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Do you remember where you were on September@d1 21 am sure you
do. Do you remember where you were on Novembe2@01? Probably
not, but | do. That was the Shabbos my wife anatl fo take our son
Jonah, who was then eight years old, to the hdsgfita which he was
diagnosed with cancer. Through the grace of Hashamwith the
participation of our doctors and friends, Jonahlieen cured. Children
with serious illness face a host of challengesuumerous fronts,
challenges that immeasurably compound the difficefitheir arduous
struggle to combat the disease itself. Througbauobrdeal, Chai Lifeline
stood by our side and helped Jonah and us tremslyd&tom providing
our children with big brothers and sisters, ematiGupport, providing us
with home cooked meals in the hospital and sendtimgih to Camp
Simcha, in the Country where he always had a blabkti Lifeline is a not
for profit organization dedicated to helping chéldrsuffering from serious
ilness as well as their family members. Chagliife addresses the full
spectrum of needs, from logistical to social, ratiomal to psychological.
Chai Lifeline reaches out not only to patients, &lab to parents, siblings,
classmates, school faculty, and the community dis wienah is now a
healthy 15 year old. As a means of Hakoras Ha Fankfulness and
appreciation, Jonah will be running in the ING Midvwtarathon on
Sunday, January 25, 2009 to raise money for Cligliné. Please help
Jonah reach his goal of $10,000.00 by going teviissite,
http://teamlifeline.org/mypage.php?myid=55292 aadtdbute, or please
mail your checks payable to: Chai Lifeline c/o Asdbedrg, 309 Barr Avenue,
Woodmere, New York 11598.
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From: yatedusa@yated.com Date: Thu, 7 Aug 2@080t42 -0400
(EDT) To: <usa-weekly@yatednews.com> Subject: EBTUSA
WEEKLY 08-08-08

Halacha Discussion by Rabbi Doniel Neustadt

When Tishah b’Av Falls on Sunday It is faillgcommon for Erev
Tishha b’Av to fall on a Shabbos. When it doest dees this year, many
of the distinctively somber practices of Erev TisleAv are modified or
done away with so as not to infringe upon the kaod oneg of Shabbos:

On Shabbos: ? If one can occupy himself on Shahieoon studying
topics which pertain to Tishah b’Av or to mournifg, should do so.1 If he
cannot, he may study what he does ordinarily.® duistomary that Pirkei
Avos is not studied on this Shabbos.3 ? The wwwdah ha-mafsekes
restrictions do not apply on Shabbos. At the lasalbefore the fast —
which is seudah shelishis on Shabbos — one mayeatand drink wine
and consume whatever food he desires.4 One shotldawever, state
explicitly that he is eating in order to have sgtnfor the fast.5 Some
poskim hold that it is forbidden to swallow a filat makes it easier to fast
since that constitutes preparing on Shabbos fazekday.6 Others,
however, permit doing so0.7 ? Eating seudah sheligith family members
is permissible. Company, however, should be avoidedless one usually
has company for seudah shelishis.8 Birkas ha-Mazmnbe said with a
zimun. Zemiros may be sung, even by one who doeslways sing
them.9 ? Eating, drinking, or washing any pathefbody is permitted
until sunset only.10 If one recited Birkas ha-Mabefore sunset, he may
eat or drink until sunset.11 ? One may sit onaraimtil nightfall (tzeis
ha-kochavim).12 ? Since it is not proper to weaatos clothes on
Tishah b’Av, it is recommended that one changée®fter nightfall, but
before Ma’'ariv.13 Baruch ha-mavdil should be rethefore changing into
weekday clothes.14 ? No preparations for Tish&ly may be made until
Shabbos is over. Tishah b’Av shoes or Kinos (urdasdied on Shabbos)
may not be brought to shul until nightfall, everaimarea with an eiruv.15
Motza'ei Shabbos: ? Shabbos shoes may not bevegmtil nightfall.
The custom in many places16 is to remove them sdigng Borechu at
Ma’ariv. Others remove their shoes after recitirgi&h ha-mavdil but
before Borechu, provided that it is already nightfd This option is
advisable for large groups of people (such as granorder to avoid a
long break between Borechu and Ma’ariv.18 ? Atatnantanu is said in
Shemoneh Esrei. Women who do not recite Ma'arivtreraember to
recite Baruch ha-mavdil at the conclusion of Shatlfd ? After Ma'ariv
but before the reading of Eichah, a candle20 @it Borei me’orei ha-eish
is recited. If one forgot or failed to do so, Bame’orei ha-eish may be
recited anytime throughout the night.21 ? Custdmwm&orei me’orei ha-
eish is recited by one person for the entire cayagien. It is proper,
though, that all the listeners sit down while thesbing is recited.22 ?
Preferably, women should listen to Borei me’oregfish recited by a man.
If they cannot do so, it is recommended that tleejte their own blessing
over a candle, but they are not obligated to d®3d& Some permit folding
the tallis as on every motza'ei Shabbos,24 whiest are stringent.25 ?
Dirty dishes from Shabbos should not be washed Sutiday after
chatzos,26 unless they will attract insects, €n.Sunday: ? Before
breaking a fast because of illness27 or to celelardiris milah,28 Havdalah
should be recited. Many poskim hold that wine apgrjuice may not be
drunk, and Havdalah should be recited on a Shelh&k@rage such as
beer, coffee, or tea (with or without milk29).30ad%her option is to use
wine or grape juice, but have a minor (preferalefyzen the ages of 6-9)
drink the wine. Other poskim allow even an adulifiok the minimum
amount31 of wine or grape juice.32 ? There ar®waviews among the
poskim concerning the recitation of Havdalah fomem who are not
fasting (due to illness, pregnancy, or nursing)l82 preferred option is
that the woman’s husband (or another man) recitelddah34 and that she
or a minor drink the beverage.35 If that cannoatsenged, most poskim
allow her to recite her own Havdalah.36 If she carom will not, there are
poskim who permit her to eat without reciting Haatia37 ? Most poskim
hold that minors do not need to hear or recite ldaidbefore eating.38 A
minority opinion requires them to do s0.39 On Synoight: ? After the
fast is over, one may not eat until Havdalah igedc\Women should hear
Havdalah from their husbands or a neighbor.40idf dkifficult for a woman
to wait for Havdalah, she may drink before Havdalatrinking is not
sufficient, some poskim allow her to eat withouatireg Havdalah while
others hold that she should make Havdalah herself.4lavdalah may be
recited over wine or grape juice, and it need ragilien to a minor to
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drink.42 ? Only the blessings of Borei peri haega&nd ha-Mavdil are
recited. Borei me’orei ha-eish is not recited, eif@me forgot to recite that
blessing the previous night.43 ? When Sundayeigehth of Av, it is
permitted to take a haircut, shave, do laundry, dathe and recite
Shehecheyanu immediately after the fast. Meat a@nd {(@ther than the
wine from Havdalah) should not be consumed ungilrtext morning.44
Listening to music should be avoided until the magrning.45 When
Sunday is the ninth of Av, as it is this yearo@lthose activities are
forbidden until chatzos on Monday.

Footnotes 1 Chazon Ish, quoted in Orchos Rabi#il36. 2 Mishnah Berurah
553:10. One may fulfill his obligation of ShenayMikra v'Echad Targum. 3
Rama 553:2. 4 O.C. 552:10. 5 Shemiras Shabbdkkasah 28:77 6 Piskei
Teshuvos 553, note 13, quoting Rav S. Davlitskig #iso questionable whether or
not these pills are considered medicine which nuiyba taken on Shabbos. 7 See
Kol ha-Torah, vol. 61, pg. 59 and vol. 64, pg. 28Mishnah Berurah 552:23. 9
Igros Moshe, O.C. 4:112-1. 10 Mishnah Berurah 882nd Sha'ar ha-Tziyun 22.
See Chayei Adam 136:1 and Kitzur Shulchan AruchIL26ncerning washing. 11
Sha’ar ha-Tziyun 553:7. 12 Salmas Chaim 4:4-28teglin Shemiras Shabbos
K’hilchasah 62, note 88. 13 Chazon Ish (quoteBhamiras Shabbos K’hilchasah
28, note 178); Moadim u’Zemanim 7:256; Shevet hai-Ze77. At the very least,
Shabbos clothes should not be worn during the mgaafiEichah. 14 Mishnah

The fast is postponed until Sunday. Bathireisnitted on Rosh
Chodesh. Marital relations are forbidden on Bridight. Washing any
part of the body with hot water is forbidden on 9tbet. When Tisha B'Av
falls on Shabbat or Sunday, the main changes are:

There is no special Seuda Hamafseket beforeattte fSome of the laws
of Tisha B'Av begin only at nightfall on Saturdaglt, instead of at sunset.

Havdalah is postponed until Sunday night. 2. MVRisha B'Av falls on
Shabbat and is postponed until Sunday, is the giregeveek considered as
"the week in which Tisha B'Av occurs"?

There are different opinions about this. Therfor

One should be strict about this concerning latingeand haircuts.

One may be lenient about matters concerning er@itvine, cutting
nails, and making clothes.

3. May a woman immerse in a mikveh on Friday night is Tisha B'Av?

Yes. In this case, marital relations are perihitte

4. Are there any changes to the prayers in itoiaton?

Tzidkas'cha is not said at Mincha.

Pirkei Avot is not said at Mincha.

5. May one hold a public kiddush on this Shabbat?

Berurah 553:7. 15 Shemiras Shabbos K'hilchasafi72816 Based on Rama 553:2 |f the kiddush can be held on a different Shalibst preferable to defer it.

as explained in Salmas Chaim 1:86. 17 Rav S.Zrl#agh (quoted in Shemiras
Shabbos K’hilchasah 28, note 179); Yechaveh Da'38;3Moadim u’Zemanim
7:256. 18 Rav M. Feinstein (oral ruling, quotedHmlachos of the Three Weeks,
pg. 16). 19 Mishnah Berurah 556:2. 20 Some kgsingle candle while others
hold two candles together. 21 Mishnah Berurah 5582 Halichos Shlomo 3:15,

Devar Halachah 21, based on Beiur Halachah 213.1als 23 See Beiur Halachah

296:8, s.v. lo, Igros Moshe, C.M. 2:47-2, and ShamEhabbos K'hilchasah 61
(note 69) and 62 (note 98) who debate whether bivamen are obligated to recite
a blessing over a candle on Motzaei Shabbos. @4 Gavriel, pg. 115. 25 Luach
Devar Yom b’Yomo, quoting the Belzer Rav. 26 SaVposkim quoted in Piskei

If the kiddush cannot be held on a different $ladb- e.g. for an aufruff
(groom prior to his wedding), it is permitted.

6. May one eat meat and drink wine at the Shableats?

Yes. This is permitted even at Seuda Shlishit.

7. May one invite guests to the Shabbat meals?

Yes. However, one should not invite guests fardaeShlishit unless he
does so regularly.

8. May one sing zemirot at the Shabbat meals?

Yes. This is permitted even at Seuda Shlishit.

Teshuvos 554:21. 27 Sha'arei Teshuvah 556:1l taf the sick person needsisa g May one go for a stroll on this Shabbat?

drink of water, Havdalah is not recited (Shevet.bai 8:129). 28 Mishnah Berurah
559:37. 29 Tzitz Eliezer 14:42. Some poskim alfpwe orange or apple juice as
well. 30 Kaf ha-Chaim 556:9; Rav M. Feinstein (atding, quoted in Halachos of
the Three Weeks, pg. 19); Minchas Yitzchak 8:30jdHas Shlomo 3:16-8; Shevet
ha-Levi 7:77. 31 A cheekful, approximately 1.60ft. Since, however, Al ha-gefen
cannot be recited over this amount, this shoulfblbeved by eating cake, etc. and
the words al ha-gefen v'al peri ha-gefen can berted in the Al ha-michyah. 32
Chazon Ish (quoted by Rav C. Kanievsky, Mevaksloeaf, Sivan 5753); Rav Y.Z.
Soloveitchik (quoted in Peninei Rabbeinu ha-Griz,521 and Mevakshei Torah,
Sivan 5753); Rav Y.Y. Kanievsky (Orchos Rabbeinl4®); Az Nidberu 11:48. 33
The issue: 1) Women, generally, do not recite thwin Havdalah, since some
Rishonim exempt them from Havdalah altogether;@rEmen are not required by
all poskim to recite Havdalah before eating on aday Tishah b’Av. 34 The
husband, then, does not repeat the Havdalah faelfionce the fast is over
(Shemiras Shabbos K'hilchasah 62:48). 35 Hali@tdemo 3:16, Orchos
Halachah, note 39. 36 Shevet ha-Levi 8:129; Sten8habbos K'hilchasah 62:48;
Az Nidberu 11:48; Moadim u’Zemanim 7:255. 37 KinyBorah 5:51; Shraga ha-
Meir 1:59; Nitei Gavriel, pg. 164. 38 Rav Y.Y. Kausky (Orchos Rabbeinu
2:145); Halichos Shlomo 3:16, Devar Halachah 13; R&. Elyashiv (quoted in
Rivevos Efrayim 3:371); Shemiras Shabbos K'hilche®2:45; Moadim

u'Zemanim 7:255; Chanoch I'Na’ar 28:10. 39 Mahaigkin 2:5-72; Divrei

Yatziv 2:243; Shevet ha-Levi 7:77. There are cotifiy reports as to the opinion of
Rav M. Feinstein; see Children in Halachah, pg.. 180 Minchas Yitzchak 8:51.
41 See Piskei Teshuvos 556:2 for the various viel#sMishnah Berurah 556:3.
43 Mishnah Berurah 556:4. 44 Rama 558:1. 45 Sa&@6ha-Tziyun 558:4, who
is lenient about music for a seudas mitzvah

http://www.aish.com/tishaBavOverview/tishaBavQugw
Default/When_Tisha_BAv_falls_on_Shabbat_or_Sunday.a

Overview & Law

Special laws that applyhen the Tisha B'Av observance begins on
Saturday night

by Rabbi Elozor Barclay and Rabbi Yitzchok Jaeger

1. What are the main changes when Tisha B'As ail Shabbat or
Sunday?

When Tisha B'Av falls on Shabbat, the main charage:

When the ninth of Av is Sunday, one may not gafetroll on Shabbat
after halachic noon.

When the ninth of Av is Shabbat, one may notay@fstroll at any time of
the day.

10. May one visit family or friends? No.

11. May one learn Torah on this Shabbat?

Before halachic midday, it is permitted to ledorah.

After halachic midday, many opinions permit leagiTorah. If a person
can limit himself to the topics that are permittedTisha B'Av, it is
praiseworthy.

It is permitted to read the weekly parsha anttatsslation all day.

12. May one take pills on Shabbat to alleviatephins of fasting?

It is permitted to take them on Shabbat untikatonly if they are mixed
with a food or drink. One should preferably prephes mixture before
Shabbat.

One may take them without water even on Satunigyt, unless they are
pleasant tasting.

13. May a communal Seuda Shlishit be held inzhul

No. Everyone should eat at home.

14. Are there any changes to Seuda Shlishit?

Although any food may be served, including meat wine, and zemirot
may be sung, the mood should be somewhat subdued.

A person should not say that he is eating inramfave strength to fast,
but he may think this.

One must stop eating and drinking before sussate the fast begins at
this time. People should be reminded about thii,issinlike a regular
Shabbat.

15. Must one say Grace After Meals before sunset?

It is permitted to say the Grace after sunsedtphe should try to wash
mayim acharonim (after waters) before sunset,séjie.

16. May one say Grace After Meals with a 3-mamuzi?

Yes (unlike when the eve of Tisha B'Av falls oregular weekday, where
one should not make a zimun).
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17. May one eat or drink after Seuda Shlishit?

If one said Grace After Meals before sunset,roag eat or drink until
sunset. It is not necessary to have this in mindmdaying Grace After
Meals.

18. Which prohibitions of Tisha B'Av commenceahset?

With the exception of water, it is forbidden &t er drink anything before
Havdalah.

32. Which drink should be used for Havdalah?

One should use wine or grape juice. The persamnetites Havdalah
should drink the cup himself.

All the prohibitions except wearing shoes antihgjton a chair commence 33. Which parts of Havdalah are recited?

at sunset. These two activities are permitted oiftfall.

19. When should one change one's shoes and $itidthas?

There are two customs:

Some go to shul before nightfall and begin Maatithe usual time of
Saturday night. The chazzan should say "baruch Wdihieein kodesh
lechol," remove his shoes, and then say "barchine' dongregation should

respond to "barchu" and then remove their shoe® @ast be taken not to

touch one's shoes when removing them. The Shaloltia¢s are not
removed until one returns home after Ma'ariv. Thihe prevalent custom
in the Diaspora.

Some shuls delay the commencement of Ma'arawalg people to

remain at home until nightfall. At the time of niégdl, everyone should say

the phrase "baruch hamavdil bein kodesh lechatjibre his shoes, and

Only the two blessings "borei p'ri hagafen" ahdrhavdil." The
introductory verses are omitted, as are the blgssiner the spices and
candle.

Excerpted from "Guidelines" - over 400 commordiged questions about
the Three Weeks (Targum/Feldheim).

from Heritage House <innernet@gmail.com>eply-to
innernet@innernet.org.il  to innernet@inneworetii  date Jan 2,
2007 2:49 AM  subject InnerNet - "The Warsahe@o"

INNERNET MAGAZINE http://innernet.org.il Janya2007

* * *

"THE WARSAW GHETTO"

change into weekday clothes before Ma'ariv. Thikésprevalent custom in by Rabbi Yosef Eisen

Israel.

20. According to the first custom, may one biTiigha B'Av footwear to
shul before Ma'ariv?

Even if there is an eiruv this is forbidden, simne may not prepare on

* * *

On September 21, 1939, in a secret directivezi[[Sastapo chief
Reinhard] Heydrich ordered that all Poland's Jegvsdncentrated into
areas of large cities near railway lines, whicthalgh not openly stated at

Shabbat for after Shabbat. It is also forbiddegchtange one's shoes before the time, would facilitate their transfer to dea#imps. Numerous ghettoes
going to shul, since this is disgracing the Shalibast therefore advisable towere set up throughout Poland, the largest of wiviete in Lodz,

leave suitable footwear in shul before Shabbataanafter Shabbat.
21. Is the blessing recited over the spices?

established in April 1940, and Warsaw, set up inévaber 1940.
The physical destruction of the Jews began \kiglir deportation to the

No. It is forbidden to smell spices, since a pemnust refrain from such a ghettoes of Eastern Europe. Ghettoes were not pembalaces of

pleasure on Tisha B'Av.

22. Is the blessing recited over a Havdalah egndl

Yes. According to one custom, it is recited inldbefore the reading of
Lamentations. According to another custom, it éiteel at home before

settlement, as the SS made the Jews believe, imdup centers that
would make it more convenient either to let the deie in overcrowded
and unsanitary conditions, or to annihilate thenottyer means. Jewish
ghettoes in Poland were generally located in troegst or dirtiest sections

Ma‘ariv, if there is time. According to some opimép the blessing should beof a city, or on the outskirts of cities that ladKeacilities associated with

recited over two regular candles and not over médaHavdalah candle.

23. May one wash the Shabbat dishes on Saturglat?n

No. They may not be washed until Tisha B'Av aftem.

24. Should a person who is not fasting reciteddiah before eating?

Yes. However, if he only needs to drink wateotlghout the fast, he
should not recite Havdalah.

25. Should such a person recite Havdalah imneddiafter Shabbat. or
wait until he needs to eat?

He should wait until he needs to eat.

26. Which sections of Havdalah are recited?

The introductory verses and the blessing oveesghould be omitted.

urban living: paved streets, electricity, adequeaéer, and sewage.

With the constant influx of Jews, first from aller Poland, then from
other countries, the ghettoes became overcrowdstl tlaps, where
people died from a combination of scourges ragimgikaneously:
dysentery, typhoid, tuberculosis and starvationhéwinter, people froze
to death, especially the homeless, for there wtésdir no heating material,
and the Germans had confiscated all warm clothing.

At its peak, the Warsaw Ghetto held nearly 400,0€ople in an area of
2.5 square miles -- just a few city blocks -- esetbby a 19-foot-high wall.
As many as seven Jews lived in each room, causidigss struggles for
living space, making the slightest privacy impolssiproviding no relief

The blessing over a candle should be omitted #leady recited or heard it from ceaseless noise and bodily odors of many #rasof human beings.

at the termination of Shabbat, or if he is recitit@vdalah during the day.

27. Should Havdalah be recited over wine, grajpe,j or another drink?

According to most opinions, beer is the mostqrefl drink.

If this is not possible, some opinions preferuie of a drink that has
national importance. (A rabbi should be consulteddcertain which drinks
qualify for this purpose.) Other opinions questioe use of such drinks,
and prefer the use of grape juice.

If nothing else is available, wine may be used.

28. If wine or grape juice is used, should the be given to a child to
drink?

If a child above the age of six is available, ¢hp should be given to him.

If not, the person who recites Havdalah shoultkdhe cup himself.

29. How much of the cup should be drunk?

A cheekful only.

30. Are children obligated to recite Havdalahobethey eat?

According to most opinions, they do not recitevétidah before eating.

31. After the fast, may one eat or drink befoeyéthlah?

The Germans instituted a policy of starving teesl In Warsaw,
Germans were allotted 2,300 calories daily (notréi information printed
on food packaging in America provides for a 2,0086D calorie diet),
while Jews were allowed only 180 calories per tfag,equivalent of a cup
of Cheerios with milk. Eventually, each Jew hativ® a entire month on
two pounds bread, nine ounces of sugar, three &adf aunces of jam,
and one and three quarters ounces of fat. Meattasese were almost
impossible to find. All told, roughly 85,000 peopiecluding 20,000
children, died of starvation in the Warsaw Ghetto.

* * *

LIFE IN THE GHETTO

In Proverbs 30:8-9, King Solomon states: "Givemagher poverty nor
wealth; provide me my allotted bread... lest | meeampoverished and
steal." The Talmud remarks: "Poverty removes agoefiom his [normal
state of] mind."

The horrendous living conditions in the ghettd #re struggle for daily
survival, inevitably brought out unsavory facet$iafman character. Men
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fought one another for raw potatoes. People sndtiduel from one
another, then sold or traded it at exorbitant réedf-absorption and
preoccupation with one's own needs inured a pecstirte heartrending
cries of beggars and children starving on the stree

does not deter us. Jews come to pray in a grosgnre inside room facing
the courtyard, with drawn blinds on the windowand pour out their
supplications before the G-d of Israel in whisp&rss time there are no
cantors and choirs, only whispered prayers. Bupthgers are heartfelt; it

To make matters worse, economic conditions wetequal in the ghetto: is possible to weep in secret, too, and the gdte=as are not locked..."
there were, for example, shops, cafes and restasutaat catered to a small Torah study, despite being outlawed by the Gesnaas widespread.

number of wealthy individuals. Well-dressed coupledked side-by-side

Great rabbis resided in the Warsaw Ghetto, mostahoRabbi Menachem

with people in tatters. Eventually, however, asrthgsets gave out, all JewZiemba, the greatest Torah scholar in Poland. Qjfeat scholars and

were reduced to abject poverty.
Smuggling provided the ghetto's main economiwigct- despite the

rebbes lived in the ghetto, too, providing spitlisizccor to their fellow
Jews until the ghetto's liquidation, in May 1942bRi Ziemba himself

great risk, for German law stipulated death for exey was caught leaving continued until the very end, even refusing anrdffam the Catholic

the ghetto. Death notwithstanding, there were tlasses of smugglers:

Church to save him. He died with his people dutirgWarsaw Ghetto

those who did so for profit, and those who wereddrto do so to save theirUprising.

families from starvation. This latter group was miacomprised of young
children, who found it easier to sneak out of thettp to the Aryan side of
Warsaw. Nonetheless, many of them were caught,iihaten or killed.
Undoubtedly, the heroism of many of these chilgrerionged the lives of
numerous ghetto Jews.

The Germans established a number of factorifeighetto, which

Excerpted with permission from "MIRACULOUS JOURNE- a complete history
of the Jewish people from Creation to the presemblished by Targum Press, Inc. -
http://www.targum.com. InnerNet Magazine is pul#@gimonthly as an on-line
digest of fascinating articles from the Jewish @oflopics include relationships,
spirituality, personal growth, philosophy, incrdditrue stories, and special editions
for the Jewish holidays. Archives of past articles accessible on-line at

mainly produced shoes and clothing for the Gernmaryalews desperately http://www.innernet.org.il (C) 2007 InnerNet Magrsz Would you like to learn

contended with each other for jobs at these faphoth for the pitiful
salary given, and in the mistaken belief that waglat such plants would
protect them and their families from deportation.

What's more, German raids on the ghetto werdafdet of life.

more about Judaism with a live human being? Weaceange a study partner, either
on the telephone or in person. Check obttp://www.study-buddy.org.il Looking

for an enjoyable Israel experience? Located irQtheCity of Jerusalem, the
Heritage House offers clean and modern accommatdkatis the ideal place for
young Jewish men and women who are looking foritife place to stay while

Individual soldiers or groups entered Jewish livingarters at will, and at all qring israel. For more info: http:/Awww.heritageg.il Hear our exciting audio

hours, demanding money and valuables. Often, thesosubjected their
victims to humiliating personal searches. Thethéfsoldiers were not
satisfied, they beat or even killed the Jews. Nessdio say, there was no
legal recourse to such plunder...

One diary records the appearance of Jews in #rsad Ghetto:

"The majority are nightmare figures, ghosts ofrfer human beings,
miserable, destitute, pathetic remnants of fornuendnity. One is most
affected by the characteristic change one seéinfaces: as a result of
misery, poor nourishment, the lack of vitaminssffrair and exercise, the
numerous cares, worries, anticipated misfortungfering and sickness,

feature on the "Top-10 things to do in the Old @fyerusalem" -
http://www.heritage.org.il/top10.htm

From TorahWeb <torahweb@torahweb.org> to
weeklydt@torahweb2.org Aug 6, 2008 10:07 R&arijamin Yudin -
The Mourning Due
Permanent Link
Rabbi Benjamin Yudin The Mourning Due
|

their faces have taken on a skeletal appearane@réminent bones around There is a cryptic Gemara Bechoros (8B) thateslthat Athenians

the eye sockets, the yellow facial color, the sfaekdulous skin, the
alarming emaciation and sickliness. And, in addjtihese miserable,

brought two eggs to Rav Yehoshua and said to hirell s which of the
two is the egg of a black hen and which is of atevhen.” In response, he

frightened, restless, apathetic, and resigned ssiores like that of a hunted brought them two cheeses, and asked them: "Whichtige milk of a

animal.

"On the streets children are crying in vain,areih who are dying in
hunger. They howl, beg, sing, moan, shiver witll calithout underwear,
without clothing, without shoes, in rags, sackanfiel which are bound in
strips round the emaciated skeleton, children srallith hunger,
disfigured, half-conscious, already completely gnawp at the age of five,
gloomy and weary of life... In the early morning ttorpses of beggars,
children, old people young people, and women ang i every street --
the victims of the hunger and cold."

* * *

RELIGIOUS LIFE IN THE GHETTO

From the very beginning, the Germans bannedaelgbservance.
Synagogues and schools were shut down. Kosherhsé&ugas prohibited,
and mikvas were closed, with signs on their dotating) that use of the
facility was punishable by ten years' imprisonm@rdeath. Sabbath
observance was virtually impossible, for the Gersifanced the Jews to
work on that day and on the holidays.

Nevertheless, as in the days of Greek and Romjaression, and during
the persecution of the Spanish Inquisition, Jewsageously risked their
lives to keep the Torah's commandments. In the svof€€haim Kaplan's
diary entry for Tishah B'Av, August 12, 1940:

"Public prayer in these dangerous times is adddm act Anyone caught
in this crime is doomed to severe punishment Ifwaily it is even
sabotage, and anyone engaged in sabotage is siobgagtcution. But this

black goat and which is of a white goat?” The Mahanderstands this
challenging piece of Aggadah that the non-Jewislogiphers were
asserting that the egg is the “child” of the chitlead should inherit some
of its mother’s traits. Thus they were claimingttheogeny do not always
resemble their ancestors, and therefore the Jespite their descent from
wise and virtuous patriarchs, are no better thgbiaa else.

Rav Yehoshua countered that eggs are more likeomcheese rather
than the living tissue of birds and animals. Egus éheese are secretions
rather than offspring and therefore, need not refetheir “parent”. Rav
Yehoshua maintained his stance that Jews comespewial stock.

The Maharsha in his Chidushei Aggados to this &araxplains that each
hen symbolizes 21 days in the year, as the Gerbakged8A) taught that a
chicken embryo gestates for 21 days. The blackshtire sad period of
mourning from the 17th of Tammuz to the 9th of Aud the white hen is
symbolic of Rosh Hashanah through Hoshanah Ralaljaliful time of
atonement. The hens bear eggs namely, eventsahaptre during each of
these periods. The Athenians were charging —litth@same- the eggs are
alike, there is no difference between periods phijod that of tragedy, one
day follows another with no relief in sight to yaexile and plight.

Rav Yehoshua countered by bringing 2 cheesek,fe@mm the milk of a
different goat. The goats represent the 2 goatseo¥ om Kippur service.
The white is the goat sacrificed to Hashem, andlhek is one sent to
Azazel (scapegoat). Despite their outer appeararmtsitimate divergent
destinations, both goats produce white cheese hibityatone for the sins
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of the Jewish nation. Both hens as well lay idethggs, not dark eggs of
pain and sorrow, but white eggs of forgivenesstamk. As the 21 days of
Tishrei bring atonement and closeness to Hashenp fue 21 days of
Bein HaMetzarim bring atonement and closeness shéta.

Parshas Devorim is always read on the ShabbastprTisha B’Av. It
thus behooves us to reflect upon the followindfirat glance there is a
strong similarity between these apparently diffeteree weeks, namely

the exile, we do not even realize that this isthetnorm for the Jewish
nation. We fail too often to learn from the nichareilus experience. Thus,
while we believed we came to give comfort and ctatem to the next one
sitting on a low chair, in reality we have comestdhance ourselves, by
noting and confronting our national mourning. Thenment we internalize
“besoch shear avlei Zion v'Yerushalayim ” our fesumes a different
focus. Our tefillos are different. We then focusstrechinta b’galusa- how

both call upon the Jew to shed his artificial iatioh and focus on the starkG-d's presence is hidden from mankind, a wholesdéffit perspective on

reality at hand. It is too easy to become distchfrtem G-d — Israel - Torah
— community - chessed and to get immersed in deidds and survival.

life, where is home to the Jew, and other basieisshat our hectic
schedules preclude us from addressing. Just as vis#’'to the Beis

Therefore, these 2 periods of three weeks seraguade awakening to help HaMikdash was lir'os u lay’'ra’os- to see and bens@gehagigah 2A),

the Jewish people focus and prioritize.

Il

As we approach Tisha B’Av the restrictions agagating meat,
swimming, and buying new clothes are to strip usoofie of the
distractions that prevent our feeling the plighbtifers and indeed

similarly, our extending consolation to an avethadasha awakens within
us our aveilus yeshana.

1}

Upon reflection there are some very stark cotgtastween the personal
and communal or national mourning. Regarding theaéo there are

ourselves. It is interesting to note the formulat thshkenazic Jewry uses torestrictions; one may not over-mourn. The periodto¥a is over on the

comfort a mourner. The Sephardic community sdifiit is: “Terachu
min ha Shamayim”- Hashem should console you. Thésazic version
adds; “Besoch she’ar avlei Tzion v’ YerushalayiWwhy do we integrate
aveilus yeshana- an old state of mourning that aue fbeen observing for
almost two thousand years with aveilus chadaskedntmediate current
loss of a family member.

One possibility is to include the individual maoer with the community
and nation of Israel, as we are all mourners. Afinekin Shulchan Aruch
Yoreh Deah (335:6): The primary fulfilment of BkCholim, visiting and
attending to the sick is to pray for the invalitheTMechaber teaches that
the appropriate is to include the individual bescleblei Yisrael, among the
other sick of Israel. The Shach explains that biuging him among the
rest of the nation that need a refuah, his prayepgraded. Similarly, we
include the mourner in his personal state of mawrnogether with the rest
of Israel who are mourning for the Temple and Jdeums, and thus zechus
harabbim, the merit of the masses should assist him

Additionally, noted the Rav zt'l, we know that $teem will comfort the
mourners of Zion. Our holy literature and the hafsoof Zayin
D’Nechemta (7 Shabbosim that follow Tisha B’Av WRosh Hashanah)
are replete with this theme. Nowhere are we asafrelis comforting the
individual mourner. We therefore include the indival and pray for the
coattail effect.

A second explanation for our connecting the paabloss with the
national mourning may be gleaned from the Medr&s8i¢ha Eicha
Rabbah 25) which relates that Rabban Gamliel hegiginbor who
tragically lost a young child. Each night the mativeuld cry and the cries
awoke the great Torah sage who in turn mournethtéoBeis HaMikdash.
The story continues that to preserve the healtheoRav, she moved. The
question emerges: Why did he cry for the Churbahfar her? The
answer is that all tragedies that we experiencenatedrom Churban
HaBayis. The destruction of the Temple broughuabtester Panim- a
diminution of His Presence, Glory and Providencer. ttagedy and
countless others are a manifestation of the ChurdzBayis. It is thus
understandable that we link the person’s individosg with that of the
nation.

A third explanation may be based on Koheles (72js better to go to
the house of mourning than to go to a house ofifepdor that is the end

morning of the 7th day, and for one to extend thkgervance of shiva til
sunset would be a violation of Jewish Law. Jushssh was granted to
aveilus chadasha. Moreover, if one ceases hismedrsmurning on the eve
of a holiday, he goes immediately from shiva toghkkah, zman
simchaseinu, to the Seder and celebrates. We reasbexplain how he is
to curtail and immediately redirect his emotiomerédible resiliency is
expected and demanded of him. In sharp contras thao limit to the
mourning for the Beis HaMikdash. The Jewish peapéenot told to be
forgetful, move on, to accept our fate. In factingst that nothing less
than Mashiach will ultimately solve our nationabplems and turmoil, and
by maintaining this faith and realization comfdrétmourner that his
ultimate consolation is inextricably bound to tbahis nation. “Besoch
shear avlei Zion v'Yerushalayim " awakens not amithin us our belief in
the 12th and 13th Principles of Faith as articdldtethe Rambam (coming
of Mashiach and Resurrection of the Dead), butiwithe recipient of our
consolation as well.

| pray we will all be busy with happy occasiobst when necessary may
the above insights enhance our mitzvah of nichuefirayand focus on our
being avlei Zion v'Yerushalayim, preparing us fanare meaningful Ellul
and 21 joyful days of atonement.
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Careful Consideration of Chinuch Concessions

The idea was good in my eyes. (1:23)

Parashas Devarim begins with Moshe rabbeinuwéviethe main events
that occurred in the 39 years since the Jewishl@&gpHar Sinai. In
recalling their request to send meraglim (spiesgtonnoiter Eretz Yisrael
before proceeding to the Land, Moshe castigates fbethe disorderly
manner with which they made their request, butdreedes that "the idea

of man) and the living should take it to heart."fitét glance the last chargewas good in my eyes."

of the verse is to learn the lessons of life, ay tire taught in a house of
mourning- to prioritize one’s goals and aspiratioftse Medrash Koheles

The Talmud (Sotah 34b) deduces from Moshe'srstate— "The idea
was good in my eyes" — that he felt that it wasadjidea to send

Rabbah (7:9) understands it in the following wag: @&kindness so that onemeraglim, but Hashem did not. Hashem was awaresémating spies

will be done to you. Specifically noted: attenduadral so that people
should attend your funeral, mourn for others st ¢ftzers should mourn
for you, act benevolently so that benevolence shbeldone to you. I'd

would end in disaster, and He did not want theigoto
This is difficult to understand. If Hashem knévat the meraglim would
end up poisoning the minds of the nation againstzEYisrael, why did He

humbly add recognize and identify with the persdosd of the next one, soagree that they could go? Hashem should have tokhk] "Tell them that
that you should realize that you too are a mouiverare so comfortable in | am God, | call the shots, and | said '‘NO!"'?
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Rabbi M ottel Katz, the late Rosh Yeshivah ofZTielCleveland, Ohio,
deduces an important lesson in chinuch from tulént.

Hashem permitted Klal Yisrael to do something thatknew was wrong
when He realized they could not accept His refubah the Rosh

There are times that children want to do somagtttiat their parents deemYeshivah of Telz had to find it in himself to deteame.

inappropriate. Our parental instincts tell us yodawn the law and prohibit
them from doing what they want to do. We reasoouteelves that we are
required to be mechanech (educate) our childreshsametimes this
means that we have to say, "No."

But is it always right to say no?

And so, dear parents, must we.
Transcribed by David Twersky Seattle, WAtHnical Assistance by
Dovid Hoffman, Baltimore, MD
RavFrand, Copyright © 2007 by Rabbi YissochenBrand Torah.org.
Join the Jewish Learning Revolution! Torah.orge Dudaism Site brings

We learn from the meraglim, says Rabbi Katz, thete are times that we this and a host of other classes to you every wéisk.http://torah.org or

have to concede, even if we know that what oudodrl want to do is
wrong!

Hashem realized that the people simply wereeeady to accept His
denial of their request. Had Moshe returned frorshdan with a negative
response, they would have thought to themselvesy"ate we supposed
to go and fight against a country without sendipigs? Everyone knows
that you do not fight without intelligence i nfortica."

Had Klal Yisrael been on a high-enough spiriteeél to accept Hashem's

refusal, He would have said no. But Hashem reatized were not ready
to accept His decision wholeheartedly, so He didefoise their request.
Sometimes, notes Rabbi Katz, chinuch is all abonteding. We have to
know when our children are able to accept a "nagd'\@hen they are just
too set on doing what they intend to do to acceptrefusal.
This concept is actually mentioned clearly in Tizdmud (Yevamos 65b)

as well: "Just as it is a mitzvah to say words thitibe accepted, it is also a

mitzvah not to say words that will not be accepted.

Rabbi Motel Katz adds a personal anecdote tteat iscredible that, had |
not seen it myself in his notes and confirmed thtbenticy of the notes
with his son, | would never have included it hdree incident that he
describes, while not dated, must have occurreldarate 1940s or early
50s.

"One day, the boys came over to me in yeshivahaaked me to change
the yeshivah schedule for one night," writes R#tatz. “They wanted to
daven Maariv earlier than we regularly did.

"When | asked them why they wanted to daven ety explained that
there was a heavyweight championship bout beingtbim New York that
night, and they wanted to listen to the match enrétdio. If we would
daven at the regular time, they would miss thetfigh

"Of course the very request was inappropriatetmmention the
questionable propriety of yeshivah students listgtd a fight between two
humans trained to beat each other until one of tbaud no longer stand
up.”

"I realized that if | refused, the boys simplywanot understand why |
refused. Having grown up in America, they were atmmed to the finest,
most respectable citizens flying in from all ovee tountry to view these
matches. They considered watching or listeningpéoradio broadcast of
two adults pummeling each other a perfectly nommedins of recreation.”

"I decided," concludes Rabbi Katz, "that sincesthboys would not begin
to understand why | was refusing their requestpitld be better to allow
them to daven early and listen to the match."

I am sure that this was probably one of manycdiff dlemmas Rabbi
Katz had to face. He had learned in Telz back irofeL What would his
Roshei Yeshivah have thought of such a request?

Rabbi Mordechai Gifter often related his memoogkis arrival in Telz
and finding that the only thing that existed thewees Torah. How difficult it
must have been for a person who had been privjthess such exalted
devotion to Torah to permit his students to end #tadies early for a
heavyweight championship match.

But this was a new world. The student body of B¢lthe time was culled
from various small communities throughout the Whitates; many of
them had attended public el ementary schools inybeth. They could not
be expected to fully appreciate the value of Torah.

Of course, there are many cases in which pasgrdtsnechanchim have
to say no. But in this case, Rav Motel learned fthebest Teacher. If
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Parashat devarim
GUEST SICHA BYRAV MOSHEH LICHTENSTEIN SHLIT"A
SHABBAT CHAZON
Translated by David Strauss

ROSH CHODESH AV THAT FALLS ON SHABBAT

The haftarot read on the festivald ater special days that are
spelled out in detail at the end of tractate Madii1b). That list includes
two haftarot taken from Yeshayahu 1:

When Rosh Chodesh Av falls out on Shabbat, we: asdhaftara: "Your
new moons and your appointed feasts My soul htteg:are a trouble to
Me" (Chodsheikhem u-mo'adeikhem™) (Yeshayahu 1:14pn. Tisha Be-
Av itself, what do we read? Rav said: "How is thighfful city become a
harlot" (Eikha hayeta le-zona") (Yeshayahu 1:21).

While it may be inferred from thisation that Chazal viewed the
chapter as containing important messages thaittamg for the objectives
of the haftara, we cannot relate to this as thecedfor the haftara for
"Shabbat Chazon." For the Gemara sees the firgtraads the haftara for
Shabbat Rosh Chodesh adjusted for Rosh Chodedtufit,does not
recognize the Shabbat that precedes Tisha Be-Aaasg any special
significance that requires a special haftara.

THE SHABBAT THAT IMMEDIATELY PRECEDES TISHA BE-AV

The custom of reading a special haften the Shabbat
immediately preceding Tisha Be-Av was, howeverykndo the Rishonim,
though we find diverse customs. The Rambam (ivérision of the
liturgy) testifies that:

It is the common custom to read as the haftathemhree Shabbatot
preceding Tisha Be-Av words of rebuke; on the fiistibbat, we read as
haftara "Divrei Yirmiyahu"; on the second, "Cha2¢eshayahu"; [and] on
the third, "Eikha hayeta le-zona."

The Tosafot (Megilla 31b, s.v. Rosh Chodesh)rref¢he custom that
prevails today, and prove that this clearly folldwsnm the Pesikta (which
apparently reflects the common practice in Eretszaél during the period
of Chazal):

We do not do this, but rather we read as haftara Yirmiyahu, "Shim'u
devar Ha-Shem," and on the Shabbat before Tish&aBee read "Chazon
Yeshayahu." And the reason is that we are accustamé¢he basis of the
Pesikta to read three haftarot of doom before Tidr&\v, namely, "Divrei
Yirmiyahu," "Shim'u devar Ha-Shem," and "Chazon vashu."

If we analyze the meaning of these twstoms, rather than
content ourselves with the mere fact that this thasustomary practice,
we might be able to reach an understanding of bjextive of the haftara.
For this, however, we must begin with a more gdnetraduction.



Rebuke and Lamentation The key viottie haftara set by the
Rambam as the haftara that is read this week isxttlamatory word with
which it opens — Eikha, "How." This is, of couriee very same word that
is so familiar to us from the megilla that beasat thame, the scroll of
Eikha. Chazal discuss the meaning of the termerctimtext of the book.
The Tannaim disagree as follows (Eikha Rabba 1,1):

Rabbi Yehuda and Rabbi Nechemya [disagree]. R&thida says: The
term eikha denotes rebuke. As it is stated (Yirtmiy8:8): "How (eikha)
can you say, We are wise, and the Torah of the isondth us, etc." And
Rabbi Nechemya says: The term eikha denotes latintas it is stated
(Genesis 3:9): "And the Lord called to the man, said to him, Where are
you (ayeka)" — woe to you (oy lekha).

And when was the megilla of lamentations saibbR&ehuda said: In the
days of Yehoyakim. Rabbi Nechemya said to him: Dmesweep over the
deceased before he dies? Rather when was it said®iRg the
destruction of the Temple. This is the solutionot¥does the city sit
solitary" (Eikha 1:1).

To understand the disagreement, wet aqpreciate the
tremendous gap between the two concepts proposedrékbuke and
lamentation. Rebuke is designed to point out aopés®rrors, to explain to
him the difference between right and wrong, to ezim to repent and to
bring him to appropriate conduct. The prophets ketusrael so that they

Let us now return to the verse, "Heiltha) is the faithful city
become a harlot?" Not only must we raise a similagstion about the
meaning of the word eikha in this context, but Gthazen emphasized the
connection between the various instances of the jlgiHere too we must
ask whether Yeshayahu's goal is rebuke or lamentati

The first half of the first chaptarYeshayahu is without a doubt a
prophecy of rebuke. The prophet himself says this:

Wash you, make you clean; put away the evil ofr ypings from before
My eyes; cease to do evil; learn to do well: seelginent, relieve the
oppressed, judge the fatherless, plead for thewvi@mme now, and let us
rebuke, says the Lord: though your sins are likeglst they shall be as
white as snow; though they be red like crimsony gell be white as wool.
If you are willing and obedient, you shall eat guod of the land; but if you
refuse and rebel, you shall be devoured with ther@éwior the mouth of
the Lord has spoken it. (vw. 16-20)

These verses bring the first hathef haftara to a conclusion, with
a call for repentance and learning of lessons, lwisiclefined by G-d
himself as an act of rebuke. The chapter contimitsthe verses
beginning with, "How is the faithful city becoménarlot” (v. 21). They
include a description of a deteriorated moral stdtih is followed by
several verses of consolation, but these versestnirn to the people with
a call to repent and to desist from evildoing.idiht of this, the custom

would mend their ways, and every Jew is commanaleebtuke his fellow brought by the Rambam divides the chapter intottaftarot, this despite
Jew. We see then that the operative concept titsrlies rebuke is that of the fact that the second one is very short. Thasmseto be based on the
repentance. Its basic outlook is optimistic, fassumes that man is capablenderstanding and the assumption that "How isdltleffil city become a
of change and of renouncing his sins in the hedenanv. In this way, harlot" expresses lamentation, rather than reblikey cannot be joined
punishment will be averted, and there will be nstdection. Moreover, this together, because they are based on differentijpigs@and have different

optimistic spirit relates not only to the futureitkeven to the past. For if the objectives. Accordingly, they are read on two safaBhabatot.

rebuke is successful, then even the sins of thenglhaot condemn the
people to exile, for repentance will have its intgaed intentional sins will
be regarded as having been committed unwittingly.

A lamentation, on the other handudamentally pessimistic. It
does not come to lead a person to repent, butép wéth him over his
bitter fate and lament about it. It is based upeeping and despair in the

Truth be told, even after the degtong it is possible to approach
the event from the perspective of mourning overwtdch no longer
exists, but it is also possible to use the lestgaraed from the past in order
to repent in the present. This point is emphadigettie Rambam himself
in the famous halakha that defines the objectifélseofasts:
There are days on which all Israelites fast aant of the troubles that

face of a situation that cannot be fixed or imptbvEhe sins of the past are occurred on those days in order to stir up thetb@ard open the paths of

etched in stone and all that can be done now iheasige and feel the
magnitude of the lost opportunity and to wail thrand destruction. The
fundamental concept underlying lamentation is epentance, but
mourning.
REPENTANCE OR WAILING

Rabbi Nechemya and Rabbi Yehuda digsagbout which of the
two concepts finds expression in the word eikhawhat is the objective
of the book — repentance and rebuke or wailingrandrning? Rabbi
Yehuda sees the call for repentance as the fodire dfook of Eikha, and
he therefore explains the opening word of the taxokall to repentance.
Yirmiyahu encourages his audience to come to splrgonclusions and
change direction from evil to good. Rabbi Yehuga'sition in the
continuation of the midrash that the book was casegddrior to the
destruction in the days of Yehoyakim is of coursenected to this,
because the book's mission is to bring Israelgeneand thus to prevent
the destruction, and so it must have been compugado the destruction.
Rabbi Nechemya's dissenting view sees in the bbBkkba a work of
lamentation, wailing, and mourning. The cry of eildoes not come to

repentance. This should serve as a reminder afwarevil deeds and
those of our forefathers that were as our pressedgito the point that they
caused them and us these troubles, so that by reeniam these things we
should repent and do good. (Hilkhot Ta'aniyot 5:1)

According to the Rambam, then, thi¢ahet read during the Three
Weeks divide as follows: On the first two Shabbatetread a haftara of
rebuke and repentance, and on the Shabbat thatisielg precedes Tisha
Be-Av we read a haftara of mourning.[2]

OUR CUSTOM

We must now examine the custom #heitéd by the Tosafot and
prevails today. In light of what has been said ttansthe Tosafot seem to
have viewed the entire chapter as a single proplaecitherefore they did
not divide it into its parts, but rather they reld entire chapter as a single
haftara. It also seems that the prophecy as a vgholeld be viewed as a
rebuke rather than a lamentation, for we have @rseen that a portion of
it is clearly a rebuke. Thus, the verses of cotisolat the end should be
understood not only as a consolation for the detitmu that occurred, but
as an incentive and challenge for repentance.SHems to be the way to

elicit operative conclusions, but rather it expessshock and astonishment understand this custom, which was the ancient ousfche Pesikta.

in the face of a cruel and changed world, followting disappearance of the

pleasant and familiar world that no longer exitsus, the book was
written not before but after the destruction, f@rdrgument is: "Does one
weep over the deceased before he dies?" and tlikasooe long weeping
over the dead.

These differences in approach anspaetive underlie a
considerable portion of the laws and customs did Be-Av, but this is a
subject for a future shiur.

ONE CHAPTER — MANY PRINCIPLES

We must, however, pay attention ®ehd of the Tosafot. It
would have been possible to justify the custom withvery assertion that
in liturgical matters, midrashic sources like tresiRta have halakhic weight
that equals halakhic sources, and especially winenreflect the custom
that prevailed in their day. The custom reflectsthderstanding that the
haftara is a rebuke, and therefore it is readsisgie unit on the Shabbat
that immediately precedes Tisha Be-Av. The Tos&fmiyever, propose a
different explanation to justify our custom, bringianother halakhic factor
into the picture. They write as follows:
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We do not read the haftara of "Chazon" on ShaRbah Chodesh Av
because we maintain that there is mourning onlinduhe week of Tisha
Be-Av. Rav who says that we read the haftara oB20h" maintains that
the mourning begins immediately with Rosh Chodbslhthe law is not in
accordance with this view. So too explained RallibzEr of Metz.
Accordingly, we read as the haftara "Shim'u." Amdilarly our common
practice follows tractate Soferim, in that we r&dd-Yechal" on fast days,
even though the Mishna says that we read the higsand curses.

THE HAFTARA AS AN EXPRESSION OF MOURNING

The Tosafot are saying that the haftd "Chazon Yeshayahu"

Worms to read [the haftara] in accordance withvibes of Rav Yehuda,
but they did not listen to him. And my master Radbl@zer, ztz"l, sent to
him that Rav Yehuda bar Sheilat in the name of &aees with that
authority who said at the end of tractate Ta'dat mourning is observed
from Rosh Chodesh until the fast [Tisha Be-Av].dBia subject of
dispute between Rabbi Meir, Rabbi Yehuda and RaBémon ben
Gamliel. And we rule there: Rava said: The lawiaé¢cordance with Rabbi
Meir and the law is in accordance with Rabban Shitmen Gamliel, and
regarding both, for leniency, that nothing is fdd#n before or after, but
only during the week of Tisha Be-Av. The haftard@hazon Yeshayahu"

that is mentioned in the Gemara as the haftarasshfRChodesh Av is not a is customarily chanted with the melody used fothikand it is an

haftara of Rosh Chodesh as we have suggestedahimf rather it is a
haftara of mourning that gives expression to themmiog of the Three

expression of mourning. And even though the Shatbathich we read
this haftara is not part of the week of Tisha Be-gimce on a weekday

Weeks. Accordingly, the Tosafot argue that the Gafsatatement that we there is no haftara, the haftara is read on Shabizésed the objection

read this haftara on Rosh Chodesh Av depends eooad dispute (Ta'anit
29b) whether the mourning that precedes Tisha Bbe§ins already on
Rosh Chodesh Av or only at the beginning of thelwafeTisha Be-Av.

against my master that according to him therecsragradiction between
two statements of Rav, for regarding the Mishna &as: This applies
only before [Tisha Be-Av], but afterwards it is petted. Moreover, a

Since we rule that by strict law mourning practiaes observed only during question is raised against Shemuel from a Bardiiahnstates: The week

the week of Tisha Be-Av, the haftara must be puslfieid that week of
mourning. You might ask: Why then do we read aarafof doom on the
previous Shabbat, when there is no mourning? Thplsianswer is that
the haftara of "Shim'u" is not a haftara of mougnibut rather a haftara of
rebuke that calls for repentance (as is clear fitoervery first verse which
calls upon Israel to obey the voice of God), areddfore there is no
problem to read it before Rosh Chodesh Av. Mouriaig only be

of Tisha Be-Av, before [Tisha Be-Av] it is forbiddeafterwards it is

permitted — this is difficult according to Shemukhe implication is that it
supports Rav. [We see then] that only during theknaf Tisha Be-Av, do
we say that before [Tisha Be-Av] it is forbiddemddyou cannot say that
he said this according to the Tanna of the Misbnahe disagrees, for in
that case, why does he ask from one Tanna to titeRather it seems to
me that Rav maintains that the haftara is not absohourning like

observed in real time, and after the appropriate tias already arrived, but haircutting and laundry, but rather it is like diishment of joy. And we

rebuke is not limited to the time of wailing, bather it is fitting any time
that the lesson of the destruction is relevant.
It is clear then that, according to the Tosdfot, haftara of "Chazon" is

learned: When Av enters we diminish joy. And we wéad "Chazon
Yeshayahu" on the Shabbat that inmediately precEdes Be-Av, it
seems to me that we rely on the order of the hesniln the haftarot in

entirely a haftara of mourning. The rebuke incluttegtein is an expression Pesikta de-Rav Kahana. And the mnemonic — deshatd),arak, shadash

of the mourning that leads to repentance; it isl@groduct that expresses
the mourning, but not the goal of the prophecyhla the Tosafot disagree
with the Rambam, according to whom there are twoplpecies, one of
rebuke and one of mourning, and we clearly seeltapter's division into
separate units, whereas according to the Tosafte t only a prophecy of
mourning that is comprised of various elements.

THE ASHKENAZ| HALAKHIC POLEMIC

As previously suggested, however, it seems tthauef we wish to see
"Chazon Yeshayahu" and "Eikha hayeta le-zona"sisgge unit, they
should be defined as a prophecy of rebuke andsan &xpression of

— Divrei Yirmiyahu, Shim'u davar, Chazon Yeshayadldachamu
nachamu, Va-tomer Tziyon aniya, Anokhi, Rani kumi $0s asis, Dirshu,
Shuva. Anyone who is not familiar with the midrastand external books
should not destroy the structure constructed byattogents and their
customs. And if there is emptiness, it is he whenigty.

[1] "Three prophesied with the word 'Eikha' — Meskeshayahu and Yirmiyahu.
Moshe said: 'How can | myself alone bear your ¢@revarim 1:12); Yeshayahu
said: 'How is the faithful city become a harloteffayahu 1:21); Yirmiyahu said:
'How does the city sit solitary' (Eikha 1:1).

Rav Levi said: This may be likened to a matrom\whd three friends. One saw her

mourning. Indeed, the position stated in the Tdsaés already the subject jn her happiness, one in her recklessness, anith ree disgrace. Thus Moshe saw

of discussion during their day, and the argumesttttne haftara is not an
expression of mourning, but rather a rebuke, wiasday the Ravya, one
of the great Ashkenazi halakhic authorities oftthelfth century.

According to him, the haftara of "Chazon Yeshayakuideed appropriate

to the Three Weeks period, but the common prafilt®vs a different

Israel in their glory and happiness, and said: 'ldaw | myself alone bear your care.'
Yeshayahu saw them in their recklessness and'lsai:is the faithful city become
a harlot." Yirmiyahu saw them in their disgrace aaidl: 'How does the city sit
solitary™ (Eikha Rabba 1:1).

[2] | see this analysis as exceedingly persuasinereasonable. It should be noted,
however, that it contradicts what the Rambam say4ilkhot Tefilla: "It is the

order than that found in the Gemara, accordingfthvthe meaning of the common custom to read as the haftara on the tiveebtot preceding Tisha Be-Av

haftara does not lie in mourning.
Inasmuch as the words of the Ravya were statétbinontext of a

words of rebuke."” As we can see, the Rambam dedilhéwee haftarot as "words of
rebuke." Nevertheless, what we said still seenh&tcorrect. First, it is not clear that

halakhic polemic with his colleagues the Tosafits] they were not meantthe Rambam meant to clarify his position on thiegion when he wrote this.

from the outset for a shiur in the Virtual Beit vagh, his words allow us

to appreciate the workings of halakhic argumentatis well as the

talmudic passages relevant to the Nine Days. loitdl his words in full for

those readers who are accustomed to such textnanyho lacks the

necessary training can rely on the summary broeatiier. This is what the

Ravya has to say about the matter under discuéSefer Ravya, no. 595):
We learned in our Gemara: Rav Yehuda the soraef$hemuel bar

Second, even if his words reflect a clear positiotthe matter (and this fits in with
his position in the fifth chapter of Hilkhot Ta'gnot cited above), we can still propose
what we said as a justification of the custom &tk by the Ramban as the
common practice.
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Sheilat said in the name of Rav: "When Rosh Chodedalls out on
Shabbat, we read as haftara "Your new moons andapmointed feasts
My soul hates: they are a trouble to Me' (Yeshayatd)," that is to say
"Chazon Yeshayahu." This is not our custom; rattealways read
"Chazon Yeshayahu" on the Shabbat that inmediptetyedes Tisha Be-
Av. It already once happened that Rabbenu Efrayimted to institute in
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Kol Torah TABC

Devarim

A Blessing of Rebuke

by Shlomo Klapper

Parashat Devarim opens with Moshe rebukingj Bisrael for their

sins (see Rashi). Moshe knew of the spirituallehges that Bnei Yisrael
would face upon entering Eretz Yisrael and feaned they would
approach these challenges complacently, confidethigir ability to resist
the alien influences of the Canaanite land. Theeetoe admonished Bnei
Yisrael that they had failed before and mightdagiin unless given the
proper motivation. Moshe intended his admonitioawaken a spirit of

vigilance and self-scrutiny within the nation, whiee hoped would protect

Bnei Yisrael in the years ahead. To spare Bneélsgmbarrassment,
Moshe merely alluded to all of their sins, veilimig reproach in terms only
they would understand. However, Moshe later spepkaly about the sins
of the Meraglim, the twelve spies, and the ChelEigdel, the golden calf!
What compelled Moshe to make a contradiction betwes subtle and
open rebukes of the same sins?

Rav Ovadiah of Bartenura explains that upesring Moshe's
admonition, the Jewish people repented wholehdgridvhich point
speaking openly about their sins was not a probiRamban expresses a
similar idea regarding the brothers of Yosef, wiso aepented upon
hearing of their sins. Imrei Elimelech expands itk by quoting the
Talmudic dictum that when one repents out of lamre-fashem, like Bnei
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internetparshasheet@gmail.com  date Aug 782009 PM  subject
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Shabbos! Sincerely,

Rabbi Aryeh Striks Valley Torah High School
“...Your country is desolate; your cities arened with fire.”

(Yeshayahu 1:7) The Midrash Rabbah (Eicha 1:38)dgthe siege laid
by the Romans on Yerushalayim: The starving Jewsddvower a basket
of gold from atop the walls of the city to the enesnldiers below; the
Romans replaced the gold with wheat and sent thleebaack up. Later,
after the Jews sent down a basket of gold, the Rersent up barley.
Eventually, they sent up straw. Finally, when teed lowered the basket;
the Romans took the gold and sent back an empkgbdhe Midrash
continues, “Regarding one who has received nothorg the poor and
does not give, the Torah states, ‘And [the poosqdrshall call out against

Yisrael did, all of his intentional sins are corteerinto merits. Moshe madeyou to Hashem and you will have a sin’ (Devarim9)5: how much more

a deliberate and explicit mention of Bnei Yisraglisdeeds to inform them
that their former sins could be used as a sprimghioeattain new spiritual
heights.

Others understand Moshe's use of allusisabioke not as an attempt

s0, one who takes from the poor person and doegivefis a sinner].” In
other words, the Romans certainly sinned by takimgmoney and by not
giving us food (see Matnos Kehunah ibid.). We eaderstand the
Torah'’s expectations of tzedaka and chesed frordetésh people. We

to spare Bnei Yisrael from shame, but rather agrecf the Jewish people'scould perhaps extend these lofty standards to alaanwith refined
sensitivity to sin. A perceptive, sensitive perseeds little reminder of past character traits. The Roman legionnaires besiegergshalayim, however,

wrongdoings, and a mere hint suffices to recalkihdo conscious
memory. A less sensitive person, however, reqailasid, explicit, clear
admonition. Similarly, a major event in one's i be recalled to mind
with the subtlest of reminders, while an incidefhtninor importance
requires a blatant reminder. The fact that Mosheetyalluded to Bnei

were far from kind-hearted individuals. They weegdened, evil soldiers
who maliciously murdered and brutally tortured Jlesvish people (and
their many other victims). The horrifying descripts of the Churban, with
rivers of Jewish blood flowing in the streetsggier our imagination.
Could these cruel murderers have been expectea/ofaelings of pity for

Yisrael's sins testifies to the extreme sensitioftthe Jewish people, whosethe hungry Jews — just before they attacked usMitieash’s criticism
abhorrence and loathing of sin was such that éweslightest of reminders seems to even apply the pasuk’s higher-level remént of pure giving,

sufficed to bring them to repentance. Rav Yosefdilenotes that upon
receiving Moshe's rebuke, Bnei Yisrael did notrafieto deny their sins;
instead, they were willing to face up to their aotsl take the necessary
remedial steps to rehabilitation. A wise man oraid,sThe Sages teach,
'Dai LeChakima BeRemiza,' 'For a wise man, andialiuis sufficient.' But
what is to be done for one who is not wise? Foifdlog even a

without receiving anything in return, to the Romangheir final
judgment, will Hashem really take them to taskrfot providing the Jews
with sustenance free of charge? In addition, whygitiae this criticism in
light of all the more severe crimes they committechass slaughter of
millions of innocent Jews, acts of moral deprasijainst men and women
alike and the destruction of the Beis HaMikdashkeriz human being is

sledgehammer might not do the trick! He still may nnderstand what you created in the tzelem Elokim — image of Hashenested with a spark of

are talking about!"

Generally, the purpose of rebuke should edblshame the sinner;
rather, rebuke should be used to make people afiéne emptiness of life
when it is devoid of Hashem or Torah. Rav Michaset B/eissmand|, who

Divine spirituality that demands of him to emulhate Creator, in kindness,
mercy and many other midos. No matter how far aggemay have strayed
from tender feelings of caring and concern, hetsis the ability — and the
obligation — to be sensitive to his fellow man’sde. The Roman soldiers,

lived before the invention of the computer, reacinéalthe hidden codes of even though they were far from sensitive, werkhsiinan beings with a

the Torah and found a very interesting supporttfsridea. If a person
begins from the letter Bet in the word Devarim andnts six hundred

Divine neshama. They could have felt our pain amdehow been
motivated to feed us. This callousness is suchiauseflaw that it stands

thirteen letters, he finds a Reish. Another sixdred thirteen letters later is out even against the backdrop of their many o#reibte crimes. This

a Chaf, and yet another six hundred thirteen tettder is a Hei. These
letters, when combined, form the word Berachaha@Glethe function of
Moshe's rebuke was to transform acts of wickediméss source of
blessing for everyone involved. When we fulfill thktzvah to reproach
others for their misdeeds, we must similarly makarcthat we intend only
the best for the sinner. If rebuke is given irs flaishion, it is very likely to
succeed.

message can help motivate us to reach out to rfetiow Jews, no matter
how far from perfect they may be. Certainly, thestof our brethren are
far more righteous than the Romans were, andtitedém Elokim is
receptive to the light of Torah. As we approacahdhay Tisha B’Av, we
can also use this lesson to eliminate sinas chiifame appreciate the
greatness in every Jew, despite his or her shomgsnand misdeeds
committed against us, we will overcome the basdlag®d that led to the



Churban, and increase ahavas Yisrael that will paeevay to the coming
of Moshiach and the rebuilding of the Beis HaMikdas

http://www.chiefrabbi.org/
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[From 2 years ago - 5766]
http://www.chiefrabbi.org/tt-index.html
Devarim
The book known as Devarim ("words") was orifljnienown as
Mishneh Torah - the repetition or restatement efftbrah. Hence the
name Deuteronomy, "a second (statement of the) lamit'Moses restates,
with some additions and some omissions, both tteyiand legislation
contained in the previous three books.

forms of spirituality reflect that fact. Nowadaye wften think that G-d is
about me, not us. Nor is this new. Religion hasrofieen thought of as a
private engagement of the soul. Dean Inge definasl'lwhat a person does
in his solitude". Walter Savage Landor called adit the "audience
chamber of G-d." Octavio Paz spoke of it as "ttefqamdest fact of the
human condition".

Judaism holds the precise opposite. "It is nodgor man to be alone."
The sedra of Devarim is always read on the Shdi#fate Tisha B'av - and
there is a verbal connection between the sedréh@nobening of the Book
of Lamentations: the word eichah, "how". Moses says

How [eichah] can | bear alone your contentiousngsur burdens and
your quarrels. (Dt 1: 12) Lamentations open wlith words:

How [eichah] lonely lies the city, once so fuilpeople! Immediately we
hear that eichah is not only the word these tweeghave in common.
They also share the word levadi / vadad, meanomel, alone, solitary".
To be alone is not something to celebrate but tarmaJudaism is a
religion not of individuals but of a people. Faitbes not belong to the
private recesses of the soul. It belongs to teeni live together. Where

But there is also something new. The first vefsthe book uses a phrase people meet is where G-d is to be found.

we have not heard before in the Torah, thougtkésd@ sensitive ear to
hear it:

These are the words Moses spoke to all Israkhidé Yisrael] in the
desert east of the Jordan-that is, in the Arabgiosife Suph, between
Paran and Tophel, Laban, Hazeroth and Dizahabt(D#&) It was R.
Ephraim Landschutz [= Leczyca, 1550-1619] in hismowentary Kli Yakar
(to Dt. 1:1) who noted that the phrase kol Yisraglich appears eleven
times in Deuteronomy, exists nowhere else in theaditobooks. Until now
the Israelites have been described as bnei Yisthelchildren of Israel".
Now for the first time they are no longer the cteld of Israel - they are
simply Israel.

What does this signify? It means that the Isieelivere about to become
something they had not been before. Until now, they been linked
vertically, by biological descent. They had a commacestor: Jacob, who
was given the name Israel. They were his descesidBinéy were part of
the same family tree. They were his children.

With the subtle shift from bnei Yisrael, the dnén of Israel, to Yisrael,
Moses was preparing the Israelites for a new médeistence. Now they
would be linked horizontally, to one another. There no longer children.
They were about to become moral adults. Their waitg no longer simply

Sickness and bereavement force us in upon oesséliet in Judaism, we
pray for healing for those who are ill "in the ntid§ all the other sick of
Israel". We offer consolation to mourners with therds, "May G-d
comfort you in the midst of the other mourners wihzand Jerusalem”. We
specifically emphasize the not-aloneness of ttemill the bereaved. They
are part of a people - and that is part of theilgzathe consolation.

Likewise at a wedding, one of the seven blesqisigsva berakhot) says:
"Bring great happiness and joy to one who was hd#®n], as her
children return to her in joy. Blessed are You,d,avho gladdens Zion
through her children." It is as if the entire Jdwieople, past, present and
future, were present at the wedding, taking deliglthhis new couple.

So deep does this idea go that the word for huliifahin Judaism -
chayyim - is in the plural, as if life alone weret @ life. The word simchah
in Hebrew is impossible to translate preciselgokes not mean "happiness,
joy, rejoicing” - because each of these emotiotadés can be experienced
by someone alone, whereas simchah in Judaism atefeys to a collective
celebration. Simchah means "the happiness we slidrethers".

Jewish law tells us to make the blessing (shedyeatu), "Who has kept
us alive and sustained us and brought us to thes'ton seeing a friend
whom we have not seen for at least thirty days. @fiecifically this

a matter of a common past. They were about toecgeahared future. Theyblessing? Because, as Honi ha-me-agel says inaiheu@ (Taanit 23a):

would no longer exist in a state of dependenciying on Moses and

"Either companionship or death". A renewal of fdehip is therefore

through him, G-d, to provide for their needs, walfand safety. Henceforth nothing less than a renewal of life itself. Lifera is not a life.

they would have to take responsibility for one heot

Through this subtle linguistic shift, Moses igizating that once the
Israelites crossed the Jordan they would havedorbe a nation, not just a
family. They would have to learn to function cotleely. They were about
to create a society. They would have to fight wdesend themselves,
institute systems of justice and welfare, and l¢hennecessity for, as well
as the limits of, politics.

None of that had been necessary in the wilder@esisprovided their

Hence the remarkable ruling of Maimonides (Hilkfieshuvah 3: 11):

One who separates himself from the communityn éee does not
commit a transgression but merely holds himsetfféfiom the
congregation of Israel, does not fulfil the commaedts together with his
people, shows himself indifferent to their distrassl does not observe their
fast days but goes on his own way like one of #t®ons who does not
belong to the Jewish people -- such a person hahare in the world to
come. This is so strange a law that we have toagk and make sure we

needs, fought their battles, sent them food anéweatd gave them shelter.have understood it correctly. The person concehasctcommitted no sin -

G-d would still be with them in the future, but ymérely in the form of
miracles. No longer would it be G-d serving thepeao giving them all
they need. It would be the people serving G-d. Teat to be their new
identity. The nation would be defined by the coverbeir parents had
made at Mount Sinai. It would be their constitutitreir mission, their
task, their destiny. They were about to becomejusbindividuals, but a
people:

Then Moses and the priests, the Levites, sadl terael, "Be silent, Israel,
and listen! This day, you have become a peopleeof.ord your God. Obey
the Lord your G-d and follow his commands and dexthat | give you
today." (Deut.27: 9-10) Hence the intense peoplditimension of
Judaism. Today's secular culture is highly indiiéatic, and contemporary

except that of holding himself apart from his peoMet that is sufficient to
rob him of the world to come. Judaism is a collexfaith - the faith of a
community, a people, a nation.

This is all the more striking because Judaisenfath that ascribes radical
value to the individual: "One who saves a sindgeidi as if he had saved an
entire universe". Judaism values the individuahwaitt being
individualistic. That is a very subtle distinctiamd few cultures have ever
managed it. | once asked Paul Johnson, a Catmalithe author of the
superb A History of the Jews, what he found mostr@ssive about
Judaism. He replied: "It has managed, better thgrother culture known
to me, the delicate balance between individualaesibility and social
responsibility".
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That is the deep significance of the shift in loek of Deuteronomy /
Devarim from "the children of Israel" to "Israelfrom a group of
individuals with a common ancestry to a nation lwbbwy collective
responsibility. G-d did not choose, nor did He mal@venant with,
individuals as individuals - the righteous, theyhthe pure, the innocent,
the upright. He made a covenant with an entire lpeaghteous and not-
yet-righteous alike.

Why? Because that, we believe, is where G-d:limeisteractions, in the
life we share. That is what we seek to sanctify:rédationships between
husband and wife, parent and child, teacher aripbiisemployer and
employee, leader and follower, friend and stranglkeat - as against the
hyper-individualism of our late capitalist sociefg a lesson worth re-
learning. We find G-d in the "we" not the "I'.

From: Halacha [halacha@yutorah.org] Sent: Mgnduly 31, 2006
5:58 PM
Weekly Halacha Overview- The Reading of Eicha on Tha B'Av
RABBI JOSH FLUG
The Reading of Eicha on Tisha B'Av

On the night of Tisha B'Av, there is a itiad to read the Book of
Eicha (Lamentations). The source for this tradifoMasechet Soferim
18:5, and Eicha Rabbah, Parsha no. 3. This awtitlexplore the various
practices regarding the tradition of reading thelBof Eicha.

Should One Recite a Beracha on the Readikicha?

The Book of Eicha is one of the five megilscrolls). Masechet
Soferim 14:1, states that when one reads one divinenegillot, the
beracha of Al Mikra Megillah is recited. R. Davidudraham, Tefillot
HaPesach codifies the statement of Masechet Sofé&mmban, Torat
Ha'Adam (Chavel ed. Pg. 258) applies the statenfdviisechet Soferim
specifically to the reading of Eicha. Neverthel&ssY osef Karo, Beit
Yosef, Orach Chaim 559, notes that common praigtiterefrain from
reciting the beracha of Al Mikra Megillah on allthfe megillot with the
exception of Megillat Esther.

Rama, Teshuvot HaRama no. 35, addressesdbiice of refraining
from the recitation of a beracha. He presents feasons for this practice.
First, perhaps the beracha of Al Mikra Megillatoiidy recited upon
obligatory readings of a megillah. If the megillalvead because of a

Kohelet). [Magen Avraham does not seem to reqparehment in order to
recite the beracha. Ostensibly, Magen Avrahamll®fing his own
opinion (284:1) that there is no requirement topeehment for the
Haftorah text (see "Reading the Haftorah from [edri¥laterials").]

Mishna Berurah 490:19, sides with the opinion ofr@ahat one should
not recite a beracha on the megillot. Howevemndtes that one can justify
the practice of reciting a beracha if the megiltatead from parchment.
The Vilna Gaon's personal practice was to reaof #ie megillot from
parchment and to recite a beracha (see Ma'asend?dw5). Those
communities that follow all of the minhagim of tkiéna Gaon recite a
beracha on reading the megillah from parchmerge [S. Yechiel M.
Tucatzinski, Sefer Eretz Yisrael 21:2. R. Tucatkinmplies that reading
from a parchment is necessary regardless of whetteeplans on reciting a
beracha.]

Reading Eicha during the Daytime

Masechet Soferim 18:5 presents two tratitas to when one should
read the Book of Eicha. One tradition is to readh& on the night of Tisha
B'Av. Another tradition is to read it during thayime. Mishna Berurah
559:2, notes that although the prevalent traditiaead to Eicha at night, it
is preferable to read Eicha (privately) during dagtime as well.

On Tisha B'Av 5708 (1948), during the settmce of Israel's War of
Independence, many communities in Yerushalayim wetable to hold
the evening Tisha B'Av services due to mortar kttady the next
morning the mortar attacks ceased and everyon@k@so hold the
morning services. For those communities who fadiduhe minhagim of
the Vilna Gaon, the question arose whether it veamsjited to recite a
beracha on the reading of Eicha (from parchmenthduahe daytime. R.
Yechiel M. Tucatzinski ruled that they should rétael megillah without
reciting a beracha. His rationale was that thadiex is only recited when
there is a communal obligation to read the megill@he communal
obligation only exists at night, even if the enimmunity was unable to
congregate at night. [See Sefer Eretz YisraelRthnote 1.]

Are Women Obligated to Participate in trealing of Eicha?

Masechet Soferim 18:5, states that womerbligated to participate
in the reading of Eicha. Nevertheless, this disicusis part of a broader
discussion regarding a woman's obligation to ppéie in k'riat haTorah.
Masechet Soferim states that women are obligatpdrt@ipate in K'riat
haTorah just as they are obligated to participatbe reading of Eicha.

minhag, one does not recite a beracha. [Ramarditeghat the reading of The issue of whether women are obligated to ppatieiin k'riat haTorah is
Eicha can be considered an obligatory reading d$ine®ased on Talmudic addressed by Magen Avraham 282:6. He concludetiafjyebased on the

sources.] Second, there are different versioddasfechet Soferim as to
what beracha should be recited. One versionrisdite Al Mikra Megillah.
Another version is to recite Al Mikra Ketuvim. Ra suggests that a
tradition developed to omit the beracha in ordeavtoid this question.

comments of Masechet Soferim) that women are dblije participate in
k'riat haTorah. However, he notes that commontierats that women are
not meticulous in trying to attend the k'riat hadloservice. Aruch
HaShulchan 282:11, explains that the intent oktaeement of Masechet

Third, Rama questions whether it is actually appad@ to recite a beracha Soferim was not to formally obligate women in k'i@Torah and the

on reading a megillah (aside from Megillat EstheXthough Masechet
Soferim does endorse reciting a beracha upon tieoitaf the megillot,

reading of Eicha. Rather, it was meant to encauvegmen to attend.
One can suggest that the discussion ofraam obligation in the

Rama suggests that the statement in Masechetr8dédnased on opinions reading of Eicha is slightly different than theadission of a woman's

and traditions that are not considered common ipeacFourth, Rama
suggests that one may only recite the beracha bfilkkh Megillah if one is
reading from a text that is written on parchmertt aas written according
to the laws of writing a sefer Torah. Since ma@shmunities do not have
megillot that are written on parchment (with theeption of Megillat
Esther), they do not recite the beracha of Al Miegillah.

obligation in K'riat haTorah. The reading of Eic®aves two purposes.
First, it fulfills the communal obligation (or triidn) to read Eicha on the
night of Tisha B'Av. This is the very obligatiamat allows for the
recitation of a beracha (for those who recite adles). Second, the
reading of Eicha is part of the Kinnot (lamenta}isarvices. The
discussion of whether women are obligated to ppatie in the reading of

Rama concludes that one should never ratigracha on the megillot Eicha is limited to the first function of the readiof Eicha. In that sense,

(with the exception of Megillat Esther) even if ytere written on
parchment. He notes that if the only reason tairefrom reciting the

the reading of Eicha is similar to k'riat haTordtkevertheless, women are
required to mourn the destruction of the Beit Hadlakh and one of the

beracha is that they are not written on parchnsgmiagogues would make mourning practices is the recitation of Kinnotcl serves as the

it a priority to purchase a set of megillot. Simeedo not find such a

prototypical kinnah in describing the destructidrihe Beit HaMikdash.

practice, it must be that one would not reciteradtiga on the megillot even This is why there is a tradition of reading Eichizgtely during the

if they are written on parchment.
Magen Avraham 490:9, disagrees with Raomaislusion and rules
that one should recite a beracha on the readingfag megillot (except

daytime. As such, it is proper for women to reah& (at least privately) in
order to fulffill this aspect of mourning the destian of the Beit
HaMikdash.
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The Talmud poses the question as to thedgarding the “bein
hash’mashot” (twilight) of Tishah B’Av: do the rslef the fast begin
already at that point, or only once it is completidrk (tzet hakochavim)?

The Rambam (Hil. Ta’aniyiot 7:2) rules that beirshia’ashot is part of the

fast. The Magid Mishnah explains the Rambam’s guia a reflection of
the fact that Tishah B’Av, alluded to by a scrigiurerse (Zechariah 8:13)
has the status of “Divrei Kabalah” which is treaséihgently in unresolved
cases (safek) just as biblical law is. [See alsspREhazon Nachum,
Tosefet Shvi'it, 67.]

(This position, based on Rosh HaShanahi&8he often cited
opinion of Turei Even, Megilah 5b, s.v. Chizkiyaiee also Taz, O.C.
687:2, citing Rabbeinu Tam; Sdei Chemed, vol. 268pand 258; Ohr
Sameach, Berakhot 3:9; Resp. Torat Yerucham 3:8@#&%2; Resp.
Yachel Yisrael 46; and the Veroyer Rav (authortud'&rei Torah) in the
journal Kerem Shlomo, vol. 36, no 4, pp. 9-1I. Hoae many earlier
authorities disagree; see Ran, Megilah and Ta'Reitp. Noda
B’Yehudah, Il, Y. D. 146, citihg Rambam, and Rashikvaot 6:7, and
Teshuvot HaMeyuchasot L'Ramban 263. See also MisBeeurah,
692:15, citing Pri Megadim, and R. Baruch WeisskiBat Horai 23:11.)

The Sefat Emet, however, explains the diéarently, drawing upon
the concept of Tosefet Shabbat.* Just as there @bkgation to begin
Shabbat and Yom Tov early, Tishah B’Av has thisoemt as well. It
should be noted that the Sefat Emet’'s comments mack on the
Talmud; the Magid Mishnabh, in his words on the Rampunderstands
him to be saying that there is no Tosefet for TisB&Av , because he
requires starting at bein ha’shmashot, but noegadnd that this is the
view of the Ramban as well (see Mishnat Ya'avet£;.39). In Peirush
HaMishnayot, however, the Rambam appears to repediasefet for
Tishah b’Av.

The Resp. Shem MiShimon (O.C. 24) sugdkstsf the Rambam
does recognize Tosefet for Tishah B’Av it is cotesis with his view in
general about the nature of Tosefet. In contrastdst other rishonim, who
see Tosefet as a biblical obligation for every Siaaland Yom Tov, the
Rambam only mentions the concept (Hil. Shvitat leetAs3) in the context
of Yom Kippur, and in that case applies it nottte prohibition of
melakhah but to the fast. If so, apparently he oedpgnizes Tosefet in
relation to fasting; hence, he does so for TishavRs well.

The question of whether Tosefet shouldppdied to Tishah B’Av
would seem to hinge upen a question discussed hy mshors as to the
nature of Tishah B’Av and its stringency in relatio other fast days (In
contrast to other rabinically ordained fasts, TiBhav begins at night and
prohibits all five “afflictions”, not only eatingrel drinking). This stringency
may be a function of an obligation of mourning ttee Beit HaMikdash.
Alternatively, it may be a consequence of being efextiafter the biblical
fast of Yom Kippur. If the former possibility isue, Tosefet would
apparently be inappropriate; mourning is never ddgfeto, and is in fact
shortened whenever possible. However, if Yom Kigpthe model,
Tosefet would seem appropriate. Yom Kippur is @@ltaubject to
Tosefet; as noted above, it is the one day thashtbnim agree has a
biblical obligation of Tosefet (see Rosh HaShanah &d is the model for
all other days.

* For more about this subject, please foltbe link on the website.
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