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Rav Soloveitchik ZT'L Notes ( Volume 3)

right path, he will be accepted. His ability musttb fight a war. He should
think of one objective - to raise the standardegtablish justice, to break
the arms of the wicked and to engage in a holyheaause the whole
purpose of appointing a king is to implement juestio march ahead of the
armies and to emerge victorious over our enemies.jdb of the king is
two-fold: to enforce justice and fight the war. Therd war, however, has
to be interpreted. The word milchama (war) by Ramlzin a much wider
sense than the literal meaning.

I would say, "milchama" means time of crisis —litanly, economic, or
spiritual. When there is a war it is a critical inWhen times are normal
there is no need for such unity. In times of wag,veed unified, collected
leadership. He is responsible for the well-beinthefpeople and their
continued existence. Secondly, the king is resp@nfr the principles of
justice. The courts were composted of three, twtrge , or seventy one
justices — and found in all the cities. But thegkia necessary when justice
is being trampled in time of crisis and is in dangfedisappearing. When
the principles of justice are being desecrated ravttee people make
mockery, the Bes Din (court) is not sufficient. lesample, the
Hashmonayim lived in critical times. They foughtaggt the "mishyavnim*”

Notice These are unapproved unedited notes [ofZRof classes given by — the revisionists in combat and the power wasesdis Yehuda

Rav Soloveitchik. We do not know who wrote the sotéowever we offer
this to the world that maybe someone can get saa®ut of these notes.
A member of the family has looked at the notessaid that look like the
real thing . (Rav Soloveitchik did NOT write thesates.) [Thanks to
David Isaac for typing these notes]

Lecture delivered by Rabbi Soloveitchik on $a@#y night, January 6,
1979. "Insights" Basically, | want to talk aboeséph and his brothers: to
understand the story well, you have to read betwleetines. | want to
speak of three insights.

(1) I try to answer one question halachically.af'the brothers come to
Mitzraim for the first time to buy food and presesithemselves before

Hamaccabee. He had the courage and ability ofca Kinese are the two
objectives which a Melech should pursue: geneisg¢eand justice.
When the brothers first come to Joseph and hesadahem of espionage,
they thought he was irritated but not critical.ekfall, he acted like a
gentleman, was handsome and in general conductestfiiexemplarily.
When they finished the food, Yehuda smelled daridisrconscience was
affected. "I must come forward at once, it is aistl Later, he withdraws
because again there is no crisis. He becomes humbtest, withdrawn.
When he comes before Joseph, they exchange giftAgdin he
withdraws and his name is not mentioned. When tiidegis discovered
and they tear their clothes in despair, now he reongrge. It is a critical

Joseph, were accused of espionage and denieddlgeshJudah’s name istime. They all come to Joseph’s house and Josegrstands very well

not mentioned. No matter where you look, he isréhtioned. We find in
the conversation between the brothers and the &idbe word,
"Vayomru" — (and they said) but it doesn’t mentitkho said."
"Vayomru" is mentioned in fact several times but specifically who.
Where does Yehudah appear? In his debate with Jadere he appeals

that he’ll have to deal with them, but he thougtauld be collective
bargaining. However, "Vayigash Yehuda" — Yehudapstel forth. Joseph
had an intuitive feeling that he’'ll have to fighithvYehuda and this he'd
want to avert. Of course, they were aroused bynitial charge of
espionage for it is wrong to be suspicious. Bug thas a conspiracy. "This

to his father to let them go a second time to lmayifand to take along their Egyptian is out to destroy the house of Jacob &rAdt, many nationalities

youngest brother Benyamin as requested by the &jifeft first, it is

came to Egypt and Joseph didn’t receive them paligorlere he singles

Reuven - the oldest brother who intervenes righeyeand is rejected by the out the house of Jacob. He is a fiend interesteléstroying the house of

father. Much later, it is Yehuda. Scripture telsthere was no food and
then Yehuda repeated basically what his brothétespefore him.
Suddenly, he emerges from the shadows to the dorefApparently, his
appeal was irresistible and was accepted. He ¢mwld said it before the
food was consumed but waited till the point of\wiion. When they come
to Joseph’s house Yehuda again disappears in thkgioaind. When they
were caught with the silver chalice in Benjamindsgession, again,
Yehuda is not mentioned. The turning point is whéebuda is singled out
in a solemn manner. Yehuda took over the leader$hip fact that Joseph
couldn’t contain himself any longer is due to Yehischppeal. Yehuda
takes over when the situation becomes grave. Thwas grave when the
food became low. Before the goblet was found theyght it was a joke
on the part of Joseph. When the goblet was foumeelier, disaster
threatened. Yehuda takes over in the time of cfigshnically, Reuven’s
power still had not been removed till Jacob’s bitegssin Sedra "Vaychi".
Yehuda takes over in the time of despair. "Cha&dges) says, "Reuven
bchor shota" - Reuven is a fool for he speaks a¢db killing his children if
he fails to return Benjamin - Aren't his childrescdb’s also? Yehuda
however, wins over with his oration. When Yehudasaover, the mission
will be implemented. The reason is: Yehuda wilMeech. From him will
arise the kingship.

| want to quote Rambam about the mission of g.kfra "novi" - prophet
appoints a king, even if not from the house of Baahd he follows the

Jacob and he will go on provoking and provokinge Possibility that the
house of Jacob will be destroyed aroused the "bfatudah”. It is time for
the King Yehuda to come forth. Medrash says that' 8hvotim" (tribes)
were not involved at all. It is a confrontationokings. The Torah
characterizes Yehuda as a "lion". Often, the lleeps and is unaware of
what is happening outside. This "lion" slept wheseph was sold. In time,
when courageous action was desired the "lion" @wts defend the
principles of justice and to defend Jacob’s house.

Yehuda appears courageous twice: — once in fhie afith Tamar when
she returned his goods for identification (wherabeused her of harlotry
and sentenced her to death. He could have remsileatibut chose to
forego his honor and publicly admitted his guBgcondly, was his defense
of Benyamin. Yehuda was successful on both occasidihy was he
tested twice? Because there are two problems! Beésive power as an
individual? Does he have power as a leader? Sonpepean only do one.
Some have leadership but as an individual (over ¢inen conscience) they
have no power. Here he was tested on both letelsd not easy to lower
himself for an unknown girl. The second time hdeckthe Viceroy of
Egypt a liar.

Insight #2

There is another problem which is bothersome.MWehuda came over
to Joseph and wanted to engage in an argumentwesahe substance of
his argument? He told him a story which Joseph kneny well. Basically,
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it seems strange to think that Joseph would chhisgeosition and let
Benjamin go free. He merely told Joseph all whieralieady previously
knew. He didn’t argue; he merely related a stoher€fore, what is the
idea? | believe that Yehuda told Joseph somethémg-# something he
didn’t know! It is like a lawyer telling a judgeahwhich he already knows.
Yet, he must have told him something which causséph to break down
and reveal his identity. Why did Joseph tortusednothers — charge
them with espionage? | believe that Joseph purawedible objective.
First, Joseph wanted to make up his mind, "shob&llbving and forgiving
or should I be vindictive? Shall | be a brotheanrEgyptian tyrant? The

personal questions. Also they couldn’t understamich8n’s treatment.
Having seen him arrested and bound before thefreygs when they first
departed from home, yet when they returned and @hivas released and
was questioned, "How ere you treated?," he answ8etter than ever!"
When they come to Joseph’s house, they were winédliaed and
exchanged gifts. It was strange!

Even after the charge against Benjamin they wetdrought to jail or to
the executioner, but to his own house. It was cnatg even at the time of
accusation to throw all into jail. Here the texads, "Cholilah" (far be it
from me to take you all as slaves). In that erdeluda rebuttal against

answer is: "It depends on them! Are they the wigtlBuins who sold me or Pharaoh (as he did) would have led to the gall@lsrefore, "alov" is

have they grown up? Has the morality of Abrahanenahkold of them? Are
they or aren’t they ‘B’alay T'shuvah’ (repentanBave they changed in
the course of time?"

Judah’s appearance changed his mind. He remedhbedah on that
awesome day when he sold him. How Jacob wouldrsuaffeuch a
message. He had no compassion for his fatherisdseNow we are told
by medrash that Judah grasped the columns of thegpand shook them.
He was ready to give his life. The one who repentslling to give his life.
| believe that Judah felt, Joseph will give inéf kepeats the story. Here
Judah shows his feeling for his father.

Deep down in his heart, Joseph wanted somethirichwio one could

give him. Joseph dreamt twice! Once he dreamte§thrrounding sheaves

and the prostration of the sheaves. This waslédfiWhen the brother’'s
came and bowed there was no doubt about the rigaditych a fantastic
manner. His ego was satisfied. His brothers argdmsgand prostrate
themselves. Was the second dream a reality oaigifion waiting to be
recognized. Joseph wanted not only that the shesdnegd prostrate
themselves but also the celestial bodies! He waslyriaterested in the
second dream. This is related to the spiritualdestdp which the "shvotim”
(tribes) will prove. He wanted "malchus” (kingshipt in Egypt but in the
Eternal City — the "Messiah". He wanted all to prate themselves and
recognize that from him will the Messiah issuetort

Joseph — the cryptical figure; on one hand an Haypt on the other
hand, a different kind of person. Even the wordas®' (his house) had the
opulence of a king but the reminiscence of theityuafl their own home.
Even when they were apprehended they were notlessand he didn’t
shout. He used the language of Avraham, YitzchakYamakov. It is more
of a complaint, not the language of a despot. Josegs still the cryptical,
mysterious figure which no one could describe. Hs the man of their
family!

http://www.artscroll.com/Chapters/
Brisk on Chumash Insights on the Parashah from Brisk to Jerusalem
By Rabbi Asher Bergman
Parashas Mikeitz
And he gathered them together under guarchfeetdays. Yosef said to
them on the third day . . . "One of your brotheilshve imprisoned under
guard, and [the rest of] you go and bring provisitiiMikeitz 42:17-19).
Why did Yosef have to hold all the brothensler guard for three days
before deciding to keep only one brother whilevailtgy the rest to go? he
could have offered this compromise immediately!
The brothers agreed to Yosef's plan to hoklaf them under guard,
because they knew that otherwise they would neygebmitted to bring

In order to have all this he had to have one itiond When Joseph beheld provisions back to their families. But there is &ivhah (Terumos 8:12)

the second vision, this is the one which he redgalddacob. Jacob
declared, "Do you expect me to bow to you?" Jasdba sun! In order to
recognize fulfilment of the second condition, Jacoust bow. Jacob had
the key - the control. Jacob will never accept dogkph can never lay
claim to "malchus". His problem was, "How can hekemdacob prostrate
himself?" Thus, he contrived the following plan. il contain or retain
Benjamin — fully knowing that Jacob will not remamCanaan if
Benjamin doesn’t return. He will come to Egypt, biost once to the
"Egyptian Viceroy" as a matter or protocol and 'thralchus" will come to
him. Judah did not understand all this but hetffiglt the strange Egyptian
leader had an interest in making Jacob leave Camaoome to Egypt.
"Jacob will come without knowing the identity." SHo he know, he surely
will not bow and Joseph cannot take over "malchus".

What did Judah tell Joseph? "You are making salés Jacob will never
come. You cannot achieve you objective. If you kBepjamin, Jacob will
die but not in Mitzraim. You have lost your gamedWIll never force Jacob
to come! "This is when Joseph broke down and ezhlihat "Hasheocha"
(providence) has different plans. Now he no loragend control his
emotions!

3rd Insight

"Vayigash alov Yehuda" (And Yehuda drew nearito)hlt should have
said, "Vayigash Yehuda el Yosef". This would haeerbperfectly
acceptable Hebrew grammar. What is the differerngastically? In order
to understand "alov", we must study the end of &éahiketz" to find out
to whom. The brothers didn’t understand the Eggpfldney really didn't

that states, "If idolaters tell a group of womethand over one of your
number for us to defile, and if you don't we widffite all of you,' better they
should defile all the women than that one singleiste woman should be
given over willingly to them." The Talmud Yerushalguoted by the
Rash) extends this law to a case where idolat&ra geoup of people to
hand over one person t0o be executed, or elsenttieyl be killed. No
Jewish life may be willingly sacrificed, even ifigtultimately costs the lives
of many more people.

Thus, if Yosef had made his offer of keepimg of the brother's
hostage at the outset, the offer would have hbe t@fused. The brothers
would have been obligated to stay together ratieer abandon one of their
number to an uncertain fate at the hands of thetagyauthorities.
Therefore, Yosef incarcerated all the brotherrat,fand afterwards
released all but one. This way the brothers weteatired to hand over
anyone, for Shimon was already imprisoned.

--Brisker Rav

RABBI ELI BARUCH SHULMAN
http://www.yutorah.org/searchResults.cfm?types=Alarggth=ALL&publ
ication=ALL&categories=c606&teacher=80177&masecktia=&fromDa
f=&toDaf=&series=ALL&dates=ALL&language=ALL&keywors=&subm
itType=advanced
Shiur Text: Parshas Mikeitz 5764

I wonder if you ever realized that bumper stiskplayed an important

believe he was an Egyptian. "What could we readlyehsaid about him had role in the story ofio1ur.

we been exposed to him? We he brutal, capricioesfeder engaged
anyone else in conversation — the thousands whe saivuy. The others
bought, they loaded - they departed. Here he ablezd all sorts of

In Israel you can identify someone's politics iethately by their bumper
sticker:115w 17an .oy 1R 2227 1K 120 T2 oYW etc.



We tend to think of bumper stickers as a modevarition but it seems
there was an ancient equivalent:

Midrash - ...n¥IR 7nPAw ,amaTa YR Y amry 12wnaw 0 mba ar
DRI PIPRA PoT 0d7 PRY MW 1P DY 1203 HRIwb.

Whywn 1p 5?

Many explanations have been offered but pertepsimplest is that an

And that was the enemy and the threat that weatied ornoun.

This temptation - to redefine the meaning of &rdaso that it no longer
includestna nbap - is on of the central themes of modern Jewistotyis
since the emancipation.

What was Reform Judaism if not such a redefinti@here had always
been Jews who walked away from observance, butrRefadaism's

ox was the ancient equivalent of a car. No onesheat, of course, and few platform was to define Judaism itself in terms tlvatild not include Torah

people had even horses, but an in agriculturaégpalmost everyone had
an ox. So if you wanted to put up a bumper stigkeere would you do it?
On the ox!

andnnzn or, indeed, anything except a vague ethical comenit. That is
the modern equivalent of writimgwn 11p ¥ that>xw» poxa phn b Px.
But the arena where this struggle over the difinbf Judaism, of what it

Basically - writingmwn 19p ¥ thats pon 1w px’ was sort of like sporting a means to be Jewish, has been most bitterly foisghvthin the Zionism

bumper sticker 817 53 o117.

Theb"mn offers an additional explanation of why this bumgticker -17x
bR pYRa Pk - was to be placenwn 1p Y. It was to arouse the
memory of théxyn xun.

movement.

Since the second Zionist Congress in 1898 - wadaege religious
delegation was dismayed by the declared goal ofyreacular delegates of
de-rabinizing the communities of Europe - therelbeen a struggle for the

| believe that thgé"~mn is saying something important - but it needs to besoul of the Zionist movement, between those whoitamission as the

fleshed out.

Where does Jewish identity begin? Where is that&inhead of Jewish
nationhood?10 171, That was the formative experiencesfiv» 553, and
the definitive experience - it defines what it me&mbe a Jew.

NN KPR TN UMK PR - 207,

The traditional understanding of Jewish idertitgins withrio 97. To the

fulfilment of the age-old yearning of the Jewistople to return to their
homeland, and those who saw it as a movement éfimedJudaism in a
new and radical way - in wholly nationalistic terméthout reference to
SR TPOX.

In the early days of thmu» Eliezer ben Yehudah wrote an article in which
he proclaimed: We have turned our back on Jewistoryi and that is our

extent that we connect t 17, to the extent that our behavior and beliefs pride and glory, that we have rejected everythirag Judaism has hirtherto

are rooted in1o 17, to that extent we are connected to the rootwfskhe
identity, and to that extent our behavior is autivally Jewish.

There were always, of course, lapsed Jews, J&wgaund the yoke of
Torah andmx» burdensome and rejected them; but it was tradilipn
understood that such a person had left his Judzédrimd. However, while
we associatao 17 with the giving of the Torah, there was anotheryv
different event that also took placesatyn - thebava xun. And so the very
fountainhead of our national existence was sulligthat first terrible foray
into »"m .71 72y express this so stronghpowin anrw A% ma1by.

represented. That article elicited an anguishedbétet response by R’
Kook, who argued that the returntxoe» yax is meaningful only if it is a
return to our roots, and not a rejection of them.

And this same struggle continues today. We hrefanierica hear only its
occasional echo, as when an Israeli MK travelleHumpe a few weeks
ago and declared, to a European audience, thabdarthlews are racists,
and are taught racism in their schools; or whersk¥Bsilin recently
published a book in which he wrote that the greaney of Israel is not the
Arabs but Judaism itself. But in Israel it is ariday reality, a protracted

And one of the terrible reprecusions of thwe xvn is that it opened up the struggle for the soul of the nation. And it is stnuggle too, and it is

possibility - the temptation - to define Jewishsgemce and Jewish identity
in a new way - in terms, not ofin, not of>xw» P1vx, but ofaa7 771aY.

And that temptation was very real. At the timehsf split intormm Mmoo
andaya bxw» nioon placedhnr 73y - one invx nva and one in7. No
accident that he choser *%3v. Jews had always been tempted by Idcal

important that we not be indifferent to it.

It is the age old struggle between theon and the Hellenists, between
those who raised the banner®f 7> '»n, and those who raised the banner
of bxw» 'pYxa phn v PX. It is the struggle over whether the defining
moment of Jewish history wasn n7ap, or thebavn xun. It is the struggle

But ayan» was not interested in foreigty. He was creating a Jewish state,that we fought and won amin, and which;"oa, we shall win again.

whose identity, however, would not be connecteti it worship of
7"apa in o>w1v. And so he needed a Jewish, a way to define Jewish
identity without recourse to thempna na and what it represents.

Strange as it seems to us,dam and his people them % was a
Jewish symbol. It was their owtw, forged in the very first moments of
Jewish nationhood.

aya7> defined Jewish identity as it had always beemesfi in terms ofi
*10; but he stood that definition on its head, by mgkhe critical moment
of »10 771 notamna n2p but, rather, théva xun, and the denial ofpbx
SR,

FromRabbi Yissocher Frand [ryfrand@torah.org] Sent: Friday,
December 30, 2005 12:08 AM To: ravfrand@torah.8ighject: Rabbi
Frand on Parshas Miketz

An Explanation of Yosef's Gratitude For ForgettHis Father's House
In this week's parsha, the Torah says that Yieesefed his eldest son
Menashe "for G-d has made me forget all my hardshdgall my father's

household" [Bereshis 41:52]. This is a strange nneall one's son.

And that is what theon> wanted as well. | spoke last week about the fact The righteous Yosef tried to and was able to keiépn him all the

that the Greeks were allied with a large part efsl&ho wanted to ape

atmosphere and holiness that he received in tisrfathome. What then

Greek culture and Greek religion. These were niivitual renegade Jews, does it mean that he gratefully called his son Mbedor, among other
but a party, a faction - a fifth column - withiretbody of the Jewish people reasons, the fact that G-d helped him "forget ditisefrs house"?

who wanted to define Jewish identity in a new waway that would not
encumber them with the moral and religious striesithat made it difficult
for them to embrace Greek culture. They didn't wamherely walk away
from Judaism - they wanted to redefine Judaisrtyrtoit against itself, so
that Judaism would now meamxws *poxa pbn 117 1°X, a denial of
everything that we had acceptecdiath.

And the Midrash expresses that desire by sajiagthey sought to write
those wordswi 17p %y - to follow in the footsteps afa: 12 aya» and
redefine Judaism, by rooting it - not in thven, but in thebva xvm; to
make théavn xun the defining moment in Jewish history.

On the surface, this seems analogous to a sordrifteoaway and winds
up thousands of miles from the traditions of higi@us father's house,
who then gives up Yiddishkeit and finally gives &is a Christian name,
rejoicing in the fact that he was able to succdlg$aparate himself from
his Jewish background. Heaven forbid that thisc¢tel Yosef's intention
here! On the contrary, we know that Yosef dearly loa to what his father
taught him.

| saw a very interesting and poignant insighirfieav Elya Meir Bloch:
The house of Pharaoh and the Land of Egypt wabynahy stretch of the
imagination similar to the atmosphere which Yosefk in the Land of

3



Canaan. A person might be tempted to say to himi3éiat which | have
here is nothing. There is no spirituality hereifé of holiness here is
impossible!"

A person can become so distressed and distratigi spiritual loss he
has suffered by a change in geographic locationhth@an give up all
hope: "Why go on?"

Yosef expressed gratitude that the Aimighty heblpien put aside his own
pre-conceived notion of what a "Jewish house" shbellike so that he
would be able to function as a Jew even in Egypt.

Rav Elya Meir writes that G-d's allowing one forjet one's father's
house" is a Divine Kindness that allowed Y osef &intain his spirituality
in Egypt without succumbing to depression and disfeaat having been
plucked away from his father's household. "Andagg"the poignantly
continues, "do we feel in our current situationtisTinsight was penned by
the Telshe Rosh Yeshiva in 1943.

Any person who lived in Lita (pre-WWII Lithuanjahe bastion of Torah
learning and the home of many famous pre-war Yeshiv Europe, and
then found himself "stuck” in Cleveland Ohio in B94ould have a
tendency to ask: "This is Torah learning? Th& ¥eshiva? This is how
Yom Tov is celebrated?" The normal reaction wodd"fFhis is nothing!"

Several times, | heard Rav Gifter discuss Litd laow things were in the
original "Telshe". He would break out crying eaithe he described the
appreciation for learning and the spiritual exubeesthat existed there.

Two things can happen when contemplating sugnaast. One might
be tempted to say: "Let's throw in the towel. Tifia joke. This is not a
Yeshiva. This is not learning. This is nothing.'¢gfive up!" Alternatively,
a person can say "That was Lita, but this is Anaeffove are ever going to
make something out of this country, we are goingeted to start over. It is

may be interpreted as true statements.

For example "Yosef has been torn" may be intéegras Yosef was
ripped away from his father by his brothers. Likesvihe statement "a wild
beast ate him" may refer metaphorically to the wff@otiphar, etc.

There is only one comment that our Patriarch daakade in the whole
dialog with his sons that was not true (I'batalampmely the statement
"why did you do evil to me?" The Medrash commetsd says 'l am busy
making his son the ruler in Egypt and he complalmsut his grief and
trouble."

G-d questions Yaakov's characterization of thents/as "bad". "l am
trying to make your son viceroy in Egypt. | amtiyito save the world
from starvation. How dare you call it 'evil trouBle

The practical lesson of this Medrash is mucheeasiteach than to
absorb. Many events appear to us in this life amerrible. With the
passage of time, however, it becomes clear toatsithat we deemed to be
terrible, was not terrible at all.

This is one of the most difficult ideas for huntaings, who are bound by
time and space, to accept. We see things happahthg time when they
are unfolding and we cannot imagine that they samyeconstructive
purpose. However, sometimes, with the passageef tve see that which
we perceived to be a tremendous rah’' [bad thurgktout to be a
tremendous 'tovah' [favor].

According to the Medrash, this was the essentesoflimighty's
chastising Yaakov: "Don't tell Me that what | amirdpto you is bad. | am
trying to do for you the greatest favor."

Why Stop At The Most Exciting Part?
This idea dovetails with another thought thathaee mentioned in the

not going to be the same. It is going to be difierbut we just need to keeppast, but which bears repeating: Parshas Miketg ahd very dramatic

on plugging away."
Every single one of the heads of the transplahitadanian Yeshivas
who restarted in American had to take this lattétiude. The same is true

moment. We know that at the very beginning of Passlayigash, Yosef
finally reveals himself to his brothers with therd® "l am Yosef. Is my
father still alive?" [Bereshis 45:3]. This climakthe drama is revealed

for all the other people who came over from Eurape wanted to preserve within the first fifteen or twenty pasukim of naxeek's parsha.

their Torah way of life — be it the Chasidic Relobéiom Hungary or the
Germans from Frankfort.

Rav Moshe Feinstein, who was stuck on the Lovest Bide in the first
part of the twentieth century, must have thouglkklie how it was in
Lubaan, when people were posing to him Shaylalgseaft sophistication
and complexity. Here in the United States he hagdy about people
keeping Shabbos and eating kosher.

When Rav Ruderman came to Baltimore, people bagppreciation for
the concept of a Yeshiva. They were against thedimg of a Yeshiva in
Baltimore. He could have asked himself "I needthiemember Slabodka.
| remember Kovna. What do | have over here? Ngthin

The same is true for all the Roshei Yeshivos.tBey kept the flame
burning. The reason why they were able to do #higetause they were

The question begs to be asked: Why didn't thafTend Parshas Miketz
with this dramatic conclusion of the narration?sTikinot, Chas V'Sholom,
like a serial where we want to keep the audienceigpense: "To be
continued, next week..." so that everyone will cdraek to shul next
Shabbos to find out what really happened. ThisésTorah!

The lesson is in fact "Wait until next week." T&@are some things in life
that we cannot understand while they are happetirsgmpossible to
understand certain things in "real time." The dhlgg that helps us
understand some events is patience and the pagginte.

Parshas Miketz ends as it does to remind usstimétimes, in order to see
the good of what is in store for us, we must waitegk, a year, or even a
lifetime.

successful in utilizing the blessing that Yosefiddls to: "G-d allowed me to Transcribed by David Twersky; Seattle, WA DavidAdraky@aol.com

forget my father's house." They were successftdrimoving Lita from the
forefront of their minds and putting it in the baafktheir minds. They were
able to say "Yes, that was Lita, but this is AmeeticLike Yosef the
righteous, they were able to make peace with tasggmt time and place
where fate placed them and to build from the reafit'what is" rather than
just bemoan the gap of the present from "what testh'b

We Should Not Assume What Happens Is Neces$aity

The pasuk says, "Why have you done evil to mie®igh ha'reiosem li)
[Bereshis 43:6]. The Medrash says (according taektal reading of the
Yefei Toar on this Medrash) that this is the onktance in the entire
dialog between Yaakov and his sons regarding Yedeére the comment
of Yaakov was not true in at least some sense.

Although Yaakov makes many suppositions in hafodiwith his sons
that appear to not be accurate [e.g. — "Yosef bas born" (tarof taraf
Yosef); "a wild beast ate him" (chaya ra-ah acalfistat some level they

Technical Assistance by Dovid Hoffman; BaltimoreDM
dhoffman@torah.org

These divrei Torah were adapted from the hashl@tiop of Rabbi
Yissocher Frand's Commuter Chavrusah Tapes onekklyportion: Tape
# 485, Miracle Products and Other Chanukah Issues

Tapes or a complete catalogue can be orderedtfrerviad Yechiel
Institute, PO Box 511, Owings Mills MD 21117-051Call (410) 358-
0416 or e-mail tapes@yadyechiel.org or visit hittpiiw.yadyechiel.org/
for further information.
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Miketz

Joseph is languishing in prison. Then, at ggrtning of this week's
sedra, a sequence of events takes place, leadihg most rapid, radical
change of fortune in the Bible. Pharaoh has twarmeethat trouble his
spirit. None of his priestly retinue can decodedreams in a way that
satisfies him. Pharaoh's butler remembers Josaphiedly he is taken
from prison, given a wash and change of clothes baought before the
ruler.

Not only does he interpret the dreams: he becahgeworld's first
economist, inventing the theory of trade cyclese reams mean seven
years of plenty followed by seven of scarcity. hiaviliagnosed the
problem, Joseph proceeds to solve it: store sugshin in the years of
plenty, then use these reserves in the years afiéaRharaoh invites him
to implement the strategy, appointing him seconcbimmand in Egypt.
Joseph moves from prisoner to Prime Minister in effiertless leap.

That is the narrative on the surface. One apggiesignificant detail,
however, stands out. Pharaoh has had not one dnatawvo: one about
cows, the other about ears of grain. Joseph exhat they are the same
dream, conveying the same message through diffenages. Why then
were there two? This is his explanation:

That Pharaoh has dreamed this twice means tkas Gmly resolved on
this plan, and very soon He will put it into effe@Benesis 41:32) At first
sight, this looks like just another piece of infation. Understood in the
full context of the Joseph narrative, howeverh#mges our entire

This is a truth not about Joseph alone but absuatso. We live our lives
poised between a known past and an unknown fuBateveen them lies a
present in which we make our choices. We decided®st alternatives.
Ahead of us are several diverging paths, andlipi® us which we follow.
Only looking back does our life take on the chamaof a story. Only many
years later do we realise which choices were fhtefid which irrelevant.
Things which seemed small at the time turn ouetdécisive. Matters that
once seemed important prove in retrospect to haga trivial. Seen from
the perspective of the present, a life can apjpcae a random sequence of
disconnected events. It takes the passage of timesfto be able to look
back and see the route we have taken, and thearightvrong turnings on
the way.

The novelist Dan Jacobson puts this thoughtémtind of the narrator of
his novel, The Confessions of Josef Baisz:

Told one way, looking forward as it were, andgeeding from one event
to the next, my story may seem to be a mere seguwithout design or
purpose. Told another way, looking backwards, ritlsa made to resemble
a plot, a plan, a cunningly involuted developmeatling to a necessary
conclusion. Being both narrator and subject, how ssxknow which way
to look? This is a truth not only about literatbre about life. There is an
intrinsic connection between time and meaning. §drae series of events
that once seemed mere happenstance becomes, ndgighit, the
unfolding of a script.

This allows us to resolve one of the great pareslof the religious life -
the seeming contradiction between divine providerahuman free will.
As Rabbi Akiva put it most famously: "All is foreme, yet freedom of
choice is given."

On the face of it, these two propositions caroth be true. If G-d knows
in advance that we are going to do X, then we atdrae not to do it. If,
on the other hand, we are genuinely free, thenmneocan know what we
will choose before we choose it.

The paradox arises because of the nature of tedive in time. G-d
lives beyond it. An analogy: imagine going to semecer match. While the
match is progress, you are on the edge of your ¥eatdo not know - no
one knows - what is going to happen next. Now imagvatching a
recording of the same match on television lateriight. You know
exactly what is going to happen next.

That knowledge does not mean that the players has their freedom
retroactively removed. All it means is that you mosv watching the match
from a different time perspective. When you werthim stadium, you were

understanding of events. For it was not Pharaatealho had two dreams watching it in the present. On television you aegahing it as an event in

with the same structure. So too did Joseph atéheheginning of the

the past.

story: one about sheaves of wheat, the other dhewdtin, moon and stars. So it is with life itself. As we live it day byegt, we choose in the present in

At that stage we had no idea what the dream#isgiriWere they a
prophecy, or were they the fevered imaginationnobzer-indulged,

order to shape what is for us an unknown, undeterdnfuture. Only
looking back are we able to see the consequenceas aictions, and realize

overambitious young man? The tension of the Josaptative depends on their part in the unfolding of our autobiography.

this ambiguity. Only now, chapters and years late,we given the vital

It is then, with hindsight, that we begin to seev providence has guided

information that a dream, repeated in differentgas is not just a dream. Itour steps, leading us to where G-d needs us fbHa.is one meaning of

is a message sent by G-d about a future thateuith ome to pass.

Why were we not given this information earligrthhy be that it was only

later that G-d disclosed this to Joseph. Or perfiapsph has only now
come to understand it. Or it may simply be a Iitegevice to create and
maintain tension in the unfolding plot. It may, tigh, signal something

altogether deeper about the human condition seengh the eyes of faith.

the phrase spoken by G-d to Moses:

"Then | shall take away My hand, and you will 8&eback, but My face
cannot not be seen." (Exodus 33: 23) Only lookiagk do we see G-d's
providence interwoven with our life, never lookiftgward ("My face
cannot not be seen").

How subtly and deftly this point is made in therg of Joseph - the

It is only in retrospect that we understand tioeysof our life. Later events supreme example of a life in which human action Rivihe intervention

explain earlier ones. At the time, neither Josemhhis brothers could

are inextricably entwined. It is all there in therse about the doubling of

know that his dreams were a form of prophecy: lieatvas indeed destined Pharaoh's dream. By delaying this information dat#r in Joseph's life, the

for greatness and that every misfortune he suffieaeda part to play in
their coming true. At first reading, the Josepimsteads like a series of
random happenings. Only later, looking back, dse®that each event

Torah shows us how a later event can force usitdegpret an earlier one,
teaching us the difference between two time petsjgacthe present, and
the understanding that only hindsight can brinthéopast. It does so not by



expounding complex philosophical propositions, iputhe art of story- (source: Shibbolei HaLeket)
telling - a far simpler and more powerful way ofigeying a difficult truth.  * * *

These two time perspectives are embodied, inisilmdan two different 6) Homiletically there is an allusion in the Helarname Chanukah to the
literatures. Through halakhah, we learn to makecelsdn the present. fact that we conduct ourselves on Chanukah in thenar advocated by
Through aggadah we strive to understand the pagetfiier, these two the School of Hillel. Hillel holds that we begin tre first night with one
ways of thinking constitute the twin hemispherethefJewish brain. We  light, and add additional lights on each of thessgjuent nights. (As
are free. But we are also characters in a Divigetipted drama. We opposed to the practice of the School of Shamntas, begin with eight
choose, but we are also chosen. The Jewish imagirizes in the tension lights and subtract one light on each of the sulsegnights). The initials
between these two frames of reference: betweeddneand providence, of Chanukah spell: "Eight Lights, and the Halacfalows the School of

our decisions and G-d's plan. Hillel."
(source: Abudraham; Ateres Zekeinim; Pri Megadim)
* * *
InnerNet - "Origin of the Name Chanukah" lthege House 7) Kabbalistically, at the time of the lightingtbe Chanukah candles,
<innernet@gmail.com> there is a revelation of part of the "Ohr Hagantizg'great light hidden

INNERNET MAGAZINE http://innernet.org.il Decerab2007 away since the beginning of Creation -- the lightlessiah. And that is

ok why the festival is called Chanukah -- becausgat $piritual preparation

"ORIGIN OF THE NAME CHANUKAH" ["chinuch"] for our destined Redemption.

by Rabbi Nosson Scherman (source: Bnai Yisas'char)

* ok ok Reprinted with permission from "CHANUKAH - HISTRY,

Why is the most well-know Jewish holiday call&hanukah?" Whatis OBSERVANCE AND SIGNIFICANCE," by Rabbi Nosson Scimemn.
the origin of the name, and what are some of tlepelekabbalistic Published by ArtScroll/Mesorah Publications Ltdip8klyn, NY. Web:
meanings behind it? http://www.artscroll.com

* * *

1) The name Chanukah was given in commemorafitmedchistorical fact
that the Jewish fighters rested -- "chanu" (theHIRHREE LETTERS of Rabbi Wein - Parshas Miketz InboxRabbi Berel Wein
the word "Chanukah") -- from their battles agaBgtian-Greeks on the Parshat Miketz 5768
25th of Kislev. 25 is spelled out chof-heh -- tHAL TWO LETTERS of Yosef's dramatic ascent to power in Egypt @rded for us in this

"Chanukah." week’s parsha. What is noteworthy is that Yosebduet appear to be at all
(source: Kol Bo; Abudraham; Tur; Ran) surprised or amazed by the sudden turn of everliis fortunes. A person
ok ok who lives by dreams is never surprised when thandrirns into reality.

2) The Hebrew word "chein" (the FIRST TWO LETTEBfShe word Yosef always expected his dreams to come trtt@srworld. So did his
"Chanukah") denotes grace. Thus '‘Chanukah' coutddamt to allude that father Yaakov. And in truth so did the brothers #rat is why he

the Jewish warriors found Divine ‘grace’ on thehaHtKislev. discomfited them so deeply. Had they felt the diafriY osef to be utter
(source: Noam Elimelech) nonsense they would not have reacted as strongin \luh related the
ok dreams to them. They were threatened not becaesi¢ams were
3) One of the most direct explanations of the @&hanukah is that itis nothing but rather because they were something.

related to the dedication ("chanukah") of the Alfarcenterpiece of the Their apparent blindness and stubbornness, atoognizing Yosef

Holy Temple in Jerusalem]... We learn in the Talm&dodah Zarah 52b) standing before them, stemmed from their necesigny the validity of
that the Hasmoneans removed and stored away thiesédines which the his dreams. When Yosef will reveal himself to histbers they will

Greeks had polluted with idolatry, and had tddbainew Altar. That is instinctively believe him because of the stock thelyconsciously placed in
why the festival is called ‘Chanukah' which medaditation.' his dreams all along.

(source: Maharsha to Shabbos 21b) See also:ddaes 4:44-9 and Il Practical people are afraid of dreamers not tsatithe dreamer’s
Maccabees 10:2-4. impracticality but because the dreamer may turrt@be right after all.

ok ok This has been proven time and again in Jewishrhisthe holiday of

4) The name Chanukah refers also to the dedicefithe Second Chanukah, that we are currently celebrating, prtivesireams of the
Temple, which occurred on almost the same caletater(see the Book of Maccabees overcame the practicalities of the Hetldews who chose to
Chaggai 2:18). It is because of this consecraticmahukah") of the survive by becoming more Greek than Jewish.
Second Temple that the miracle of the lights tlegupened in that season -- Jews over the ages could have reasonably quijigad up the struggle to
generations later -- is called Chanukah. survive as Jews countless times. It was alwaydrs@mers that persevered

(source: Rabbi Yaakov Emden) and they have always been proven to be right aactipal.

ok ok The Torah attributes the success of Yosef tdabiethat he remembered

5) The name also commemorates another dediqdtibanukah") that his dreams. It is one thing to remember dreamsasfagur when one is
nearly occurred on a 25th of Kislev, for it wastbat date that work was  poor and imprisoned. Then the dream provides hogeesilience to
completed on the Tabernacle -- during the 40 yafalswish wandering in  somehow continue. Yosef's greatness lies in higyata remember and
the desert. Although the work was finished in Kiskae Tabernacle was  believe those dreams when he has risen to powesotd easily have
not dedicated then, for, as the Midrash recordd v@@shed to combine the ignored his brothers and put all of his past behintd He was now a great
joy of the Tabernacle with Nissan -- the month Imick the Patriarch Isaac success. So why continue to pursue his dreamshwbiald ultimately
was born. Thus G-d (so to speak) "repaid the lwsKlislev, in which the  sorely endanger his position and achievements?¥ Bsgf doggedly
labor was actually completed, with the ChanukathefHasmoneans. pursues the full realization of his dreams.

Furthermore, it is for this reason that the Biblddzapter dealing with the Many times in life we are frightened of advandiagause we think we
sacrificial offerings brought by the Tribal princatsthe dedication of the  might risk what we already have. Judaism preacaesan in tactics and
Tabernacle [Numbers ch. 7], forms the synagoguealTmradings during  how to achieve certain goals, both spiritual angsfal. But it never

our 8 days of Chanukah.



advocates compromising the great Jewish dreamstlirged in our Torah
and tradition.

We are bidden to be prudent about life’s decssiout the goal of
ascending the ladder of Yaakov is never erased frantonsciousness.
When seeing his brothers before him, Yosef haslio&e to leave
everything as it is. But he chooses to pursuetaards to their fateful end.
That has become a lesson for all later generatibdews as well. The full
realization of Yosef's dream is the catalyst farniting all of Israel as a
nation.

Shabat shalom. Chanuka sameach.

Rabbi Berel Wein
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