S® axiomatically that no one is “fairer” than the Alghiy, not even the Federal
Government of the United States. And yet the Féd8mvernment is
worried about Americans with disabilities, but tHerah seems to

To: parsha@parsha.net discriminate against Kohanim who have such dis&sili How should we

From: cshulman@gmail.com understand this? What does the Torah have agaiesplgp who
unfortunately have a disability?

INTERNET PARSHA SHEET Rav Elya Meir Bloch, in his Sefer on Chumashexdfthe following

EMOI ON@@ - 5767 explanation: The Almighty does not, Heaven Forbidcriminate against

people with disabilities. A person with a disapilis as important and as
In our 12th cycle. To receive this parsha sheetodutp://www.parsha.net and click dear as any other person. The problem is not with Almighty. The

Subscribe or send a blank e-mail to subscribe@aarsh Please also copy me at prob_lem is with us! .
cshulman@gmail.com A complete archive of previsases is now available at This means the following: Governments can pdsthallaws they want,
http:/iwww.parsha.net It is also fully searchable but people will be people. People are very infleghdy their physical
surroundings. If a person wants to gain favor m elyes of another person
and therefore hires a lawyer or a lobbyist to maikecase for him, he will
To sponsor an issue (proceeds to Tzedaka) estailman@gmail.com not want to hire a person who is a “schlepper”, sehahoes are not
polished, who can not keep his shirt in his panwtspse tie is improperly
knotted. No one would hire a person like that &agdlhis case for him.
From Don't Forget <sefira@torah.org>  Tonight #vening of Friday, Invariably, the person will hire a lawyer wearing $800 suit with an
May 4, will be day 32, which is 4 weeks and 4 dafythe omer. ltalian tie costing $200 and a custom made shitabse people pay
attention to people who are well-dressed, prestntand physically
appealing to look at. Look for example at the Uhittates Senate. The
From: ravfrand-owner@torah.org on behalfRztbbi Yissocher Frand typical Senator is 6’4", weighing 200 pounds, anéhigreat athletic shape.
[ryfrand@torah.org] Sent: Friday, May 12, 2006 HL:4AAM To: They have all their hair. They do not look like mobus, certainly not like

ravfrand@torah.org Subject: Rabbi Frand on Parhasr me! Why is that? Because people appreciate thetivegylook. “This is my
“RavFrand” List - Rabbi Frand on Parshas Emor - representative. | want him to look the part.”
Since “people are people,” the Torah (first)stels that the Almighty does
Why Was The Mishkan Not Compliant with the ADA? not want Kohanim with blemishes performing the AslodThen the Torah

Parshas Emor deals with the laws of the Kohanimhe they are allowed explains why not: “Because any person with a bleneisn not serve” --
to marry, when they are allowed to defile themselicea corpse, and so“not for My considerations, but because you cantalce it.”
forth. We also find herein the law that a Kohairthwa physical blemish is As a result of the above referenced human clexistit, the Avodah will
not allowed to “come near to offer the food of Bisl.” [Vayikra 21:17] be viewed differently if only the “finest and theedd and the most
The pasukim enumerate the exact physical blemmiahd disabilities that prestigious people” are involved in the offerinfjsall Kahanim, regardless
disqualify a Kohain from performing the Avodah [Die Service]: “For of appearance of disability, were allowed to “sériben the people’s
any man in whom there is a blemish shall not amrpa man who is blind attitude toward Avodah would change for the worse.
or lame or whose nose has no bridge or who hadirabdonger that the It is said regarding the Torah, “It is not in ker” [Devorim 30:12]. It is
other...” [Vayikra 21:18]. However, Verse 18, whistthe beginning of the a Torah of life — for human beings. Torah is ndfty esoteric life meant
enumeration of invalidating characteristics, stavith an apparent only for select noble souls. It is meant for evesygeople. People are
redundancy. people and it is hard to change them. They araénfied by the physical
The end of Pasuk 17 says: “any man... in whomethdll be a blemish world, by that which really should not be a factm} it is a factor — the
shall not come near to offer the food of his G¥hy does the Torah physical appearance of a human being.
repeat at the beginning of Pasuk 18 “For (ki) aranrm whom there is a G-d does NOT discriminate against those who hdigabilities. But
blemish shall not approach”? Normally, the word’ [kiecause] introduces knowing that people do, at lease sub-conscious$grichinate in these
a reason, but in this case, there is no reasorideavit is as if the Torah areas, He insists that the Avodah be conducteddh a way that people
stated, “A Kohain can not do the Avodah becausecdre not do the view it with the esteem and reverence it deserves.
Avodah.”
This almost sounds like a discussion which wehmigave with our We Need A Torah To Teach Us How To Treat A HurBaing
children: “You can’t go somewhere.” “Why not?” “Bagse you can’'t.” Parshas Emor contains the section of the Festifdle section begins
The child will invariably respond, “That's not aason!” The same thing with mention of Shabbos, then with Pessach, Shawosh HaShannah,
applies here. “For (ki) any man in whom there iblemish shall not Yom Kippur and Succos — the entire annual cycleFe$tivals. The
approach” is NOT a reason! exclusive contents of Chapter 23, from beginningema, deal with the
There is another problem here with the whole ephoof Priestly Festivals. There is one exception -- pasuk 22pvaflg the laws of
blemishes. Living in the post-Americans With Diditibs Act (ADA) of Shavuos. This pasuk jumps out at us, as totallyobptace in the chapter:
1990, it is very difficult for modern day man todewstand these pasukim.“When you reap the harvest of your land, you shailremove completely
We live in a society where it is federally illegal discriminate against athe corners of your field as you reap and you stailigather the gleanings
person because of a disability. Buildings must bié m a certain fashion of your harvest; for the poor and the proselytdl sloai leave them; | am
because of this law. One is not allowed to builtlidding with stairs any Hashem, your G-d.” [Vayikra 23:22]
more. If one does, alternate access has to bedpwia ramps for These agricultural laws have apparently nothindd with anything else
handicap access. This is a very noble thing. Jesause a person has amentioned in the entire chapter. All the commeasadre troubled by this
disability, he is no less important than any peratio has all of his limbs thematic anomaly. Rashi quotes the teaching of &h&zhis comes to tell
and functions. us that a person who properly gives the agricultpaations of Leket,
The Torah — whose ways are ways of pleasantmesbsll her paths are Shikchah, and Peah to the poor is treated by 8ceiats if he built the Bais
those of peace — does not seem to be compliahttivét ADA. We accept HaMikdash and offered therein sacrifices.”

1


cshulman
Text Box
EMOR


Rav Meir Simcha, in his classic commentary on i@ash (Meshech From: Aish.com [mailto:newsletterserver@aish.toBent: Sunday, May
Chochma) offers a different interpretation. Rav M@mcha focuses on the14, 2006 10:00 AM Subject: New @ Aish.com - May 2@06
fact that this reference to the portions left foe poor appears immediately
after the mention of the holiday of Shavuos. Rawr8&ncha says that this http://www.aish.com/omerLagBOmer/omerLagBOmerDefahle_Myste
underscores the idea that Matan Torah [the givih¢he Torah, which ry _of Lag BOmer_.asp
occurred on Shavuos] was not just a revelationhef Chukkim [Divine  The Mystery of Lag B'Omer
Statutes which are non-intuitive], but rather dstudes mitzvos regarding by Rabbi Pinchas Stolper
appropriate “natural” human responses, such asisgamempassion to the Courtesy of the Orthodox Union, http://www.ou.org
poor and to strangers. Thirty-three days following the first day of Pasgsr, Jews celebrate a
It is obvious to us that we need a Torah to usllwhich animals are “minor” holiday called Lag B’Omer, the thirty-thirday of the Omer. It is
Kosher and which are not, since that is somethihglwwe could never an oasis of joy in the midst of the sad Sefirahiogervhich is almost
have figured out on our own. It is obvious to uattlve need a Torah to tellunnoticed by most contemporary Jews. Yet it costaistoric lessons of
us that shatnez [a mixture of linen and wool] isbidden, since that is such great severity -- that this generation musbnty unravel the mystery
something which we could never have figured oubonown. However, of Lag B'Omer but will discover that its own fatewrapped in the crevices
this pasuk is emphasizing that we even need a Ttorg#ll us to take care of its secrets.
of poor people. The only social laws that are alisyl guaranteed to last The seven weeks between Passover and Shavudherdays of the
are a Divinely given set of laws. “Counting of the Omer,” the harvest festivities ahivere observed in the
Everything other than a Divinely inspired law, lagical as it may seem, Land of Israel when the Temple stood on Mt. Moratierusalem.
will not last. This is why in the midst of the seat on the Festivals — This fifty-day period should have been a timejmfful anticipation.
immediately after mention of the Holiday of Shavueghe Torah tells us Having experienced the Exodus from Egypt on Pesagtry Jew literally
to take care of the poor. Societies can act lavesrapeal laws. Only a “counts the days” from the first night of Passoustil Mattan Torah -- the
divine law is eternal. revelation of Torah at Mt. Sinai which took plage $havuot, exactly fifty
The Meshech Chochma wrote this before World Wdreffore the Nazis days after the Exodus. While the Exodus marks thesipal birth of the
came to power. He wrote this before the Nazis pigated laws regarding Jewish nation -- the Giving of Torah completes gecess through the
cruelty to animals, but not cruelty to Jews. Thegravexemplary in spiritual birth of the Jewish nation.
enacting laws protecting animals. But they had rablpm exterminating Each year, as we celebrate the Seder on Passavare commanded to
people. How can a people worry about dogs beforeymg about human “see ourselves as though each of us actually experd the Exodus.” It
beings? therefore follows that we must prepare ourselvemdithe Sefirah period
This concept is not really so foreign. Formstoéxist today. There are (counting of the Omer), to once again accept theaff@n Shavuot -- to
fringe environmentalists who put spikes in treet thaim and kill loggers, make our freedom spiritually complete.
out of concern for the welfare of trees. Theseghican happen in the most Clearly then, the Sefirah days should have bess df joy, but instead,
advanced and refined societies. People can “chifvegeminds” overnight. they are observed as a period of semi-mourning.diigd, music and
We do not only need a Torah to tell us about &#ssind Shavuos andhaircuts are not permitted, some do not shave glhis entire period. It is
Kashrus and Shatnez, we also need a Torah to temdiow to treat a on the sad side of Sefirah that we come acroskdlisay of Lag B'Omer,
human being! the one day during this sad period when our moagrisnhalted, when
sadness is forbidden.
Transcribed by David Twersky; Seattle, WA DavidAdreky@aol.com Technical What is the reason for sadness during what shuale been a period of
Assistance by Dovid Hoffman; Baltimore, MD dhoffin@torah.org These divrei joyful anticipation? DEATH OF RABBI AKIVA'S STDENTS

Torah were adapted from the hashkafa portion obRélssocher Frand's : : :
Commuter Chavrusah Tapes on the weekly portioneHap03, Standing Up While . What is t_h_e re_as?)n for sadness during what 5”“?"“ been a period of
Doing Mitzvos.  They're here! Commuter's ChasawBamidbar Series 19 and joyful antICIpathn. The .reasc_)n, the Babyl_qman nad tells us,
Parsha Perceptions Bamidbar/Devorim series 6 aitable, on tape or CD, to [Yevamot:62:2] is that during this period, Rabbiivks 24,000 students,
enlighten, inspire and perhaps amuse you with fastinating topics as: “Oy The ~ who lived 1,850 years ago in the Roman dominateutiLaf Israel, died
Eruv is Down, Now What?", “Davening for a Rasha&eange - Does It Work?”,  from a mysterious G-d sent plague. Why did the§ @ecause the Talmud
“Cholent on Sunday of the Nine Days” AND, for tlimstftime, don’t miss our teaches’ “they did not show proper respect to omer." Lag B’Omer is

UNPRECENDENTED CASSETTE REDUCTION SALE, all tapes series 1- ; ;
J celebrated on the thirty-third day because on dhagtthe plague ended and
10 DRASTICALLY REDUCED For complete listings df the new offerings, log Rabbi Akiva’'s Studentsystopped)::iying Plag

onto our secure site at http://www.yadyechiel.ord select the “Timely Offers” . ) ) e .
button, or send e-mail to tapes@yadyechiel.orgcabius at 410-358-0416. And T his explanation _Ieaves us with a number of diffies and still more
while you're there, don't forget that the entiredvéechiel Tape Library, featuring unanswered questions.

the complete collection of Rav Frand’s cassettershi is also now available for Why does this event, the death of Rabbi Akiv&glents, tragic as it was,
viewing online. At http://www.yadyechiel.org, yoarit browse through a - merit thirty-two days of mourning when greater &digs in Jewish history,
comprehensive listing of 18 years of weekly shiyritew Parsha Perceptions, such as the destruction of both Temples or thekimgaof the Stone

Halacha Tapes, Hashkafa Tapes and Theme Setsy®lifind order information
on this easy-to-navigate site.
Tapes or a complete catalogue can be orderedtfre Yad Yechiel Institute, PO

Tablets of the Covenant by Moses, are marked bygtesday of mourning.
In terms of numbers, the massacres of the Spamghisition, the

Box 511, Owings Mills MD 21117-0511. Call (410) 36816 or e-mail Crusades, the Chemelnitsky pogroms, and the Hadbeghich destroyed
tapes@yadyechiel.org or visit http://www.yadyechiej/ for further information. European Jewry and cost six million Jewish livesofgershadow the death
RavFrand, Copyright © 2006 by Rabbi YissochenBrand Torah.org. of Rabbi Akiva’s students. Yet, these tragic evemesnot commemorated

Join the Jewish Learning Revolution! Torah.orge Dudaism Site brings this and apy even one special day of mourning. Why is thettde& Rabbi Akiva's
host of other classes to you every week. Visit:Httpah.org or email students given so much more weight?

learn@torah.org to get your own free copy of thislimg. . . .
Torah.org: The Judaism Site Project Genesis, In 122 Slade Avenue, Suite Every e\_/ent in the Jewish calendar .Was placql.alhyethe Divine hand
250 Baltimore, MD 21208 because it conforms to a pre-set notion of theifignce of the seasons

and of history. Nature and events correspond atedniesh, certain days

and periods are most suited to joy or sadness. Wies the Sefirah




mourning coincide with the joyous holidays of Passoand Shavuot, Roman revolts, many historians believe that thespgeots for toppling
which in turn coincide with the period of harvessttivities? Rome were very real.

There also appear to be glaring inconsistenaiethe story itself. What PROCLAIMING THE MESSIAH
were Rabbi Akiva's students guilty of that they eteed to die? If Rabbi And if the revolts succeeded and Jews from & dlie world united to
Akiva’s students died as a result of God’s punishinfer their sins, why return and rebuild their homeland, Rabbi Akiva éedd that they could
should we mourn them? Didn’t they deserve theiighunent? bring about the Messianic Era -- the great erapoftsality and universal

Why is Lag B'Omer a day of “celebration™? If #fiat happened on Lagpeace foretold by Israel's Prophets -- the gredienmiia during which all
B’Omer was but a temporary halt in the dying, wolldt be more fittihng Jews would return to the land of Israel, the Jdensal emple would be
to set it aside as a memorial day for the twenty-foousand scholars whorebuilt and Israel would lead the world into an efajustice, spiritual
died? revival, and fulfillment.

What is the connection between Lag B’Omer andrévelt against the In his Laws of Kings, (Chapter 11:3) Maimonidés, discussing the
Romans by Bar Kochba and his army? And how doedf dliis relate to Messianic era says, “Do not think that the King Mals must work
Rabbi Shimon Bar-Yochai, author of the mysticalksoof the Zohar who miracles and signs, create new natural phenomestore the dead to life

lived in the same era, about whom we sing on Lagriér. or perform similar miracles. This is not so. FotbRiaAkiva was the wisest
And finally, why are all these questions nevecdssed in the open, as aref the scholars of the Mishna and was the armorebed Bar Kosiba (the
for example the Four Questions of the Passoverr3ede actual family name of Bar Kochba) the King. He sa@hcerning Ben

The answers to these and other questions liaidadbin the history of a Kosiba that he is the King Messiah. Both he andstigees of his generation
turbulent age and in the mysteries of the Jewisttepnt of the Messianic believed that Bar Kosiba was the King Messiah, | Bt@r Kosiba) was
era. killed because of his sins. Once he was killetheitame evident to them

THE REVOLT that he was not the messiah.”

First, we must understand that much of the naterithe Talmud that To Bar Kochba and his officers, all seemed tinbeadiness; Rome was
deals with political matters was written with a Resensitivity to the Roman rotten and corrupt -- many captive nations straiaethe yoke -- rebellion
censor. The Talmud could not speak openly concgritire political was in the air. Rabbi Akiva (Jerusalem Talmud: Tid'4:15) gave Bar
ramifications of events. In order to obtain a tpieture of what happened, Kosiba a new name, “Bar Kochba” -- Son of the Starfulfilment of the
we must piece together the story from various heb sources and prophecy -- “a star will go forth from Jacob.” Béochba trained an army
Talmudic hints. What we discover goes somethirgytliks: capable of igniting the powder keg of rebellion dtabbi Akiva lit it with

The Second Temple was destroyed by the Romatiweiyear 70 C.E. one of the most dramatic proclamations in Jewisltohi -- he proclaimed
Jerusalem and the surrounding countryside lay insrfrom border to that Bar Kochba was the long awaited Messiah.
border. Scores of thousands died in the fiercetifighand subsequently One of the greatest Torah teachers and leadeaf tifne, Rabbi Akiva
from persecution and starvation; thousands more weld as slaves andcould not have made this crucial and radical detitar unless he was
forced into exile. The Romans considered the Jewistion defeated, certain. He would never have proclaimed a man Mhssnless he knew.
obliterated and done for. The Roman General Titasted a grand victory Rabbi Akiva added a new, spiritual dimension towree of liberation. He
monument in Rome which stands to this day that gaststhat -- the attempted to merge the soldiers of the sword whighsbldiers of the book --
famous Arch of Titus on which is inscribed Judegi@a-- Judea is kaput, his twenty- four thousand students -- each a greeth scholar and leader.
finished -- done for. These outstanding scholars would become tHéamay” of the Jewish

But even in defeat the spiritual leaders of teeish people struggled topeople.  These outstanding scholars would be¢bmeesal “army” of the
rebuild Jewish life and recreate Jewish institigiofhey were so successfullewish people, a spiritual and moral force that ldidring Torah to the
that around 135 C.E. a Jewish military leader naBeadKosiba succeededentire world, overcoming anguish, suffering, ané ttruel boot of the
in organizing a fighting force to rid the Land sefdel of the hated Romanscorrupt Roman Empire. They would soon inauguratewa era of peace,
Thousands rallied to his cause, including the gstafalmudic scholar of righteousness, and justice, an era in which “thewdadge of G-d would
all times, the Tanna Rabbi Akiva ben Yosef, whassghts and brilliant cover the earth as water covers the seas.” TheHatthe Jews were able
decisions fill the Mishnah. to unite around a single leader separates thist éxam the great revolt of

Many of Rabbi Akiva’'s contemporaries felt thab@w revolt against the the previous century when bitterly divided factiamarred with each other
Romans was doomed to failure and urged the avaidahbloodshed. But inside the walls of Jerusalem even as the Romay stormed the gates.
Bar Kosiba persisted and succeeded in organizimytaining a superb The rebellion raged for six years. Bar Kochba'sya achieved many
military force of 200,000 men. The Talmud relatésttBar Kosiba initial victories. Many non-Jews joined Bar Kochda@rmy -- it is reported
demanded that each recruit demonstrate his bréyerytting off a finger - that it grew to 350,000 men -- more men than then&o Army. Bar
- when the Rabbis protested he substituted a nsty éach recruit was Kochba was so successful that Hadrian called infdiis best troops from
expected to uproot a young tree while riding a @o8ich was the level of England and Gaul. Rome felt threatened as neverée@dn Lag B’Omer,
their bravery and readiness. it is believed by some, Bar Kochba's army recongdelerusalem, and we

Rabbi Akiva disagreed with his rabbinic colleaguend won over a celebrate that great event today. For four yeanssbeindependence was
majority to his point of view. From the military ipd of view, he felt that a restored. Many believe that Bar Kochba actuallyapetp rebuild the Beit
successful revolt was feasible. It is said by sdrstorians that twenty Hamikdash, the Temple. Some even believe that inpleted the building
percent of the population of the Roman Empire betw&ome and of the Third Temple.

Jerusalem was Jewish. BAR KOACHBA'S DOWNFALL

The pagan foundations of Rome were crumbling. WRamans were in  There were two Roman legions in the country wthenuprising began,
search of a religious alternative -- which manyh&m subsequently foundone in Jerusalem and one near Megido. Both weréndeed by Bar
in a mitzvah-less Christianity in the following twenturies. Many RomansKochba’s men. Reinforcements were dispatched fream§-Jordan, Syria
were attracted to Judaism, and significant numbenverted. There were and Egypt but these, too, were mauled. The legimt 8om Egypt, the
thousands -- tens of thousands of sympathizers.eSmembers of the 22nd, disappeared from the listings of militarytapublished in Rome, and
Roman Senate converted to Judaism. If the largebetsmof Jews who scholars speculate that it was cut up so badlygtrlg around Lachish, that
lived throughout the Roman Empire could be inspingéal coordinated anti- it ceased to exist as an organized force. The Jmparently employed



guerilla tactics -- foraying from their undergroulads, ambushing convoys so many millions during the two thousand year lamgl bitter night of
and striking at night. exile, wandering and persecution, must be tracestttli to the failure of

In desperation, Hadrian sent for his best comregrililius Severus, whoBar Kochba -- but ultimately to the failure of theidents of Rabbi Akiva.
was then engaged in battle at the hills of farWles. Severus importedThis was a tragedy of inestimable proportions tevar-ravaged world
legions from the lands of Britain, Switzerland, #&igs Hungary and suffering under the bitter yoke of Rome as welt@she Jewish people.
Bulgaria. So badly had the Romans been hurt ibthising campaign that Rome did not fall at that time, but its fury andjeaed to the exile and
Severus, upon returning to Rome to report to theaeon his success,dismemberment of the Jewish people.
omitted the customary formula “I and my army ardl.ive On Lag B’Omer the plague stopped, the dream dete/ed, but it was

This was total war. In the middle of the effod tebuild the Beit not destroyed. Yet, on that very Lag B’Omer dag thousand years
Hamikdash the tide turned and Bar Kochba lost tippart of Rabbi Akiva ago, a new hidden light of hope emerged. In thestroél defeat, the great
and the Sages who backed him. What happened? Behbkohad sage, Rabbi Shimon Bar-Yochai revealed to a sroatiber of students the
murdered the sage Rabbi Elazar. He accused the Rabhi of revealing secrets of the mystical Zohar. In the Zohar, iffatsnulas, disciplines and
the secret entrances of the fortress city of Betahe Romans. It is now spirituality, lie the secrets whose seed will brifgput the coming of the
believed that this betrayal was the work of the iSewChristians who Messiah. The Zohar’s living tradition has kept thape alive down to this
wanted to undermine Bar Kochba. Rabbi Akiva thealized that Bar very day. On Lag B’'Omer the plague stopped, thardrevas delayed, but
Kochba no longer possessed the qualities whiclalipited him to believe it was not destroyed. It was to be nurtured throtighgenerations -- the
that he was the Messiah. stirrings of its realization enliven us today.

There was an additional spiritual dimension ® fdilure of the Messiah- Because Lag B’Omer deals with the secrets ofithee Messianic Age, it
ship of Bar Kochba as well; whether the spiritualufe of Rabbi Akiva's cannot be discussed openly or understood as clearban the Exodus or
students was the cause -- or whether it was thedaif Bar Kochba to rise other events of the past. Whenever we stand betRassover and Shavuot
to the spiritual heights expected of the Messiabeigpond our knowledge. -- between our physical liberation from Egypt and spiritual elevation
For then -- out of the blue, the great plague Asldrscended and struckduring the Revelation at Sinai we recall thoselingilevents. For today we
The dream collapsed. For reasons that will probi@iogver remain obscure, are also able to celebrate the liberation of Jémsand the site of our
the students of Rabbi Akiva were not consideredH®aven to have destroyed Temple. History is bringing together sanyncrucial events, --
reached the supreme spiritual heights necessarpritg about the the history of our ancient past is once again cgmalive in the land of our
Messianic Age. As great as they were, an impoftantbr was missing. fathers.

The Talmud tells us that “Rabbi Akiva’'s studedidn’t show proper There are frightening parallels between our og@ @nd the age of Rabbi
respect one for the other.” Precisely what thisaparrefers to we do notAkiva and Bar Kochba. Following a frightful Holocstuwhich many
know. With greatness comes heightened respongibititl with greatness believed would spell the end of the Jewish people, experienced a
comes a magnification of reward and punishment. tReir failure and restoration of Jewish independence -- once moreadlidwish army score
deficiencies -- which would certainly be countedngigor in a generation miraculous victories against overwhelming oddsloohg the destruction
such as ours, but which were crucial for great roertheir high spiritual of the great European centers of Torah scholarsh@,withessed the
level -- their mission was cancelled and they diedysterious death. rebuilding of yeshivot in America and in Israel. \@gperienced a great

With them died the Messianic hope of that erafandhousands of yearsrevival of Torah study. The teshuva movement hasdint about a return
to come. Bar Kochba was not a false messiah bailel fmessiah. In the to Torah for so many who strayed. Jerusalem and ¢neple Mount are in
terrible war which followed, Bar Kochba and his grmere destroyed in our hands.
the great battles defending the fortress city afaBeThe war had been a All around us world empires are tottering whilesgair and corruption
catastrophe. Dodio Cassius reports the death 0f0B8QJews by Roman rages. Once again, the Jewish people has beerstedtwith a great and
swords in addition to those who died of hunger disdase. Some scholardrightful opportunity. Once again we have been giwbe potential to
think that the bulk of the Jewish population of dadvas destroyed in battlerecreate a Jewish civilization of Torah greatnassur own land. Will we
and in subsequent massacres. One historian befieseshe Jews lost a succeed or will our efforts be aborted becauseuoban failures, our own
third of their number in the war, perhaps morelifaa than in the Great inability to respect the differences within the @lorcommunity and unite
Revolt of the year 70. the Jewish people to our cause?

For the survivors, the Bar Kochba uprising markked great divide The personality of Rabbi Akiba itself offers fuiful lessons and
between the hope for national independence anérdmipin the Diaspora. opportunities. It was Rabbi Akiva who understoaat thove your fellow as
The trauma of Betar coming after the fall of Jelersaeffected deep you love yourself” is the over-riding principle vehithe Torah people must
changes in the Jewish people. The stiff neckedhbstun, fanatically internalize if it is to achieve its goals. Rabbiivk too, is the quintessential
independent people that did not hesitate to mabeated suicidal lunges atba’al teshuva -- it was he who was forty years aidl was unable to
the mightiest superpower of antiquity lost its vkarlinstincts. It would be distinguish between an aleph and a bet -- it wawine rose to be Jewry's
2,000 years before there would be a Jewish figHtinge. As a result, the greatest Torah scholar.
hope of the Jew for redemption was to be delayedtfteast two thousand Hundreds of thousands of Jews; Americans, Istaalid Russians are
years. In the great and tragic defeat not only veeteveen half a million to today's potential Rabbi Akivas. The fate of Jewnglahe achievement of
six hundred thousand Jews killed but the Romang wetermined, once Heaven's greatest goals are in the hands of tinisrgéon. Will we attempt
and for all to uproot the Jewish religion and teeidh people -- to bring anto achieve them or will we withdraw into our ownlfise cocoons by
end to their hopes and their dreams. refusing to shoulder the responsibilities whichdrigand history’s G-d has

MOURNING TODAY set before us?

The mourning is for the failure of the Jewistople to bring about the It is not enough to wait for the Messiah’s coming must toil to perfect
Messianic Age. It is for this reason that weummotoday. The mourning our Torah lives if we are to bring about his speadiyal. Only if we learn
of Sefirah is not for the students alone, but far failure of the Jewish from the lesson of Rabbi Akiva's students will waderstand that the
people to bring about the Messianic Age, for thie dathe curtain on coming of the Messiah depends on us.

Jewish independence, Jewish hopes and Jewish Miessmbitions. Every
anti-Semitic outbreak for which Jews suffered sirtbat day, every http://www.aish.com/omerLagBOmer/omerLagBOmerDefatle_Myste
pogrom, massacre, crusade, Holocaust, and banishhatriook the toll of ry_of Lag BOmer_.asp
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Like what you read? As a non-profit organizatidish.com relies on enjoined by an asseh to marry a besulah. The Genudes that although
readers like you to enable us to provide meaningfd relevant articles. yibum is a positive commandment which can overadsingle negative
Join Aish.com and help us continue to give daiipiration to people like commandment (esseh docheh lo sa’aseh), it caneatider both a positive
you around the world. Make a secure donation and a negative commandment ( ain esseh dochébketav'asseh). What
http://www.aish.com/membership or mail a check tsh&om, 400 South emerges from this Gemara, Tosafos point out, isttteaGemara is indeed
Lake Drive, Lakewood, NJ 08701 Copyright © 1995008 Aish.com - willing to apply the restriction of ain esseh ddcleesa’aseh v'asseh even
http://www.aish.com when dealing with a prohibition which is “aino skavb’kol.” Our
Gemara’s conclusion thus appears to contradictcthreclusion of the
Gemara on 20a.

TorahWeb.org” <torahweb@torahweb.org> to wesitklyshow details Tosafos resolve the apparent contradiction bningf our understanding

10:03 pm (2 hours ago) of the injunction against a kohein gadol marryingvelow. Tosafos
http://www.torahweb.org/torah/2007/parsha/rsacmrentml suggest that the asseh and lav of the kohein gagl@lctually considered to
Rabbi Yonason Sacks be “shaveh b'kol” - universally applicable. Evernotigh these

Kedoshim Yihiyu commandments specifically address the kohein géumy}, also apply to his

In enumerating the prohibitions that charactetime unique kedusha ofwife. Thus, if a kohein gadol marries a widow,tbbe and his wife violate
the kohein, the Torah adds a commandment that epmEanewhat the prohibition of the forbidden union. Since Robein gadol's wife is not
superfluous: “Uf'as z’kanam Lo YiGaleichu” - theshall not cut the a kohein gadol, yet is still subject to the injuoet Tosafos adduce that the
corner of their beards (21:5). If the prohibitioft‘giluach”[1] applies to all lav and asseh of a kohein gadol not marrying a widan indeed apply to
Jews, why does the Torah reiterate it specifiagith the prohibitions that anyone, and are thus considered “ shaveh b’koldsTlthe conclusion of
are exclusive to the kohanim? The Gemara (Yevdrapserives from this Yevamos 5a that an asseh can indeed be dochehsaialseh v'asseh
aberrant placement that while the giluach of a kaimein violates a single she’'ain shaveh b’kol stands, and the case of aikadeol performing
lav, the giluach of a kohein transgresses bottv @l an asseh. Thus, ajibum on a widow presents no challenge to this,rak such a case
kohein who shaves his beard in an inappropriate nerariolates two involves a lo sa’aseh v'aseh which are actuallyishia’kol.
commandments, while a non- kohein who performsséime act violates a The Ran (Sanhedrin 18a) proposes a differentigoldo the apparent
single commandment. contradiction. Unlike Tosafos, the Ran assumes tta inability of a

Having established the unique nature of a kokginbhibition of giluach, kohein to marry a widow is indeed considered td'deo shaveh b’kol,”
the Gemara subsequently attempts to prove thatgéegnitzvas asseh canand that this combination of a positive and negatemmandment is
override a combination of an asseh and a lav, fla@tase of a kohein whoindeed overridden by the positive commandmenthafiyi, which is shaveh
is a metzorah. As part of the prescribed purificeprocedure detailed in b’kol. The Gemara’s reason for forbidding this yibus simply a rabbinic
Parshas Metzorah, a metzorah must shave his bedrgeyos,an action enactment. In theory, however, the yibum couldai®ly override the
prohibited under normal circumstances by the pitiibof giluach. If, as prohibitions.
the Gemara just established, a kohein's giluactstitates both an asseh In formulating his opinion, the Ran assumes that mitzvah of yibum
and a lav, and there is only a single asseh foetarah to purify himself, itself is considered to be that which is “shavekoly’ - applying both to
apparently the single asseh of his purification caarride both the lav and men and women. This assumption, however, is nahiamusly accepted.
asseh of giluach of a kohein. This case would thesm to violate the The Chinuch (598), for example, assumes that thevisth applies solely to
common Talmudic dictum, “ain asseh docheh lo s&'a&gsseh” - a single males. Presumably Tosafos (Gittin 41a s.v. “Liagree with the Ran’s
positive commandment cannot override a negative gmuasitive opinion, that both men and women are obligatedinng([3].
commandment in tandem. Tosafos and the Ran’s debate on this issue stdnfioen the apparent

The Gemara ultimately dismisses this proof, harewoting that the superfluity of the Torah’s commandment against Kuima performing
limited application of the prohibition of giluactRéshi: women are not giluach, a sin that is prohibited even to non-kafmaninterestingly, Parshas
included in the prohibition) classifies it as thwtich is aino shaveh b’kol. Emor’s haftarah presents a similarly redundant camament as well. In
As such, this prohibition is unsuitable to serva garadigm for other, morethis week’s haftarah, the navi Yechezkel states3@4: “ kol n’veilah
universal commandments that apply to all Jews @havkol). Thus, u'treifa min ha'of u'min ha'b’heima lo yochlu hakahim” - that the
although the case of a kohein metzora appeargestthat a single assetkohanim shall not eat any neveila or tereifa frawlfor animals. Like the
can override a combination of both a lav and aetgsthe uniqueness of prohibition of giluach, this commandment appeameaghat superfluous.
this particular case renders it unfit to establiskieneral principle for all After all, if every Jew is enjoined to refrain framon-kosher meat, why are
commandments. the kohanim singled out?

Noting the Gemara’s dismissal of the kohein matzs a potential model, The apparent superfluities of our parsha andhaiftara suggest that the
Tosafos (ibid. s.v. “V'acati”) ask a basic questidBranted that the case ofunique kedusha of the kohein is not restrictedystideexclusive mitzvos of
the giluach of the kohein metzora cannot serverasdel for other cases ofthe kehuna. Rather, the kohein’s kedusha expréssésn every aspect of
asseh docheh lo sa’aseh v'asseh (because giluattoishaveh b’kol); but his life, even in mitzvos that are not specificallydressed to the kohanim.
the Gemara should at least derive that an assebciseh a lo sa’aseh The pervasiveness of his kedusha affects even dshaitzvos, such as
v'asseh she’aino shaveh b’kol? That is, we shaflet from the kohein giluach and kashrus, elevating them to a qualétidifferent level.
metzora that a single positve commandment carectel negative and Rather than being compartmentalized or confinedsgecific areas of
positive commandment in tandem, provided that we dealing with a halacha, the kohein’s kedusha is holistic, encosipgsvery dimension of
combination of a negative and positive commandrtieattis not applicable his life in an equal fashion. At the levaya of Rdeshe Feinstein, zt"l Rav
to everyone, like giluach? Nissan Alpert zt"l pointed out that one of the gieswof a kohein described

Tosafos point out that the assumption of suchile, however, would in our parsha is a “ Saruah” (21:18), which Ras#fimés as one whose
conflict with a later statement of the GemaraYé&vamos 20a, the Gemaraimbs are uneven. Rav Alpert suggested that tssirepresents the need
explores the case of a kohein gadol who must parfgibum on his for an even distribution of kedusha throughousasiiects of a kohein’s life.
deceased brother’'s wife. If the deceased brothdrdiready performed Just as one arm may not be longer than the othévpsone dimension of a
nissuin[2], this situation presents a serious @bl After all, a kohein kohein's life may not be holier than another.
gadol is prohibited by a lav from marrying a widoand he is further



The lesson of the holistic kedusha of the kolnailds true not merely for booths, with only leaves for a roof, presupposesahsence of rain. If it
kohanim themselves, but for all Bnei Torah as wélt members of Klal rains on Sukkot we are exempt from the commanda$dong as the rain
Yisrael, we are required to maintain the highemtdards of sanctity in all lasts, and providing it is sufficiently strong fmod food on the table).
areas of our lives. Kedusha and high ethical condte not confined to the The difference goes deeper. On the one hand, oBukkthe most
walls of the Beis Medrash or the Shul, but mugteaevenly pervade our universalistic of all festivals. The prophet Zekhhrforesees the day when
entire existence, in each and every endeavor thatneertake. it will be celebrated by all humanity:

[1] “Giluach” refers to the shaving of a specifype of facial hair with a The Lord will be king over the whole earth. Omttllay the Lord will be
specific type of razor. See Makkos 21a. one, and His name the only name . . . Then theisusvfrom all the

[2]"Widow,” for purposes of this article, refespecifically to a widow nations that have attacked Jerusalem will go up gier year to worship
who has already undergone Nissuin. As to the halaf a Kohein Gadol the King, the Lord Almighty, and to celebrate trem§t of Tabernacles. If
who must perform yibum on a widow who has only ugdee “Erusin,” any of the peoples of the earth do not go up tas3dem to worship the
see Gemarah there. King, the Lord Almighty, they will have no rain. tfie Egyptian people do

[3] See there, where Tosafos suggest that desksigarim can only occur not go up and take part, they will have no rairek{zariah 14: 9, 16-17)
when both parties (i.e. man and woman) are obligatéhe asseh. The sages interpreted the fact that seventy budle vgacrificed in the

Copyright © 2007 by The TorahWeb Foundation rigghts reserved. course of the festival (Numbers 29: 12-34) to réfethe seventy nations
(the traditional number of civilizations). Follovgrthe cues in Zekhariah,
they said that ‘On the festival [of Sukkot], thends judged in the matter
of rain’ (Mishnah, Rosh Hashanah 1: 2). Sukkobisid the universal need
for rain.

At the same time, however, it is the most paldigst of festivals. When
we sit in the Sukkah we recall Jewish history - just the forty years of
wandering in the wilderness, but also the entingeggnce of exile. The
Sukkah is defined as a ‘temporary dwelling’ (dieati). It is the most
powerful symbol of Jewish history. No other natamuld see its home not

http://www.chiefrabbi.org/tt-index.html as a castle, a fortress or a triumphal arch, but &agile tabernacle. No

Click here to hear the audio version Emor other nation was born, not in its land, but in thesert. Far from being

This week’s sedra outlines the festivals thee ghythm and structure to universalist, Sukkot is intensely particularistice festival of a people like
the Jewish year. Examining them carefully, howewer see that Sukkot is no other, whose only protection was its faith i #heltering wings of the
unusual, unique. Divine presence.

One detail which had a significant influence awi$h liturgy appears It is almost as if Sukkot were two festivals, noke.
later on in the book of Deuteronomy: It is. Although all the festivals are listed ttiger, they in fact represent two

Be joyful at your Feast . . . For seven dayshrete the Feast to the Lordquite different cycles. The first is the cycle afsach, Shavuot and Sukkot.
your G-d at the place the Lord will choose. Forltbed your G-d will bless These tell the unique story of Jewish identity dvistory: the exodus
you in all your harvest and in all the work of ydwands, and your joy will (Pesach), the revelation at Mount Sinai (Shavaot), the journey through
be complete. (Dt. 16: 14-15) Speaking of the tipigrimage festivals - the wilderness (Sukkot). Celebrating them, we r@eethe key moments of
Pesach, Shavuot and Sukkot - Deuteronomy speadks’oBut it does not Jewish memory. We celebrate what it is to be a Jew.
do so equally. In the context of Pesach, it makeeeference to joy; in that There is, however, a second cycle - the festivhlthe seventh month:
of Shavuot, it speaks of it once; in Sukkot, as see from the above Rosh Hashanah, Yom Kippur and Sukkot. Rosh Hashamah Yom
quotation, it speaks of it twice. Is this signifita If so, how? (It was this Kippur are not only about Jews and Judaism. Theyadout G-d and
double reference that gave Sukkot its alternatamen in Jewish tradition: humanity as a whole. The language of the prayediffisrent. We say:
zeman simhatenu, ‘the season of our joy’.) ‘Instill your awe upon all Your works, and fearséu on all that You have

The second strange feature appears in our sediguely, Sukkot is created.” The entire liturgy is strikingly univelisa The ‘Days of Awe’ are
associated with two mitzvoth, not one. The first: about the sovereignty of G-d over all humankind. tBem, we reflect on

Beginning with the fifteenth day of the seventlnth, after you have the human, not just the Jewish, condition.
gathered the crops of the land, celebrate thevédst the Lord for seven The two cycles reflect the dual aspect of G-ctraator, and as redeemer.
days . . . On the first day you are to take chéigié from the trees, and As creator, G-d is universal. We are all in G-disage, formed in His
palm fronds, leafy branches and willows of the kr@nd rejoice before the likeness. We share a covenant of human solidahigyloahide covenant).
Lord your G-d for seven days. (Lev. 23: 39-40) Tikis: reference to the We are fellow citizens of the world G-d made anttesied to our care. As
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arba minim, the ‘four kinds’ - palm branch, citranyrtle and willow leaves
- taken and waved on Sukkot. The second commaaites different:

Live in booths for seven days: All native-bormakdites are to live in
booths, so your descendants will know that | mdue Israelites live in
booths when | brought them out of Egypt. | am tledLyour G-d. (Lev.
23: 42-43) This is the command to leave our house lave in the
temporary dwelling that gives Sukkot its name: fisstival of Tabernacles,
booths, huts, an annual reminder of portable hameshich the Israelites
lived during their journey through the wilderness.

No other festival has this dual symbolism. Nolyare the ‘four kinds’

redeemer, however, G-d is particular. Whatever rdiationship to other
nations (and He has a relationship with other natiso Amos and Isaiah
insist), Jews know Him through His saving actssirmél's history: exodus,
revelation and the journey to the Promised Land.

No sooner have we identified the two cycles than see what makes
Sukkot unique. It is the only festival belongingbtath. It is part of the cycle
of Jewish history (Pesach-Shavuot-Sukkot), andgfatie sequence of the
seventh month (Rosh Hashanah-Yom Kippur-Sukkotnddethe double
joy.

The ‘four kinds’ represent the universality oétfestival. They symbolize

and the tabernacle different in character: theyesn seemingly opposednature, rain, the cycle of the seasons - thingswomto all humanity. The
to one another. The ‘four kinds’ and the ritualsoggated with them are Sukkah / tabernacle represents the singular clearattewish history, the
about rain. They were, says Maimonides (GuidetferRerplexed, lll: 43), experience of exile and homecoming, the long jourraeross the
the most readily available products of the landsodel, reminders of the wilderness of time.

fertility of the land. By contrast, the commandlite for seven days in



In a way not shared by any other festival, Sukieteébrates the dual naturehe Sanctuary. He is to be totally free of thesfstof human emotion. He is
of Jewish faith: the universality of G-d and thetjalarity of Jewish kadosh 'Hashem, sanctified to the Almighty.
existence. We all need rain; we are all part ofiregtwe are all dependent
on the complex ecology of the created world. Hethee'four kinds’. But ~ Say to the Kohanim, the sons of Aharon: If theighder of a Kohen
each nation, civilization, religion is different.sAlews we are heirs to adesecrates herself through adultery, she desetratéather. (21:1.9)
history unlike that of any other people: small,narbble, suffering exile Why does the Torah find it necessary to reitettageKohanim’s lineage?
after exile, yet surviving. Hence the Sukkah. If they are Kohanim, then they are obviously ther's of Aharon.” This
Humanity is formed out of our commonalities ariffedences. As | once point is obvious. The Chidushei Ha'Rim commentst tthee Kohanim
put it: If we were completely different, we couldtrcommunicate. If we should never forget the holiness of their ancesaoid they should apply
were all the same, we would have nothing to sakk&ubrings both this lesson to their own behavior. Their “fathef&dushah, holiness; his
together: our unigqueness as a people, and oucipatidn in the universal achievements and life’s endeavor; his commitmerfta@h and mitzvohs;
fate of mankind. his devotion to the Almighty and to his fellowmamosld be a beacon of
inspiration for them to emulate. We find a simifgasuk when David
HaMelech was nearing the point when he was to ld@sevorld. The Navi
Peninim on the Torah by Rabbi A. Leib Scheinbaum Parshas Emor in Melachim 2, 1:12 says, “King David's days drewan to die, and he
Shema Yisrael Torah Network <shemalist@sh@ramsl.com> to instructed his son, Shlomo, saying.” Usually, teeduding word, leimor,
Peninim show details May 3 (19 hours ago) saying, implies that the person who is being adess to pass on this
PARSHAS EMOR Say to the Kohanim....Each of you Istalt message. To whom is Shlomo to pass David's mes3due®errer Rebbe
contaminate himself to a (dead) person among hiplpeExcept for the explains that Shlomo should continue saying to bifnél am the son of
relative who is closest to him. (21:2,3) The Kol®mvested with greater David Ha’'Melech. My father was the king of Yisra#he Psalmist, the
kedushah, sanctity. Thus, he may not come in comiigtt tumah, spiritual sweet singer of Yisrael.” He should feel obligatedontinue the shalsheles
contamination, which symbolizes its antithesis. Kahanim, who have ha’yuchsin, chain of illustrious lineage. He shoné&Ver forget from whom
been selected from among the Jewish nation to seevéimighty in the he descended, and this should inspire him to dist@wmself from sin, as
Sanctuary, must adhere to a higher standard ofdssli If this is the case,Yosef Hatzadik was inspired by dmus d’yukno shal,dthe image of his
why may they defile themselves to the seven cleives? Is this not father's visage.” When he saw his father's image@révented him from
some kind of a double standard? Tumah is tumah. &toyld family ties falling for the beguiling blandishments of Potifaxvife.
make a distinction? Parents have a compelling effect on their childréehavior - whether by
In addressing this question, the Sefer HaChinaghlains, “lts ways are actual teaching or by modeling. If the lessonsaddir@ positive nature, then
ways of pleasantness, and all its paths are pe@disfilei 3:17) The Torah they will hopefully encourage a similar behaviortireir child. When the
did not want to burden emotionally the heart of Kahen, who has just lessons are negative, they regrettably can hawaraging effect on their
lost a close relative. The thought that they arablento express their painoffspring, as we might infer from the fate of thehén’s daughter who
and sorrow over their loss effectively would be tisturbing. This is a committed adultery. The Torah writes, “She desesrdier father.” Why
compelling response. Should the Torah abolish ailpiton of tumah specifically is it her father that she desecrates?
because of a person’'s emotions? Clearly, the Kahén a troubling and In his sefer Imrei Shefer, Horav Shlomo Kluger,wzites that under
sad predicament, but he is a Kohen, a role whickesi@emands on anormal circumstances when the father is an indalicef questionable
person. Distancing oneself from tumah is a prabibithat comes with the repute, when his behavior is antithetical to Taiitate, the son will inherit
territory. these tendencies and demeanor. He sees his faéxansple, and it will
Horav Nosson Ordman, zl, derives from here thmaf and mitzvos are impact him. Then there are those reshaim, wickditigfuals, whose father
given to a person commensurate with his abilities '®ndencies. Hashemwas a fine, caring, upstanding member of his conitpuiihe son was
does not demand of a person that which he is imbapaf doing. simply a baal taavah, could not control his ewilimation, and followed
Everything has been determined with exactitude &suenly calculation. If every one of his base desires to its pernicious Eedwas a bad egg that
the mitzvah has been given, this means that a mpeisacapable of had nothing to do with his pedigree. He was theigoed. There is a
performing it. If it is not given, it is an indidgah that Hashem has difference between these two sons. The one whowslhis yetzer hora,
determined that it is not something we can hande whatever reason. evil inclination, is the product of a slow digressifrom good to evil. His
Tumah to close relatives has been sanctioned bif oingh, because it is malevolent behavior did not just occur overnighprogressed slowly, as he
otherwise too difficult for the Kohen to cope. gave in to his weaknesses and shortcomings untilvhe completely
We find a similar dispensation with regard to tjuéel ha’dam, redeemer ensnared by the yetzer hora. Conversely, the omeasts impulsively, who
of the blood, someone whose close relative has lieenvictim of an suddenly, out of the blue, performs a reprehensitiethereby bespeaks his
unintentional murder. The Torah provides a cityrefuge where the upbringing. He demonstrates by his sudden actiahtte has inherited his
murderer may flee to protect himself. Yet, it does prohibit the redeemer evil tendency from his father.
of the blood from kiling the murderer. Why? Oncgam, we see the This is the meaning of the pasuk, U’'bas ish Kokieseichel liznos. “If
Torah's sensitivity to the feelings of this relativHe cannot control his the daughter of a Kohen desecrates herself” Seiglelord which can be
emotions, as he is driven to exact some form afrrge from the murderer. interpreted as “begins,” as in haschalah, beginninthis girl begins her
While he is wrong and revenge is not in man’s domhis feelings are miscreant behavior with an act of znus, immoraiftghe commences her
natural and understandable and? therefore, thehTtakes them into career of evil with an act of adultery, then ihér father that she desecrates.
account. We now know the source of her pernicious behaviwer-father. Had her
We find other mitzvos that provoke a challengerirthe yetzer hora, evil father been morally upright, she would not havetethout with such an
inclination, but they are not beyond man’s abilycarry them out. With illicit act.
the Torah at his side, he is able to cope and pfuaver adversity. The Talmud in Sukkah 56b comments about the Bilf@mily of
Finally, the Sefer HaChinuch adds, this exemptpplies only to a Kohanim, who were fined because of an incident heturred with
common Kohen. The Kohen Gadol, High Priest, in @sit may not Miriam, the daughter of Bilgah, who became an agesand married a
become tamei even to his closest relatives. Apdnagon of spirituality, the Greek prince. When the Greeks entered the Sancslaytook the sandal
benchmark of holiness, he is ensconced in thesgidosmos surrounding off her foot and banged upon the altar screamibgktis, Lukus (which is
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Greek for wolf), how long will you devour the monefythe Jews? But you prefacing it with the following story. Rebbetzin dte Twerski, a.h., the
do not stand to protect them in their time of né&He meant that the Milwaukee Rebbetzin, would relate that when she fu@syears old, she
Altar, as representative of the Almighty, took flesvs’ korbanos, sacrifices,stood near her grandfather, the first Bobover Regbée lit the Chanukah
but did not protect them from the Greeks. As a ltesithis extreme menorah. He would sit in front of the lit candles)grossed in deep
chutzpah, her father, and, by extension, the efdimgly, was punished. meditation. She looked at him and asked, “Zaideatvaine you thinking of
The Talmud questions, “Why is the father blamed liis daughter's now?”
actions?” They explain that a child speaks in publhat he/she hears at The Rebbe looked at the child and said, “I anyipgafor you to have
home. Likewise, Miriam must have heard her fatlperak derogatorily of good children.”
the sacrificial service, and this had a negativeaiat on her. Therefore, he A few moments went by, and the inquisitive chidce again asked,
is indicted for her evil actions. “Zaide, what are thinking of now?” This time hepesded, “| am praying
The Talmud Gittin 55A states that Yerushalayinswastroyed as a resultfor your children to have good children.”
of Kamtza and Bar Kamtza. Apparently, an individudlo was friendly ~The Bobover Rebbe had just charged his granddewglith a mission.
with Kamtza, but an enemy of Bar Kamtza, askeds@igant to invite the He told her to pray for her children, for theirldnén and to convey this
former to a party he was making. The servant eaneblinvited Bar Kamtza message throughout the generations - which she did.
instead. When the host walked in and saw his enBamyiKamtza, sitting at When a child grows up in a home in which he $ggparents praying for
the table, he became enraged and demanded thantediately leave the him, it leaves an indelible mark. Yosef knew howamihe meant to his
premises. Bar Kamtza was humiliated and asked tdldeed to stay. The father. He realized how important it was to hisiétthat he maintain his
host refused. At that point, Bar Kamtza offereghay for the food that he spiritual character by adhering to morality andetey. The image which
had eaten. When the host replied negatively to dfffisr, Bar Kamtza saved him from sin was that of his father prayiogHim. Because of its
offered to pay for half of the party. This offer svalso rejected. He thensimplicity and
offered to pay for the entire party, but it wasro avail. He was not sincerity, this was an image that he could nabign
wanted. After his host ejected him from the paBgy Kamtza said, “Since
the Rabbinic leadership was in attendance at théy,pand no one Hashem’'s appointed festivals that you are to desgy as holy
interjected in my behalf, | hold them all respotesior my humiliation.” He convocations - these are My appointed festivals.sbodays labor may be
then went to the Caesar and slandered the JewigtieRelaiming that the done, and the seventh day is a day of complete(2&P,3)
Jews had revolted against him. This ultimately tedthe siege of The Torah begins the chapter dealing with thetirds by first
Yerushalayim and its eventual destruction. mentioning Shabbos. Why? Rashi explains that thatlranderscores the
Two questions glare at us: Bar Kamtza was theskwiderer. Why, then, significance of the Festivals as being intrinsjcédivolved with Shabbos.
does the Talmud mention that Yerushalayim was olgstr because of Just as Shabbos is a day of rest, so, too, afeeitvals designated as days
Kamtza and Bar Kamtza? What did Kamtza do? Furtheenthe very fact of rest. One who observes the Festivals is coresides if he observes
that Kamtza's name precedes that of Bar Kamtzacétet that he had aShabbos. The fact that the dates of the Festivaldetermined by the Bais
primary role in this debacle. What did he do? Din, the Jewish Court, does not engender any diffez in their validity.
The Maharsha suggests that Kamtza was actualiyKBmtza's father. They are equal to Shabbos, whose timing is Divioedjained.
Hence, the name Bar Kamtza, son of Kamtza. Furthernthis miscreant In other words, the difference inherent betweba®os and Yom Tov
went by his father's name. Why? Horav Michel Per8tdita, explains that might affect one’s thought process, motivating honmanifest greater
Bar Kamtza was his father's son. While his fatherspnted himself as arespect towards one than towards the other. Letna/ze some of these
righteous, upstanding Jew, a man whose relatioashith others was differences, so that we better understand Rasbisneent that one who
impeccable, it was a sham. His son presented theugeal truth about his observes the Festivals is regarded as if he hasnais Shabbos. Horav
father. What his father kept internally, what miglatve slipped through the Moshe Feinstein, zl, remarks that the primary footiboth Shabbos and
cracks at home, a word, a gesture, a comment,da@le to the fore in his Yom Tov is an equivalent principle which the Jevawld cherish. Shabbos
son - Bar Kamtza. attests to Hashem'’s creation of heaven and eattlte the Festivals recall
From a positive perspective, we see Chazal (Ta@ldiddushin 31A) yetzias Mitzrayim, the exodus from Egypt, with itsany miracles.
lauding Dama ben Nesina, a gentile whose adhetertbe commandment Hashem'’s ability to control nature, to suspendrbeural order at will, is
to honor his father was unparalleled. When the sagene to purchaserecognized as a result of our Yom Tov observanceth Bof these
from him a precious stone for the Eiphod, he wautd sell it to them, testimonies are significant. A Jew must believet tHashem is the sole
because the key to the vault was beneath the pillmon which his father Creator of the world and that He continues to @ir#nd govern its every
was sleeping. We wonder why his father's name istimeed? It is not as if aspect. To negate either of these beliefs bordetsepesy. The world did
every gentile’s pedigree must be delineated. Widchthes father do that not just happen, nor do we think that once Hasherated it, He left it to
might be considered laudatory? Rav Peretz expthiisthe mere fact thatrun its own course through “Mother Nature.” Our efvance of these
the father was not upset when he woke up and edatizat his son had hallowed days bears testimony to our conviction.
deferred the opportunity to earn an incredible amoof money just In his Meshech Chochmah, Horav Meir Simchah, didtinguishes
because he did not want to wake his father, itséifia powerful lesson in between the socio-philosophical aspects of thelyedags. Shabbos is a day
honoring one’s parent. The father agreed with ks and probably dedicated to one’s own spiritual elevation. It is individualistic day on
complimented his behavior. The reason his son aetegich a manner, waswhich every man must remain within the parametédefined boundaries.
that his father showed him the way. Thus, when @haanor Dama, they He may also not carry in a public domain. The tesfuthese prohibitions is
include his father in the honorarium. less time devoted to socializing and more time add to introspection
| think that there is something deeper regardingarent’s relationship and personal spiritual growth. Yom Tov, however, dstime for
with his child that should be expressed. When Yasmf his father's strengthening relationships between man and hlewfeman. One is
image, he refrained from sinning. What about Yaakévinu's permitted to cook for guests if they appear atdoisr. It was a time when
countenance impacted Yosef, so that he was ablegrore the people would travel to Yerushalayim to rejoicetat Bais HaMikdash. In
blandishments of the yetzer hora? Certainly, maspeets of Yaakov's short, people got together and they bonded. Tisertesf the Torah is: both
holiness could have inspired Yosef. | think thatréhis a practical aspectinteractions are important. Self-examination artcbspection are necessary
that should not be ignored. Perhaps this can beerbekpressed by



for continued spiritual growth. People do not livea vacuum. Social Shemittah year and his proposals for nationwideevasice of Shemittah with
interaction is necessary for a unified Jewish comitgL minimal reliance on the controversial Heter Medhira
The idea that Shabbos is Divinely ordained, wiiten Tov is determined 1€ Prohibitions

by Bais Di | . tant ti desi d f The Torah (VaYikra 25:4-6) outlines four actiggithat are forbidden during the
y bais Din, plays an important part in our desigmaand 10CUS as a gpemjtiah year- sowing, pruning, harvesting, arakipg grapes. Plowing a field

nation. Horav Meir Shapiro,zl, cites the pasuk whiserves as Klal 5150 might be biblically forbidden (see Shemot 34znd the sources cited in
Yisrael's manifesto as a nation. V'atem tiheyu Lamrleches kohanim Shemittah Mamlachtit chapter ten). All other agitietal activities are forbidden
v'goi kadosh, “And you shall be for Me a kingdom Pfiests and a holy only rabbinically (Rambam Hilchot Shemittah VeYdveB and 1:10).
nation.” (Shemos 19:6) The Jewish People are divermandates: to be a_A fundamental question e>_<ists regarding the matirthese prohibitions: Does the
kingdom and to be Priests, which are two distissués not necessarily! °rah command us to refrain from working the landlees the Torah obligate us to
rooted in one another. Priesthood is a pedigraee isehich is conferred have our land rest during the Shemittah year? TdmlRm is not clear regarding
) . . . this issue. On one hand, in his heading to Hil@twmittah VeYoveil the Rambam
upon a person from Hashem. One is either a Kohenheois not. gescripes the Mitzvah as having the land rest.H@rother hand, in the body of these
Monarchy, on the other hand, is granted from thaplee They select Who Halachot, he presents the prohibition as refrairfiogn working the land (see
is to be their monarch. Hashem told Klal Yisraed@hthese two missions Hilchot Shemittah VeYoveil 1:1).
that they were to accept and be worthy of: one Wligcconferred upon A significant ramification of this issue is theestion whether one may work the

them from Above; and one which they must earn thinotheir own land indirectly (Grama). If the prohibition is toovk the land, then the prohibition
spiritual developm’ent and positive actions. The icled for these might be restricted to directly working the lanfj.However, the Torah obligates us

. . . to have the land rest, then even Grama would ttmdiden in this context. Rav Zvi
transmissions are both Shabbos and Yom Tov, botthah, incidentally, Pesach Frank (Kerem Zion 10) is inclined to rutedetly regarding this issue. For a

was the single day on which the Torah was giveres,Yhe Torah was discussion of this issue and its practical impletaiéon, see Techumin 7:53-82 and

given on Shabbos/Shavuous, a day which calls ta fminh aspects of our Shemittah Mamlachtit chapter seven.

mission as Jews. It should be noted that it is forbidden to “impedrees” during Shemittah, but one
Va'ani Tefillah Baruch Hashem Elokei Yisrael mim’olam viad ™May engage in activities that merely “maintain sfefAvodah Zara 50b). The

ha'olam Blessed is Hashem, the G-d of Yisrael, fforarld to world.” Rambam (Hilchot Shemittah VeYoveil 1:10) explaihatthad the rabbis forbidden

Th d ol . v t lated eith laly f H “maintaining trees”, then all of the trees in Idraeuld die. It is, however, difficult
€ wora olam IS usually translated eitner aslayar, T0rever. Horav. , yecide which activities constitute “maintainitrges” as opposed to “improving

Shimon _SCh_W%b,ZL_addS a new twist to its megniﬂrgip_hv gives US @ trees” For a discussion of this issue, see Teahum#9-52 and Shemittah
penetrating insight into this word. The word, olaisi,derived from the Mamlachtit 72-81.

word ne’elam, which means hidden or obscured. Thezewo epochs in  The Otzar Beit Din _ _ _ _
our history that remained sealed from us: the gaalst of our nation, its One may ask how people in Israel eat fruit angetables during the Shemittah
nascent beginning going back to Avraham Avinu; treddistant future, the year if the Torah prohibits harvesting during Sh&hi First, it should be noted that

. . . the prohibition to harvest refers to large-scalevésting (Yerushalmi Sheviit 8:6).
period of the End of Days. These are matters tehwhie are not privy. Second, the Ramban (25:7) cites a Tosefta (Shevii4; see Tosefta Kifshuta

David Ha'Melech recognizes the forma_tlon_ of our pleoHashem will also regarding the precise text of this Tosefta) thaité the prohibition of harvesting to
be there at that moment in time when it will ali@together at the end ofindividuals. The community may, however, engagdaime-scale harvesting and
time. The Almighty, who has been the Source ofdifes for our nation nationwide distribution of the harvest. This systismeferred to as the Otzar Beit
“forever;” this means that from its earliest “hisdebeginnings to the Din. Although the Rambam does not cite this Tos¢fta Otzar Beit Din system has
“hidden” future, He has been, and will always ber¢hfor us with His become widely accepted among Halachic authorities §ources cited in Shemittah
bountiful blessings. Mamlachtit page 177 note 2) and is commonly pradtimday. Rav Zev Whitman

. . . , . . . develops at length how such a system can be paligtimplemented on a national
In his Nefesh HaChaim, Horav Chaim, zI, m \_/olozmxplalns miN- scale in Israel today. He shows that an Otzar Beitis entirely compatible with
ha'olam v'ad ha'olam to mean, from the world thsahidden from us, olam modern market conditions (Techumin 13:53-75 anditeh Mamlachtit chapters
ha’bah, to this corporeal world, everything is ddesed as one long world. eleven and twelve).
This is to renounce the heretics who recognizey thig world and negated Kedushat Peirot Shemittah

the world of truth, the Eternal World. No, it i$ @he world, with this world _Fruits that blossom during Shemittah, vegetalitest are harvested during
serving as the vestibule for Olam Habah Shemittah, and grains that grow their first thifdgoowth during Shemittah are

, . " endowed with holiness (Kedushat Peirot Shemittal) raust be treated in a special
Sponsored I'zechar nishmas HaRav Shalom Repfieletida z'l ben manner. A great controversy exists between the Begtef on one hand and the

Moreinu HaRav Chaim shiita In memory of Rabbi SholRefael Yehuda wmaharit and Mabit on the other hand whether prodbaegrows on land owned by
Stein zt"l Doniel Kasnett non-Jews is endowed with Kedushat Peirot Shemittdlb. shall return to this
controversy when we examine the issue of the Hégshirah.
Although Tosafot (Sukkah 39a s.v. SheEin) wiitat there are an infinite number
http://Awww.koltorah.org/ravj/Shemittah_5768_tuht of rules concerning the proper way to treat frhiattis endowed with Kedushat
Rabbi Jachter's Halacha Files - - Shemittah, the issues may be reduced to five bagégories of Halachot.
First, the Torah (Shemot 23:11) commands thaptbéuce of Shemittah be Hefker

(and other Halachic compositions) (ownerless). Thus, one does not remove Terumotvaaserot from the produce of
Tazria-Metzora 3 lyar 5767 April 21, 2007 Vol.le.27 the seventh year. The Beit Yosef and the MahariiMégorously dispute whether
Shemittah 5768 - Part 1 & 2 the Torah automatically renders all produce of sheenth year to be Hefker or
by Rabbi Chaim Jachter requires the owner of the land to pronounce thelyre to be Hefker. A practical

Since the coming year is a Shemittah year, wedeifote the next four issues toramification of this dispute is whether one mustoge Terumot and Maaserot from

discussing Shemittah-related issues. We beginstusts this Eretz Yisrael topic thisProduce taken from fields whose owners did not pumice its produce to be Hefker.
week in honor of the upcoming celebration of YomAlkEna’'ut. In this issue’ we The Otzar Beit Din seems to be empOWered to intatefields not be abused during
will outline some of the basic Halachot that pertai Shemittah. In the next issue,the Shemittah year because of this rule (see Stagnitamlachtit pages 213-216).
we will discuss whether Shemittah observance intioue is a biblical or rabbinical The second rule is that one may not use prodiite seventh year for commercial
requirement. The final two issues will address twbate regarding the HeterPurposes. The Torah (VaYikra 25:6) states thatptioeluce of the seventh year is
Mechirah (the practice of the Israeli Chief Rabbénia transfer title of the farmland intended for eating. Chazal (Pesachim 52b) infemfthis that the produce is “for
in Israel to an Arab for the duration of the Sheahityear). Our discussion will be €ating and not for selling.” The Rambam delinetlteparameters of this prohibition
based largely on an outstanding work by Rav Zev thMm entitled Likrat in the sixth chapter of Hilchot Shemittah VeYoveil.
Shemittah Mamlachtit BeMedinat Yisrael (Shemittahai Modern Jewish State: A The third principle is that the Shemittah produuest not be wasted. This entails
Practical Model for Shemittah Implementation) psititid by the Zomet Institute in that the Shemittah produce be used to its maximotenfial. The Rambam presents
Gush Etzion. We shall refer to this work simply Sisemittah Mamlachtit. Rav these laws in the fourth chapter of Hilchot Sheahit’eY oveil. Contemporary works
Whitman describes his experiences as Rav of Kibbiitz Etzion for the 5747



on the laws of Shemittah devote much attentiomégprecise implementation of thisAlmost all Rishonim rule that the Kedushah Rishonals temporary in nature (see,
rule. for example, Rambam Hilchot Beit HaBechirah 6:16 dRaavad to Hilchot
The fourth principle is that one may not expadduce of the seventh year outsidélerumot 13:13).  Similarly, the Gemara recordsebate whether the holiness
of the land of Israel. In addition, the produce nmay be given to a Nochri to eat.initiated by Ezra upon leading the return to Er¥israel (referred to as the
This presents a particular challenge in modern gjnas it is not economically Kedushah Sheniyah) dissipated upon the destructicthe Second Temple. The
feasible to engage in large-scale agricultural anokes in Israel unless most of theRishonim discuss how to resolve this debate. Onapof Rishonim (for example,
produce will be exported. Discussions of this isamd potential solutions to this Rambam Hilchot Beit HaBechirah 6:16 and Raavad ifehbt Terumot 13:13)
problem can be found in Techumin (7:34-48) and $ft@mMamlachtit chapters asserts that the Kedushah Sheniyah is permaneatR@mbam (ad loc) presents a
fourteen and fifteen. particularly interesting and somewhat cryptic erpkion as to why the Kedushah
The fifth rule is that of Biur. The Torah (VaY&25:7) teaches that we may eat oSheniyah is permanent whereas the Kedushah Ristismalgarded as temporary.
the produce of the seventh year so long as the tibatone wishes to eat remainsThe Rambam’s comments have engendered much dizcussiween Acharonim
readily available in the fields. When the item @slanger available in the fields one(see the sources cited in the Encyclopedia Talm@ditl7-218 notes 121 and 122
must engage in Biur (destruction). The Rishonimatielprecisely how to fulfill this and Rav Yosef Dov Soloveitchik’s explanation reearéh Al HaTeshuvah pp. 300-
Mitzvah. The Rambam (Hilchot Shemittah VeYoveil J7/blieves that the produce 308). Another group of Rishonim asserts that thdusBah Sheniyah also elapsed
must be burned. Most Rishonim, though, agree withRamban (VaYikra 25:7) upon the destruction of the Second Temple. Theskosties include the Sefer
that Biur involves declaring the Shemittah prodtecée Hefker (see the Raavad tdHaTerumah (Hilchot Eretz Yisrael) and Rabbeinu Sim¢cited by the Or Zarua,
Hilchot Shemittah VeYoveil 7:3 for a compromise rapn). The opinion of the Avodah Zara 299). It is important to note that second group of Rishonim is far
Ramban is followed in practice (Pe’at HaShulchaaptér 27, Aruch HaShulchan less prominent than the first. According to thetfgroup, it is possible that nowadays
HeAtid 27:8, Rav Avraham Yitzchak HaKohen Kook Teabt Mishpat Kohen 83, we are biblically obligated to observe Shemittalec@kding to the second view,
and the Chazon Ish Sheviit 11:7). Shemittah observance after the destruction of éwer®l Temple cannot be biblically
Gezeirat Sephichim mandated, since the holiness of Eretz Yisrael legssed. Rav Yosef Karo (Kesef
Chazal prohibited eating anything that grew dyirihe Shemittah year even if it Mishneh to Rambam Hilchot Shemittah VeYovel 4:28,, @&nd 10:9) asserts that
grew on its own (Gezeirat Sephichim), lest onethyugow his field in the middle of the Rambam believes that Shemittah observance tedbiplically mandated. A
the night and claim that the food grew on its oWaribam Hilchot Shemittah number of Acharonim rule in accordance with thiswi including the Netziv
VeYoveil 4:2). This decree does not apply to fgridwn on trees that are not planted Teshuvot Meishiv Davar - Kuntress Devar HaShemmjtend Rav Yechiel Michel
every year. Rav Shlomo Zalman Auerbach (see therdeprinted at the end of Epstein (Aruch HaShulchan HeAtid 1:1). The Beit ldail(Teshuvot 3:1) concludes
Maadanei Aretz) suggests that this decree doeapmly today since it is virtually a lengthy review of the subject by stating that ajamty of Rishonim believe
impossible for a person to sow a field today withdwawing attention to what he is Shemittah nowadays to be biblically mandated. tAeoconsideration in favor of
doing. The fact that tractors are used for sowimdj @mmercial fields occupy largethe view that Shemittah today is biblically mandaitethe intriguing possibility that
tracts of land may render this decree inapplicahlthough Rav Shlomo Zalman the State of Israel's control over portions of Erdisrael revives the Kedushah
does not conclude that the Gezeirat Sephichim mgeloapplies, his reasoning maySheniyah and perhaps even the Kedushah RishonatisEassions of this issue, see
be part of the reason why the ruling of the Chalgin (Sheviit 22:2) that the Teshuvot Tzitz Eliezer (10:1), Rav Shlomo Yosefidg echumin 10:24-25), and
Gezeirat Sephichim does not apply to produce tlaat planted before the beginningRav Zev Whitman (Likrat Shemittah Mamlachtit BeMeati Yisrael pages 156-164)
of the Shemittah year is accepted. The Disputed Requirement of Biat Kulchem Othetharities, among them the
Farmers who do not rely on the Heter Mechiramtplieir crops immediately Maharit (Teshuvot 1:25) and Rav Chaim Soloveitdeitmmentary to the Rambam
before the Shemittah year. These crops will sutesgttyube harvested under theHilchot Shemittah VeYovel 12:16), argue that therRam believes that Shemittah
auspices of the Otzar Beit Din and will be endowéti Kedushat Peirot Sheviit, but today is only rabbinically mandated despite the faat the Kedushah Sheniyah is
the Gezeirat Sephichim will not apply to them. Rodiscussion of the practical permanent. These authorities note that the Ramb#lichét Terumot 1:26) asserts
implementation of this ruling of the Chazon Ishe €hemittah Mamlachtit pagesthat the contemporary obligation to remove Teruaral Maaserot is only rabbinic
129-130. in nature because not all of the Jewish peopleleesi the Land of Israel (Biat
Conclusion Kulchem). This unfortunate situation has existeteithe exile of the ten tribes that
Rav Shlomo Zalman Auerbach (Teshuvot Minchat ®bldl:44) bemoans the occurred towards the end of the period of the Hieshple. The Rambam’s ruling is
widespread ignorance of the Shemittah laws. Ifpjzr@priate for us to familiarize based on a passage that appears in Ketubot (25e).GEmara states that the

ourselves with these Halachot in preparation ferupcoming Shemittah year. obligation to separate Challah today is only ralstimnature due to the fact that not
all Jews reside in the Land of Israel. The Ramaéi®eah 331:2, in the context of
Shemittah 5768 - Part 2 of 2 by Rabbi Chaim téach the Halachot of Terumot and Maaserot) notes themmmpractice to accept this

Introduction This week, we shall explore whetSbemittah observance nowadaysxplanation of the Rambam. The Rambam extraptate requirement for Biat
is required biblically or rabbinically. This questi has great ramifications becaus&ulchem from the laws of Challah to the laws of draot and Maaserot. The
one can rule more leniently regarding a rabbiniohjition than a biblical Maharit and Rav Chaim believe that the Rambam epfiis principle to the laws of
prohibition. Indeed, the controversial Heter Meghircan be contemplated only ifShemittah as well. A quite compelling proof to thigument is the fact that the
Shemittah observance today is a rabbinic obligate shall also see that aPasuk the Rambam cites as the source for the esget of Biat Kulchem is in the
minority view among the Rishonim asserts that nayadwve are not obligated to context of Shemittah. Rav Yosef Karo and those foliow his view argue that the
observe Shemittah at all. Rambam mentions the requirement of Biat Kulcheny ankthe context of the laws

Does Eretz Yisrael Retain its Kedushah in Ouré&tn Eretz Yisrael was endoweddf Terumot and Maaserot but not in the contexthef laws of Shemittah. A very
with a special holiness from the time that Hasheomgsed the land to Avraham interesting issue emerges from the prediction thigtin the next few decades a
Avinu (see Kaftor VaFerach chapter ten). AccordindRav Yehuda Halevi (Sefer majority of the Jewish People will be residing e _and of Israel. Indeed, some
HaKuzari 2:14), this special quality was inherentretz Yisrael from the time of claim that the majority of Jews, as defined by ldata already reside in Eretz
Creation. Hashem refers to Eretz Yisrael as Hisl I@foel 4:2), Eretz Yisrael is Yisrael. For a discussion of the impact this mayehon the requirement of Biat
referred to (Shemuel | 26:19) as Hashem’s Nach§paintion), and the Torah Kulchem, see Rav Shlomo Yosef Zevin's article icfltemin 10:24-25.

(Devarim 11:12) tells us that Hashem'’s eye is atnay Eretz Yisrael. These special The Possible Link Between Shemittah and Yovel e Themara (Gittin 36)
qualities persist throughout the ages regardlesghofcontrols the Land (see Kaftoraddresses the question whether the requirementbsen@ Shemittah today is
VaFerach ibid., Teshuvot Chatam Sofer Yoreh Deata@8 Rav Avraham Yitzchak mandated biblically or rabbinically. The Gemaraigatkes that the matter is disputed
HaKohen Kook’s introduction to his work regardingesittah entitled Shabbat between Rebbe and the Rabbanan. Rebbe believesxfigned by Rashi s.v.
HaAretz). The Gemara in many places (YevamotMachin 32b, and Niddah BeShviit) that the laws of Shemittah and the laive@vel are linked. Rebbe argues
46b) records a Tannaitic debate whether Eretz ¥lisratains special holinessthat since Yovel is inoperative, Shemittah is imagige (on a Torah level) as well.
(Kedushah) during the periods of destruction. Hukness does not emanate froniThe Rabbanan reject this link between the lawshei8ttah and Yovel. It is not
Hashem's presence in the Land as we describeckiprébvious paragraph. Ratherclear which of these opinions is accepted as navmatsually, Halacha follows the
this holiness stems from the Jewish People’s psissesf the Land. Hence, this majority view, in which case the view of the Rabdarnhat Shemittah is a Torah
aspect of the holiness of the Land of Israel miyte elapsed when Bnei Yisraelobligation would be accepted. On the other hanel,thrushalmi (cited by Rashi
were expelled from their Land. The Tannaim debatether this holiness of Eretz ibid.) presents Rebbe’s view as normative.

Yisrael elapsed subsequent to the destruction ®fRinst Temple. The Gemara The Unique View of the Baal HaMaor The Baal HaMécited by the Raavad
presents the dispute whether the first Kedushakiygeah Rishonah) initiated by Gittin 19a in the pages of the Rif) rules that Sitedn does not apply at all today
Yehoshua upon conquering Eretz Yisrael was tempavarpermanent in nature. since the Halacha follows Rebbe, arguing that Rebfleeves that in today’s
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circumstances Shemittah does not apply even ohkania level. The Baal HaMaor
believes that those who observe Shemittah nowaal@ymerely engaging in an act
of piety (Midat Chassidut). The Baal HaMaor is ditey the Rama (Choshen
Mishpat 67:1) in the context of the laws of the aalation of loans during the
seventh year. Two basic attitudes regardingaiision have emerged in the debate
over the observance of Shemittah in the past hdngiars. On the one hand, Rav
Ovadia Yosef (Teshuvot Yabia Omer 3:19) points that a number of Rishonim
subscribe to the view of the Baal HaMaor. Hence viéw can be used as a lenient
consideration, especially regarding the impleméntadf the Heter Mechirah. The
Beit HaLevi (Teshuvot 3:1), on the other hand, taethes that the Baal HaMaor's
view is intended to apply only to the issue of thacellation of debts during the
seventh year. According to this view, the Baal Haklis entirely irrelevant to the
debate surrounding the Heter Mechirah.

Conclusion It is far from clear whether we aldigated to observe Shemittah
today on a biblical or rabbinic level. We have @ithe Aruch HaShulchan HeAtid
and the Netziv, who rule that we are obligatediseove Shemittah on a Torah level.
However, most twentieth century authorities rulattShemittah today is only a
rabbinic obligation. These authorities include Rawaham Yitzchak HaKohen
Kook (introduction to Shabbat HaAretz), the Chalgin(24:7), Rav Shlomo Yosef
Zevin (LeOr HaHalacha page 110), and Rav ShlomeZalAuerbach (Teshuvot
Minchat Shlomo 1:44). This appears to be the nawaaipinion. See Rav Hershel
Schachter's Eretz HaTzvi (chapter 30) for a disoms®f the special status of
Jerusalem in this context.
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