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The Profundity of "Names"

Rabbi Yaakov Neuburger

Not only is the sefer we are opening this weekecdlShemos - names" but
it also enjoys several appellations itself. Oflgmser known labels, Rambal
elucidates the title, "Sefer Geula - the book deraption.” Ramban in his
introductory comments to Sefer Shemos explainsttieaseferdoes not
merely tell a story that includes redemption rathervolume is entirely
dedicated to redemption and its antecedents. ker atbrds, redemption is
not complete with the miraculous splitting of tlea®ven though our
masters remain vanquished; nor is redemption eatigfith the receiving o
the Torah, despite the fact that it entirely transfed our anonymous and
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redemption comes to fruition. Of far more lastiign#icance is the
choosing of our people, the revelation of Hashgales and practices, and
the centrality of His place in this world, all ohieh are intimated in the
medrashic comments on the word "Breishis[3]", alhdfavhich give
purpose to creation. Consequently, it is the Boak That in fact makes
Bereishis into Book Number One.
Yet isn't the most intriguing designation of théxend book the name that
we are most accustomed to, i.e. "Shemos"? Why dheelrefer to the entire
narrative of the formation of our people as thedrd of names"? Moreover,
a correct translation of our pronunciation hasalBng the sefer, "names
of", a rather dangling title. Furthermore, theetilecomes a reference to the
list of Yaakov's children, a list whose seeminguredincy needs to be
justified by our commentaries.
Rav Mordechai Druk, who for decades darshanedrenYierushalmi shuls
every Shabbos, intimates that Rashi is not onltfyirsg the repetition of
the names of Yaakov's family when he explains tthiatcommunicates
Hashem's affection for us. Rather, Rashi also waste be continuously
cognizant of that affection throughout our studytwf trials and triumphs of
exile and redemption. Hence, the name "Shemos" s@®@ reminder or a
guide to the study of volume two.
| believe that we can gain insight through anottenment of the Netziv.
With his typical sensitivity to the text, the Netzioints out that the list of
names is not referring to Yaakov's sons, but rédthéne tribes of which they
are also symbols. More precisely, each name redean aspect of the Jewish
people, each of which Yaakov had begun to desamifarshas Vayechi,
that the members of each shevet would inject intopeople repeatedly. The
pasuk reads, "These are the names of Bnei Yidnaecame to Egypt with
Yaakov..." The Netziv reasons that were this adfsStaakov's children, the
Torah would call them the children of Yaakov andy refer to him in the
balance of the pasuk. By explicitly mentioning Yeakn the end of the
pasuk, the "Bnei Yisrael" in the opening phrasetmefer to us as a people.
It follows that we have come to refer to this sefer"names of [our 12
distinct parts]". It therefore, seems to me thatriame of the sefer,
"Shemos", is one of the mandates of the galusithdescribed. Perhaps we
are being instructed to be ever mindful througteurtdiaspora wanderings
that we are sorely missing so much of the vibraiars of our people and
the tapestry that can only come through the toge#ss of all twelve stripes.
nThat dangling unfinished title, "names of", refeyour avoda of galus, of
maintaining the breadth of opportunities to do Hasls will even as the
strategies of survival will wisely focus us on qragh at a time. Perhaps this
title of the galus and redemption experience a$ers to the avoda of doing
our utmost to hold our brethren close to the missiand mesora of our
roots, of keeping the family intact to the besbof efforts.
Finally, the opening "vov" of the sefer[4] indicatiés inseparability form the
forgoing narrative, and starts the galus journeatbedside of Yaakov

h Where each son learns of his strengths and thas dfrothers. Each son

meaningless existence into a deliberate, elevatddrassionized life. Jewis > U h
understands the contribution that they are beikgdito make and how

redemption is about coming back, regaining the igdoof the Patriarchs, the

coexistence with the spiritual, with all of its fwand meaning and awesomelncomplete it will be if it is not supported by théessings of all those in
responsibilities. That return only became real Wl construction of the ~ atténdance. That journey finally came full circleem each shevet took up its

Mishkan, welcoming Jews to feel the closeness etBina. Thus the entire POSition around the mishkan. It will circle arouagain when we each return
book describes redemption, with the last chaptscritting Hashem residing to our tribal section of the Land of Israel, in wiiwe will all find a well-

in the Mishkan as the climactic completion to geula suited home. _

A not altogether different angle is offered by Beha"g[1] who simply calls [1] Rabbi Shimon Kayyara, the author of the Halasl@edolos, is referred
this sefer "volume two." This is noteworthy becabeedoes not refer to any (© as the Beha'g, which is an acronym for "Ba‘alatfios Gedolos - author

of the other five volumes by their numerical pasiti To them he accedes ~ ©f the Halachos Gedolos® o _
their more descriptive labels with which we areifin That is why the [2] Rav Naftoli Zvi Yehuda Berlin, nineteenth eegytRosh Yeshiva of the

Netziv[2] in his introductory comments to Shemosetision this otherwise ~ 0l0zhin yeshiva and author of (among other woskspmmentary on the
unremarkable title. He suggests that the Beha"gsuasito realize that at its Chumash entitled Ha'amek Davar

core, Sefer Shemos is the inseparable sequel tshBrén more ways than  [3] See Rashi's commentary to Breishis 1:1

one. Shemos is not only the actualization of marthe patterns of Breishis [4] "V'ayleé Shemos...”, Shemos 1:1 _

but it gives purpose to all that has been recor@égourse, the sequence of COPYright © 2018 by The TorahWeb Foundation

events from famine to displacement to a plagueddPht@ wealthy
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Rabbi Yissochar Frand Parshas Shemos

The Secret to Surviving Galus

The Secret to Surviving Galus is Hidden in the GpgiPesukim of Sefer
Shemos

Sefer Shemos begins with the pasuk, “And theséhareaames of the
Children of Israel who came down to Egypt with Yaakeach man and his
household came.” [Shemos 1:1] The Tolner Rebbé&'aldsks three
interesting questions on this pasuk:

Currently, we have 613 mitzvos which allow us tantein our unique
Jewish identity. But this was before matan Tor@hey did not have a set of
hundreds of unique commandments. What, then, ithezhe “Jewish?”
Today we are “Jewish” because we keep Shabbosee kashrus, we have
Tallis, we have Tefillin — we have all these thind®dut what made us
“Jewish” in Egypt? The answer is that they hathng on by their
fingernails” to whatever Jewish identity they haf critical part of that
Jewish identity was their names. Therefore, “These the NAMES of the
Children of Israel...” This is part of the secret.

Regarding the term “ha’Baim Mitzrayema” (in prestarise), the Tolner
Rebbe says: Of course, based on the rules of graritrehould read
“she’Ba’oo Mitzrayema” (past tense), but here tibe, pasuk is not telling us
history. It is teaching us a message. The Jetvgali just come to Egypt
and settle in. They were always in a state of.fllikey knew, and kept
reminding themselves, that they were “strangessland that did not belong

First, the five opening pesukim of Sefer Shemoseappo be redundant. Theto them.” We are always “still in the processustjcoming here.” We are

Torah lists the names of the twelve tribes; it sags the population of
Yaakov's family totaled seventy; and that Yosef wheady in Egypt. We
knew all this already from the end of Sefer Berglsiitarshas Vayigash
contains an enumeration not only of Yaakov’s cleifdrbut of all his
grandchildren as well. The Torah says that tha fmpulation of Yaakov's
descendants in Egypt was seventy. We know thehTisreery judicious in
its use of words, so why was this census informatépeated here?
Second, it would seem that the more precise wayttoduce the sefer
would be to say “And these are the Children ofdbreho came down to
Egypt...” Why is emphasis placed on the names o€thikdren of Israel?

“greenhorns.” We are going to remain “greenhorasd we are proud that
we are “greenhorns.” We are always in the statb@baim” — just now
coming to Egypt. We are here merely as travelerthisHs not our
permanent country.

These are the “secrets” the Torah is revealingstmuhe opening pesukim
of Sefer Shemos. A person must not identify hifrtsglaying, “I am an
Egyptian Jew.” He must say, “l am a Jew” (periotilhot, he is going to be
swallowed up by the host culture.

There is one other secret mentioned in this opepasyk. That is alluded to
by the words “ish u’beiso ba-00" (each man andhleissehold came).” In

Third, why does the Torah use the term “ha’baimzkéiyema” to express thesituations when a nation is in turmoil — they welfteraall in exile; they

idea “who came down to Egypt,” when grammaticafigaking, the word
“ha’baim” is present tense, and the expression evasblially be translated
“who are coming (down to Egypt)?” Why does theafonot say “she’ba-oo
Mitzrayema,” which is past tense?

These are the three questions the Tolner Reblitastidiks. He gives the
following analysis, which answers these questions:

A famous saying of Chazal teaches that in the roéthe fact that the Jews
did not change their names, their language, aridriae of dress, they
were redeemed from Egypt.

These first five pesukim of Sefer Shemos are nag teetell us history. They
are not written to inform us who came down to Egyfs$ we mentioned
before, we know that already. This opening seatibtihe second book of
Chumash is trying to teach us that this is theeteafrhow to exist in Galus
[exile]. As Chazal say, the exile in Egypt and tedemption from that exile
are the paradigms for all future exiles and red@nptof the Jewish people.
As we have mentioned many times, Galus is a funafahe history of the
Jewish people. We have been in Galus more yeanswie have been in
Eretz Yisrael. The two batei mikdash [Templesiddsapproximately 400
years each; the period of the Judges was rougloihan400 years. Other
than those approximately 1200 years, we have beerile most of the time
of our collective existence. We need a bluepardurvival kit, with which
to survive Galus.

That is why the opening pasuk of the sefer reiés;dtAnd these are the
names of the Children of Israel.” It is not to infous who came down. The
pasuk is telling us the secret of survival in Gallibe secret of maintaining
our national identity in exile involves not changiour names. Yaakov's
children did not adopt secular names or the narhgsedand. They were
called by their Hebrew names, the names they ween @t birth, not by the
Egyptian equivalent of those names.

As we read in the Hagaddah, “... this teaches thgtweee distinct there”
(melamed she’hayu metzuyanim sham). The only wiayalozen people
can survive amongst a population of millions isngintaining their unique
identity. In those days, maintaining a nation’saraal identity meant not
changing their names, not changing their language not changing their
clothes.

were foreigners in a strange land — in such sitaatid is the Jewish home
that must become the bastion of serenity and piotem order that their
national integrity be maintained.

When the outside environment is hostile, the sgnefithe Jewish home
(bayis ha'Yehudi) becomes critical to the maintergaaf Jewish identity.
Our fortress is dependent upon the bayis ha'Yehitlis is primarily based
on how a woman maintains her home. Throughouegile, it has been the
“Yiddishe shtub” [the Jewish home] which has be®mkey to our survival.
These three things — Shemos (maintain your Jewgsttity), ha’baim
(always be in a state of being a stranger in thd,laot a sojourner), and
beiso (the Jewish home) — are the secrets of ouivaliin exile.

Four of the five books of the Torah end in a simfigshion — ending either
with reference to “Bnei Yisrael” or “Kol Yisrael“For instance, the Book of
Vayikra ends “These are the commandments that Hasbenmanded to the
Children of Israel on Mount Sinai.” [Vayikra 27:34[he Book of Bamidbar
ends “These are the commandments and laws thaehkiasbmmanded
through Moshe to the Children of Israel in the Wiitess of Moab by the
Jordan (near) Yericho [Bamidbar 36:13]. The Bobbevorim ends with
the words “...before the eyes of all Israel. [Devo&h12]”

Sefer Shemos is unique in that it concludes wiitheethe expression “Bnei
Yisrael” (as we find at the end of Bereshis, Vagikand Bamidbar) nor “kol
Yisrael” (as we find at the end of Devorim). Sefremos ends with the
expression: “before the eyes of all the Housesiefdl...” (kol Beis Yisrael).
This is the only one of the Chamisha Chumshei [ ¢inat ends like that,
and in fact, this is exactly how Sefer Shemos begash u’Beiso ba'oo
(every man and his household came). The secthewofsurvival in exile
was beis Yisrael — the Jewish household. That heasstand of tranquility
in a sea of turmoil.

Other than Moshe Rabbeinu, You Never Know!

After Moshe sees an Egyptian beating a Jew, thekpsesys, “and he looked
this way and that, and he saw that there was ng amehhe smote the
Egyptian and he buried him in the sand.” [Sheni422] Moshe Rabbeinu
killed the Egyptian who was beating the Jew. Ra#dtiorates on the words
“and he looked this way and that, and saw thaetiers no man”: Moshe



(prophetically) peered into the future and deteedithat no righteous
person was destined to descend from this Egyptian.

The Brisker Rav (Rav Velvel — Yitzchak Zev — Soloebik [1886-1959])
asks the following question: What difference dib@sake if a righteous
person was destined to descend from this Egyptlatt®e Egyptian was
deserving of the death penalty for striking a J&&n who cares if he will
have righteous descendants? A Jewish court ddagsandon the sins of
ancestors based on the merits of future offspridugd if he was not
deserving of the death penalty for his actionscerainly would not execute
him merely because he was not going to have aggistdescendant!

The Brisker Rav answers by citing the Rashi on pdga When Moshe
Rabbeinu killed this Egyptian he executed him bipgishe Shem
HaMeforash (the Ineffable Name of the Almighty).pérson is normally
prohibited from pronouncing this Name, but if hes fiaose powers, he can
literally kill someone by invoking the Shem HaMedsh against him. Why
did Moshe utilize this method of execution?

The Brisker Rav explains by quoting a Rambam: “dolater who smites an
Israelite, even though he is deserving of deathpi®executed.” [Hilchos
Milachim 10:6] This is a ruling we find in TracéaSanhedrin [58b]: “Rav
Chanina says, an idolater who strikes an Israsliteeserving of death, as it
is written, ‘and he turned this way and that and 8t there was no man
and he smote the Egyptian’.” However, the Rambaesrthat although he
is deserving of death, we do not execute him. Résef Mishna there
explains that the Rambam means that the idolateiwes the death penalty
“at the Hand of Heaven.” We do not prosecute tiaot,Hashem will take
care of him.

Based on this Kesef Mishna, the Brisker Rav sagsithwhy Moshe killed
the Egyptian with the Shem haMeforash. Utilizihg Name of G-d to Kkill
the Egyptian was a form of “execution by the Hahéleaven.”

The Brisker Rav explains that now we understand Rashi means when
he says that Moshe looked and saw that a righteerson would not
descend from this person. In earthly courts, wtatdy do not take into
account who the future descendants of a persowtega determining
whether or not to punish him for a given crime.“death at the Hand of
Heaven,” however, these are exactly the type autations the Almighty

school.” The principal came to the din Torah.e Rav turned to the boy
and asked, “What is your claim?” The boy respond€lere is only one
cheder in this town. If | get thrown out of thiseder, what will become of
me? Either | will go to the gymnasium (seculareational institution) and
lose all connection to Judaism, or | will wandez ireets and lose all
connection to Judaism, and then my children witllmve any connection to
Judaism. My grandchildren will not have any conimecto Judaism! True,
maybe | deserve to be thrown out of school. Howezen you say that you
have “looked this way and that way and saw th#énfuture no person will
descend from me”? What is going to be with mycdagants? What is
going to be with my children and my grandchildrefffis principal is
sentencing them that they should all be irreligidens. That is not right!
How can you sentence my children and grandchiltvenlife without
Torah?”

The principal said, “You are right,” and he acceptee boy back into
school.

The Zeida concluded, “Ani Yosef! | am that boyarh that mischievous
boy who put the goat in the aron kodesh. Now, labiny ainekel
[grandson]. Look at this illui [brilliant prodigy]See what happens! You
never know who might come out from someone.”

Moshe Rabbeinu had ruach haKodesh. He could sag,tia saw that there
was no man (destined to emerge from him).” Butaberage person can
never know. | have been in the Rebbi business éorogigh to know that
this is indeed true. A prime rule of chinuch ttedichers and educators must
always bear in mind: “A person never knows!” Agmr never knows with
his children, one never knows with his talmidinufnts], one never knows
with his classmates and peers. That is why is$&etial to always proceed
with caution in all matters of discipline, and eénty in “life and death
matters” such as expulsion.

Transcribed by David Twersky; Jerusalem DavidATg@gmail.com
Technical Assistance by Dovid Hoffman; Baltimor® M
dhoffman@torah.org

Rav Frand © 2017 by Torah.org.
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of “death at the Hand of Heaven.”

In connection with this insight of the Brisker Rawould like to relate an
interesting incident:

There was a brilliant young Yeshiva student in lveded who got married.
The Roshei Yeshiva and many of the distinguishedesits of the Yeshiva
came to his Sheva Brochos. The chosson saiceadmar Torah during the
meal. It was now the end of the Sheva Brochos ,raeal the grandfather of
the chosson asked for permission to speak.

The grandfather of the chosson was an am ha'asptmeéite of a talmid
chochom). He knew nothing. The chosson beganrsig in his chair.
“What is my grandfather going to say? The Roshh¥es are all here. | am
going to be so embarrassed!” But after all, he thaZeida. It is not
possible to tell a Zeida that he cannot speaksagjtsindson’s Sheva
Brochos.

The Zeida (who was from Europe) got up and spokke@athering:

I would like to relate an incident that happene&imope. There was a
young boy in Europe who attended cheder. He vadmareman [a mischief
maker]. One Monday morning, before anyone wasin, ghis boy took a
goat and put it into the aron kodesh. When it céime for krias haTorah,
the gabbai opened the aron kodesh to take outes Befah. Lo and behold,
a goat jumped out! The people in shul were outtagéhey traced the
criminal act back to this mischievous boy.

The principal of the cheder came to the boy’s parend said, “This is the
last straw! This time your son has gone too Afe are throwing him out of
the school.” The boy then went to the town Rav tahd him, “| want to take
the principal to a din Torah and demand that heftsome back into
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Fromneshulman@aol.com[Rabbi Nisson E. Shulman]

Shabbat Shuv&hlichut by Rav Soloveitchik zt"|

A Shabbat Shuva Deraslmart of Rav Soloveitchikzt"l's 1964 Yahrtzeit
Shiur for his father, Rav Moshe Soloveitchik, z8ubject, Shlichus.
SHABBAT SHUVA SHIUR: HaRav Soloveichik ZTL o8hlichus
[Summarized by Rabbi Nisson E. Shulman]

This shiur was delivered by the Rav as part oflBi84 Yahrtzeit Shiur for
his father, Rav Moshe ZT"L. The following summasybiased on a tape,
available from M. Nordlicht, and supplemented wtk Hebrew summary of
the shiur printed in Ymay Zikaron.)

The concept of Kavod Habriyos, respect for a fellmman being, is a
fundamental principle in Judaism upon which maniakfaos are based. For
example, the laws dealing with the entire burialgess, Kavod Hames and
Kvurah, laws of mourning, embarrassing someoneiglytdare based on
Kavod Habriyos. Indeed one can go so far as tdtestyall commandments
Bayn Adam Lchavayro, between man and his fellow,raa@m based on
Kavod Habriyos. The Ramban goes even further aamkifles the obligation
of the 7 Noachide laws under the heading of an evere fundamental
principle, Tzelem Elokim, the creation of man ie filmage of God. The
Ramban notes that the verse in Psalms (8:6) of &K&hmdar Teatrayhu,



you shall crown him with honor and splendor, expessa similar concept of
man created in Tzelem Elokim. The Kavod here rdfetsavod Elokim and
as Chazal called it Kavod Habriyos.

One can ask the following fundamental questiomsdiudaism view this

would be that man was sent to be the emissary sifiéta. The obligation to
function as His emissary is implicit in the birthran. Man accepts this
responsibility by "taking" an oath, a Shevua, aaits Ki L'cha Tichra Kol
Berech Tishava Kol Lashon. The coupling of an eeth Shlichus is found

longing for Kavod Elokim as a positive or negataspiration? Chazal stated in Tanach. Abraham made his servant, Eliezer, aakeath that he would

often that man should distance himself from thespititof Kavod. Chazal
warn us that jealousy, desire and (pursuit of) heamove man from the
world (Avos 4:21). Gedulah, grandeur, eludes ttthaeseek it (Eruvin
13b). One may ask: if the Torah wanted man to digtdimself from the
pursuit of Kavod, why was he "adorned in Kavodhaged in Psalms?
Because Kavod is an attribute of Hashem, the Mdaladtavod. We are
commanded to walk in the ways of Hashem, VhalaBltachav. If Hashem
is Melech Hakavod we must strive to emulate Him asyire to Kavod.
Based on the obligation to emulate Hashem, we egintio glimpse why
the concept of Kavod plays such a central roleiglalt thought and why
Judaism stressed the equation of Tzelem ElokinKawbd Vhadar.

To understand Judaism's different, apparentlyradidtory approaches to
Kavod we must analyze the following passage (Nifath): "Upon the birth
of the child the angel strikes the child on the thoand he does not leave
from there prior to the administration of an oath it says Ki Lcha Tichra
Kol Berech Tishava Kol Lashon (Isaiah 45:23). KiHa Tichra Kol Berech
connotes the day of death. Tishava Kol Lashon cshe day of birth.
What is this oath? That the child should be righteand not wicked and no
matter how much people may speak of you as a ogistperson, always
perceive yourself as wicked. And you should kndwat Hashem is pure and
his servants are pure and the soul that was imgadantyou is pure. Your
mission is to maintain its purity. Success is apiated, Mutav. Failure to
maintain the purity of your soul will result in Heam removing it from you."
Note that this oath does not interfere with theoem of free will. Man
retains the ability to serve God if he so desires.

The above statements from the Gemara providednesfvork for
understanding the metaphysical/philosophical rél@an in this world and
how Chazal viewed the proper pursuit of Kavod. Bhasnciples were
revealed tdVloshe Rabbeinin Egypt. Indeed it is impossible to fully

fulfill his mission to find a wife for Isaac fromiifamily in Charan. Also,
Jacob had Joseph swear an oath that he would burpniMearas
Hamachpelah. Usually, Shlichus does not requiredimorcement of an
oath, however in situations where the Shlichusdsraplicated one and
difficult to fulfill, it is reinforced through anath. Jacob knew that Joseph
would have difficulty in fulfilling his promise, mee the need to reinforce it
and prevent Joseph from retreating from his olibgat

When man sins, he transgresses in two respecadirshis the act of sin
itself and its associated blemish. In addition,dbeof sin desecrates the
Shlichus that each of us has been charged with| Bleklichus. The
Midrash supports this concept beautifully: "And yghould know that
Hashem is holy and His emissaries are holy, anddhéthat Hashem gave
you is holy". You are up to the task of being tha@ssary of Hashem.
According to Judaic philosophy, man exists as lasd¢dlashem has a
mission for him to perform, and as long as man am¢slesecrate this
Shlichus. If either of these is no longer valice Mshaleach, Hashem,
cancels the Shlichus at His discretion. This isttieaning of Ki L'cha Tichra
Kol Berech, referring to the death of the indiviluhis concept is echoed
in the verse (Job 15:5-6) that man's existend&es¢d to that of a hired
worker. Once his task is completed, he is sent away

Judaism goes further still with the concept ofi@hls. The fact that an
individual lives in a specific time and place isaxxident. It is all part of the
will of Hashem to place man in a situation thatl wibvide him the optimal
opportunity to fulfill his Shlichus. Questions likehy we were placed in this
specific time period and not in a previous or fatgeneration can only be
answered through the framework of Shlichus. Thehijasha knows what
period is most appropriate for each person tolfii$ Shlichus. Each
person is given the abilities required to fulfilet Shlichus, because a
Shlichus that can't be performed, Shlichus Shesh&f L'kaymo, is not

appreciate the role played Moshein Jewish legacy from the infancy of ourconsidered a valid Shlichus, similar to a stipolatia Ttnay that is

nation in Egypt to the present day without a fullerstanding of this
passage.

Parshas Shemos introduces a brand new fundancemizept in Judaism
that offers a completely new perspective on the oblman relative to
creation. This concept was first revealedAoshein Egypt. The verse that
introduces this concept is often overlooked, anididyiread without
appreciating the significance of the idea thabitveys, in terms of its
relevance tMosheand the entire Jewish Nation. The words are "\atha
V'eshlachacha El Pharoh", and now go and | wilbdsgwu to Pharo. This
represents a brand new relationship between Haahdman.

impossible to meet is not a valid stipulation. Tisavhy each person is
created in his specific generation with his spedifbilities.

The Rav extended an idea from Rav Kook ZT"L onlitessing of Elokay
Ad Shelo Notzarti (that we recite at the conclusidthe Amidah on Yom
Kippur and brought down in the Talmud in Berach@a)las follows. My
God, in the countless generations that precedeanué¢hat will succeed me
You did not see fit to create me because You kinatltwas not worthy,
Keday, to be sent out as Your emissary in thoserggéions. And even
though You have sent me as emissary in this géaprathave
accomplished so little of my mission, | have beerngffective, as if | would

For the first time, Hashem, the Master of all, @ipfs a frail human being as have existed in a different, sub-optimal generataative to my ability to

His emissary, His Sholiach. How is this possible® Neve a principle that
Shelucho Shel Adam K'moso, the emissary represeatsne who charged
him with the task. How is it possible for a humaginly of flesh and blood,

fulfill my Shlichus.
The concept of Shlichus applies to man and antel. & he difference
between them is that man has free will and can sthedether or not to

here today and gone tomorrow, to act as the repiasee of Hashem? Therefulfill his mission, while the angel does not hdkee will and has no choice

is no intellectually satisfactory answer to thiesgtion, yet the fact is that
Moshewas sent as the emissary of Hashem. This notidfosheas
emissary of Hashem is reinforced by the verse "A@dent an emissary
(Malach) and took us out of Egypt" (Bamidbar 20:Ishi interprets
Malach as referring tMoshe Apparently, the fact that man was created in
the image of God, B'tzelem Elokim, allows man teuese the role of
emissary from God to the rest of creation. Instefaghying that the
relationship between Hashem and man is one of Shel8hel Adam
K'moso, we should view it Shelucho Shel Makon NiBi&zalmo, the
emissary of Hashem was created in His imagewhg possible foMoshe

to be the emissary of Hashem, it is possible fergperson to do the same.
If one were to ask: what is the purpose of matis world? The answer

but to comply with the will of Hashem. When the alsgvisited Abraham
after his circumcision, the Torah refers to therdaashim, People. When
the same angels visited Lot in Sodom, they wereddllalachim, angels.
The Midrash, quoted by Rashi, says that the avgels called people,
because next to Abraham who was regularly visitedrigels, they appeared
as ordinary people. Next to Lot who was not useseing angels, they
appeared truly as angels, and are referred tochs $he Rav added that
Abraham, who was exemplary in his kindness anduaflagging in his

drive to make known the name of Hashem to all, thasnost exemplary
Malach possible, a human being who does the wilaghem. All he needed
to do to see an angel was to look in the mirrorafgel in the house of
Abraham did not add anything since Abraham wasysdweady to act in the



role of emissary of Hashem. Relative to Abrahamargel was as
unremarkable as the addition of straw to Ophragimnmagic to Egypt
(Menachos 85a).

However, in Sodom, where the entire concept oicBhs Hashem was
forgotten, the arrival of these angels created jamsgnsation. Everyone
asked: "have you heard that 2 strangers have dwt® do not live as we
do, but rather they are following the orders of lam?" The people of
Sodom refused to acknowledge their Creator andremwo would follow
Him.

Lot, the rejecter of the values of Abraham, waswarthy to see angels

perhaps that mission was secondary to the onelfu¢i Aym. When the
Rabbis heard from his mother that he had fulfitteel obligation of Kibbud
Aym completely, they realized that once his missgoomplete, the
messenger is no longer needed. They said that Ralofoin had not even
begun to approach the fulfillment of Kibbud Aym, iath perhaps might have
been his life mission. Therefore he needed to relgai health in order to
continue his pursuit of this mission. Heaven forthidt he should be
considered to have completed his mission!

Chazal said (Taanis 9b) that sometimes Hashemaiikain over an entire
continent in order that one blade of grass may g&imilarly, a great

while he traveled with his uncle. When he finalig dee the angels that wereperson, as great as Rabbi Tarfon, can be sent tiothis world to fulfill a

sent to him, they appeared to him as real angetsimapressed him as such.

On the other hand, Abraham had only to look inrtfieor to behold the

seemingly insignificant mission, to serve an elgerbther, or to help a
fellow Jew. This is a tremendous lesson that wetaduld learn, never to say

most beautiful angel, himself. In comparison to #iam, the angels were nothat such a task is beneath me, or others cantwitér than me. This would

better than Anashim, people, which is the grediistone can earn.
Abraham attained that title.

There are 4 areas in which the Shelichus of Gadao differs from
Shelichus between man and man.

The first relates to the scope of the Shelichteli€hus as defined by the
Choshen Mishpat is limited to a specific task tlgtothe process of

be in opposition to Judaic thought. That is why Z2th@mphasized that man
should be as careful in the performance of a MhzKallah, an ostensibly
simple Mitzvah to fulfill, as he would be in therf@mance of a Mitzvah
Chamurah, a complicated and difficult Mitzvah. kst like no one knows
the true reward for a Mitzvah, one does not knomwfbat purpose he was
created and sent out as a Shliach Hashem.

appointment, Minuy. For example a Sholiach is apggal Lholacha, to carry The second difference between the Shlichus o€tih@sen Mishpat and that

the Get (divorce document) from the man to the woroavice versa a
Sholiach L'kabbala sent to accept the Get on belidife woman. The
Shelichus must be definable and exact. One camppati@ someone as his
Sholiach for everything, and not specify the tadkist as someone may not
obligate himself to pay an unspecified amount oag not accept an
unlimited Shlichus.

However, the Shlichus from God to man is exadte/dpposite: it is open
ended and unspecified to the emissary. From tintien® man is assigned
new tasks and missions. It is a life long respadlisitthat starts with birth
and ends with the death of the individual. Man meaygiven different tasks
to perform, but he does not have the right to acseme and reject others.
Man can never know the true purpose for his craatihat mission was his
to fulfill.

The Yerushalmi (Peah 3b) bears out this principlee Gemara relates the
story of the mother of Rabbi Tarfon who took a irothe courtyard. She
broke her shoelace and was unable to walk anydurtkabbi Tarfon placed
his hands under her feet to allow her to walk anhHainds until she reached
her bed. Once, Rabbi Tarfon became seriously ditae Rabbis came to
visit him. When they arrived, his mother beggedritie pray for her son,
Rabbi Tarfon, who has the merit of honoring hismeot Kibbud Aym,
fulfilling this Mitzva above and beyond what is teeed of him. She related

of Hashem, is in the former the Shliach is senmepsesentative of the
Mshaleach, the principal, because the Mshaleack doechoose to perform
the act on his own. If the Mshaleach was to accamtiae Shliach, there
would be no need to send a Shliach. For exampéehifsband and wife are
both in the same city, the Halacha says that ooaldmot appoint a Shliach
to carry away the Get.

In the Shlichus of Hashem, Hashem assigns a missiman, yet He
accompanies man in performance of the missionwitbout the help of
Hashem, man would not be able to accomplish angtis it says (Psalms
127:1), If Hashem will not watch over the city, tféorts of the watchman
are for naught, and if Hashem will not build theycthe artisans have
worked in vain. If Hashem will not accompany thehgy will be powerless
to accomplish anything.

This aspect of Shlichus Hashem is paradoxicahéncase of 2 people who
contribute to an act, and where the participatibon@ of them does not aid
significantly in the completion of the task, thel&tza obligates the major
contributor and exonerates the minor one. Thikeésprinciple of Mesaya'ah
Ayn Bo Mamash, one who helps along has added rapthirreality Hashem
is the one who is performing the mission, all mas to do is go along and
simply lend a hand. Jacob said that the stonehthais erected will be a
foundation for the ultimate building of the Baisrhiidash. Ultimately

the story to them of how he allowed her to walkhimhands till she reached Hashem completed the building, yet Jacob was cereida partner because

her bed. After hearing the story, the Rabbis dediathat even if he had

he set the first stone.

done so 1 million times, he still would not havéiaeed half the respect the This paradox of Shlichus was revealedvtosheby Hashem when He sent

Torah demands from a child to a parent.

him to PharohMoshequestioned: who was he to approach Pharoh and to

Why did the Rabbis belittle and condemn Rabbidrasf performance of the free the people from Egypt? Aaron is better suitethis task. Hashem

Mitzvah of Kibbud Aym? After all, where was themrapassion for an old
woman who begs them to pray for her son, a sornvthatthe great Rabbi
Tarfon? Kibbud Aym is one of the Mitzvos that exdehe life of the one
who performs it, so what was wrong with the waypkeormed the Mitzvah
or with his mother mentioning it as a merit and Z&h

The answer is that the Rabbis were thinking aRaltbi Tarfon's true
mission in life. Logically, one would assume thit imission was to be one
of the elders of Yavneh, to be the Talmudic parbfdRabbi Akiva, to teach
Torah and be a critical link in the Massorah, ttiadi, to the succeeding
generations. Apparently Chazal were not so cedhihis. Maybe his true
mission in life was not to be a great scholar,rather he was sent to
perform the Mitzvah of Kibbud Aym for an elderly ther. Perhaps for the
task of perpetuating the Massorah alone, Hashertrhaye sent someone
else, and there would have been no need for RaisbniTto become the
great scholar he was. So apparently he had anamiission as well, but

explained tdVloshethat he was making a fundamental mistakeshe
thought that he would be responsible for freeirggghople and Hashem will
remain hidden in His heavenly abode and be a ndicijpant in the exodus
process. Hashem said that He will accompdogheevery step of the way,
for without the help of Hashem, no one, not everoAacould accomplish a
thing. Not only will Hashem accompaiMoshe but He will accompany
Aaron as well and guide his tongue to say what Elasivants him to say.
Moshe you will realize the full magnitude of this irshort time, when you
will worship Hashem and receive the Torah on thismimain after the
exodus. And you will wonder how is it possible féogroup of slaves to turn
themselves around so quickly to become the choatomof Hashem and to
proclaim Naaseh V'nishma, we will do and will list@t Mount Sinai. The
answer is that | will accompany you and make itsile. The lesson is that
the Shlichus of Hashem can never be too diffiaufpérform, because the



Mshaleach, Hashem, accompanies every person petti@mance of his
mission.

The third difference is in the ability to complete Shlichus

In the Shlichus of man to man, the assumptiohas the emissary who
wants to fulfill his mission, will indeed compleitfully (Eruvin 31b). In the

dream, which implied economic and political domioatover his brothers.
The second dream revolved around spiritual mattieas, Joseph believed
that he was greater than the other brothers. Oautface it does not seem
so terrible that Joseph believed that he woulchbespiritual leader of Bnay
Yisrael. Economic and political domination seemeaterominous. Yet

Shlichus from Hashem to man, the oppositte is tien can never complete Jacob saw a fundamental difference between thendrekacob realized that

his assigned tasks. Man must always break off tmisyit of fulfilling his
mission in the middle. Chazal expressed this cariceRirkei Avos in the
statement that the time is short, the required vi®xast, the workers are

both dreams would be fulfilled, but in a completdifferent manner than
Joseph foresaw them. There would be a time in deMistory in Egypt
when Joseph would be the Viceroy of Egypt and tio¢hlers, represented by

lazy and the Master of the house is pushing thepetform their tasks. They the bundles of wheat, would have to bow to his eatin and political will.

may try to complete it, but they never can.

This came true when the brothers descended to Egyptrchase food

The fourth difference is not a Halachic distinotibut rather a practical one.during the famine. Political and economic mightoothers is a reality.

No matter how great a person may be, he shouldr tieivex that his mission
is more important than the mission of another per&ach person has been
charged with a mission by the Master of the uniweasid been given the
abilities to perform his mission. The perceived artpnce of the Shlichus,
or the degree of completion of the mission, areimpbrtant. Rather, the
sincerity and self-sacrifice endured in the conmgpiebf the mission is the
most critical aspect of fulfilling it.

The following Gemara (Berachos 17a) underscoriethint:

| am a creation of Hashem and so is my friend Wdyk is in the city and
his is in the fields. Just as | do not aggrandigseti in his work (an

Such is the way that Hashem created the world titwste granted the ability
to help others should not squander their opporguniaccomplish great
things and it is also normal for the poor to bdgea of the wealthy. Jacob
realized that the second dream did not revolverat@olitical strength, but
rather around spiritual superiority, whose Shlictuas greater, Joseph's or
his brothers? Who possessed the greater intriegét bf Kdusha? Jacob
obviously felt that the dreams would be fulfillextherwise he would not
have anticipated their fulfillment (Shamar es Had@avSince one can never
assume that their mission is greater than the pergion, one must be
prepared to see the fulfillment of a mission oreagh from both ends, from

alternate reading is "in my work") so to he doesaggrandize himself in my the dominator and subservient roles. Joseph'sén®tiould have to bow

work (alternate reading "in his work™). And if yaill say that | have
accomplished more, we have a rule that the quaistitpt important, but
rather what is important is that one act for theesaf heaven.

Rashi explains this statement as follows: | andnieynd, a simple worker in
the Galilee, are both creations of Hashem. My fotoistudy Torah in the

down to him at some point, that was his missios Stilichus. However
Jacob did not want Joseph to belittle his brotfarshey had a sacred
mission as well, one which he would have to ackedgé and for which he
would have to bow to them as well.

The first dream, which revolved around economit palitical clout, did

Beis Midrash while his calling is an agriculturaleo You might ask how can not cause the major rift that divided the brothAsthe Beis Halevi says,

we possibly compare the peasant farmer to the Gestt Yeshiva? We
know what the Rabbis of Yavne accomplished. It thasugh their efforts
that Torah and Judaism survived through the abes,gh all the horrible
tragedies that befell our people. It is their nanRabbi Akiva, Rabban
Gamliel, Rabban Yochanan Ben Zakai, that shineutjitovhenever we
discuss a Talmudic or Midrashic text. What did Gadilean farmer
contribute to Jewish History? How did he sacritieg@erpetuate it? Does

requesting charity does not in and of itself reBult denigration of the
requestor. The fact that the brothers would demendoseph economically
would not diminish the roles of the brothers. Hetis=Torah does not use
the term Kinah regarding the first dream. Howewer hirothers were jealous
of the second dream. That dream revolved arourgpdésinterpretation of
whose Shlichus was more important and criticattiersurvival and
continuity of the Jewish nation. In the end, botksions were important,

anyone recall his name, his residence, his coritoib® The Rabbis of Yavne hence Joseph and the brothers were forced to beacto other and
affirmed constantly a most important lesson: ne matyexult in the Shlichus recognize the significance of each other's mission.

that they have been given relative to the Shliafuenother person. The
legacy of remembrance is not important. What isartgnt is the devotion
with which one carries out their appointed taskjrtishlichus. The level of
sanctity is not measured by the attribution achdebeit through the Misiras

Where do we find that the dream came true accgridifboth points of
view, Joseph bowing to and acknowledging his brsthhed the brothers
doing the same for Joseph? Before Joseph diedatsh Tells us that he
asked his brothers and their families to promiseaosport his remains

Nefesh a person exhibits in carrying out his tdsklaic thought stresses thattogether with theirs to Eretz Yisrael when thewke&gypt in the years to

no man should place himself above his neighborthimé that through his
merit and his accomplishments others exist. Shideumeasured through
the commitment and self sacrifice, hence no onectaam superiority over
their fellow man.

The Torah tells us that Joseph related his dréamis father and his
brothers. According to some opinions, Joseph relat¢h dreams to Jacob,
while others are of the opinion that Jacob was ity about the second
dream. If we accept the opinion that Jacob knewgaboth dreams, why did
Jacob wait to scold Joseph until after hearing atfeisecond dream? We
also know that Jacob believed that the dream(s)dvmame true, as it says
Vaviv Shamar Es Hadavar. If so, why did he scofd ht all? Rashi explains
that Jacob sought to diffuse the brothers' hatredtds Joseph by
displaying anger on his part as well.

The Rav suggested the following explanation obBas actions. Even
though Jacob believed in the ultimate fulfillmefttee dreams, he felt that
Joseph saw the dreams through a one-sided vietntheéharothers would be
subservient to Joseph. Jacob felt that the dreamergled a dual outcome.
As mentioned above, Jacob did not react to thediesam. One might have
expected that Jacob would have taken greater ésoeptJoseph's first

come. On further examination this was a most angazguest. Here was
Joseph, the Viceroy of Egypt, who is capable chinerating and judging
his brothers with a simple gesture, asking theshtmw him favor and
transport his remains from Egypt! These are theedarothers who earlier
were ready to accept the fate of being slavesgeploin retribution for how
they treated him as a child, and Joseph must a&sk for a favor? Why

didn't Joseph ask his own children, Menashe analyfi, princes in Egypt,
to carry out his wishes? Why didn't he ask thablia tribe take
responsibility for his remains at the exodus? Beedbe mighty Joseph
realized that he is incapable of accomplishing isrolwvn a most important
goal: he cannot ensure his place in Jewish Histattyout the help of his
brothers. They had been distant and divided fdosg. As long as his
brothers would not accept him he would not be idetliin the Shivtay Kah.
Hence his request of them to include his remairis thieirs at the exodus. In
order for his name to be inscribed on the breastplarn by the Kohen
Gadol, he had to accept the significance and rolleeoother brothers in the
legacy of the Jewish nation. His greatness in Egyptld have been an
insignificant footnote in history if he would nog¢ lincluded with his brothers
among Shivtay Kah. Only his brothers could guarititat. Joseph



administers an oath to his brothers that theyimdlude him, that they will
elevate (Vhaaliysem) his status to that of ShiWaf by elevating his
remains together with theirs from Egypt. To enghig, Joseph bows and
acknowldeges his brothers.

When was the other perspective of the dream lfedftl When did the
brothers bow before Joseph and acknowledge hisilbatibn to Jewish
History and the Jewish Nation? It was fulfilled rgamears later, on the night
of the Exodus. The Torah describes the scene iptEggw the rest of the
Jewish nation was accumulating gold and silverfarearticles in
compliance with the request of Hashem to fulfil firomise of the Bris
Bayn Habesarim of "And afterwards they shall leaitd great riches".
Chazal tell us tha¥loshewas nowhere to be found. Where was ki@3he
was searching for the remains of Joséybshetook it upon himself to

fulfill the promise the brothers made to Josephynaars before. Now, who
wasMoshé& Moshewas the grandson of Levi, Levi the enemy of Jostph
co-conspirator with Shimon to kill Joseph that fiatelay many years before.
Yet it was none other than his grandson, the dviesthe leader of all the
Jews, who personally searched for Joseph's reraathg/ho delayed their
departure from Egypt until they were accounted Adithis moment when
Mosheand the people refused to leave until they haibxetd Joseph's
remains they bowed to his legacy and affirmed lgisificance and the role
he played in the preservation of the Jewish natoshewould not leave
without the remains of the great individual who wammersed in Egyptian
culture the longest yet blazed a trail to teacllals throughout our history
how to survive in a long, dark and seemingly ergl@mspora, how to live
as a Jew through wealth and poverty. Indéleghehonored Joseph by
personally caring for the remains throughout thegd&rs wandering in the
desert. Through his grandson, Levi admitted higakesand acknowledged
Joseph's important role and mission. Could thessipty be a more fitting
fulfillment of the dream of 11 stars and the sud #re moon bowing down
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The Torah reading of this week introduces us tdithee and person that
will dominate all of Jewish life — and perhaps wioelvilization as well — for
eternity. Though the Torah tells usMbshes birth, salvation from the
crocodile infested Nile River, and his early lifethe adopted son of the
daughter of the Pharaoh, including the inciderttisfsmiting of the
Egyptian taskmaster, which causes him to flee Edyfiten tells us almost
nothing of the ensuing decades of his life.

Where did he flee? How did he occupy himself foerovalf of his life? How
did he arrive at the well in the land of Midyan®Pably the greatest
question of all is why did the Lord choose him &the redeemer of Israel
and the greatest lawgiver of all time.

The Torah itself is silent on all of these mattesgen though one could think
that this knowledge would be vital to understandhmgbiblical narrative
itself. Nevertheless, Midrash attempts to answaresaf not all, of these
questions in its holy and many times allegoricatiradology.

It makesMoshea king over tribes in Africa, it grants him yeafsstudy and
holy meditation and it attempts to give us a pietof the great prophet-in-
waiting until the moment of his calling arriveshdve always wondered why
the Torah itself makes no mention or descriptiotheke crucial years in a
lifetime and development dfloshe It allows him to emerge full-blown as
the great prophet and leader of Israel without@eparatory background as
to why he was chosen.

The Torah does however tell us of an incident wiviwshephysically

to Joseph thaMosheand the entire Jewish People honoring Josepheon thintervenes to protect the daughters of Yitro fréwa discrimination and

night of the exodus? In the end, Joseph and thtbdnohonored each other,
and recognized that each side had an equally impmission to fulfill.

If we view these 4 foundations of Shlichus we aaswer the basic
questions regarding the concept of Kavod, hondfalod a divine attribute
that we should strive to emulate? We have seeensgaits from Chazal that
affirm and refute this. Ultimately what is Kavodzésults when man
understands his self-importance. When man reafimshe is the emissary
of Hashem, he is treated with the honor and digmigorded a royal
ambassador. Man's Kavod is directly attributablkiscfulfilling the
Shlichus entrusted to him through his Tzelem Elghim creation in image
of Hashem. One who desecrates his own honor caened as a Shaliach.
Hence the Rambam (Hilchos Eidus 11) notes thateis scorned
because of his own actions is unacceptable asesgtbecause one who
will not elevate himself and recognize his Tzelelokin is lacking
Ne'emanus (is not trustworthy). Recognition of sr@hlichus and Tzelem
Elokim is the most divine affirmation of Kavod asligine attribute.
However when one believes that his mission is rmop®rtant than that of

persecution of the male shepherds at the well idy&t.Moshestands up
for the rights of strangers whom he does not knbtli@time Moshe among
his all other Godly characteristics, has an extrserese of right and wrong,
of protecting the downtrodden and reining in thevedul. It is this sense
that drove him to smite the Egyptian taskmaster was unmercifully
beating the Jewish slave.

No matter what happened Moshein the intervening years of his life, from
that incident to the time that we see him in Midyiaiis obvious that that
overpowering sense of justice and rectitude newred. This is what will
allow him later in his mission to constantly defehd Jewish people even
from the Lord’s judgment. He realizes that the region from slavery is a
wrenching and difficult experience.

That is the reason why the Torah emphasizes thaidbshewas a
shepherd immediately prior to becoming the leadedrsavior of Israel. A
shepherd by nature must be a compassionate, patidrforgiving person.
Otherwise the sheep would never survive his sheliiigerThe Torah wants
to emphasize to us that the true spiritual leafiésrael is humble, self-

his fellow man, when he belittles another humamdethen Kavod becomes effacing, patient and possessed of a burning desieplace wrong with

a disgusting attribute. Since no one can ultimatalyw what his main
Shlichus is in this world, he may never claim sigrétly over another human
being. Since the efficacy of the Shlichus is deteet by the self-sacrifice
brought to the task, a man may not demand Kavaetinn for his actions.
Indeed, Kavod becomes a disgusting attribute vitherconfused with the
word Gedulah (greatness). What differentiates tinesds? When
Achashveirosh seeks to honor Mordecahi for saviegking's life, he asks:
what greatness (Yekar U'Gedulah) was granted talbtdrai for saving the
king from the palace plotters? Chazal say that aeyeho runs after
grandeur, Gedulah, the Gedulah runs away from Giedulah implies a
notion of superiority over another human being. ldaraxtols his greatness,
bestowed upon him by the king (Ays Asher Gidlo Hkadle Vasher Nis'o al
Hasarim Vavday Hamelech). ...
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right and evil with goodness.
Shabbat shalom
Rabbi Berel Wein
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God Loves Those Who Argue

Shemot 5778

| have become increasingly concerned about theihssafree speech
taking place throughout the West, particularly imversity campuses.[1]



This is being done in the name of “safe spacef’ithapace in which you
are protected against hearing views which mighseawu distress, “trigger
warnings’[2] and “micro-aggressions,” that is, aeynark that someone
might find offensive even if no offence is meant.

conflicting views of the schools of Hillel and Shauai, that “These and
those are the words of the living God."[9]

A standard edition of Mikraot Gedolot consistsi# biblical text
surrounded by multiple commentaries and even cortaries on the

So far has this gone that at the beginning of fit72academic year, studentcommentaries. The standard edition of the Babyloi@mud has the text
at an Oxford College banned the presence of aseptative of the Christian surrounded by the often conflicting views of Raaihd the Tosafists. Moses

Union on the grounds that some might find theilspree alienating and
offensive.[3] Increasingly, speakers with contrei@rviews are being

Maimonides, writing his masterpiece of Jewish ltdve, Mishneh Torah, took
the almost unprecedented step of presenting oeljatakhic conclusion

disinvited: the number of such incidents on Americallege campuses rose without the accompanying arguments. The ironicdvatlictable result was

from 6 in 2000 to 44 in 2016.[4]

Undoubtedly this entire movement was undertakehferhighest of
motives, to protect the feelings of the vulnerableat is a legitimate ethical
concern. Jewish law goes to extremes in condemasipn hara, hurtful or

that the Mishneh Torah was eventually surroundedrbgndless array of
commentaries and arguments. In Judaism there isthorg holy about
argument.

Why so? First, because only God can see the totdliruth. For us, mere

derogatory speech, and the sages were carefuétehest they called lashon mortals who can see only fragments of the trutmgtone time, there is an

sagi nahor, euphemism, to avoid language that paujght find offensive.
But a safe space is not one in which you silenssetiiting views. To the

irreducible multiplicity of perspectives. We seality now one way, now
another. The Torah provides us with a dramatic @kan its first two

contrary: it is one in which you give a respectfahring to views opposed tochapters, which give us two creation accounts, broth from different

your own, knowing that your views too will be lised to respectfully. That
is academic freedom, and it is essential to adosgety.[5] As George

vantage points. The different voices of priest praphet, Hillel and
Shammai, philosopher and mystic, historian and,peseth capture

Orwell said, “If liberty means anything at allniteans the right to tell people something essential about the spiritual life. Ewéhin a single genre, the

what they do not want to hear.”

John Stuart Mill likewise wrote that one of the stooffences against
freedom is “to stigmatise those who hold the cogteginion as bad and
immoral men.” That is happening today in institngahat are supposed to
be the guardians of academic freedom. We are coperifpusly close to
what Julian Benda called, in 1927, “The treasothefintellectuals,” in
which he said that academic life had been degramléite extent that it had
allowed itself to become an arena for “the inteliat organisation of
political hatreds.”[6]

What is striking about Judaism, and we see thiklgtan this week’s parsha,
is that argument and the hearing of contrary vieved the essence of the
religious life. Moses argues with God. That is ofithe most striking things
about him. He argues with Him on their first encieurat the burning bush.
Four times he resists God’s call to lead the |g#eseto freedom, until God
finally gets angry with him (Ex. 3:1-4:7). More sificantly, at the end of
the parsha he says to God:

“Lord, why have you brought trouble on this pe@Wehy did You send
me? Since | came to Pharaoh to speak in Your naenkeas brought trouble
on this people, and You have not rescued Your eaipall.” (Ex. 5:22-23).
This is extraordinary language for a human beings®to God. But Moses
was not the first to do so. The first was Abrahwamo said, on hearing of
God'’s plan to destroy the cities of the plain, “Bitze Judge of all the earth
not do justice?” (Gen. 18:25).

Similarly, Jeremiah, posing the age-old questiowloy bad things happen
to good people and good things to bad people, asWéay does the way of

sages noted that “No two prophets prophesy indheesstyle.”[10] Torah is
a conversation scored for many voices.

Second, because justice presupposes the prinbgtléntRoman law is
called audi alteram partem, “hear the other sid@igdt is why God wants an
Abraham, a Moses, a Jeremiah and a Job to chall¢ingesometimes to
plead for mercy or, as in the case of Moses agtitkeof this week's parsha,
to urge Him to act swiftly in defence of His peafild] Both the case for the
prosecution and the defence must be heard if piito be done and seen to
be done.

The pursuit of truth and justice require the freedo disagree. The Netziv
argued that it was the prohibition of disagreentleat was the sin of the
builders of Babel.[12] What we need, thereforeyds “safe spaces” but
rather, civility, that is to say, giving a respeittfiearing to views with which
we disagree. In one of its loveliest passages #i@dd tells us that the
views of the school of Hillel became law “becauseytwere pleasant and
did not take offence, and because they taughtidveswof their opponents as
well as their own, indeed they taught the viewthefr opponents before
their own.”[13]

And where do we learn this from? From God Himselfp chose as His
prophets people who were prepared to argue witlvétetor the sake of
Heaven in the name of justice and truth.

When you learn to listen to views different fromuy@wn, realising that
they are not threatening but enlarging, then yoefthscovered the life-
changing idea of argument for the sake of heaven.

Shabbat Shalom,

the wicked prosper? Why do all the faithless livease?” (Jer. 12:1). In the Rabbi Jonathan Sacks

same vein, Habakkuk challenged God: “Why do Yoerttk the
treacherous? Why are You silent while the wickedlew up those more

righteous than themselves?” (Hab. 1:13). Job wiediehges God’s justice is fw from hamelaket@gmail.com

vindicated in the book that bears his name, whadrends who defended
Divine justice are said not to have spoken corygdbb 42:7-8). Heaven, in
short, is not a safe space in the current mearfititegohrase. To the
contrary: God loves those who argue with Him -tseéms from Tanakh.

from: Rabbi Chanan Morrison <chanan@ravkooktoraj»or
to: rav-kook-list@googlegroups.com

subject: [Rav Kook Torah]

Shemot: "I Will Be Who | Will Be"

Equally striking is the fact that the sages cordgththe tradition and gave it aRav Kook Torah

name: argument for the sake of heaven,[7] defirsededate for the sake of
truth as opposed to victory.[8] The result is thadaism is, perhaps
uniquely, a civilisation all of whose canonicalteare anthologies of
arguments. Midrash operates on the principle theretare “seventy faces”
to Torah and thus that every verse is open to plaltnterpretations. The
Mishnabh is full of paragraphs of the form, “RabbsXys this while Rabbi Y
says that.” The Talmud says in the name of God dlfirebout the

Moses was not happy that he had been given theofdelding the Jewish
people out of Egypt. He foresaw many of the chaksninvolved, including
the difficulty in gaining the trust of the Hebrelages.

“So | will go to the Israelites and say to themhé&lGod of your fathers sent
me to you.’” They will ask what His name is - whiapsld | tell them?”

God replied to Moses:

“I Will Be Who | Will Be." This is what you shouldell the Israelites: ‘I

Will Be’ sent me to you.” (Ex. 3:13-14)



What do these peculiar names - “I Will Be Who | V&e” and “l Will Be” -
mean? Also, it appears that God gave Moses twerdiit answers. Which
name was Moses to use in identifying God to thepfsso

I Will Be With You

The Talmud in Berachot 9b explains God’s resposdelbbws:

“Go tell the Israelites, ‘I Will Be Who | Will Be.!| Will Be’ with you in this
exile, and ‘I Will Be’ with you in future exiles.”

Moses exclaimed,

“Master of the Universe, we have enough problemeadly! Why mention
future suffering?”

God agreed. “Go tell them ‘I Will Be’ sent me towd

This explanation, however, creates new difficultie®l God need Moses to
explain human psychology to Him? Did Moses undedsthe people better
than their Creator?

A Guide for All Times

God’s message to the Jewish people was that trehTeord its mitzvot
would enable them to attain their highest statesdfig. The Torah would
guide them throughout history, in all situation$iether they were a
subjugated people in exile or a free people irrthen land.

God wanted the people to know that the redemptiom Slavery in Egypt
was not a one-time rescue mission. They were lgagypt in order to
receive the Torah at Sinai. The Divine name “I VB# Who | Will Be” was
meant to convey a fundamental message: the Tobugde for all times, a
path that would sustain the people even duringéuéxiles and troubled
times.

God never intended, however, that Moses would hissname. Moses was
not supposed to explicitly mention future exilesl durther dishearten a
downtrodden people. Rather, Moses was to tell tenshorter name, “I
Will Be.” The subjugated nation would be informéat God is with them
now - “I Will Be” with you in this exile, and | wilredeem you. And they
would understand that the Torah will also guidertliees when they will
live as an independent nation in their own land.

Implicitly, however, the name “I Will Be” contairesdeeper message. As a
free people in the Land of Israel, the Torah waqrepare them to be an
eternal nation, overcoming the challenges of fuaxites. “'1 Will Be” with
them in this exile; and ‘| Will Be’ with them in fure exiles.”

(Sapphire from the Land of Israel. Adapted from Ejah vol. |, pp. 45-46)

fw from hamelaket@gmail.com

[from: Rabbi Yirmiyohu Kaganoff <ymkaganoff@gmail.com>

to: kaganoff-a@googlegroups.com]

Treating Hashem’s Name Respectfully

By Rabbi Avraham Rosenthal

In honor of the parsha’s reference to Hashem’s name as “eh’yeh...,” | awidimng

an article by my good friend, Rabbi Avraham Rosenthal.

There are many halachos relating to proper usage of Hashammis: When is it
prohibited to say Hashem’s Name? May it be erased? Canamehihshem’s Name in
a place where it will become degraded? What is the halackapect to all of these
questions when it comes to Hashem’s Name in other languages?

The Inerasable Names

When we speak about the names of Hashem, we must differérgfateen two main
categories: Sheimos she’einan nimchakim — the names thatahbg erased, and the
sheimos hanimchakim, those that may. What are these inerasabés? The following
list is compiled from the rulings of the Gemara (Shevuos,36a)Rambam (Hilchos
Yesodei Torah 6:2; Kesef Mishnah ad loc.) and the Shulchan Aruckli{\O®ah
276:9):

1) The Shem Havayah, spelled yud-hey-vav-hey. This is alBoedfto as the Shem
Hameforash, the Explicit Name.

2) The Shem Adnus, spelled alef-dalit-nun-yud.

3) Eil, spelled aleph-lamed

4) Elo’ah, spelled aleph-lamed-vav-hey.

5) Elohim, spelled aleph-lamed-hey-yud-mem.

6-7) Elohecha and Elokeichem. These names are the name Eitiiadded suffixes
that indicate your-singular and your-plural.

8) Elohei (long “A” - tzeirei under the hey) or Elohai (Iofig- patach under the hey),
spelled aleph-lamed-hey-yud, is pronounced as Elohei when it m8adf” or as
“Elohai” when referring to “my God.”

9) The name Shaddai, shin-dalit-yud, also has kedushah and may reddzt e

10) Eh'yeh asher Eh'yeh is the name that Hashem transmittedgbdvat the Burning
Bush, when the latter asked Him what to respond when Bnei Yaskevhat God's
name is.

11) Tzeva'os — tzadi-beis-alef-vav-sav. This name, unlikether names of Hashem,
does not appear at all in Chumash but only in Nach. Another unustabfaut this
name is that it never appears by itself, but only in conjunetitmeither “Elohey” or
with the Shem Hameforash.

Seven Names

It is interesting to note that while the Gemara lists nimeny of the Rishonim only list
seven inerasable names (Rambam, Yesodei HaTorah 6:2; Chinuch #&33% Ohaim
[Kolbo], Ahavas Hashem #6). This is because they had a traéii;m Chazal that
names of Hashem were organized into seven groups (Biur Shiiotesh
LeRambam, pg. 194-5). It is beyond the scope of this artidggtin the various
opinions of which names are the main categories and whyrcegsies are included
with others. There are no practical ramifications todfspute. The special halachos
governing these names apply to any name included in any oftthfolisd in the
Gemara, Rishonim and Shulchan Aruch.

Other Names

As we mentioned, there is another group of Hashem’s names: tthat may be erased.
In halachic parlance, these names are known as “kinuyimdesctiptions.” This
refers to names of Hashem that describe His charaatsyistich as: chanun, rachum,
gadol, and nora — gracious, compassionate, great and awesthmagh these names
are used in reference to Hashem, they do not have the saheflkedusha as the
inerasable names.

The reason why these names do not have the same levehefslsab that they are not
unique to Hashem; they can be used to describe other thingd.aBheedheimos
she’einan nimchakim, however, are names that are intrinslaghem (Ohr Samayach,
Avodah Zarah 2:7).

Not Mentioning Unnecessarily

It is forbidden to mention Hashem’s Name unnecessarily. Thea@e(Temurah 4a)
derives this from the pasuk, “You shall fear Hashem, yodf (Bevarim 6:13). The
Rambam (Sefer Hamitzvos, Asei #4; Hilchos Shevuos 12:11gsnttiat one of the
aspects of fearing Hashem is not saying His Name unneibesSémers derive this law
from the pasuk, “You shall not mention Hashem’s Name in @hemos 20:7)
[She'iltos, Yisro #53; Ha'ameik She’eilah ad loc. #2].

The prohibition of mentioning Hashem’s Name unnecessarily inclitietthe
inerasable names (Shu"t Rabbi Akiva Eiger #25; Ha'ameik Sab;eYisro 55:2).
Therefore, if one mistakenly says one of Hashem'’s inblasames unnecessarily, he
can rectify the situation by immediately praising Him. Eeample, if he says one of
the names, he should add “baruch hu le’olam va’ed” — “He is bléssaabr”
(Rambam, Hilchos Shevuos 12:11).

Included in the prohibition of saying Hashem’s name unnecessatfig ihalachah that
one is not allowed to recite unnecessary brachos. Althougbgteof unnecessary
brachos requires an article of its own, one example woulddueribone were to recite a
bracha prior to eating the main course served during a medaich he already made
the bracha of hamotzi and ate bread. Since most of the ciumash a meal are
exempted by the bracha of hamotzi, reciting a bracha overénepted foods is
unnecessary (Mishnah Berurah 215:17).

Regarding the kinuyim, the descriptions of Hashem’s charsiitstithere is no
prohibition against saying them unnecessarily (Shu”t Rabbi Akiger #25; see
Minchas Chinuch #69).

Unclean Places

At this point, | will discuss a different sub-topic germané®Holy Names.

The Gemara (Brachos 24b) states: “If someone was walkiag unclean alleyway, he
is not allowed to recite keri'as Shema. Furthermoreeifs reciting it and arrived (at an
unclean area), he is required to stop reciting it. If he doesease, concerning him the
pasuk states, ‘He has despised the word of Hashem’ (Bamidi3d).15he does stop,
what is his reward? Concerning such a person, the pasuk tate$or this matter,
your days will be lengthened’ (Devarim 32:47).”

This Gemara is codified by the Shulchan Aruch (Orach Chayim 8§ ynaatical
halacha. The poskim explain that for the purposes of this haldthetean” places are
areas containing human body waste (ibid. 85:2).

Not only is it forbidden to recite Shema in such a plads,similarly prohibited to
think Torah thoughts while in the toilet, bathhouse or mikvehdtiition to the



prohibition against reciting or thinking words of Torah, onal$® not allowed to say
any of the sheimos she’einan nimchakim (the names that mag moased) in these
places, as it is considered disrespectful to Hashem'’s raotyeNibid.).

Concerning whether one may recite the kinuyim of Hashem ie thiases, there is a
disagreement among the Rishonim. The question revolves arowedkihayim which
are used solely to describe Hashem, such as “rachum” — thgassionate One. The
Rambam (Hilchos Keri'as Shema 3:5) categorizes all okitngyim as one and writes
that one may recite them in the beis hakisay and beis hanerthat is also the ruling
of the Shulchan Aruch (Orach Chayim 85:2). The Raavad, howevagreés, writing

The Mishnah Berurah (84:6) discusses whether one may addresslarfhiese name
is Shalom by name in an unclean place. He writes that the mimbabe lenient, since,
in that situation, the intent is not to refer to Hashem batgerson. However, the
Mishnah Berurah concludes that a yarei shamayim, one who has fé@aven, should
be stringent, because there are many Acharonim who forbidHihisuggests either to
omit the mem at the end of the word or to say “Shalonh wihun.

Other Languages

Until this point, we have discussed halachos germane to Hashem'es in Lashon
Hakodesh. We will now provide a synopsis of the halachdsegsrélate to the names

that since “rachum” always refers solely to Hashenhaukl not be mentioned in those in other languages.
places. The Bach (end of Orach Chayim 84) cites the vieledRaavad and writes thatWhen we discuss Hashem’s names in other languages, weeaarsgeto words that

one should act according to his view.

Not Erasing

The inerasable names are considered to be holy and thergraes deal of halachos
concerning how they are to be treated. For example, as theafdhe category

are generally accepted as referring to Hashem as the Sup&mg. Examples of this
are gimmel-aleph-tes (Gott) in Yiddish and God in English.dDfge, every language
has similar words, but these are the names that we ardamoar with.

Virtually all poskim agree that these names as they Eteewhave no sanctity and can

implies, it is forbidden to erase these names, and one whadoemsgresses a Torah be erased. In this sense, they are similar to the kinuyldashem (Shach, Yoreh Deah
prohibition. Not only is it forbidden to erase the entire naone, may not erase any part179:11; Shu"t Achiezer, vol. Ill, #32; Mishnah Berurah 85:10).

of it (Rambam, Hilchos Yesodei HaTorah 6:2; Shulchan AruchtYBreah 276:9).
What is meant by “erasing”? Erasing includes any of thewiollg (Ginzei Hakodesh
7:2):

1) Scraping off the letters

2) Rubbing out with an eraser

3) Writing over it

4) Drawing a line through the word

5) Covering the word with whiteout or a sticker

Genizah Required

Depending on how and where one of the inerasable names of Hastveitten will
determine what type of genizah it requires. If it is wnitbdth ink on parchment in
Ksav Ashuris (the font used when writing a Sefer Torah) iafarSorah, Nevi'im,
Kesuvim, tefillin, or mezuzos, it requires genizah in athesware vessel, like a worn-
out Sefer Torah. However, when these Names are writtprirded in other locations,
although they require genizah, an earthenware vessel is notr(&mudchan Aruch,
Orach Chayim 154:5 and Mishnah Berurah #22; Mikdash Me’at 276:105; Ginzei
Hakodesh 7:4 and 15:1). Two articles containing details of theseare available on
the website RabbiKaganoff.com. You should be able to find themtia search
engine word “Sheimos.”

Erasing and Genizah of Kinuyim

The Acharonim disagree whether there is a prohibition agaigstgs“God” needlessly.
Some maintain that names of Hashem in other languages hasactiy and there is
no prohibition against saying them (Shu”t Achiezer, vol#82). However, many are
of the opinion that this prohibition applies even to Hashem'’s namther languages
(Shulchan Aruch Harav 85:3; Mishnah Berurah 85:10). Rav Moshe Fei(Steift
Igros Moshe, Orach Chayim vol. IV, #40.27) writes that comip@ctice follows the
stringent opinion.

Based on this, it is evident that one should accustom himgeth nse the word “God”
in his speech. Exclamations such as “Oh, my God,” and “God Atgiighould not be
used. Similarly, if one inquires after his friend’s healthptay respond, “l am well,
thank God,” as this praises Hashem and he is not saying Hes mezedlessly. One
should not rely on this for a definitive ruling and he should comstliita halachic
authority.

Forbidden to Degrade

Although the versions of Hashem'’s name in foreign languagestdwave sanctity, it is
nevertheless forbidden to degrade them. Included in this is dhgisg names in
unclean places (Mishnah Berurah 85:10). Therefore, using the exampkve earlier,
although it is permissible to praise Hashem using the namg,@evertheless, one
should not do so in a mikveh. It should be noted that this applakareas of the
mikveh where people are generally undressed.

As we mentioned earlier, kinuyim are descriptions of Hask@maracteristics and they Another example of not degrading Hashem’s names in other largisabat it is

have less sanctity than the inerasable Name. Thereforés altmved to erase these
names (Rambam, Hilchos Yesodei Hatorah 6:5; Aruch Hashulchash Yeah
276:23).

However, this is true only concerning erasing. Concerningetipgirement of putting
the kinuyim in genizah, it will depend. If it is evident that ¢vitten description is
referring specifically to Hashem, then it indeed requireszgd. This is based on the
same idea mentioned earlier in connection to reciting the ikinafyHashem in an
unclean place. Since it is evident that this word is describasiem, we are not
allowed to degrade it either by saying it in an unclean plabg throwing it into the
trash (Ginzei Hakodesh 7:7).

On the other hand, it if is clear that the word is not rigfgrto Hashem, it can be
thrown out (and likewise uttered in an unclean place). An exarfifiiésas to write or
say about a particular person, “he is a ne’eman” — “he ismoutsty.” Although the
word “ne’eman” is often used to refer to one of Hashentfbates, as, for example, in
the brocha we recite after the haftarah, in this caseciear that the reference is to a
mortal being (ibid.).

Shalom

According to the Gemara (Shabbos 10b), the word “Shalom”asoals of Hashem'’s
names. This is based on the incident when Gideon referred torhlast#iashem
Shalom” (Shoftim 6:24). There is a disagreement among tt®fim whether this
name may be erased. Some maintain that since Gideon addressearHvith the
name “Shalom,” it is intrinsic to Hashem, as opposed tourmcand chanun, which are
merely descriptive (Tosafos, Sotah 10a). Others contend thaiot intrinsic to
Hashem and it is no different from rachum and chanun, and it menabed (Shut
HaRosh 3:15).

forbidden to throw these names into the garbage. Therefeseribper to place texts
containing these names into genizah. For this reason, whémgveritext that does not
contain any divrei Torah (and would therefore normally be thraut)) one should not
write the word “God,” but rather “G-d” in order to preverfrdm being degraded
(Ginzei Hakodesh 7:12).

The Dollar in the Bathroom

There is much discussion among contemporary poskim whethes ali@wed to take
dollars into the bathroom, as the word “God” is printed on tHéaund three schools
of thought on this matter (see Ginzei Hakodesh, chapter thoteds):

1) According to Rav Yosef Shalom Elyashiv, one is alloteeeinter the bathroom with
a dollar bill, even if it is uncovered. Since there wasntenit for Hashem when printing
the money, the name has no sanctity whatsoever. Rav ShiaimarZAuerbach also
ruled leniently, albeit for a different reason.

2) Rav Moishe Sternbuch cites the practice of Rav Chayiev8itthik, who refused to
bring coins embossed with Hashem’s name in another languadkeeriiathroom
(Shu"t Teshuvos Vehanhagos, vol. Il, #266).

3) Rav Nisim Karelitz maintains that one may enter the bathr provided the coin or
paper money is in one’s pocket.

Conclusion

Studying these halachos should cause us to realize the imrespsasibility that we
have. By considering all of the limitations placed on usinghigen’'s name and how it is
to be treated, we can come to recognize how much kedushatress contain. This
should be a wake-up call for us. We are commanded to davedaily basis. How
many times a day do we have the great merit to recishéta’s name? How careful we
must be when doing so. Along with this great responsibilityalse must realize how

The Gemara states that since “Shalom” is one of Hasheames, one is not allowed to fortunate we are. We are given the daily opportunity to haweévate audience with

greet someone with this word in an unclean place such as a bathinahs like (Sotah
10b). There is a major discussion among the poskim regardirtheviee not one
should write the word “Shalom” in a letter, when there is eamd will be thrown in
the garbage. Many recommend leaving out the vav or writirmpastrophe after the
vav in place of the mem (Mishnah Berurah 84:6).

Creator of all that exists and to pour out our hearts toiHiprayer. Let us take our
responsibility seriously and take advantage of our lofty dppity.

fw from hamelaket@gmail.com
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From the teachings of the Rosh Yeshiva

Ha-Rav Shlomo Aviner Shilit"a

Rav Shlomo Aviner

Ha-Rav answers hundreds of text message questions a days d&dsample:

Birthday of Convert

Q: On which day should | celebrate my birthday: the day | wadgaillysborn on the
day | converted?

A: It is preferable to celebrate it on the day you condef#es our Sages say: A person
who converts is like a new-born child. Yevamot 22a).

Mezuzah on Bus

Q: Why doesn't a bus require a Mezuzah?

A: It is not designed to be lived in. Shut Minchat Yitzcha22:

Music During Davening

Q: I am invited to a Bar Mitzvah which includes musical agganiment. Can | Daven
there?

A: No. Davening is Davening, and not a musical experience.

Mezuzah for a Lefty

Q: lam a lefty. Should | place the Mezuzah on the left-hateda the door?

A: No. The Mezuzah is an obligation related to the house ard ttee individual
(Chovat Ha-Dar 8:1).

Netilat Yadayim for a Cohain When Leaving a Cemetery

Q: When a Cohain leaves a cemetery after the funeratlota relative for whom he is
permissible to become impure, does he wash Netilat Yadagind?what if he enters
the cemetery on the special path designed for Cohanim?
A: If the Cohain enters the cemetery he washes Netilatyifadike all others. But it is
only permissible for him to become impure for his closating and not for others.
Therefore, he may enter the area for eulogies wherelaiweds located, but not
within the grave site where others are buried. If he etitersemetery on the special
path designed for Cohanim, he has not truly entered the ceraatethius does not
need to wash Netilat Yadayim (I saw this myself with R&iner. | once accompanied

fw from hamelaket@gmail.com

from: Ohr Torah Stone <ohrtorahstone@otsny.org>

reply-to: yishai@ots.org.il

subject: Rabbi Riskin on the Weekly Torah Portion

Parshat Shemot (Exodus 1:1-6:1)

Rabbi Shlomo Riskin

Efrat, Israel — “And Moses said to God, “Who arthit | should go unto
Pharaoh, that | should bring forth the childrernsoéel out of Egypt?” [Ex.
3:11]

It is “received wisdom” that successful leaders hpassess a certain level of
ego and degree of narcissism in order to survieeitiors of leadership.
After all, who in their right mind could believe loe she has the capacity or
competence to run a country? And who could possilitlystand non-stop
criticism and attacks from adversaries while codieg with ongoing
backbiting by purported allies?

Perhaps it is because the role is so difficult #redchallenges so daunting
that many people like to see in their leaders tthie of exceptionalism that
makes it possible to survive and thrive under swanish conditions. They
want their leaders to be strong, confident andcéffe in pursuing their
nation’s interests, and if that necessitates dated ego, so be it.

But what if a nation’s leader was quite the opgndleeing the limelight
instead of chasing after it? What if repeated gitsrto recruit him were met
with compelling reasons why he was, in fact, thengrperson for the job?
Could such a person lacking in ego and narcissizssiply command the
confidence of those he is meant to lead?

This is the situation in which we find ourselvediarshat Shemot, as Moses
repeatedly demurs when God turns to him to lead¢ésh People out of

him to visit his father's grave on his Yahrzeit. Ha-Raly walked on the Cohain's path EQypt. Moses is clearly the best choice, from therie perspective: did he

[since he is a Cohain] and he did not wash Netilat Yadayim. aAhié mother's
funeral, he did wash Netilat Yadayim since he was in the ealegywith her, and

not sacrifice a life as prince of Egypt in ordeienge the life of a Hebrew
slave? [ibid., 2:11-12]

helped carry her coffin. He did not, however, approach heegriace there were other Unfortunately, Moses derives the very opposite agsgrom that same

graves around her - M. T.).

Tefilat Ha-Derech for One who is Sleeping

Q: If | say Tefilat Ha-Derech and my friend is sleepirgdd | wake him up?

A: It depends on what he would prefer.

Rabbi Avraham Yehoshua Heschel

Q: What is Ha-Rav's opinion about Rabbi Avraham Yehoshua Héschel

A: Itis complex. On the one hand, he has writings which areffééar of Hashem,
such as his book on Shabbat. On the other hand, he has writingsanénjgroblematic,
such as those concerning the Oral Torah. One must judge aaglorthis own merit.
How did the Students of Rabbi Akiva Fall?

Q: How did the students of Rabbi Akiva not treat each othiéx nespect when Rabbi
Akiva himself taught that the great principle of the ToralL.ave your fellow as
yourself"?

incident. When, shortly afterwards, he attemptstop two Hebrews from
fighting, his previous involvement is scorned bg thebrews themselves:
“Who made you a ruler and judge over us? Will ydurke as you killed the
Egyptian?” [ibid., v. 13-14].

Moses understandably concludes that being the leddiee Jewish People
will bring much heartache, so he lets God know Heais not on the market.
Presaging U.S. General William Tecumseh ShermaR0-1891), Moses
feels as the Civil War hero did when asked aboytpaasidential ambitions:
“If drafted, | will not run; if nominated, | will ot accept; if elected, | will not
serve.”

Eventually, Moses’s insistence on his own lackitoiefss for leadership

A: In Rabbi Akiva's merit, they only failed in not givingspeect but he saved them from reaches its limits, resulting in an extreme Divieaction: “...the anger of

baseless hatred to the point of murder.

Mezuzah on Elevator Door

Q: Does an elevator door require a Mezuzah?

A: Itis a dispute. Shut Ha-Levi requires one, while BetHeeChochma does not
(And see Chovat Ha-Dar 5:11 who also requires one).

Rabanit

Q: Should | call the wife of my Rav "Rabanit"?

A: Yes. The wife of a Torah scholar is like a Torahddar.

Anniversary of Aliyah

Q: Is the anniversary of the day | made Aliyah consideredi@daydor me? What
should | do on that day?

A: Yes. Thanksgiving to Hashem, Tzedakah, Teshuvah.

Picture of Beit Ha-Mikdash

Q: Does a picture of the Beit Ha-Mikdash or the Temple Mbart to be placed in a
Genizah?

A: No.

Learning Book of Eichah (Lamentations)

Q: Is it permissible to learn the book of Eichah on Shabbat?

A: Yes. ltis Torah. ltis also permissible to le#lra laws of mourning.

God was kindled against Moses..."” [ibid., 4:14].

The Midrash even deduces that the Almighty punidheses for his
reluctance by removing the priesthood from his #teng and transferring it
to Aaron. “Aaron was initially slated to be the litevand you [Moses], the
Kohen, but I shall now switch the honors. | shidlate Aaron to priest and
demote Moses to Levite” [Talmud, Zevachim 102bectiby Rashi]. But are
the hesitations of Moses not expressions of gresaility?

After citing several legitimate reasons for refgsthe call to serve, perhaps
Moses should have raised the white flag of surreraepting the wisdom
of God'’s choice. But no, he continues his protist:people might well
accept God, but they will not necessarily accept & God’s messenger
[Ex. 4:1].

The Almighty gives Moses a sign: “What is that ouy hand?” Moses
answers, “A staff.” God then instructs Moses totinthe staff on the
ground, and it miraculously turns into a snake.d&it,” orders God, and as
Moses does, it miraculously becomes a staff again.
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I would like to suggest that in addition to its mhatic presence, this sign
reflects what is at the heart of leadership. Gadll;g Moses: if you want
the people to believe in you, the first criterigrthiat you must believe in

Midian, where he remained for sixty years. Whesées the vision of the
Burning Bush, he undertakes the mission of libegathe people of Israel.
The second account is that Moses lived for forgrgén Pharaoh’s house

yourself. Know that in your hand, Moses, is thdfsthleadership, a mastery before going to Midian, where he stayed for fortyass until G-d called him

you earned when you smote the Egyptian taskmaster.

Remove the staff of leadership from yourself andlilitturn into the serpent,
symbol of Egyptian tyranny and hedonism. In thigldioyou either lead or
you will be led. Now, grasp on to the tail of thegent, and you will once
again be grasping the staff of leadership. It ddpem you!

Moses’s subsequent life in leadership teachedehdership has nothing to
do with ego and narcissism; rather, it has to db demonstrating the
quintessential traits of leadership, to act praatyiand decisively. He does
not always succeed, to be sure. But as long aglievbs in himself, then
God will be with him. Hopefully, the people will keve in him, as well, and
indeed, one of Moses’s crowning achievements @ipd the great exodus
of the Jewish People out of Egypt.

Shabbat Shalom
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Weekly Wisdom - “The Missing Years in the Lif¢ ldoses”

Rabbi Ephraim Z. Buchwald

In this week’s parasha, parashat Shemot, we reticeanslavement of the
Jewish people and the birth of Moses—the greaeleaiom G-d chooses to
lead the people out of the slavery of Egypt.

As we have previously noted (Shemot 5765-2004)palgh Moses is a
gifted leader, and is regarded as the greateshpt@nd leader ever to arise
in Israel, the so-called, “Savior of Israel,” istiilbe “son of G-d,” but a mere
mortal, born to, Amram and Jochebed, human paddritssh and blood.
When his mother has to hide the newborn child, isldnomed to die along
with all the Israelite male children, Moses is shisg Pharaoh’s daughter

to redeem lIsrael.

The problem with these Midrashic traditions is tthegty do not explain how
Moses, a prince in the palace of Pharaoh, wasftnaned into the
charismatic military and spiritual leader that ergually became. If he
remained in Egypt until he was forty, he could hpessibly learned the
skills of the monarchy from all that he experienegdle living in the court
of Pharaoh. But, that assumes that Moses did roanbe a playboy and
spend time gambling at the casinos near the gyeatrpds of Ghiza.

An alternate Midrashic source provides an entidifferent account of what
happened to Moses from age twenty to age eighty.

Moses did not go directly to Midian, but fled fitst Ethiopia, where he
joined the army of the Ethiopian King Kikanos. KiKganos and his
generals took a liking to Moses because he wasigeous like a lion and
his face gleamed like the sun.

According to the source of this Midrash, the cdpitty of Ethiopia had been
captured by Balaam and his sons, through actsroéspand treachery.
Using his unique talents while the king of Ethiopiad his troops were out
of the city, Balaam raised up the walls of the tand filled the ditches
with water that was infested with snakes and sooiirendering them
impassable. Try as he may, King Kikanos and hisogthn troops could not
defeat Balaam, and had no luck penetrating thefaitifications.

Nine years after Moses’ arrival in Ethiopia, KinigkEnos died, and the
people chose Moses the Hebrew as their new leRiigting sorcery with
sorcery, Moses instructed the Ethiopian army tingmthe wilderness to
capture the native storks and their chicks. Heiiesed them how to teach
the baby chicks to fly and to jump in responsentodommands of their
trainers.

When the chicks matured, Moses ordered their owioensthhold food from
them for three days. He told the soldiers to prefar battle and to take the
young storks in their hands. When they approachedrioat that was filled

and is raised in Pharaoh’s palace. The Bible reptivat even though Moses With snakes, he instructed the Ethiopian hostelease the storks, who

grew up as a prince of Egypt in Pharaoh’s couremhe went out, he
acknowledged the Jews as his brethren, and feithhedens.

The Bible in Exodus 2:11 statesyyn 02y UOR 7312 81 TR 871, Moses, the
prince of Egypt, saw an Egyptian man striking a tdabman, one of his
brethren. When he [Moses] looked this way and &nalt saw that no one
was coming to the Hebrew’s aid, he struck the Egypkilling him, and
buried his body in the sand.

The Bible reports, that the very next day, Mosestweit and saw two
Hebrews fighting with one another. Moses, who lreexremely high sense
of morality, reproves the wicked person who iskétig his fellow, saying,
Exodus, 2:13-147y1 nan ma? ? “Why do you strike your fellow?” The
wicked Jew respondsing W , R AN 137770 1377y 09U I WX TRl n
wna Ny ? “Who appointed you [Moses] as an officer andjpidver us? Do
you propose to murder me, as you murdered the Egyjit

When Moses realized that the matter of his killing Egyptian had become

immediately devoured all the snakes. Sounding ti&ins, the Ethiopian
soldiers proceeded to sack the city, killing ovén@sand compatriots of
Balaam. Together with his sons and other sorceBalaam fled to Egypt,
where they soon became advisors to Pharaoh.

The Ethiopians hailed Moses as a hero, anointedakitheir king and gave
him the wife of the late King Kikanos to serve @&sdueen. Moses, however,
refused to cohabit with the woman who was a Cataani

During his time as the king of Ethiopia, Moses agded a powerful army
of 30,000 soldiers bringing security and tranguitda Ethiopia and to the
entire region.

After serving, with much success, as king of Etiadpr forty years, the
wife of the deceased king of Ethiopia approachedstémior members of
Ethiopia nobility and revealed to them that duralighis time Moses had
refused to cohabit with her. She argued that dihases was not a believer
in the Ethiopian gods and is not loyal to the Bpido traditions, he is not fit

publicly known, he was frightened. Sure enough,mibarach heard about to rule Ethiopia. Now that the son of King Kikartued matured, she

this matter, he sought to kill Moses, causing Mdedtee before Pharaoh to
the land of Midian. There Moses eventually metife, Zipporah, Jethro’s
daughter, at the well.

According to many calculations, Moses was twengrg®ld when he fled to
Midian. The Bible tells us that after beholding thanifestation of G-d in
the Burning Bush, Moses returns to Egypt to me#t waron. He is 80
years old when he speaks to Pharaoh (Exodus7:Wevw, there is no
account in the Bible for the sixty years betweesifig Egypt and returning
to Egypt

The great historian, Flavius Josephus, cites tvgadig traditions. The first
maintains that Moses lived for twenty years in Rbafs house and fled to

demanded that he should be made king instead oé84&s/en though the
Ethiopian people loved Moses, they replaced hirh i young Ethiopian
prince. Showering Moses with gifts and praisesy thid Moses farewell as
he left Ethiopia and went to Midian.

Although this Midrash is but a legend, it fillsamany unknowns in the story
of Moses. It explains how Moses became a greaiavaand military
strategist, matured into a wise and beloved kiearHing how to manipulate
the masses of people, to run the military and tomemy of a great country.
This is not something that Moses could have leamigite he was
shepherding the flocks of his father-in-law, JetlindMidian. As a shepherd
in Midian, Moses could have been drawn close to &l could have grown
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in his spirituality as he meditated in the bealffastures of Midian, but it
would not explain how a young, freshly-minted, perof Egypt, developed
the wisdom and courage to confront the greatedeaguorary king of all,
Pharaoh of Egypt, and to eventually defeat him.

It is during this period that Moses, the young peitof Egypt, becomes
“Moshe RabbeinliMoses, our Master; Moses, our teacher; Moses, ou
leader.

May you be blessed.

fw from hamelaket@gmail.com
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Parsha Parables By Rabbi Mordechai Kamenetzky

Drasha - Parshas Shemos

Burning Interests

Rabbi Mordechai Kamenetzky

In Jewish history, there is a hardly an object neqgounded upon than the
burning bush. Its symbolism is analyzed, its sigaiice expounded upon,
and its impact is noted for generations. This weather than discuss the
actual burning bush and its meaning, I'd like tewithe event from a totally
different approach — Moshe’s.

He named the shul “Bais Aharon” in memory of hihéa. A few years later
Mr. Hardoon died leaving barely a minyan to enjapagnificent edifice,
leaving a community to question the necessity efttamendous
undertaking.

In 1940, Japanese counsel to Lithuania Sempo Sagbsued thousands of
visas for Kovno Jews to take refuge in Curagaalgjaan. Included in that
group was the Mirrer Yeshiva. They arrived in Kdlue were transported to
Shanghai where they remained for the entire wae. Nlhrer Yeshiva had a
perfect home with a kitchen, study hall and dinmiogm — Bais Aharon!
The building had exactly enough seats to housta@lstudents for five solid
years of Torah study during the ravages of World Wa he dream of
decades earlier combined with action, became wittigrreality.

Moshe our Teacher knew from the moment he spataicbiush that
something very extraordinary was occurring. He twaalchoices: approach
the spectacle or walk on. If he nears the bushlegvlkhe would face an
experience that would alter his life forever. HasHanew that Moshe had
this very difficult conflict. His approach wouldqeire commitment and self
sacrifice. He took three steps that changed theseaf history. Hashem
understood the very difficult decision Moshe hadimand declared that
such fortitude is worthy of the redeemer of my dteh.

In many aspects of our lives we encounter situatibat may commit us to

The Torah tells us in Exodus 3:1- 4 that Moshe svepherding the sheep ofthange. It may be a new charity we decide to fefuih our doors, or a new

Yisro, his father-in-law, when, “an angel of G-chagred to him in a blaze
of fire from amidst the bush. Moshe saw the eventizehold, the bush was
burning in fire and yet the bush was not consurivakhe said, ‘1 will turn
from my course and see the marvelous sight — whyg tteebush not burn?’
Hashem saw that Moshe turned from his path totseeight and He called
out to him from amidst the bush and said, ‘MoshesMn.. " The
conversation ultimately leads to our exodus frorgEg

However, the entire narrative, from the moment Mashe notices the
burning bush until Hashem speaks to him from itdstiiseems overstated.
After Moshe sees the amazing sight, why does tmalTmention that Moshe
says “l will go look at the amazing sight?” Furthehy does the Torah
preface Hashem'’s charge to Moshe with the wortgshem saw that
Moshe turned from his path to see the sight, andafled out to him from
amidst the bush?” It seems that only after Hasheemly acknowledges
Moshe’s interest in the spectacle does he call"ddshe, Moshe,” thus
beginning the process of redemption.

The Torah, which never uses needless words, cavd simply stated, ”
Moshe saw that the bush was burning and yet thie was not consumed.
Moshe turned to marvelous sight, and Hashem calleédo him from amidst
the bush and said, ‘Moshe Moshe...

The Midrash Tanchuma expounds upon the verse, “Blagimed from his
path to see the sight.” There is an argument wihdithéook three steps or
just craned his neck. The Midrash continues. Hastedd) “you pained
yourself to look, | swear you are worthy that |ealmyself to you.”

The Medrash was definitely bothered by the extredimgy regarding
Moshe’s decision to look and Hashem’s open comntendaf that

patient we decide to see, or even a new worthyecaesdecide to entertain.
They all require us to take three steps and Idokelwalk away, we may not
just be ignoring a burning issue. We may be igrgpenother burning bush
Good Shabbos!
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He said to the people, “Behold! The people, Bnei Yisrael amore numerous and
stronger than we. (1:9)

Wherein lies our strength? What are the characteristidsdzfism and its
people that catalyzed fear in Pharaoh? We are: united witieHBasinited with family;
united in ourselves; secure in our beliefs and in our distincgeM#hen Haman
sought to eradicate the Jews of Persia, he told Achassirgifdaseihem shonos mikol
am ‘Their laws are different from every other peoplegillas Esthei3:8). Horav
Bunim, zl, m’Peshichanterprets this to mean: “Their ‘law’ is to be differentite
distinct from all peoples.” Our distinctiveness is what hasgmved us as Jews
throughout the millennia. Those who assimilated did not fare-wedither spiritually
nor physically.

In Sefer Devarin?26:5, the Torah describes the Jewish people in Egypt as “a

decision. But it is still very difficult to undeestd. Moshe sees a spectacle dfiétion —great, strong and numerous.” Pesikta(Devarim46a) add$/elamed this

miraculous proportions and looks. Why is that sacheritorious act?
Doesn'’t everyone run to a fire? Aren’t there hodlag gather to withess
amazing events?

In the early 1920’s, Silas Hardoon, a Sephardidslemillionaire, made his
fortune living in China. Childless, he began toeghis money away to
Chinese charities. One night his father appeareddream and implored
him to do something for his own people. Silas shadbit off. After all, there
were hardly any of his people in China. But theadrs persisted, and Silas
decided to act. The next day he spoke to Chacheahdim, a Sephardic
Rabbi who led the tiny Chinese Jewish communitye Thhacham'’s advice
sounded stranger than the dreams. He told Silbsild a beautiful

teaches, She’hayu Yisrael metzuyanim shahe Jews were distinct there.” How did
they stand out? The Jews were distinct from the Egyptiamgiindothing, food and
language. Other commentators add that they also maintainedetésh names. The
only way to survive in an (spiritually) alien culture isr¢émnain alien! The secret of the
spiritual survival of our ancestors was their distinctiven@&sey maintained their
qualitative greatness by preserving the quality of theirtaplrattachment to their
tradition. They distinguished themselves from the Egyptiartseirateas most often
given to assimilation: language; name; clothing and foodcté not “go out” with
them. We looked different and spoke differently and had differemtes. All total — we
were different. Thus, they wanted nothing to do with us. As éange retain our
“foreign” status, we preserve our spiritual and moral supgfio

Horav Yitzchak Zilberstein, Shlijteelates the story of his 95-year-old Jewish
neighbor, who, whenever he found Ravat home, would approach him and say, “You

synagogue in the center of Shanghai. It shouldatemhore than 400 seats, &hould know that during the Holocaust, there were many Jesvgdik with beards,

kitchen, and a dining room. Mr. Hardoon followee ttharge to the letter.

payos and dressed in Jewish garb. The Nazis forced them tcawdeavish star on
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their clothing — and then they slaughtered them!” The man wed filith questions,
primarily: Why specifically were the Jews forced to wier yellow star which brought
about a clear demarcation between Jew and gentile? Afteilea theRavshared the
following story with the unfortunate Jew:

In theSefer Meshivas Nefesh, Horav Yochanan Luri@ylb was one of
the Chachmei Ashkenagzirca 11 century), relates that at that time, the government
also decreed that the Jewish population wear a yellowirst@ger to call attention to
them. The purpose was to deride and humiliate the Jew, makingditleughing-stock
of the country. He wrote, “When | was commanded by the tffiaer in Strasbourg to
wear the yellow star, the local priest (who had respe¢h&Ra\) asked me what this
symbol on my garment represents. | was afraid to tetrthle: that the local officer
who sought to humiliate me was behind this. If the officer daliscover that | had
reported him, | would be punished. Worse, the entire Jewish cortymumild become
victim to his anger. | therefore replied, ‘I do not know witys the decree of the king.’

“The priest, however, was no fool. The priest said, 'Y aghtnot know,
but I know the reason that there is such a decree againsttheHashem chose you
from among all of the other nations, because He wanted yaistioguish yourselves.
He gave you specifimitzvoswhich would safeguard and underscore your
distinctiveness. SuamitzvosasBris Milah, Tzitzis Tefillin, andMezuzalserve as clear
signs that you are different — that you are clearly a mewofttee Jewish religion.

“Hashem did this so that, when a gentile meets a Jew asdhiseavearing
Tzitzis he will inquire. The Jew will respond thEzitzisare to serve as a reminder of
Hashem’amitzvos Since the Jew is so embarrassed to be different that hetblsas
mitzvos Your G-d declared that you wear a Jewish star — for noetgmeason. It is a
sign that fools and simpletons wear on their clothing, soethetyone will know that
they are fools!”

RavZilberstein now turned to the elderly Jew and said, “The answadt of
your questions can be found in the words of the priest, ‘Do notebthe Torah
observant crowd for the yellow star.” We are proud of ostirtition. We weal zitzis
with pride. Judaism is our greatest source of pride. Blamtead, those who have
distanced themselves from Hashem and His Torah. They hawedhesgentiles to
separate us from them.”

Being distinct is a badge of honor — not shame.
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Pharaoh commanded his entire people, saying, “Every son that gllborn — into
the river you shall throw him! And every daughter shall y&eep alive.” (1:22)

While Pharaoh had originally issued an edict for the Jewiglvivies to kill
the male Jewish babies and allow the females to live, henamted all of the boys —
even Egyptians — drowned. This decree was the result of Phaesttologers
pinpointing the day that the Jewish savior would be born. Theyaiswld that his
downfall would come through water. Thus, Pharaoh had all of #ie children born on
that day put to death through water. How small-minded theyea# vm thinking they
could foil Hashem'’s plan. MosHabbeinuvas raised in Pharaoh’s palace by none
other than the princess. Water, in the guise of the rock vihicthe struck, did actually
play a role in his downfall in his not being allowed to etz Yisrael

In theHaggadah thispasukis used to represeataleiny our toil, a
reference to Hashem'’s seeing our suffering in Egpptaleinuis defined agilu
ha’baninm “these are the children (sons) which Pharaoh had kilRabbeinu Chaim
m’Lunil writes that thévanim sons, were consideredhaleiny our toil, because,

and morally. We must, therefore, assume éma¢iluswith regard to the Torah has
nothing to do with the context of the endeavor; rather, it define attitude of the
actual endeavor. One who learns Torah does so purely becausashem’s
command. He does not study for the sake of rewardjyata diShmayaDivine
assistance, or for the fruits of his achievement. He stuicheah because it is tidear
Hashemword of G-d. The fact that Torah learning engenders margrdsw- such as
Heavenly assistance and character refinement -- does noedhanigct that the
endeavor is performed solely for the purpose of the activitgt the fringe benefits.

Alternatively,v'es amaleinu eilu ha’baninraising children to achieve each
one’s individual potential can be difficult — if a person doesunderstand that Hashem
does not just drop off @shamahsuch that some “make it” and some do not. A parent
who gives up on his/her child due to his/her perception of the shikficiency of
character is guilty of heresi¢rav Yitzchak Zilberstein, Shlijtaf Hashem has
entrusted you with a child, it is clear that only you are @blaise that child properly,
as Hashem does not give a persaoisayon challenge, that he cannot handle. Since it
is impossible to know the potential of each child, one mapreshaturely give up on
any child. Anyone who has beendhinuch,or any perceptive parent, can attest to this
verity.

Some students might be considered wild; other students mighbeve
considered uncontrollable; and then there is the young boy whosedreébavhat |
would term so incorrigible that it is beyond words. Not a plassed that he was not
involved in some shocking experience. The boy was not a “bad bewimply had no
concept of self-discipline. Thebbeimin the school felt that unless drastic action was
taken, this boy would have a negative influence on his clagsn-an the general
student body.

Matters came to a head when, one day, one aktiteeimentered the
school'sbais hamedraslnd heard noises emanating from Alnen KodeshHe opened
the Aron and found — to his shock — a goat! He knew that only one peosih ltave
had the audacity to perpetrate such an unspeakable act. Our dayudent was
brought to thenenahel principal, who said, “Enough is enough!” The student was to be
expelled. At that moment, the strangest thing happened: the bisgdeb move from
his seat. Even when timeenahepointed to the door and said “get out,” the boy sat
motionless, refusing to move. “What do you want?” askednyeahel “Take me to the
rav and head of thBais Dinof our city.”

The administration knew with whom they were dealing. Thisvbayld not
budge until he got what he wanted. He was that type of pergofdity decided to
grant his request and brought him beforeAkeBais Din head of the city’s court. The
boy was prepared to speak in his own behalf and asked to be‘Wehed you are
about to do to me by ejecting me from the school willcff®t only myself, but also
my children who will be born to me after | marry and esthbiiy home. (Obviously,
with a deficient Jewish education, his future appeared bleak anaf thia children
even bleaker.) Did you discuss this with my ‘children’ befare snade the decision to
expel me from school?”

Everyone assembled at thais dinstood dumbfounded. They had never
heard such a question posed by an adult before, let alone a yourBirtoeythey did
not know how to answer the child, tAe Bais Din paskenedlecided, that the boy
should remain in school. (I do not know if the boy’'s behaviongkd drastically or at
all. He remained in school and completed his studies.)

A number of years ago an outstanding young man, a Torah sohalate,
who was one of the top students in on&wdtz Yisrael'spremieryeshivosbecame

Ha'yageia la'rik mikra amal“One who works for naught; his work goes to waste, thuengaged to a special girl from a wonderful family. Thassan'dather, who was a

it is considere@mal” The Malbim (Yair Ohr 3 shoresh amalwrites: Amal hu libli
tachlis b’'maasay“to work without purpose in one’s activities.” The obvialsllenge
to this definition comes from the Torah’s wortts, bechukosai teileichuif you will
follow in My decrees” Yayikra26:3) upon whictRashiwrites: Shetiheyu ameilim
baTorah “That you will toil in Torah.” In other words, followinglashem’s decrees
means that one toils in Torah.

This idea ofameilus baToralseems to be inconsistent with our earlier
explanation of the terramal Certainly, one who toils in Torah is doing so for a
purpose. He does not consider his learning Torah an activighvlais ngachlis. It
would be absurd to say that Torah study is an endeavor thaniaight.

Horav Baruch Mordechai Ezrachi, Shljtexplains that the primary lesson
imparted by theamal (as explained biRabbeinu Chaim m’Lundnd theMalbim) is that
when any activity does not have a purpose that activitgistormed intamal pure
toil. Ameilusis an activity which one performs without ambition, for nopose, with
no consequence. Thus, bearing children so that they could be imelhedratvned by
Pharaoh waamal since having these children had no overt purpose.

Ameilus baTorahtoiling in the field of Torah erudition, certainly brings
with it great results. It bears fruit like no other endearal engenders reward that is
unparalleled in its infinite value. Also, Torah molds a persaharacter, both ethically

notedmechanecheducator, stood up before the crowd and related the aboye-stor
underscoring the disastrous impact that negativeuch deficient education, could
have had on this boy’s future children. He stopped for a momerstagahd’l am the
grandson of the one who at the last moment saved himseltbieorg ejected from the
school. Look at who has descended from that boy!”

We never know to what heights each individual will risentmy factors
and circumstances can alter the trajectory of a childsthroTherefore, it is the
responsibility of eacmechaneclfand, of course, the parents) never give up hope and to
put all of their strength into seeing that the potential oheild is realized.
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