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Notes ( Volume 3)

Lecture delivered by Rabbi Soloveitchik on Sy night, January 12,
1989

"Parsha Shmos" We raised the question aboweitend book of the
Torah last week but not about the name of the bidaist authorities called
it "Sifra D'Hafkona" - Exodus. Others called it Bystrange name, merely
"sefer sheni" - the "second book". This is no sihhe other books such
as three, four or five (they have specific namesithbe shown). Still
however this is not universal for as example Uihribt accept. Also,
Rambam (Nachmanides) calls it "Sefer Hageulahbtiok of redemption.
Apparently, there is something important to "Shewe will accept it as
"shmos" which literally means ‘names’. The name€lfimoshim can be
selected merely by accepting the first word (ofam@nce - we naturally
wouldn’t use the word V’ayla).

The only question is while regards to other Chsimma we have other
names. Vayikra is Sefer Kohanim - the book of thesps. However,
Shmos doesn’t work that way. For instance, Bamigbaot merely the
first word of the fourth book but it is very typlaz the entire 38 years in
the desert. Almost as a matter of a sentence, wedpassing of 38 years
in sedra Chukas, we have the laws of the "Paramiuitl given in the first
or second year and then is mentioned the deathr@friviwhich occured in
the 40th year. So we see that it all took place iBbam or in the desert. It is
not only semantically, but the most logical name tluthe entire stretch of
years. Devorim is a repetition of all the "thingséviously given in Torah.
Why Vayikra? Because there was an appointment legived and Moshe
in the Ohel Moed. What | am showing is taht the esuof the Chumoshim
are not technical but for good solid reasons. Tdreynot technical but he
experiences recorded. What about Shmos? Shmoarotéristic for the
second book! | would never imagine that Shmos @osgomething other
than technical.

socialistic one. My guide showed me a cow whiclediled, "Rachel". |
intuitively stepped aside. "Is that against yowbisloo?" he asked. It is
wrong because individuality belongs to a human sédrmot be replaced. If
someone died and was an ignorant person, with@uacter -- not worthy
of respect, it is still a loss. Every individuakhizeen endowed with "Zelem
Elokim," no matter who he is. That is why Toralraduced "avaluth" -
mourning. There is a loss which cannot be replatiedrefore, even to the
point of M’chalal Shabbos every individual mustdveserved. Reuven is
not like Shimon. That is why man feels lonely and most typified in time
of sickness. That is why Torah introduced Bikur @hpHachnosas
Orchim, Avalus -- with such great importance. A dag great friendship
for his master but the second one will have theesfiendship. Therefore,
a dog has no name; it is only a species. Therafiar&Avalus" for a dog, no
matter how devoted. That is why Yehadus was socimnsin recording
K’suvos in Hebrew according to the exact name. ém@e means
something. How was Abraham elevated to spirituedtiress? By changing
his name. Rambam says that where Jacbo is desiggsatéa’akov it is
typical of one destiny. Where it is Yisroel, iisother destiny.

Hakodosh Boruch Hu has concluded the covenantitiota nation but
with an individual. Finally, it developed into ammunity of seventy
people. But the individual covenant was with Abrahdhe Ten
Commandments was addressed not in the plural thetimdividual - to
emphasize that G-d is ready to do business with thesindividual. Even if
the whole community faltered, He is willing to death but one person.
That is why in Shmos, the names are repeated apHasized. Thus, it
says these are the names, Ish U’'vayso - each nabhisafamily. Each man
is dear to Hakodosh Boruch Hu and each man istdéaud as the entire
community and maybe even more. That is why hal&cha concerned
with the individual. There is dignity of the Yochidhe individual. The first
posek is the motto of the Chumash. G-d took th@lpemut not because
they were an "Am" - nation, but because they safféndividually.

Torah tell us that Rabbi Akivah came to Ginzuhpes to gather money
to support Kochba's revolution. He told them tharsof the "mabul” - the
great flood - but no one was emotionally affectke next day he told
them another and all burst out crying. After &l Flood involved all
humanity. The story he told was of a personal tlagehere a house
collapsed on a person. What does it show? Thedyaafethe Yochid has a
greater impact often than the multitudes. Somelpenpy not be as
emotionally motivated by the loss of 6 million Jewssermany as by the
individual store of inhuman suffering. Thereforerdh tells us that in
"V'aylah Shmos" - Yetzias Mitzraim - the Exodus vieohave taken place
even if one individual had been there. It did netdto be a multitude. "Ish
U’Vayso" - one man and his family. Because of #ag families, a
relationship was established with G-d.

The Aseres Hadivros - the commandments - wasnaitten in the plural.
Where? In sedra Kedoshim. (Actually it is recoratethree places - Yisro,
Kedoshim, V’etchanan.) Once numbers are introdweedre then
interested in the collective entity. It is now asablished entity. But in
Shmos, we still have the individual. We cannottbay Yehadus is
interested in only an individual or only a commynBoth is correct! One
individual would have been worthy of liberation I6s#d wanted them to
become a great nation.

Point Il "Hamitzi B'mispor Zvoam" - He that brieth out the host by
number. This is a sentence from Rashi and carbeestemplified as the
position of all the stars and constellations ineghére cosmos. Collectively,
each one is but part of one universe comprisingttiee cosmos. And yet

Rashi, however, betrays the secret. Rashi wasated to explain that the each one is numbered, named and accounted foidndlly by G-d. Each
children of Israel are named during their lifetinesedra Vayigash and herehas its individual function presumably wihtout white universe cannot

again -- to announce how G-d was fond of them. \ishaically does a
name indicate? It means individuality! It is simgdss, uniqueness.
Basically, a name is indicative of being individudifferent -- one person
from another. It is ego awareness. It differs fiodividual to individual. |
recall that years ago when | was in Eretz, | wkentdo a kibbutz, a

function.

Similarly, in Knesses Yisroel, it is a system gfhis composed of
individuals comprising a unique system. Yet each loas its individual
worth. Therefore, here in Shmos, G-d was readgstrdy the world (the
greatest center of the world, Mitzraim) in ordeliberate them.

1



Later, however, in Bamidbar, when it came tortgkhe census, we have
them counted by families, by clans. In taking astenwe don’t count by
individuals because it would destroy the indivigudif the Jew. Therefore,
in the desert, they counted the Shekalim contribbteeach. In later times,
a census was counted by fingers.

Point Ill Vayokom Melech Chodosh - A new king seavho didn’t know
Joseph! In a sense, he didn't know what Josepfodiigypt. Targum
Onkelos says, "Lo M’kayam G’zarus Yosef," - he didrphold the edict of
Joseph. What G’zara did Joseph implement? It mieamgas stupid and an
ingrate. He didn’t recognize what Joseph had dfmmeyith Joseph, Egypt
would have been destroyed. Apparently, when Jaaotedo Egypt there
was a question of supporting the family. It wasjost feeding but
apparently there was an agreement or a promis@tiasoh, the
government would supply food to Jacob’s familyedrardless of
circumstances. This is "G’zarus Yosef" - Josepl@ee or edict. In sedra
Vaychee, we find "Al Tirov" - do not fear; Pharaafil implement that
which he promised. "And Joseph settled his fanslfPharaoh instructed.
Pharaoh instructed that the family be fed no matbev long the family
remain.

Now we have "melech chodosh" - a new king - wbesth'’t want to
honor the agreement. "Asher Lo Yodah" -- who daestognize, who
doesn’t appreciate. There are two points of intehesedra Vayigash we
find: "Bring your father and your household. Takbirng father -- do not
long for your goods; the best of Egypt is befora!ydVe get the
impression that Pharaoh wanted the whole famigotoe! Why? He
appreciated Joseph, recognized him as a geniusord=aw the future and
told Pharaoh how to prepare. He had unlimited denite! "If one is a
genius, they may all be!" "If you have to spend mpdon’t worry. The
best of Egypt is before you!" It was a strong stegst.

Apparently, his successor changed. In sedra \ésgyalie find that a whole
multitude of Egyptians went to bury Jacob. It wageat mourning. What
is amazing is that the Egyptians mourned Jacobplwoe of mourning is
called "Ayval Mitzraim" -- Egyptian mourning. Egypttually was in
despair. Zohar asks a question "Why?" The answibatghey already
beheld the decline of Egypt as a world power. thowenced to become a
secondary power. Chazal says that as long as Y& Egypt the Nile
River used to rise to water the land. With his ke#stopped rising. They
intuitively felt that Egypt will face money criseghich will eventually
reduce it as a nation. We almost feel the sameih&assian feelings
towards America. We feel that we are declining.th¥he passing of that
old Jew something radical will happen." Of couikthey hadn't started
with the Jews, it wouldn’t have brought plaguesthNlioseph’s death,
there was no one to qualify to guide the destiofehe Egyptian nation.
Therefore, the statement in Torah, "Hovo Nischabwib- (Let us act with
guile against them) means automatically the dedlfriegypt. The same
applied to Germany!

Point IV What was actually the plan of G-d regagdy etzias Mitzraim?
G-d told Moshe: "Go to Pharaoh and tell him tdtet people go out for
three days. They will offer their Korbonos and w#ime back as usual.”
Pharaoh refused! "Nirpin Atem" -- You are lazyYytfu introspect, you find
nothing about liberation of slaves. It merely staehree day festival.
Pharaoh refused and so began a drama. But whahevasiture? What if
Pharaoh had complied? What impression do you gehwbu read it?
What if he had said yes! G-d could have taken tbetin 5 seconds if He
so desired. Why the engagement of debates, thehsiohthreats?
Apparently, they wanted to convince Pharaoh, tdatgepeople out without
coercion. He waited a long time so that he, Phasholuld realize that he is
wrong and the people are right. In fact, Pharadhefilize but a little too
late. We find in sedra Bo, "You too will send yaattle along!" What does
Moshe mean by this? It means, you will ask us ¢oifgze for you and your
nation! You'll join us. You, Pharaoh, will becomégayr" a convert and a
"gayr" has to offer a sacrifice. The "Yetzias" went merely to take out the
slaves and not the master. This is why it says "Wigive sacrifices

(cattle) too!" Had he done so, Pharaoh would hadergone the process
of T’shuvah. In the time of Bais Hamikdosh, theqass of "Gayrus"
consisted of "milah" (circumcision), "T'vilah" (imension), and "Korban"
(a sacrifice). (Now it only consists of the firatd.) Therefore, Moshe says
to Pharaoh, "You will entrust to us ‘Zvochim’ - sifices. In other words,
what was the objective of ‘Yetzias Mitzraim’? It svaot merely to take the
Jews out but to convert the Egyptians. Had thisiet; "Melech
Hamoschiach" would have come along. Since it djdh& salvation is slow
in coming. Therefore, since he refused, he wasserece stupid. Pharaoh
is insensitive; he does not understand. At otineegi he did see the light.
"Perhaps | should convert not only myself but thele empire."

Therefore, in scripture it is written at times"dflabad es libo." And at
times "m’chazak". When it says "chabad" it mearssishhard headed
(stubborn)." When it is "chazak" it is encouragatrengthened. There are
two types of sins. One individual is "chabad" likstone -- insensitive. The
other sinner is "chazak". He sees the truth bitdseno courage. This is
why Pharaoh'’s heart is described in two differentnis. At times, his heart
was hard as a stone; at times, he tried to unaetstdane mere fact that he
didn’t lock up "those two old men," Moshe and Aarshows that he had
sensitivity. Despite his initial outcry, "Who is@® | don’t know him!", he
had an inward feeling that these two men are rght.he didn’t have the
courage. The same applies to people | ahve knowmnhakie been
intelligent, who have come to my shiurim but stiére "mchalal mitzvos" -
desecrated. When | asked them why, they answeagdthtby lacked the
courage to face their families and declare theinge.

However, Pharaoh made one mistake. It was whsescouts returned
after seven days to say that Israel had not rediithat which he thought
would be 3 days. The truth is that had Pharaadthérh go without
coercion, it would have been 3 days. But here thexeno agreement and
hence it was enlarged. The same thing was regattlib§48 war and the
territory. The Arabs never agreed so the territeag enlarged in 1967.
Otherwise, if they had agreed to the U.N. mandha#s; would be justified.

Point V Poru (terms regarding the Jews) - Fattili was a blessing that
woman should be fertile. "Vayishr'tzu" No fetus sitbdie. "Vayirbu"
means to grow up, to mature. The complaint wasy e not ready for
release; not mature." Therefore, Vayirbu. So it e@sception, incubation,
childhood growth without succumbing to disease.rihéayatzmu" - They
were courageous. Egypt says, "They are more thamigiculous. Of
course, Egypt had numerical superiority. It me&fkey are superior to us
intellectually!"

from Rabbi Yissocher Frand<ryfrand@torah.org>

Dedicated in memory of Yosef Yochanan ben Yehasby Aharon Tzvi
ben Yehoshua Krausman To sponsor an edifitme Rabbi Yissocher
Frand e-mail list, click here Rabkafd on Parshas Shmos

The True Reward For The Midwives

In the first chapter of Shmos, we learn aboutr&tacommanding the
Jewish midwives, Shifra and Puah, to kil all newbblebrew boys -- and
that they disobeyed the King's orders. Chazal [Eages] teach that not
only did they disobey the orders and not kill tiadibs but "they caused the
boys to live." Even if they found a sickly chilthety provided him with
water and sustenance and helped nurse him badatith

Pharaoh chastised the midwives. They offeredsetor their
disobedience. Then the Torah says: "G-d benefitedrtidwives — and the
people increased and became very strong -- anakitb@cause the
midwives feared G-d that He made them houses." {8Hir20-21] (Our
Sages say this means they were the matriarchausEs®f monarchy and
priesthood.)

There is an obvious difficulty in the narratiodh@®d's reward to the
midwives. The phrase "and the people increasedeacaime very strong"
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seems totally out of place in these verses [pas]uki appears to interrupt
the description of the reward with which "G-d béteefthe midwives."
Rav Mordechai Kamenetsky cites an interestingiagion in the name
of Rav Elya Svei that explains the sequence ofiénses. Reb Elya bases
his observation on a personal anecdote. A relafi®eb Elya's had a
premature child. The baby was in the hospital fooaple of months and

When the Yeshiva in Lublin was to be built, ataierwealthy Jew, who
had been very generous to the Yeshiva, was hondgtieglacing the
cornerstone at the dedication of the buildingtdrheyday, the Lubliner
Yeshiva was one of the most elite and prestigicarsT institutions in the
world. Thousands of people, representing the Ishifeof Polish Jewry
and beyond, came to the historic event of the e¢etoee laying for this

came home after several weeks of intensive cateimospital. The parentsYeshiva's main building.

were very grateful to the doctors and especialthéonurses in the neo-
natal unit. The father of the baby called Reb Elyd asked him how he
could show his appreciation to the staff in theplitas

Reb Elya advised the following: Every year onchéd's birthday, he

The Boyaner Rebbe approached the wealthy Jewnwaldionored with
placing the cornerstone and told him: "l am nobjes of the me rit you
have for laying the cornerstone. But | am jealduhe other action you
must have done sometime in your life that brouglt the merit of being

should take the child back to the neo-natal urdt slow the nurses and theable to lay the cornerstone." The first "merit, 8 fRebbe told him, was
doctors how much he has grown. "See the actiogswfhands. Look who greater than the "merit" of laying the cornerstortee "merit" of laying the

you allowed to live and to grow up."

The greatest reward for the people working in thrét is seeing that their
efforts paid off, that their labors resulted ineaysignificant
accomplishment.

Reb Elya said that the same interpretation shioeilcbad in these
pasukim: "G-d rewarded the midwives." What did &€ dThe people
became many and very mighty." The greatest revaarthé midwives was
that Klal Yisrael grew. Pharaoh wanted to kill afthe Jews and destroy
the possibility of a future Jewish nation. The "ses!' that G-d made for
Shifra and Puah were only the peripheral rewareirThain reward was
seeing the fruits of their labor: Pharaoh's defaited. Their work to save
the Jewish people succeeded. The people becameamdmwery mighty!

One Mitzvah Leads To Another

In the second chapter of Shmos, we read the sequé events whereby
Moshe must flee Egypt. One day, Moshe saw an Eggypieating a Jew,
and he killed the Egyptian. The next day, he becawere that his action
was discovered and he had to flee for his lifenjk 2:12-15]

Moshe fled to Midian. He met the seven daugtdétke priest of Midian

cornerstone comes with publicity, an ego trip, ath&linds of trappings that
take away from the reward of doing a simple mitz\Bilnt the original
mitzvah that was done privately (b'tznius) withpublicity and without
crowds — the mitzvah which triggered this secoritdvah (via the
principle of mitzvah goreres mitzvah) is indeed stinng to be jealous of.

Rav Bergman links the message of the Boyaner &ebthe Jew in
Lublin with the message Moshe Rabbeinu gave thghtats of Yisro.
Moshe said, in effect, "What allowed me to havertisit to be able to save
you today? It was the merit | achieved by rescaiyglewish brother from
the hand of the Egyptian wh o was beating him. Ysdslvation was in
front of many people. It made me look heroic. Oratbasis did | deserve
to gain such honor? It was the fact that whendquight) no one was
looking, | risked my life to save a Jew being beatp by an Egyptian. My
first mitzvah in tzniyus (privacy) provided the aptunity for me to do this
second mitzvah b'farhesya [with great fanfare].ilsThthe interpretation of
the words "An Egyptian man saved us", accordinfyéoMedrash,
according to Rav Bergman.

These divrei Torah were adapted from the heafshortion of Rabbi

Yissocher Frand's Commuter Chavrusah Tapes onekklyportion: Tape

by the well when they were trying to water thethfa's sheep. Moshe saw #576 — Davening With Shoes. Good Shabbos!

the local shepherds come and drive away the seaeghters. Moshe saved

them and watered their sheep. They returned toftthier who was

They're here! Commuter's Chavrusa Sh'mos Sebies 2ape or CD, toenlighten,

surprised to see them home so early that day. kgigined, "An Egyptian inspire and perhaps amuse you with such fascin#djigs as:"Davening Out Loud -

man saved us from the shepherds..." [Shmos 2:16-19]

The simple reading of this comment of Yisro'sgtaers is that they
perceived Moshe to be an Egyptian, and this is th@y described him to
their father.

There is a Medrash on this pasuk that gives andatterpretation. We

A Good Idea?", "The Neighbor Who Forgot To TurnTdi Fire", "Shul Winows:
An Open or Closed Case?"

Now available in MP3 from our website: Commut@tsgvrusah series 1, 2,3, 4, 5
and 6, and Parsha Perceptions series 1, 2 & 3.

For complete listings of all the new offeringsg lonto our secur e siteat
http://www.yadyechiel.org and select the "Timelyféd$" button, or send e-mail to

have cited this Medrash on previo us occasions Jidar, however, we will tapes@yadyechiel.org , or call us at 410-358-0416.

give a new insight into this Medrash based onehehing of Rav Meir
Bergman.

The Medrash incredulously asks, "Would Moshetifiehimself as an
Egyptian?" Rather, Moshe explained to the dauglafeYssro that they
were saved by an Egyptian man — namely the Egypttao was beating
up on the Jew who Moshe killed. Had that Egyptiahatarted the chain
reaction of events that caused Moshe to flee Egygtarrive in Midian,
they would have never been rescued by Moshe frenshiepherds.

The Medrash supplies a parallel example: A pevgas bitten by an
animal, and ran to the river to wash out the pofsom his wound. While

at the river, he saw a child drowning. He jumped the water and rescued

the child. When the child thanked him, he respontiadn't thank me,
thank the animal that bit me. It was his bite #&ait me to the river in the
first place, so that | might be in a position teaee you."

R av Bergman rejects a "simple interpretationthef Medrash. Rav
Bergman finds it difficult to say that Moshe wallirtg Yisro's daughters
that they owe thanks to the Egyptian who was bgatmon the Jew. Rav
Bergman quotes an alternate interpretation of tednssh, in the name of
his father-in-law (Rav Eliezer Shach), in the nashthe Brisker Rav (Rav
Velvel Soloveitchik).

And while you're there, don't forget that therentad Yechiel TapeLibrary,
featuring the complete collection of Rav Frandssette /CD shiurim, is also now
available for viewing online. At http://www.yadygel.org, you can browse through
a comprehensive listingof 19 years of weekly shiysiiew Parsha Perceptions,
Halacha Tapes, Hashkafa Tapes and Theme Setsy®llkfind order information
on thiseasy-to-navigate site.

Tapes or a complete catalogue can be orderedtfread Yechiel Institute, PO
Box 511, Owings Mills MD 21117-0511. Call (410) 36816 or e-mail
tapes@yadyechiel.org or visit http://www.yadyeclig)/ for further information

Rabbi Michael Rosensweig - Yirat Shamayim As Asproach to Life and
As A Legacy Inbox TorahWeb <torahweb@torahwei»oto weeklydt
http://www.torahweb.org/torah/2007/parsha/rros_steehtml

TorahWeb.org Homepage

Rabbi Michael Rosensweig
Yirat Shamayim As An Approach to Life and As ALegacy

“Va-tirenah ha-meyaldot et Ha-Elokim ve-lo asu keagdiber aleihen
melech Mitzrayim, va-techayenah et ha-yeladim”(Sbeml7) The heroic
behavior of the meyaldot (midwives) in defying Réscevil decree to
murder all Jewish males is attributed to the valiggrat Hashem (fear of
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G-d). The Torah again underscores the prominengieatfHashem in this
episode four verses later when recording the meyaldeward- “Va-yehi
ki yaru ha-meyaldot et Ha-Elokim va-yaas lachenmnbat

This emphasis requires some clarification. Thevldkar notes that the
meyaldot response was mandated by basic halaamsidenations, as
murder is one of the three cardinal transgres$mmshich there can be no
justification. The gemara (Sanhedrin 74a-b) doeswen require a source
to establish that the prohibition against takingther's life is inviolable
under all conditions. Why then, were the couragemtisns of the
meyaldot also expressions of yirat Hashem?

Further examination of the initial verse may fidlevsome direction. The

davar hakol nishma et Ha-Elokim year ve-et mitzvafaemor ki zeh kol
ha-adam”. Kohelet provides the elusive perspetijvprojecting the central
role of yirat Hashem as the controlling princiglatt determines the
conditions that justify and even elevate the rasfgareviously delineated
values. Thus, “hakol nishma” (all views resonataegulated by “et Ha-
Elokim yera”, fostering a meaningful holistic appeb to existence (“kol
ha-adam”).

Yirat Hashem is a special spiritual legacy bethesghby the father of the
nation, Avraham, to his descendants (See Ruacthhgi@, Avot 5:3). Itis
a comprehensive approach to avodat Hashem thestsnbbibed from
infancy, and nurtured and fostered pervasively. Ttv&h reports that by

mefarshim note that the Torah records not onlytti&meyaldot refused to executing this legacy in impressive manner, theaidey merited their own

succumb to Paroh’s murderous scheme, but thattkeyisked further

“batim” legacy. Chazal explain that the speciatstaof kehunah, leviyah

incurring his wrath by sustaining and nurturing thédren (va-techayenah and malchut stemmed from the meyaldot, as expres$ithese “batim”.

et hayeladim). Or ha-Chayim explains that thisohctefiance and self-
sacrifice, which transcends the norms of yeharegj yaavor (inviolable
transgressions), was especially impressive. Moreteeposits that the
meyaldot took extraordinary steps to safeguardnttaats’ health and
safety beyond the routine standard of care to ypdechny internal
misconception that they were cooperating with PaRathaps the Torah
also hints at the spiritual focus of the meyaldeffsrts. The term “va-
techayenah” invokes the spiritual renaissance akga two parshiyot

The kohen and levi dedicate their lives to the Tlersprvice which is
infused with and in turn, inspires yirat Hashene(sdso, Tosafot B.B.
21a). The King is accompanied by a special Toratllsehose function is
to guide his difficult decisions by accentuating tralue of yirat Hashem-
“leman yilmod leyirah et Hashem” (Devarim 17:19).

The Or HaChayim adds that Moshe and Aharon mragdy have merited
their singular leadership positions due to thet ytashem contribution of
the meyaldot. The centrality of this value domisatt of halachic life. It is

earlier- “va-techi ruach Yaakov”. The fact that theyaldot took these bold the foundation for Torah study- “reishit chachmahtyHashem’. We

steps without reticence or reservation and that were able to respond to
Paroh’s challenge with a sense of confidence andiction truly reflects a
posture of yirat Hashem in which religious —natiqgrérities are decisive.

The midrash (Shemot Rabbah 1:15) traces the dwti@tlarity of vision
and action embodied by yirat Hashem to the legééwmham Avinu:
“kashtu azman le-maaseh ziknan zeh Avraham kemélakadosh
Baruch Hu meid alav- ki attah yadaati ki yereikitio atah™. Avraham
Avinu'’s life exemplified the centrality of yirat Kdaem as a controlling and
coordinating principle in halachic life. He encoeretd many challenging
decisions which tested his dual commitments toethesd spirituality. An
outside observer may have misconstrued some ohawnés priorities: his
initial defense of Sedom, his efforts on behakof, his pursuit of
hachnassat orchim seemingly at the expense of lalgemei ha-
Shechinah, and his ambivalent attitude regardisthiinel. The akedah
provided definitive evidence that his wide rangéntérests all stemmed
from a single decisive value: yirat Hashem. Hissgteity to the importance
of this value motivated his previous conduct ad.wihgnce, his justification
to Avimelech regarding his representation of Sashis sister: “rak ein
yirat Elokim ba-makom ha-zeh ve-haraguni al desiati'i (Bereishit
20:11). The value of yirat shamayim serves a chfiaiection providing
perspective and clarity when different forces gpuses compete.

The midrash adds that the meyaldot were inspirsdfeguard the infants
by Avraham’s many acts of chesed. The midrash a@#lAvraham’s
willingness to surrender his only son to Hasheninduthe akeidah, the
ultimate act of yirat Hashem (“for which the plas@amed yireh...” -
Bereishit 22:14) with his equally impressive recofdenerosity and
kindness as the foundation of his yirat Hashemcletiahis descendants,
the meyaldot. This conflation reinforces the notioat yirat Hashem is the
coordinating principle that ensures appropriateripes and an ideal
balance in the complex halachic lifestyle.

The gemara (Berachot 34a) states that “hakotibiyghamayim chutz me-

yirat Shomayim”. Yirat Shomayim is not confineda@articular action, or
obligation. It constitutes a holistic approach vodat Hashem. Itis a
perspective that is meant to be internalized aarkfbre is dependent only
on man’s will. This overriding principle dictatesanis response to the
many unpredictable and uncontrollable challengastk encounters.

The book of Kohelet examines a wide range oédiffit philosophies and
values in an attempt to penetrate the ultimate ingaand purpose of
existence and finds each perspective wanting. Bmigmon, the wisest of
men, concludes his analysis, articulating the ¥ahg profound truth: “sof

begin pesukei de-zimra by referring to Hashem astihruch meshalem
sachar tov le-yereiav”. We conclude our birkat hezam by declaring “Yiru
et Hashem kedoshav ki ein machsor leyereiav” (Tirmhd4). It is the
prescription for spiritual success that each ahust strive to cultivate.
Copyright © 2007 by The TorahWeb Foundation rigghts reserved.
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Prologue: Rav Yitzchok Cohen used to lovepek about the impact of
a baby.

You see, according to Rav Cohen, everyone stogisite at little children.
Their innocence and wonderment, curiosity and tignatake us all stop
and watch. He would remind us constantly that weshmuch to learn
from a baby.

But, from this week’s Parsha we also learn thestvave much to learn
from those watching the baby. Indeed, when Basd®haopens the basket
with Moshe inside, the Torah (Shemos 2:6) highéight fact that she saw
the baby and heard his cry, TOOK PITY UPON HIM &neh noted his
Jewish origins. Rav Aharon of Sanz once asked Waybssuk ceased its
discussion of her observations in the middle ireotd note that she took
pity on Moshe? Would it not have been more co@abte that she
opened the basket and noted the Jewish baby akgitg@n him?

Rav Nissan Alpert (Limudei Nissan) answered thatTorah is teaching
us a critical lesson in Chessed. The proper hurtiginde must begin and
end with Rachmanus — a default of compassion evielll perhaps by the
question of whether the person seeking our compassivorthy of
receiving it. All too often we act in the oppogibanner — we see if the
person’s views are similar to ours and only if timilo we agree to show
compassion. Bas Pharaoh didn’t check Moshe’s linestte first had
compassion, only then, noting his origin, realifel difficulty that saving
him entailed and how she was going to proceed.

Rav Nissan ztl. added that for this reason wegeize that Hashem is
Rav Chessed and then Emes. For if we started thid with Emes — with
the worthiness factor, the world would never geflessed. No, Mah Hu
Af Anachnu, we must learn to demonstrate compassiahlove for fellow
humans first. In that light, we present this weeBtsaburah entitled:



Showing the Love
The Sefer Agudah (Perek Keitzad Mevarchin, Sse Shut Binyamin

Ze'ev 163) notes that one is not supposed to detratasis affection and
kiss his children in Shul. The reason, he notebasone is supposed to
utilize Shul as a place where one declares hisflmdashem. Since that
love is supposed to be matchless, any other deratinstof love would be
inappropriate. Rav Yehuda haChassid (Sefer Hades265) makes a
similar point as does the Rema (O.C. 98:1). ThelBkiChai (VaYikra,
11) makes a similar comment, forbidding kissingtreés in Shul. And, it
seems that this ruling should apply to both kissing's children in Shul
(whether young or old) and to offering other forofigffection to any other
Shul-goer (See Orach Mishpat Orach Chaim, 22).

The trouble with the Psak, is that it souridsthe Chachamim of
previous generations didn’t adhere to it. Indeddn®n Hatzaddik
(Nedarim 9b) kissed a Nazir on his forehead inBhis HaMikdash.

afflicted the children of Israel, it was anothermieer of his own family
who saved the decisive vestige of hope: Pharaahgtder.

Recall the context. Pharaoh had decreed deatvéoy male Israelite
child. Yocheved, Amram's wife, had a baby boy. thoee months she was
able to conceal his existence, but no longer. Rgdnis certain death if she
kept him, she set him afloat on the Nile in a badkeping against hope
that someone might see him and take pity on hins iStwhat follows:

Pharaoh's daughter went to bathe in the Nilelewtdar maids walked
along the Nile's edge. She saw the box in the reedsent her slave-girl to
fetch it. Opening it, she saw the boy. The chilgdreto cry, and she had
pity on it. "This is one of the Hebrew boys", sl&ls Note the sequence.
First she sees that it is a child and has pity.oh matural, human,
compassionate reaction. Only then does it dawneowvho the child must
be. Who else would abandon a child? She remembefather's decree
against the Hebrews. Instantly the situation hasighd. To save the baby

Certainly this was more serious a place to detdsefor a person than thatwould mean disobeying the royal command. That wbelderious enough

of a mere Shul?

Moreover, The Talmud compares Mora Av (the &égarents) to Mora
Shomayim (fear of G-d — See Bava Metzia 32a). Kigsine’s parent is a
sign of respect (see Rashi to Avodah Zara 17ayhgonot allow it in Shul?
The Rashba (Shut HaRashba, V:14) notes that onedemmnstrate
respect to his parents, even in Shul. Why not alleswkissing of one’s
parent in the same way?

The difference might be found in a line in 8efer Rokeach (end of
Siman 369) where the author note that one sittirShiul reciting Pisukei
DiZimra or Kriyas Shema must still rise if his thac or parent enters. He
should not argue that this is Osek B"Mitzva Patum Mamitzva (I'm
involved in a different Mitzva and am therefore mpt from this one) for
one can fulfill both Mitzvos. Similarly, says theB Ish Chai (Vayikra,
11), when one is obligated to honor a certainivelahe SHOULD kiss the
relative EVEN in Shul. This act is not antithetitathe love he is
demonstrating to Hashem but rather part of the detration of that very
love of Hashem. This is dramatically differentrfréhe love shown to
another relative or from a parent to a child whbeeeChiyuv of Mora does
not exist.

L’halacha, Rav Ovadiah Yosef (Shut Yichavela®®/:12) and Rav
Kook (Orach Mishpat, 22) strongly caution agaireshdnstrations of love
between family members in Shul. The author of tiskd? Teshuvos (O.C.
98:1) adds that the fact that kissing an Oleh L&hois not universally
performed for each Oleh is an indication that wiéndone, it is likely to
be due to familial ties and love. Thus, he cautaganst it.

It should be noted that HaGaon Harav Yitzchitberstein clearly
distinguishes between these reasons and demamssrafilove and kissing
a child’s wound in Shul. While the former raises tssues of
demonstrating love to someone other than G-d id, 8lssing a wound is
not a demonstration of pure love but rather of padtuction.

Shabbat Shalom
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Shemot
She is one of the most unexpected heroes di¢feew Bible. Without
her, Moses might not have lived. The whole storthefexodus would
have been different. Yet she was not an Isra&lte. had nothing to gain,

for an ordinary Egyptian; doubly so for a membethef royal family.

Nor is she alone when the event happens. Hersmaagdwith her; her
slave-girl is standing beside her. She must faeeith that one of them, in
a fit of pique, or even mere gossip, will tell same about it. Rumours
flourish in royal courts. Yet she does not shift und. She does not tell
one of her servants to take the baby and hidetit afamily far away. She
has the courage of her compassion. She doesmuit.fiNow something
extraordinary happens:

The [child's] sister said to Pharaoh's daughgall | go and call a
Hebrew woman to nurse the child for you?" "Go" lispPharaoh's
daughter. The young girl went and got the childis another. "Take this
child and nurse it", said Pharaoh's daughter. 'lpay you a fee." The
woman took the child and nursed it. The simpliaitth which this is
narrated conceals the astonishing nature of tltiswenter. First, how does a
child - not just a child, but a member of a persedyeople - have the
audacity to address a princess? There is no etetyfmeamble - "Your royal
highness" or any other formality of the kind we familiar with elsewhere
in biblical narrative. They seem to speak as equals

Equally pointed are the words left unsaid. "Yaow and | know",
Moses' sister implies, "who this child is; it is ipgby brother." She
proposes a plan brilliant in its simplicity. If theal mother is able to nurse
the child, we both minimise the danger. You wilt have to explain to the
court how this child has suddenly appeared. Webgikpared the risk of
bringing him up: we can say the child is not a lehrand that the mother
is not the mother but only a nurse. Miriam's inggna matched by
Pharaoh's daughter's instant agreement. She ksbesinderstands; she
gives her consent.

Then comes the final surprise:

When the child matured, [his mother] brought hinfPharaoh's daughter.
She adopted him as her own son, and hamed him Mbdese him from
the water", she said. Pharaoh's daughter hasmmplyshad a moment's
compassion. She has not forgotten the child. Nsitihe passage of time
diminished her sense of responsibility. Not onlgslshe remain committed
to his welfare; she adopts the riskiest of stratedshe will adopt it and
bring him up as her own son. This is courage afh brder.

Yet the single most surprising detail comes @l#st sentence. In the
Torah, it is parents who gave a child its name,iaride case of a special
individual, G-d himself. It is G-d who gives thema Isaac to the first
Jewish child; G-d's angel who gives Jacob the narael; G-d who
changes the names of Abram and Sarai to AbraharSarath. We have
already encountered one adoptive hame - TsofemaaRh - the name by
which Joseph was known in Egypt; yet Joseph rendaiagph. How
surpassingly strange that the hero of the exodeatest of all the prophets,
should bear not the name Amram and Yocheved hadeulntedly used
thus far, but the one given to him by his adoptiather, an Egyptian

and everything to lose, by her courage. Yet shesee have had no doubt,princess. A midrash draws our attention to the fact

experienced no misgivings, made no hesitation wis Pharaoh who



This is the reward for those who do kindnessh@d\igh Moses had many
names, the only one by which he is known in thelesfiorah is the one
given to him by the daughter of Pharaoh. Even tbly Bne, blessed be
He, did not call him by any other name. (Shemotiaall: 26) Indeed
Moshe - Meses - is an Egyptian name, meaning "glaflin Ramses.

Who then was Pharaoh's daughter? Nowhere isxglieitty named.
However the First Book of Chronicles (4: 18) mensi@ daughter of
Pharaoh, named Bitya, and it was she the sagetffietbas the woman
who saved Moses. The name Bitya (sometimes rendsrBatya) means
"the daughter of G-d". From this, the sages dreevafrtheir most striking
lessons:

The Holy One, blessed be He, said to her: "Mosesnot your son, yet
you called him your son. You are not My daughtet,ltshall call you My
daughter." (Vayikra Rabbah 1: 3). They addedshatwas one of the few
(tradition enumerates nine) who were so rightebasthey entered
paradise in their lifetime (Derekh Eretz Zuta 1).

Instead of "Pharaoh's daughter" read "Hitlersytiger" or "Stalin's
daughter" and we see what is at stake. Tyrannyatat@stroy humanity.
Moral courage can sometimes be found in the héaarness. That the
Torah itself tells the story the way it does hasrerous implications. It
means that when we come to people we must neverajze, stereotype.
The Egyptians were not all evil: even from Pharhivhself a heroine was
born. Nothing could signal more powerfully that therah is not an
ethnocentric text; that we must recognise virtuerghier we find it, even
among our enemies; and that the basic core of hwalaes - humanity,
compassion, courage - is truly universal. Holimesy not be; goodness is.

Outside Yad Vashem, the Holocaust Memorial insalem, is an avenue
dedicated to righteous gentiles. Pharaoh's dauighéesupreme symbol of
what they did and what they were. |, for one, aofqarndly moved by that
encounter on the banks of the Nile between an Egyptincess and a
young Israelite child, Moses' sister Miriam. Thatast between them - in

period must be taken in context with the terror pedecution he personally
sustained during his exile. We should not judgeabse we cannot judge. Clearly,
anyone who survived that black era of Jewish higtaid his own individual
experiences that played havoc with his life. Fonyndiberation was not the end of
this torment, but the continuation, as the sungvamtinue to carry the baggage of
their previous exile. We, who were fortunate ndbave lived through their dread,
can only stand back and look on with reverencezavelat those who continue to
survive.

Yosef died, and all his brothers and that emfineeration. The Bnei Yisrael were
fruitful, teemed, increased and became strongy, wery much so; and the land
became filled with them. (1:6, 7)

When we refer to shibud Mitzrayim, the bondagE@yfpt, what usually comes to
mind is an image of intense physical labor. Thisreng, explains Horav Yaakov
Galinsky, Shlita. He cites the Kotzker Rebbe, Hownterprets the pasuk in Tehillim
128:2: Yegia kapecha ki socheil, ashrecha v'tov.la&hen you eat the labor of
your hands, you are praiseworthy, and it is wethwbu." A person who works with
his hands is fortunate and praiseworthy. Rav Gafiegplains that if it is only one's
hands that are laboring, regardless of how diffituhay be, he can manage the
situation. It is much worse when his head is atebwath every aspect of his work.
Then, he is not as fortunate.

A chasid once came to the Kotzker and compldiitéetly that alien thoughts were
creeping into his mind during davening. The Relgsponded, "You call them alien
thoughts! They are not alien. They are your realitihts. It is what you think about
all of the time. They represent yourpriority ireliHow can you expect to daven
properly to Hashem if your mind is suffused withadlyour business deals? On the
contrary, your Shemoneh Esrai is what is alierota.’y

Let us delve deeper into the Kotzker's interpi@ta The great tzarah, trouble, of
the Egyptian bondage was not the physical labeva#t not the pain Klal Yisrael
suffered at the end of the day. Yes, their hand<feet hurt; in fact, probably every
limb in their bodies must have been in agony. Thatyever, was not the real shibud.
The physical labor did not catalyze their descetit¢ forty-ninth level of ritual
impurity. It did not give them the status of ovdedbdah zarah, idol worshippers. No,
it had to be something else.

Chazal teach us that as long as one of the isotfees alive the Jews did not
become enslaved. The shibud began after no onkefiiaEhis seems to be the
Midrash's commentary to the parshah: The bondaggnbes soon as the previous

terms of age, culture, status and power - couldadreater. Yet their deepgeneration had passed on. This is not consist¢httiaé Midrash on the next pasuk

humanity bridges all the differences, all the dis& Two heroines. May
they inspire us.

Shema Yisrael Torah Network <shemalist@shemayisaab
Peninim On The Torah
Rabbi A. Leib Scheinbaum
And these are the names of Bnei Yisrael who weneing to Egypt. (1:1) In the
preface to his commentary to Sefer Shemos, the Ramdfers to this sefer as the

that attributes the onset of the shibud to thenitegling of the Jews with Egyptian
society. They moved out of the Goshen ghetto anchased villas in the Egyptian
suburbs. After all, they had come of age. They eait be like everybody else.
How are we to understand these contrasting commes?a

Rav Galinsky feels that the two interpretatioress@nnected; together, they explain
the origin of the slavery. As long as the membéth@previous generation were
alive, the Jews maintained their shtoltz, dignitd alass. There was a regal bearing,
a sort of nobility to their demeanor, which distiighed them from the common
Egyptian. Thus, the tumah, spiritual contaminatthat was so much a part of the
base Egyptian lifestyle, was distant from them. Wihey no longer had whom to
dignify and look up to in reverence, they begalose their own sense of aristocracy.

book of galus and geulah, exile and redemptiors $béms enigmatic when we takeKlal Yisrael wanted to be like the Egyptians, bessathey did not retain the sense of

into consideration that the majority of the sefeald with geulah, while it only

pride that had been generated by their forebefesy Hegan to acculturate, and this

addresses galus in the first two parshios. | oeeechthat in order to understand the |ed to all- out assimilation. It all began with ithess of nobility, resulting from the

depth of the galus and its effect on the people,strould study the redemption,
including its various stages and challenges, alsasehe reaction of the people. In
that way, he will have a more penetrating analykike exile. In other words, how
people react during redemption is the true baranaétibe effect of the exile.

The Jewish People were in Egypt for two hundreditan years. When they
departed, only one fifth of the national populatiess left. Chazal explain this in
their commentary to Shemos 13:18: Va'chamushinmegiieretz Mitzrayim, "And
they went up armed from the land of Egypt." Thedwtiiamushim, which is
translated as "armed," is a derivative of the watv@mishah, five. This prompts
Chazal to suggest that only one-fifth of the natedty while the other four-fifths died
during the three-days of darkness. Regarding thétgwf the one-fifth that left, the
Torah relates their arguments and complaints, ditiad to the sins of the Golden
Calf and the spies. It is clear that, althoughiththe group that left Egypt, these
were spiritually deficient individuals, remnantsaof exile that had taken a terrible
toll on their emotions and spirituality.

By studying how Klal Yisrael behaved during tleizh, one can understand how
devastating the galus really was. Thus, Sefer Shatrupies itself with relating the
story of the redemption and the exile, for in evespect of the redemption, we
perceive a deeper understanding of the exile.

passing of the original generation that came danBdypt with Yaakov Avinu.
They lost sight of who they were. When one hasasitipe self-image, he gravitates
to wherever and whoever will accept him.

The Jews became Egyptians because they thowdtiytttommingling with the
citizens of their host country, they would themsslbbecome citizens and develop a
positive self-image. How wrong they were then, hod wrong have we been ever
since that first test of assimilation. We haveratited this endeavor of futility in
every country that has been our home, and we Hevagsilost. The Jew is supposed
to be distinct, his Jewish pride serving as hig self-image. It happened in Egypt; it
happened in Spain; it happened in Germany; asc@ppening in America. We are
the bearers of a royal pedigree with a missiorettebkingdom of Priests and a holy
nation." Is anything more distinguished than this?

The king of Egypt died, and Bnei Yisrael groabedause of the work, and they
cried out. Their outcry because of the work wentai@-d. G-d heard their moaning.
(2:23, 24)

The second Sefer of the Torah begins with thrébtergalus, exile of Egypt. The
Jewish People were subjected to the cruelest amliial forms of slavery, as the
Egyptians thought of every innovation to breaklées physically, emotionally and
spiritually. If we were to peruse the annals ofdrig we would find that the only

We see this in our own time. Those who survivedHolocaust may have remainecdark period during which the Egyptian taskmastensiél their parallel was the

alive, but they certainly have also remained traized - some emotionally and
others spiritually. The reaction of each individeatvivor during his redemptive

Holocaust, when Hitler's monsters also devisedways to deny the Jew his right to
life and liberty.
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We are told that Pharaoh died and was replacedrgy ruler. The Midrash,
quoted by Rashi, claims that Pharaoh did not agtda; rather, he contracted
leprosy. His advisers told him the best therapyHar affliction was to bathe himself
twice daily in the blood of one hundred and fifgmndsh babies. Pharaoh authorized
the slaughter of three hundred Jewish infants edayy When the Jewish People
heard of this new decree against them, they begaait bitterly to Hashem.

When we take into consideration the absolutedltitytof this decree, it makes our
blood shudder at the callousness and cruelty tohmdihuman being can descend.
Furthermore, it was approved by his populace. Tiseme record of anybody voicing
their protest over this despotism. The Jewish Reappt, and no one listened. No
one but Hashem. One would think that such a hagsted would have brought
about the Jewish redemption. It did not. A carefalding of the text indicates that
something other than Pharaoh's cruelty catalyzeéitibration of the Jewish People.
It occurred because "BneiYisrael groaned becauieafiork, and they cried out.”
Hashem heard their outcry.

In other words, it was not Pharaoh's savage hehtiat prompted the end of the
Egyptian slavery. Rather, the heartfelt and sinpeager of the Jews, motivated by
their intense suffering, elicited Hashem's meray Brought an end to the reign of
terror.

Horav Avrohom Pam, zl, in Noam Avrohom, Rabbi IBhaSmith's latest

Hashem- the only Source of their salvation. Thig/pr of sincerity and meaning
from the bottom of their hearts was able to "wiagether" all of the other prayers
that they had issued earlier, but were not good@moHashem listened, and He
responded.

Rav Pam derives an important lesson from here.\ho has sustained a tragic
experience-- and whose heart is now broken-- fmadliantage that his tefillos can
take on a greatly enhanced significance in Heaslearacterized by the ability to
envelop other prayers that had been deficient.r8gmecan rise from the depths of
personal tragedy and effect salvation for otheesnblw has the key that will open
the Gates of Mercy. He has the ability and the poWat greater chesed is this for
others, and what greater z'chus, merit, it is forl h

Hashem said to Moshe, "Stretch out your handgaasb its tail." He stretched out
his hand and grasped it tightly, and it becamefisthis palm. (4:4)

Horav Meir Shapiro, zl, renders this passage latically. He views every Jewish
child as a mateh, staff of Hashem, in Moshe Rabisepalm. This mateh can sprout
and grow as long as the Moshe Rabbeinu's, theireldfevery generation, continue
to hold on to their students. Every Jewish child geow miraculously and develop
the powers of the Mateh Elokim, if he is nurturgchis rebbe, given the spiritual
sustenance that is essential to becoming a talmsicham, Torah scholar.
Regrettably, there are awesome students who &féitiet ground,” out of the grasp of

anthology of the Rosh Hayeshivah's shmuessenattligcourses, cites the Zechusatheir rebbe's hand, and become transformed frorateiMElokim into its diabolical

D'Avraham, Horav Avraham Chechanover, zl, who ntitessand derives from here
a fundamental principle in avodas Hashem, serviagAmighty. David HaMelech
says in Sefer Tehillim 102:1, Tefillah I'ani ki yta&v'lifnei Hashem yishpoch sicho,
"A prayer of the afflicted man when he faints, godrs forth his supplication before
Hashem." The Zohar HaKadosh interprets this to ntiegtrthe prayers of an
afflicted person manifest a unique quality. A bneltearted Jew who is engulfed in
suffering, beset by tragedy and persecution, poutriis heart to Hashem with
sincerity. The desperate situation, in which hddihimself, compels him to pray as

counterpart. It deteriorates to such an extent tleganas Moshe mipanav, "Moshe
fled from it" (ibid 4:3). When the rebbe countéi/hat can | do now? He is no
longer under my purview. | have no hashpaah, inflegover him"; the answer
parallels what Hashem told Moshe when his staffediinto a serpent: Echoz
bi'znav, "Stretch out your hand and grab its tdiake hold of this student a second
time and you will see how effective you can nowAtethat time the student will
revert to being a Mateh Elokim. It is all up to tiebbe. All too often we give up too
quickly. Society demands speed, a quick turn-olieis approach is not effective

he has never prayed before. Indeed, this sincagephas the power to elevate otherwith students. They must be inspired, and insgiretakes time, effort and love -

tefillos that just did not contain this degreerdégrity.
The Zohar adds that not every tefillah has thegodo pierce through the many
spiritual barriers, impediments and kitrugim, indients, against us. Hashem

qualities that cannot be rushed. In his many yasiRosh Yeshivah and Av Beis
Din, Horav Yaakov Ades, zl, inspired a generatib8ephardic Torah scholars. He
had the following two insights concerning educaflimyah students: First, one

requires sincerity. For tefillah to be effectivieg fpetitioner must be sincere; he must should always seek to maximize a student's potemihcreativity. After teaching a

concentrate and reflect upon before Whom he iglsignThe very fact that he has
the opportunity to offer his supplication persopadi the Almighty King of Kings,
and to address Him directly saying, Baruch atathklas "Blessed are You
Hashem," is an indicator that he is speaking amacsa Father. What an awesome
privilege we have! Yet, we allow it to slip righitrough our hands, by failing to
fulfill its requirements.

Hashem is known to us as the Shome'a Tefillale, who listens to prayer. Do we
ever contemplate the depth of this appellationhEiadistens to sincere prayer.
Why do we not take advantage of it? Any Jew haptiveer to address Hashem
whenever he pleases. Hashem listens. Yet, we amesuccupied with our own lives
and our foolish mundane trivialities, that even whe do daven, it is nothing more
than lip service. We read the words by rote, ugdedm memory, because we are
too involved to look into a siddur. Plus, the siddiows us down, because we have
to say every word. Yet, we expect Hashem to lisienept and respond positively to
such a prayer.

Now that we have explained why so many of ouyg@rsare not authentic prayers,
we understand why a prayer motivated by serioussdya grave illness, a terrible
affliction, or a painful experience has such divpower and effectiveness. It is
sincere. It is real. It is expressed with conceittneand devotion. We think very

topic in the Talmud, rather than give a standacdifest, he would ask the boys
complicated questions, requiring each one to vaige@wn personal opinion on
paper. He once explained the reason for this irth@approach to testing a student.
"Learning Talmud is like baking bread. Each womaaytegin with the same
dough and same oven, but the loaves do not emaigersal." Every student is
unique and his individual understanding of thedapidistinct from that of his
neighbor. He must be encouraged to develop hispotential.

Second, at a time when corporeal punishment e@péed as a form of discipline,
he would frown on such measures. He would citep#tseik in Bamidbar 31:23,
"And everything that does not come in the fire, gball pass through the water."
This pasuk teaches us that utensils that are at¢dhebut used only with cold foods,
do not require purging as a means of kashering.tramersion in water suffices to
bring them back to purity. Likewise, Rav YaakowdsdWhen you want to correct
someone, do not cart him through the fire. Insteadort him through the water.
Correct him in a soft, soothing manner, and hengtlirn to his original pristine
nature."

Nothing is more inspirational or encouraging tharebbe intimating to his students
that he needs their assistance. This elevateslergtiself-esteem, inspiring him to
move forward and upward. In a poignant expositiomis book, "Touched By A

carefully about before Whom we are standing and Whe are addressing. In other Story (4), Rabbi Yechiel Spero relates the shmwetkial discourse, the mechinah,
words, for once, we are davening the way we shaklcry out to Hashem from the high school, students heard from the venerable Rasteshivah of Telshe, Horav
depths of our heart: "Hear us Hashem!" Such a paseends to Heaven unimpededMordechai Gifter, zl. The Rosh HaYeshivah was alyeaged and weak, yet he felt
by the obstacles and detractions that often bloeK'wsual" prayer. As it pierces it was important to give a special shmuess to tumger students at the beginning of
through the Gates of Mercy, it continues on utstands before the Heavenly Chodesh Elul. The month of Elul is a serious tioreall Jews, but for young high
Throne in its pristine nature. Hashem listens, beede is "close to the broken- school boys taking their first steps in the vaat@€T orah literature, it is a period of
hearted" (Tehillim 34:19). awe and trepidation.

The Rosh Hayeshivah adds that such a pure kefilia the power to vickel arum,  Rav Gifter would speak in a somber tone, ass#fié month of introspection and
envelop or wrap around, yaatof, and elevate ther a#fillos, the prayers that he and teshuvah, repentance. He would recall his youtivigigpup in Portsmouth, Virginia
other people have recited, which-- due to theik lafcsincerity-- have been "hanging and explain how he became inculcated in the culifineesiras nefesh, dedication
around," just not strong enough to evoke Hashemrsyrand salvation in order to  and self-sacrifice, for Torah study. What was nmesmorable, however, was his
be accepted in Heaven. battle cry for the month of Elul. "I am an old niaine would say. "I can no longer do

The Zechusa D'Avraham explains that the JewisiplBeertainly prayed to it on my own." The students would look at each othevonderment. Here was one
Hashem for redemption from their bondage, everrbd®haraoh issued his terrible of the gedolei ha'dor, pre-eminent Torah gianth@fgeneration, and he could not do
decree to slay the three hundred babies everyHiayever, it was a different it on his own. Certainly, he must be toying witerih He could not be serious. So
tefillah. It was a moan, a groan, in responseé glavery. It was more of a they thought until the Rosh Hayeshivah called ot manner that only one who
complacent daily krechtz, sigh, from their over-kddowever, when they witnessed studied in Telshe can remember, "Please! Carrymymor shoulders!"

the daily blood bath, while nobody offered an oytafrprotest; when they felt the
helplessness of their situation, they finally readi that this was a crisis unlike
anything else they had experienced. They had n@thdurn but upward to

Rav Gifter surely did not need these young yeshatudents to carry him for his
sake. It was for their sake. He was teaching théesson in achrayos, responsibility.
It was their obligation and also their privilegecarry him - and everyone else. When
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a rebbe empowers a student in such a mannerahisrig takes on an entirely new which could be overturned by a secular court ifdfiected child were to challenge
focus. It becomes his mission, his lifelong endealvis raison d'etre. the will. Similarly, a statement in a will thatyachild or grandchild who
intermarries will be disinherited might not be enf by a secular court, as it is a
violation of (secular) public policy. In such caskeaving assets in a trust with
From: webmaster@koltorah.org on behalf of Koldfofkoltorah@koltorah.org] ~ multiple beneficiaries and appointing trustees whderstand your concerns and
Sent: Wednesday, November 22, 2006 7:50 PM ToTohh Subject: Kol Torah wishes may be a more viable alternative. Rav Gvadisef (Teshuvot Yabia Omer
Parashat Toldot Yerushah - Disinheritance KOL TGRA Student Publication of 8: C.M. 10) offers a similar approach. In additi®av Ezra Basri (Sefer HaTzavaot
the Torah Academy of Bergen County Parshat TollGtheshvan 5767 Novemberp. 6) writes, "One who realizes that his adultdrieih will act irresponsibly with their

25,2006 Vol.16 No.10
Yerushah - Disinheritance -
by Rabbi Chaim Jachter
(assisted by Martin M. Shenkman, Esq.)
Introduction  In several prior articles, vpoke of the need to supplement a
secular will to avoid violation of the HalachotYoérushah. Many people ask why

money and is concerned that they will waste tidieritance on gambling or some
other frivolous activity...should appoint trusteegothe money he wishes to
bequeath these children to insure that it is pigpevested. The trustees should be
instructed to give the children a limited amountraney each month." Rav Basri
cites the Meiri (Bava Batra 134) as a source fisrriling. In all cases, it must
be strongly emphasized that a will must not be @ased tool for revenge. The Torah

these mechanisms do not offend the spirit of Jeldsty, as the Halachic heirs do notspecifically forbids taking revenge (Vayikra 19:18)

receive all of the money and property that theyestéled to according to Biblical

Disinheriting Sons in Favor of Daughters  Efferementioned Gemara (Bava

and Talmudic sources. In this essay, we will gptetm answer this and other relatedBatra 133b) teaches that it is highly improperigintherit sons in favor of daughters.

questions. Once again | thank attorney Martin 8imem for his assistance in the
preparation of this series. | bear sole respditgifidr any errors that might appear
in any of these articles.

The Torah Order for Yerushah and Human Naturdf a man will have two
wives, one beloved one hated and they bear him g@nbeloved one and the hated
one, and the firstborn son is the hated one's. Tisbrall be that on the day that he

Accordingly, it would appear at first glance thia¢ mechanisms to present daughters
with a share in the estate described in the prewaoticles should not be used.
Although they successfully enable one to avoidatiof the letter of the Jewish law,
they appear to violate the spirit of the law. Tduestion was in fact raised many
centuries ago (see Nachalat Tzvi 12:2). Theeeseveral possible answers to this
problem, two of which will be reviewed here. Fittsie Gemara (Ketubot 53a)

causes his sons to inherit whatever will be higamot give the right of the firstborn explains that one may divert money to a daughtenpoove her marriage prospects.

to the son of the beloved one ahead of the sdmedfated one, the firstborn"
(Devarim 12:51-61).
must not permit rivalries or animosities to integfevith their obligations and family
relationships. For example, a parent should nohjpéavoritism of one child over
another to influence his following Torah law or hizhavior toward his children.
Chazal caution us against giving even the smallegtee of advantage to one child

Rav Zalman Nechemia Goldberg (Techumin 4:345) #uatsthis reasoning applies

The general lesson isgHeesukim is that family membersto bequeathing money to a married daughter as besthuse a woman's marriage

prospects are greater if it is possible that shidoeiwilled a share in her father's
estate after marriage. Second, the Ketzot HaChd@82:2) cites the Tashbetz
(3:741), who rules that the negative attitude Chamantained against disinheriting
Halachic heirs does not apply if the Halachic henesprovided with a significant

over the others so as to avoid causing jealousyeadiscussed in the first part of thisshare in the estate. Although some authoritieggdée with this ruling (see Teshuvot

series.

Talmudic Background  The Mishnah in Bava B48:5) states that if one gives
his assets to others and leaves nothing for histeoimherit, what he has done is
Halachically valid but "Ein Ruach Chachamim Noclgimenu" (the spirit of the
sages is not pleased by him). In other wordsattisns violate the spirit of the
Jewish Law. However, Rabban Shimon ben Gamlied #zat if one's children were

Chatam Sofer C.M. 151, Pitchei Teshuvah C.M. 2&2d Pitchei Choshen 8:111),
Rav Zalman Nechemia writes that the widespreasitee Shtar Chatzi Zachar
throughout the past four centuries indicates thagiccepted practice is to follow the
opinion of the Tashbetz as cited in the Ketzot.Thus, presenting daughters with a
share in the estate through the mechanism of a Sh&tzi Zachar or a
contemporary variation thereof does not consti@lation of the spirit of Jewish

not acting properly, and as a result he transfealienf his assets to others, he shouldlaw. For a somewhat different approach to thisdssee Rav Feivel Cohen's

be "remembered for good." The Gemara (BaueaBEB3b) indicates that the
Halacha follows the first opinion. The Gemara pnés¢he authoritative words of
Shemuel that one should not engage in "Avurei Aatasg(disinheriting the Halachic
heirs) even from a bad son to a good son. Thigapis codified by the Rambam
(Hilchot Nachalot 7:11) and Shulchan Aruch (Choskiishpat 282). It should be
noted that the term "Ein Ruach Chachamim Nochamkiei" is not a mild rebuke.
The Rashbam (commenting to Bava Batra 133b s.y.éxlains this phrase to
mean that Chazal are profoundly disturbed by someginheriting their Halachic
heirs. The Rashbam's comments are cited by the 8&fia 282:2), one of the
premier commentaries to the Choshen Mishpat secfitive Shulchan Aruch.
When is Disinheritance Permitted?  As we haeationed, the Gemara
specifically mentions that one should not disirteftbad" son in favor of a "good"
son. The reason given is that one does not know wiidecome of the "bad" son's
descendants. Perhaps they will be righteous ahdegerve the financial support of
their ancestor. The Sema (282:1) adds that the' '$zadshould not be disinherited
even if the he did not demonstrate proper respedti$ father during his lifetime.
Nevertheless, Rav Moshe Feinstein (Teshuvot Igmshéd C.M. 2:50) rules that if
the "bad" son has completely abandoned a Toradtyliée he may be disinherited.

Kuntress Midor LeDor (pp. 43-44). We notest leek that the Ketzot mentions
the option of leaving a daughter a full share & Yterushah and that Rav Asher
Weiss reported that Rav Akiva Eiger wrote a Shtel&@n Zachar for his daughter
upon her marriage to the Chatam Sofer. Rav He&tfechter, in turn, told me that
today one should give his daughters a full shatkérlYerushah lest there be
bitterness and acrimony in the family. LikewisewRitzchak Herzog (Techukah
LeYisrael Al Pi HaTorah 2:110) records that the é@nauthor Shemuel Yosef
Agnon told him that in pre-war Galicia, a great €idic Rebbe died and his sons
asserted their Halachic right to the entire Yerbshathe stern disapproval of the
entire Jewish community in the region. Rav YaaKaminetzky (cited in Emet
LeYaakov 455) expresses a similar sentiment stdtingoday's times, it is proper
for the daughters to receive an appropriate stfate@state, and it is not considered
Avurei Achsanta. However, the sons should alseivean appropriate share of the
estate." Rav Yechiel Michal Tukachinsky (Geshe€Haim 1:41-42) espouses a
similar approach. Rav Binyamin Rabinowitz-Teumimgn essay published in Rav
Herzog's Techukah LeYisrael Al Pi HaTorah 2:224&6lains that in an age
when women are expected to contribute to the fiashmaell-being of their families,
daughters also need a share in the Yerushah.isTiis the ideal, as the Torah

Rav Moshe explains that in such a situation, highly unlikely that a descendant of would prefer that the women not be burdened withrftial responsibilities.

such an individual will lead a Torah lifestyle (farther discussion of this issue see
Teshuvot Maharam Schick C.M. 43 and Teshuvot DoMaisharim 1:97). It
should be noted that Rav Moshe penned this respoimsi965, prior to the
emergence of the "Baal Teshuva movement." Todéynidt so unlikely that a
descendant of one who has abandoned a Torahlifegtyreturn to the proper path.
Thus, Rav Moshe's ruling may no longer be appliaiibreover, Rav Moshe does
not absolutely forbid one to leave assets for lletio has abandoned the Torah.
Indeed, in many instances a child's alienation fimrah may be deepened if he is
disinherited. These matters are complex and varg frase to case. A Rav and
competent attorney should both be consulted ifi@feced with this problem due to
the complexity of both the Halachic and legal issingolved. to disinheriting a
child who has abandoned a Torah lifestyle is tat#ish a trust which, if carefully
and properly planned, will reward the child for adhg to Jewish tradition. The
trustee may be given the discretion to allocateeypdor many purposes, so that he
may choose to expend funds to pay for Yeshiva aaugaDrthodox summer camps,

Interestingly, Rav Ovadia Yosef (Teshuvot Yabia ®B€.M. 9) permits giving a
son who studies Torah full-time most of the Yerushmovided he leaves a
significant sum to his other sons.

Disinheritance in Favor of Charity = The Raamal later authorities differ
regarding how much of a person's estate may bgragsid for charity as opposed to
the Halachic heirs. The Rama (Shulchan Aruch Y@rehh 942:1) seems to permit
one to donate his entire estate to charity. Rava\Eiger (ad locum s.v. Kol),
however, cites the view of the She'iltot that dmeusd not divert more than one-third
of his estate to charity. The Aruch HaShulchai(¥249:1) rules that one may
leave up to half of his estate to charity. Itdsgible that if the estate is unusually
large one may leave a much larger percentage eftasge to charity, as the Halachic
heirs will nevertheless receive a sufficient amafrrhoney (following the example
set by Warren Buffet — see Kiddushin 31a that Bhesld draw a Kal VaChomer
from the actions of Dama ben Netina). Rav Feivahéh, though, wrote to me that
even a very wealthy person should follow the Arbi@Shulchan and not give more

and visits to Israel. This must be drafted in anea which avoids religious dictates than half of his estate to Tzedakah following t&soning presented in the Aruch
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HaShulchan. One should consult his Rav regardiogtzhis issue. Generous
charitable bequests are encouraged to addressétie af the Neshamah of the
testator. The Gemara (Ketubot 67b) records thatWkaa had donated a
considerable amount of money during his lifetiriawever, prior to his death, he

donated (according to the standard version ofetk half of his estate to Tzedakah.

He explained, "I have prepared few provisiongHtierlong trip that | am about to
embark on." Mar Ukva was concerned that he woatchave sufficient merit, as he

4. Moshe Sees The Burning Bush. While Moshe waéidian, Pharaoh died.
Pharaoh's successor intensified the Israeliteseepion and the Israelites cried out to
Hashem for help. While tending Yisro's sheep, Mastve an amazing sight -- a
thornbush which burned but wasn't consumed. Asazedyin wonder, Hashem spoke
to him for the first time, commanded him to rembi@shoes (since it was holy
ground) and informed him that he was to be Hashemésenger to take the
Israelites from Egypt into Israel.

was about to enter the world to come. This ideei®loped at length in the Chafetz 5. Hashem Assures Moshe That He Is Worthy To Odslisraelites. Moshe told

Chaim's work Ahavat Chessed Inyanei Gemilut Chassadthe footnotes.
Accordingly, Rav Feivel Cohen wrote to me thasiappropriate for Rabbanim and
financial advisors to urge people to leave conaiolergifts to Tzedakah in their will.
Rav Hershel Schachter (Tradition 29:4 p.90) castithough, that, "It should be
emphasized that it is prohibited to pressure giéeple, weak in mind and in body,
to bequeath their monies to charities against thisines."  Rav Elazar Meir Teitz
told this author that his father Rav Pinchas Taitizstrongly urged his congregants

Hashem that he was unworthy of this awesome tagk;lashem assured him that
He would assist him. Moshe asked what reply heldrgive when the Israelites
would ask for G-d's name. Hashem replied that Hdddoe revealed by the
declaration, "Eyeh Asher Eyeh" ("l will be what ivMbe"). Moshe was then told to
tell the Elders of Israel of Hashem's appearandetsat they were to demand that
Pharaoh allow the Israelites to offer sacrificeblé&shem in the wilderness. Pharaoh
would refuse, but Pharaoh would thereafter be emlity Hashem's plagues and

to leave at least ten percent of their estatehdaty. Rav Elazar Meir added that hisforced to relent, and the Israelites would leavepEtaden with riches. Moshe

father did so in his own will. It also should beted that a trust can be established
that will motivate children to give charity throumit their lives. One should consult
his Rav and attorney about this issue.

Conclusion  Whatever mechanism one usesmpigowith the Torah
requirements of Yerushah, it should be handled eatle and sensitivity for all
people involved, with consideration of fundameiitatah values and recognition of
the importance, if not obligation, of bequeathingsthing to Tzedakah. Next
week (I'Y"H and B"N), we will discuss the issue iefrig wills and other health care
matters.
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SHEMOS 5757

A. Summary

1. A New Pharaoh Oppresses The Israelites. Yaakescendants were now all in
Egypt, where they flourished in numbers. A new Bbhr fearful that the Israelites
would join his enemies in overthrowing him, institd a policy of oppression to
reduce the Israelites to slaves. Supervised by taslemasters, the Israelites were
forced to build the fortresses and storage citi€itbom and Rameses. Despite
Pharaoh's efforts to reduce the Jewish birth itadtgadily increased, leading

protested that the Israelites would not believe, frereupon he was given the
power to perform three miracles to convince them,(his rod would turn into a
snake and vice versa; his hand would contract $gpmad then be cured; and he
would turn water from the Nile into blood). Moslséll hesitant, protested that he
did not have the requisite speaking ability, busaasured that his brother Aharon
would be his spokesman.

6. Moshe Meets With The Israelites. Moshe metrdhat Mt. Chorev and told him
what had happened. Upon reaching Egypt, they assérfite Elders of Israel and
told them Hashem's words. After Moshe performedhfracles, the Israelites
affirmed their belief that Hashem was answering ttrées for help and bowed down
to worship Hashem.

7. Moshe and Aharon Meet With Pharaoh. Moshefdradon appeared before
Pharaoh and asked him to let the Israelites galaliner offerings to Hashem in the
wilderness. Not only did Pharaoh reject their ratjusut he imposed even harsher
decrees against the Israelites -- they now haélteed the same amount of bricks,
but would not be given straw to help them buildhhieks. The overseers flogged the
Hebrew foremen because they were unable to petfisnmpossible task. The
Israelites' appeal to Pharaoh for mercy was rejemtel they blamed Moshe and
Aharon for worsening their situation. In respors&lbshe's expressions of
frustration, Hashem assured him that Pharaoh wexddtually be compelled by
Him to let the Israelites go.

B. Divrei Torah

1. Lilmode U'lilamed (Rabbi Mordechai Katz)

a. The Israelites' Suffering In Egypt. Among ¢xplanations for the Jews' suffering
in Egypt are the following: (a) the Jews' travaikre a means of refining and
purifying the new Jewish nation. (Sefer Yalkut Meboez.) In this view, Egypt was
the "iron furnace" which helped mold the Jews mtwoly and cohesive people. Their
impurities were removed and the experience gava the common bond making
them ready for "Matan Torah" (receiving the Torah)this way, they were like iron,
which must go through fire before it loses its drand becomes hardened; and (b)
the oppression in Egypt helped the Jews bettereajate Hashem's bountiful gifts.

Pharaoh to order the Hebrew midwives to kill mafants at birth. However, fearing The harder it is to attain something, the more areke it is when attained. After

Hashem, the midwifes disobeyed Pharaoh, leadingdhecree that every newborn
Jewish male be drowned in the Nile.

suffering in Egypt, the Jews were in a positiofulty value their freedom as a
nation under Hashem's guidance and eagerly adeeppiritual nourishment of the

2. Moshe is born; Moshe is adopted By Pharachtsgbter. Amram and Yocheved, Torah.

members of the tribe of Levi, gave birth to Mosbersafter Pharaoh's death edict.
(They had two prior children, Miriam and Aharonftek Yocheved could no longer
keep Moshe's birth a secret, she placed him inrlaim the Nile (under Miriam's
supervision). Pharaoh's daughter came to batleilile, saw the ark and sent one
of her maidens to fetch it. She realized that & &a{ebrew child and, moved by
pity, decided to adopt him. Miriam came forward avasb allowed to find him a
nurse, whereupon she returned with Yocheved, whddwaise Moshe and teach
him the traditions of his ancestors. Moshe wasrtd&ehe palace, at which time he
was named "Moshe" ("drawn out of the water").

3. Moshe Kills An Egyptian Overseer. After he maatured, Moshe went to be
among his fellow Israelites and observed theiresirf§. One day, he noticed an

b. Moshe as Leader. Why was Moshe chosen tadedelvs? Among other reasons,
Moshe directed his heart and mind the share theriexges of his fellow Jews.
Although he enjoyed the privileges of a palace ingfimg, he empathized with the
plight of those Jews who were enslaved. This quefitoncern for others helped
make Moshe an outstanding leader.

¢. The Burning Bush. In Shemos Rabah, Chazal sffecral explanations for why
Hashem appeared to Moshe in a burning thornbusthgahornbush is a seemingly
insignificant creation, small and apt to cause path its prickles; Hashem wanted
to point out that even the "lowest" of creations n@raculously become inflamed if
filled with the Divine spirit (a lesson that evdrethumblest person can make history
if filled with Hashem's holy spirit), and to shovis-empathy for the "lowly"; (b) one

Egyptian overseer savagely beating an Israelite seming no one else around, killedonly encounters pain taking one's hands out, riingithem into, a thornbush;

and buried the overseer. The next day, Moshe ietedv in a quarrel between two
Israelites, during which one of them asked him Wwhavas to judge them and

similarly, the Israelites were first welcomed inyiay but were later prevented from
leaving; and (c) just as the bush was not consuthedlews of Egypt (and in

whether he intended to kill them as he had killegldverseer. It now being clear thatsubsequent generations) would not be destroyed.

his act was known and he was in grave danger, Mtesthéo Midian (in the Sinai's
southeastern region). He came to a well where ¢teqied the seven daughters of
Yisro (Midian's spiritual leader) from unfriendlizepherds, following which he was
welcomed by Yisro and tended his sheep. Moshe s@oried one of the daughters,
Zipporah, and they had two sons, Gershom and Elieze

2. Growth Through Torah (Rabbi Zelig Pliskin)

a. Try to help others even if think you won'teerd; frequently, you'll accomplish
more than you imagined. The Torah says that Phardahghter "stretched out her
arm" and took the ark containing Moshe. Rashi eémplthat she stretched out very
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far and was able to miraculously save Moshe. Thed¢dRebbe said that this manna, etc. -- that would lead to their completd ererlasting faith in Moshe and

teaches us that we must do everything in our ptoveave someone, even if we Hashem.
think we can't succeed. We can, with Hashem's bétkn accomplish much more
than we imagined. 5. Love Thy Neighbor (Rabbi Zelig Pliskin)

b. Learn to see others' suffering. In discustiegstatement that "Moshe saw their a. We must feel the suffering of others, evenniheeans a loss of our own
[his fellow Israelites] suffering”, Rashi notesitihe made a special effort that his  personal pleasure. Moshe went out from the lux@itheroyal palace to see his
eyes should see, and his heart should feel, thfarig. Rabbi Aryeh Levin stared fellow Israelites' suffering; we, too, must "go 'btd see and respond to others'
at each of his students as they entered the sshdbht he could assess and addresssuffering.
their individual aspirations/needs -- e.g., who wasious to learn, who was b. We must be happy for others' good fortune d'vhen he [Aharon] sees you, he
preoccupied; who was hungry, who lacked adequathicy. will be glad in his heart". The Midrash states thharon merited wearing the

c¢. You ultimately help yourself when you helpeth Moshe saved Zipporah at thebreastplate (which was worn by the High Priest wieserved in the Holy Temple)
well; she later saved his life. The Chofetz Chaaches that, while it shouldn't be as a reward for his unreserved happiness uporirggédoshe (he wasn't jealous of
our motivation for doing kindness, all acts of kieds we do for others are Moshe's leadership position).
eventually repaid. One can never know how Hashdhsevid aid, and therefore, one
must always practice good deeds for they may soynade directly beneficial. 6. Wellsprings of Torah (Rabbi Alexander Zusigéé&man)
Rav Yecheskel Landau once noticed a gentile bayeghg and crying in the winter ~ The Attribute of Modesty. And Moshe said to Hash&WVho am |, that | should go
cold. Rav Landau tried to calm him and asked hiratwas the matter. The boy  to Pharaoh . .. " Moshe, as humble as he wasiatidonsider himself worthy of
replied that he had been sent by his parentsitessak wares, but thugs had stolen being the deliverer of the Jewish people. Thereppashem answered him that his
all the money he made. He was afraid to face hisnpgpennyless. Taking pity, Rav very question was proof of his fitness for the tasishem calls only on those who do
Landau gave the boy some of his own money whiclbdyeaccepted most not think overly highly of themselves. Thus, ofthit mountains, Hashem chose
gratefully. Many years later, on Erev Pesach, Ravdau was preparing the Seder lowly Mt. Sinai as the place upon which to give Therah, for while the higher
when he heard a knock at the door. He opened thretaldind a tall gentile youth. mountains boasted of their heights, Mt. Sinai remdilittle in its own eyes.
The youth said, "Don't you remember me, Rabbi? tteboy you once comforted Similarly, since Moshe remained little in his owres, he was worth of leading the
by giving me money in the street. And now | haveedo return the favor which | Jewish people. (Avnei Ezel)
have never forgotten. | overheard the non-Jewigersaalking about how Jews
always buy bread from them right after Pesach wihey have none of their own. | 7. Living Each Day (Rabbi Abraham Twerski)
heard the baker say that this year they are plgrnipoison the bread and in this The Meaning of Empathy. Rabbi Yeruchem Levowtrhs out from this Parsha
way kill all the Jews and | thought you should krtbig." Rav Landau thanked the the meaning of true empathy. He draws upon a cornfreen the Midrash which
youth and told his fellow Jews that because ofstake in the calendar they should Rashi quotes in this week's Parsha: "And it wakase days that Moshe grew up
refrain from eating bread an additional day. Whenliakers complained to the king and went out amongst his brethren and saw theiaitea' Rashi comments that
that the Jews were not buying bread from themesdlways did, Rav Landau said Moshe put his "eyes and heart into suffering witmt." Moshe did not merely

that he would buy bread, provided the bakers tobiteafrom it first. When they observe their distress; rather, he threw his ehéieg into understanding the depth of
refused to do so, their evil plot was revealedthedlews of the town were saved, their distress, to know every tiny detail of it.tBit does not stop here. The Midrash
thanks to Hashem's help and Rav Landau's kindo¢ks boy! goes on to say that Moshe put his shoulder uneérltdad and shared the burden

d. Serve Hashem by acting in an elevated manrdifficult situations. Hashem with all his brethren. This was no so much to tieém, says Rabbi Levovitz, since
told Moshe "the place upon which you are standirgatcred land". The Chofetz Moshe could only provide a limited amount of hestich a multitude. Rather, he
Chaim teaches that this means that the exactisituatwhich you find yourselfis ~ shared in their hard labor so that he could trhres in their pain, exhaustion and
sacred; if your life situation is difficult, it isxactly in that situation that Hashem crushed spirit. Then, and only then, could he bly #mpathetic. As Pirke Avos
wants you to serve Him. (As Chazal teach "accortbrife difficulty is the reward"; teaches, sharing in another's burden is an eddentibe acquisition of Torah. It is
the Chofetz Chaim said "a fool makes mud out oflgolit a wise person makes goldfundamental not only for mitzvos between man and,rbat between man and G-d

out of mud".) as well. Since true empathy is essential for Tooak,can't be truly Torah observant
if one is derelict in this trait. Ritual piety wiht sharing in others' burdens is not
3. The Chassidic Dimension (the Lubavitcher ReBabbi Menachem M. Torah observance. The natural feelings people bawse them to isolate themselves
Schneerson, z'tl) (the Lubavitcher Rebbe, Rabbiddikeem M. Schneerson, z'tl) from others who are suffering. For example, we alovant our meals disturbed by
a. Counting By Names. The Parsha begins "Ancthesthe names of the children the thought that there are people who are startding.Torah observance is not
of Israel who came to Egypt . . . ". Rashi noted tAlthough He counted them by  designed to provide one with maximum comfort; tioeah requires us to investigate

name while they were alive, He counted them agién tneir passing in order to the depth of other peoples' distress and, as Miighéel along with those who
make known (and demonstrate) His love for themtHey are likened to the stars, suffer. This is true empathy.
which He takes out and brings in by their numbedsrzames". Why by both

numbers and names? Counting emphasizes commas)aldiemes emphasizes 8. Ve-She-Non-Tom (Rabbi Elias Schwartz)

individuality. Each Jew is counted among (and pgrthe Jewish community and "Achdus" (Unity). One of Pharaoh's harshest decveas when he said "Do not

Hashem, but has his/her own name and unique @saliiashem'’s love recognizes continue to give them straw with which to make ksidut let them gather their own

this duality of each Jew. straw. Yet, they must produce the same amountsaifsdas previously. Reb David,
b. Defying Pharaoh. When Moshe and Aharon rel&igshem's message to the Rebbe from Laluv notes that Hebrew words forridt continue” are spelled

pharaoh, he responded: "why are you distractingé¢iople from their work? Get without an "aleph”. Yet, in the sentence quoteis, $pelled with an aleph. This

back to "your own business". Chazal teach that ldo&haron and the Levites changes the meaning of the meaning, for it derired the root letters meaning "to

weren't subject to slave labor. As Rambam expl&haraoh permitted the Jews, as gather together". This was also part of Phara@itsee; not only were they not given
was customary in every nation, to have their wessqns and teachers and this was straw, but they were commanded not to gather tegatigroups. Pharaoh wanted to
the Levite's task. However, the idea that they Ehdisregard their brethren's plight destroy the unity of the Jewish people. He knewakdong as the Jewish people
and "mind their own business" was Pharaoh's, detsh, attitude. We must were together, they could withstand any harsh deznel would eventually triumph
improve our own physical and spiritual lot, but maiso look out the physical and over their troubles.

spiritual betterment of others.

4. Majesty Of Man (Rabbi A. Henach Leibowitz)

Trust Through Torah. Moshe's hesitancy to asdaatership wasn't based upon
his concerns about taking the Israelites out ofE¢gfter all, what enslaved people
would refuse his offer to lead them out of slaviry&ther, the Ramban explains that
he feared that they wouldn't follow him into Israglere they would be confronted in
battle by seven powerful nations since he wasumat lsow he could assure them that
he could guide them safely to inherit the promised? Hashem responded that,
after receiving the Torah at Mt. Sinai, the Jevgisbple would have absolute trust in
Moshe. It was the Torah -- not the ten plaguedtiggl of the Red Sea, giving of
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