join
us at the Seder.

oppression is the sad reality that Rashi quotéssicommentary to
BeReishit 33:4, that it is the way of the worldttE@&sav hates Ya'akov.
The implications for the contemporary situation pa@fully obvious.

Anoos Al Pi HaDibur

We emphasize that Ya'akov went to Mitzrayim Anddé$’i HaDibur,
coerced by the divine instruction to descend togEdav Soloveitchik
explains that we emphasize this to contrast Ya'aki@aving Eretz
Yisrael with Eisav’s exit from Eretz Yisrael. Eisgleefully abandoned
Eretz Yisrael, regarding it a nuisance. Rashi (Befte36:7) explains
that Eisav felt that the price to inherit a shar&retz Yisrael — four
hundred years of being rootless and enduring staaed torture, as
foretold in the Berit Bein HaBetarim — was too steand he was happy
to rid himself of this great burden. This attituzkeised Eisav to forfeit
any right he had to Eretz Yisrael when he leftadbentry. Ya'akov, by
contrast, left Eretz Yisrael unwillingly and thuisl chot forfeit his right
to the land.

This is reminiscent of a comment of Rama (O.®:B3citing the
Mabharil) who states that when one leaves his Sukleglause of heavy
rain or some other significant irritant his attieushould not be that he is
happy to rid himself of a nuisance. Rather, he Ehbe upset that
Hashem has exiled him from his Sukkah by sendimgaasome other
disturbance. Interestingly, our sages compare titevih of sitting in
the Sukkah with the Mitzvah of living in Eretz Yésl. For example, the
Vilna Gaon noted that the only two Mitzvot that fuéill with our
entire bodies are that of sitting in the Sukkah #rethuv Eretz Yisrael.

Similarly, the attitude of those of us who do hate the privilege of
living in Eretz Yisrael should be like Ya’akov Avirand not Eisav. Our
attitude should be that the circumstances that étadias placed upon
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us (familial, economic, etc.) force us to residésamle the Land. We
should not be happy that we reside Chutz LaAretz.
Hallel

We may suggest a variation of this theme. We esigh at the Seder
that Hashem fulfilled His promise that He madehatBerit Bein
HaBetarim (BeReishit 15:14) to punish the naticat thill torture and

The Rav questions why we don’t sing Shirat Ha¥arthe Seder as the enslave us. We develop at length how Hashem puhigteeEgyptians

song that celebrates Hashem'’s delivering us fravesy. Why did
Chazal choose Hallel as the celebratory song oB#der, especially if
Shirat HaYam was created in the context of Yetézrayim? He
answers based on Rashi’'s commentary to the Passéfén Shmuel
(Shmuel 11 23:1) that describes David HaMelechhas"sweet singer of
Israel.” Rashi explains that “the Jewish peoplendbsing songs of
praise to Hashem in the Beit HaMikdash unless tee composed by
David HaMelech.” The Rav notes that the same applid®esukei
DeZimra, where we note in Baruch SheAmar that wesivig David
HaMelech’s songs of praise to Hashem. Indeed firighis reason that
Rambam (Hilchot Tefilah 7:13) records a customretite Shirat HaYam
in our daily prayers only after the Berachah oftifébach is recited. He
believes that since David HaMelech did not comisieat HaYam, its
place is not in the Pesukei DeZimra that are rdditstween Baruch
SheAmar and Yishtabach. Similarly, the Rav sugg#stisat the Seder
we utilize songs composed only by David HaMelechitg praise to
Hashem for redeeming us from Mitzrayim.

The Division of Hallel

The Rav explains why the first two chapters ofiélare recited before
the meal and the rest of Hallel is recited afternieal. He notes (see
Pesachim 108a for a basis for this assertion)tbfaire the meal we
should feel as if we were just redeemed from Mitazra After the meal,
the mood is one of reflecting on the fact that \&eenbeen redeemed in
the past. Accordingly, before the meal we engadéadayah, an
expression of thanks to Hashem for redeeming ums Egypt. Hodayah
may be offered only by someone who experiencedettiemption and
thus may be expressed only before the meal. Sh€paaise), on the
other hand, may be offered even by someone nohiegtan the event.
After the meal, we can no longer thank Hashemddeeming us (as at
that point we no longer feel as if we were redeémsalinstead we
express Shevach to Hashem for what He did for tiseipast. The Rav
explains that the first two chapters of Hallel expressions of Hodayah
and are thus appropriate to recite before the riéal.subsequent
chapters are only expressions of Shevach and thusparopriate for
recitation only after the meal.

Shefoch Chamatcha

Many wonder why Chazal included the plea of Stleféhamatcha in
the Haggadah. The Rav explains that it is an inictidn to the prayer of
Nishmat that is recited soon after we say Shefdwntatcha, at the end
of Hallel. In the Nishmat prayer, we pray for the\al of the Mashiach,
when the soul of all people will call out to Hashérhis is appropriate
for the Seder since Hashem introduced himself tsidRabbeinu and
Am Yisrael as “Ekyeh Asher Ekyeh,” “I will be whaowiill be” (Shemot
3:14). Rashi (ad loc.) explains this phrase to nfeam with them
during this period of misfortune and | will be withem in future periods
of misfortune.” The Rav explains that Hashem preaiidoshe
Rabbeinu that just as He will redeem Klal Yisraehi Egypt, so too He
will redeem us from future difficulties. As suchewask Hashem at the
Seder to fulfill His promise made on the eve of tsgéemption from
Egypt that He redeem us from our current diffi@dtand send the
Mashiach. Similarly, in the Malchuyot prayer of RddaShanah and
Yom Kippur we ask Hashem to bring the time wheroAliumanity will
recognize Hashem “and all of creation will knowtthau created
them.”

Accordingly, those people who do not know Hasmeight be
preventing the arrival of the Mashiach. It is foistreason we ask
Hashem to take His wrath to those who do not knaw, 140 that an
impediment to redemption is eliminated.

both in Egypt and at the Yam Suf. Indeed, partainBam’s (Sefer
HaMitzvot 157) definition of the Mitzvah of tellintpe story of the
Exodus from Egypt includes telling how Hashem pladsour
oppressors. The point of this emphasis is to detremeghat there is a
heavenly Judge and there is heavenly Justice, vihiatgeneral theme of
Pesach (see Ramban at the conclusion of his coramgentParashat
Bo).

Accordingly, in Shefoch Chamatcha we ask Hashefulfill His
promise to punish our contemporary oppressorsetiub® do not know
Hashem, just as He punished our Egyptian oppresSdraese who do
not know You,” that we mention in Shefoch Chamatce®ms to refer
to those who reject the seven Noahide Laws sutheagrohibition to
kill people. Even “religious” people who kill innents seem to be
included in this prayer.

Conclusion

We hope you found these insights to be helpfdliaspiring. The
entire Shema Kol Libeinu staff wish its readersrag@Kasher
VeSamei'ach.
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from:  Mordechai Friedfertig <toratravaviner@yalmom> to:
ravaviner@yahoogroups.com date: Thu, Mar 2132011:49 AM
subject: [ravaviner] Tzav-Pesach 5773
Rav Aviner Parashat Tzav-Pesach #275 Ask Rav Aviner:
mororly@bezeqint.net Prepared by Rabbi Morde€hain Visit our
blog: www.ravaviner.com "The Time of our Freedonfa-Rav's
commentary on the Haggadah] Question: What istim@ection
between freedom and the prohibition of chameteavgn)? The entire
process of ridding ourselves of chametz seemslikeavy burden
which robs a person of his freedom. In fact, alihaf mitzvot seem to
deprive a person of his natural freedom of moveimeAnswer: Rav
Kook explained that true freedom includes two atpe@. Freedom of
the body: Physical freedom from any foreign subjioga Anything
which forces the image of G-d within a person tesbbjugated to any
other power lessens that person’s worth. b. En@eaf the soul:
Spiritual freedom from anything which turns it frorthe straightness
which is its essential existence. G-d created npaigit, and He
cleanses man from any refuse which sullies hisrihoéness. Each
morning we recite the blessing, "who has not maderslave." The
mitzvot are not foreign entities which are foregzbn a person, rather
they are commands that reveal his inner ess&adere the mitzvot
were engraved on the tablets that were givenairitiSinai they were
written on the “tablets” of every Jew's soul. O®ages therefore said:
They were "charut” (engraved) on the tablets —ataead the word as
"charut" (engraved) but as "cherut” (freedom) (Biikvot 6:2). By
slightly changing the vocalization of the worde igarn an incredible
lesson: in order to truly be a free people, itas enough to be liberated
from physical slavery. On the contrary, it is gibte to have an
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enlightened slave whose spirit is full of freedorand a physically free
person whose spirit is enslaved. We were transfoime free people
on Pesach, but we do not become truly free untitidv@urselves of
anything which robs us of our natural essencés iEtthe reason for
destroying the chametz, which symbolizes theiaelination and is
called "the yeast in the dough," since it ferrséntthe heart of people
and causes them to transgress (see Bereachot Théajestruction of
our internal chametz is what allows us to raisefldgpof freedom (Olat
Re'eiyah vol. 2, pp. 244-245).

http://www.yutorah.org/togo/pesach/

Rabbi Akiva’'s Seder Table:An Introduction

Rabbi Kenneth Brander

The David Mitzner Dean, Yeshiva University's Garfor the Jewish
Future

I wish to thank Yeshiva University Presidentiallbws Daniel Elefant
and Anosh Zaghi for their assistance with thisadtrction.

Rabban Gamliel and the elders were recliningiatseder] in the
house of Baitos the son of Zonin in Lod and theyewesngaged in the
halakhot of Passover all night until the call of throoster.

Tosefta Pesachim 10:12

It is told of Rabbi Eliezer (lived in Lod, secogdneration Tanna), and

Rabbi Yehoshua (lived in Peki’in, second generafianna) and Rabbi

Elazar the son of Azarya (lived in Yavneh/Tzipohird generation
Tanna), and Rabbi Akiva (lived in Bnei Brak, thggdneration Tanna)
and Rabbi Tarfon (lived in Lod, teacher of Rahkiva, third
generation Tanna) were reclining at the sedetcgem B’nei Berak,
and had spent the whole night telling the stdrthe Exodus from
Egypt, until their pupils came and said to thé@ur masters, it is time
to recite the morning Shema!”

Passover Haggadah While there are several atcotirabbinic
Passover seder gatherings, the most famous of tiegee account
recorded in our Haggadah: the seder of Rabbi Eli&abbi Yehoshua,
Rabbi Elazar the son of Azarya, Rabbi Akiva amtlit Tarfon. This
account appears in the Haggadot of Geonim, ssi¢h &mram Gaon,
and the Haggadot of Rishonim, including that of tRambam (Hilchot
Chametz u’Matza, Nusach Haggadah), Tosafot (Ketlibbg, s.v. de-
chashiv), and the Ritva.

Several questions arise when analyzing this adcou

1. Rabbi Akiva is one of the younger membershefrabbinic cohort
present at the gathering, while Rabbi EliezerRalbi Yehoshua are
elder members. Rabbi Elazar the son of Azaryghdsasi (president of

recited in the post-meal section of the Haggadatihey focus on the
Messianic era (Pesachim 118

This division prompts disagreement between twthefrabbinic
participants at the Passover seder we read &bour Haggadot, Rabbi
Akiva and Rabbi Tarfon. Rabbi Tarfon contends s@ldim 116b) that
the concluding blessing for maggid should focuglyabn the theme
expressed in maggid and the pre-meal section dfitggadah, namely
the redemption from Egypt. Rabbi Tarfon’s versidithis blessing
reads, “Blessed are you Lord our God Who has eméd us and
redeemed our fathers from Egypt.”

Rabbi Akiva disagrees. He refuses to allow thes&ing to focus only
on the redemption of the past. He insists thabllessing of maggid
also contain language that focuses on the future:

Rabbi Akiva states: [the blessing should alstuite] likewise O Lord
our God, God of our fathers, enable us to celebraey other festivals
and holy days which will come peacefully upon jogful in the
rebuilding of Your city, and exalting in Your sé&re: and may we eat
there of the festive sacrifices ... Blessed are thauGod who has
redeemed Israel.

Pesachim 116b For Rabbi Akiva, it is neverisight to focus on the
past. We must always remember to look towarduhee and its
redemption.

This difference in perspective also enlightefester account about the
remaining participants of this rabbinic cohort:

Again it happened that [Rabban Gamliel, Rabbz&ilahe son of
Azarya (in some manuscripts the person is RabkzEl), Rabbi
Yehoshua and Rabbi Akiva] went up to Jerusalem.Wthey reached
Mt. Scopus, they tore their garments. When theghed the Temple
Mount, they saw a fox emerging from the place efltoly Holies. The
others started weeping; Rabbi Akiva laughed. Saég t to him: "Why
are you laughing?" Said he to them: "Why are yaeeping?" Said they
to him: "A place [so holy] that it is said of ithé stranger that
approaches it shall die’ (Bamidbar 1:51), and ndexes traverse it, and
we shouldn't weep?" Said he to them: "That is Wlaygh. For it is
written, 'l shall have bear witness for Me faithivitnesses—Uriah the
Priest and Zechariah the son of Jeberechiahh@gadu 8:1). Now
what is the connection between Uriah and Zechari#riah was [in the
time of] the First Temple, and Zechariah wagtlfia time of] the
Second Temple! But the Torah makes Zachariabjshacy dependent
upon Uriah's prophecy. With Uriah, it is writtémherefore, because of

you, Zion shall be plowed as a field; [Jerusasérall become heaps,
and the Temple Mount like the high places of adtjr¢Micha 3:12).
With Zachariah it is written, 'Old men and womealsket sit in the

the high court and of the rabbinic community). Wioes the seder takestreets of Jerusalem' (Zechariah 8:4). As longréhts prophecy had

place in Rabbi Akiva’s hometown of B'nei Berak amat in a city where
one of the more prominent members of the grosjules? Normally,
the student is expected to visit the teacheés.nbt common for a
teacher to visit a younger student.

not been fulfilled, | feared that Zechariah's prephmay not be
fulfilled either. But now that Uriah's prophecy Haeen fulfilled, it is
certain that Zechariah's prophecy will be fulfiléwvith these words
they replied to him: "Akiva, you have consoled Aklva, you have

2. Why do these particular Tannaim sit togetmeund the seder table? consoled us!"

Do they represent something unigque or is thenaom grouping of
rabbinic figures?

Makkot 24b Rabbi Akiva's focus is fixed on theure redemption,
even in the most difficult and trying of timesid not coincidental that

To answer these questions, we must first notettigaPesach Haggadahthese rabbinic figures gather around Rabbi Akig&der table. They

is divided into two parts. The first is the preahsection of the
Haggadah, where we recite maggid and consumeal f@adstuff —
matza, wine, maror and charoset—and the post-metbs®f the
Haggadah. The pre-meal section of the Haggadalsésoon the Jewish
people’s servitude in and eventual redemptiomfEgypt. The post-
meal section of the Haggadah focuses on the euwademption and
destiny of our people and society.

The Talmud states (Pesachim 116b) that we bifeittee recitation of
Hallel. In the maggid section of the Haggadahregite the first two
psalms of Hallel. This is due to the fact that thepsalms focus on the
Egyptian saga. The third psalm and the remainiagnpsof Hallel are

are individuals who were influenced by the weltdraazing of Rabbi
Akiva. Rabbi Akiva has the courage to be an ojstiend focus on the
future even in the darkest of moments. Even wthere is a bounty on
his head by the Romans, even when he is martyredhanfuture of his
people seems bleak, Rabbi Akiva knows that itrigt#ty of spirit that
guarantees the immortality of our people.

It is significant that these personalities gatireund Rabbi Akiva’'s
table to discuss the redemption during the dakié night. They
realize that it is Rabbi Akiva’s charismatic spirthat enables hope and
paves the Jewish nation’s path toward the morniiygtkshema—a
credo with God that is recited when there isiglawhen one can
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discern between the colors of covenantal tapetsteyblue and white
fringes of the tallit (B'rachot 9b).

It is the ability to discuss redemption during ttarkness of the
Hadriananic persecutions and the Bar Kochba réivat enables
students to live and thrive in the phenomenologi¢@mework of
morning, a time at which the Jewish nation can peaple of destiny
instead of a people of fate. It is in B'nei Bertie city of Rabbi Akiva,
the city in which we are told the descendantsusfdarkest enemies
become sources of light, (for it is in the cityBihei Berak that the
descendants of Haman study Torah [Sanhedrin 9ia) such a
Passover seder must take place.

How appropriate that we inaugurate the Benjamith Rose Berger To-
Go Series with an edition celebrating the holidai?esach. For the
lives of Benjamin and R the credo of Rabbi AkiVae couple
immigrated to America during difficult times yetecognized that the

generation we are to view ourselves as if we paibpleft Egypt. Rav
Yosef Salant zt"l suggests (in Be'er Yosef) thaptyclaiming that this

is the bread of the poor we relive the evenindhefExodus, reminding
ourselves that our ancestors were slaves and pocaita matzah for
centuries prior to the Exodus, helping us focushart frame of mind,
and allowing us to feel as if we personally lefygg It is thus
understandable that the declaration, "ha lachma dngchalu avhasana
b'ar'ah d'Mitzrayim - this matzah that our ancestie in the land of
Egypt" has two connotations. The first connotai®that we ate matzah
as slaves, and the second is that we ate matztiteavay out of Egypt.

It speaks of our servitude and our freedom. Peththpg, another reason
for splitting the matzah at yachatz is to call @it to the dual theme of
matzah and note that the larger half is for thieoafien, the sign of our
freedom and deliverance. The Bear Yosef additipnates that while
there is the mitzvah to invite the poor and neeaythose who are alone

redemption and the immortality of our people isyaguiaranteed by Jewsto all yom tov meals (as the Rambam emphasizedléhd$ Yom Tov

who are not willing to sacrifice their eternatitege. Benjamin and
Rose always saw the morning light, even in tiofegreat peril and
darkness. They sat at the seder table of RabbivaAknd when the
morning star arose in their lives, they createdmé of kol dichfin yeitei

Vv'yeichol (Let all who hunger come and eat).

We are indebted to Rabbi Hy and Ann Arbesfeldgtone supporters
of RIETS and CJF, for continuing to support Toeglucation by
establishing the Benjamin and Rose Berger ToraitGd series.

As we commemorate the twentieth Yahrtzeit of Ntawe/’'Rabbeinu
Harav Yosef Dov Halevi Soloveitchik zt’l, we amminded of the fact
that it was through his teachings and commundivigcthat spiritual
daybreak rose for the North American Jewish comiguttiwas his
partnership with gedolim such as Rav Aharon Kdtiet inspired the
building of yeshivot around North America. It wais blend of Torah
and philosophy that inspired a generation ungurerah had the
sophistication to speak to a post-war generatiohneérican Jews. The

6:18), the special mitzvah on the night of Pesablatee the needy at
your table is a further fulfillment of demonstraithat you personally
left Egypt in that very state. It is the actualvielg of the moment.
Hence, the inclusion of "kol dichfin yeisei v'yeathlet all who are
hungry and needy join us." There is one morefiasing connection
between the ksiv of ani and kri of oni. The Torafoims us that the
Jewish people demonstrated incredible faith byifeazgypt without
provisions. True, we are taught that the Egyptgase the former slaves
silver and gold vessels and garments, howeverdltegot have food
except for the matzah they took with them. Rasleistialach 16:1)
teaches that miraculously that matzah lasted asigisied them for thirty
one days and sixty one meals! By proclaiming andtpw to the
matzah, the poor's man bread, we are encouragéngathr that just as
He provided for all of us who were needy at thaeti may He similarly
provide for those still impoverished. Ha lachmgaathus bespeaks of
our historical past, our faith and our optimisr@opyright © 2013 by

Rav spent his life training the next generatiopadtors, pedagogues and’he TorahWeb Foundation. All rights reserved.

poskim to ensure a bright future for our peoMay we continue to
learn from his Torah and integrate his gestaltdaar personal and
communal lives. May his memory always be a blessing

http://www.torahweb.org/thisWeek.html

Rabbi Benjamin Yudin The TorahWeb Foundation

Listen to your Matzah

The Torah (Devarim 15:3) refers to matzah ashéet oni". The
second word, which we pronounce as "oni - answériagvritten in the
Torah "ani - poor". When interpreted using the tgritform of the word
(i.e. the ksiv - "ani") the phrase means poor maréad. Shmuel
(Pesachim 36a) understands the pronounced verktbe word (i.e. the
kri - "oni") to be the source that we are to reaitany recitations over,
and in conjunction with, the matzah. The Talmudkfer understands
"lechem ani - poor man's bread" to prescribe thageeingredient list of
flour and water and to exclude matzah made witfewainoil as well as
what we call today egg matzah. In addition, wetaught that just as
when an impoverished individual receives a lodfrefad he saves a half
for the future, so too the matzah is characterizei being a prusa - a
broken half. We integrate both themes - oni arid at the Pesach
Seder. We begin the recitation of magid with "Hzhtaa anya", thus
highlighting matzah's role as the bread of afftintover which we are
going to recite (oni) the Hagadah(specifically, idaand the first two
paragraphs of Hallel). Immediately prior to magie reak the middle
matzah at yachatz just as a poor man would savephis loaf of bread
in order to present the matzah in its true fornofeing the ksiv - ani.
We further integrate the kri and ksiv by proclaimthat the matzah is
the bread of the poor, and we invite the poor o s in our
celebration. The mishna (Pesachim 116b) teattatsrt every
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