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Rabbi Benjamin Yudin Torah: Spiritual CPR €lGemara (Shabbos
88b) teaches in the name of R' Yehoshua ben Lwith ‘every single
statement that emanated from the mouth of the Baly at Sinai the souls
of the Jewish people departed from their bodieg,isstated (Shir
Hashirim 5:6), “My soul departed as He spoke”. Hidithey receive the
subsequent statements? Hashem brought down theitlewhich he will
resurrect he dead in the future and He resurrdieted, as found in
Tehillim (68:10).

| believe there are two profound lessons conthinghis metaphysical

teaching. The first is that Torah living engendedifferent quality of life.

Sinaniitic soul, and the rest of society. Beingluis higher stratum enables
us to imbibe Torah into our lives.

R' Eliyahu Lopian zt"l in his introduction to $&fShemos writes that the
charge leveled by our enemies over the centuradhie Jew is too rich
and successful is provoked by a middah that Hashmatanted in our
nature: “One who loves money will never be satisfigth money”
(Koheles 5:9); “If one has one hundred (units ohmg, he wants two
hundred”. This is understood by Chazal in a sgifisense, that the Jewish
neshama is drawn to the infinite. If this traihet channeled positively
towards spirituality, he will apply it to this-wally affairs.

The second lesson that emanates from the resSarret Sinai is the
exciting concept of “marbeh Torah marbeh chaim inarease in Torah
increases life” (Avos 2:8). Why, one may ask, tiie fews’ elevated souls
depart after each commandment, necessitatingleefuatt of
resuscitation? Perhaps to teach future generatiatglthough they
attained one level of Torah and spirituality, tiaeg still “lifeless” compared
to the next level, and require Divine assistanaditob higher. “Saw you at
Sinai” is not only a clever phrase to introducegratect two singles, but the
fact that all Jewish souls were present at Sinainmaeve each experienced
this repeated revival. This experience not onl\béesaus to constantly
improve our quality of life, but also to becomeaiadamentally different
person through increasing our Torah learning arsémfance of miztvos.

This concept emerges from a fascinating detgénding the accidental
murderer. The Torah teaches, “he shall flee todfitleese (cities of refuge)
and live” (4:42). The Talmud (Makkos 10a) rulesttifia student
establishes residence in a city of refuge his taetust visit him regularly
to maintain the rebbe-talmid relationship, as tbeai mandates “and he
shall live”, i.e. we must provide him with arrangemts to be able to live.
The Rambam (Hilchos Rotzeach 7:1) codifies thisd&ating that life
without the study of Torah is akin to death. Gitleat the permanent
residents of the cities of refuge were the Leviivhpse role is to “teach
Your ordinances to Yaakov and Your Torah to Isré@Evarim 33:10),
and thus there certainly was Torah and a Toralr@mvient in the city of
refuge, why do we specifically require that hisctesr travel to the city of
refuge to teach him Torah? Because without hidhathe one that can
inspire him and raise him as no one else can, haatireach the same
level of spirituality, and the absence of that aebiment is called
“lifelessness” by the Torah.

This is further substantiated by a fascinatiradodj between R' Tarfon and
R' Akiva (Kiddushin 6b). After a lengthy debate paeparticular intriguing
halacha, R' Tarfon concedes to the opinion of RiakWVhen he took leave
of him he said, “Akiva! Whoever separates himselfif you it is as if he
separated from life itself!”

The exciting teaching of the resurrection of deeish nation at Har Sinai
gives new meaning to the prayer of Ahavas Olanitéaevery night

To receive the Torah (aside from the physical pegfmms found in Shemos pefore reciting Shema Yisroel). There it stateshtim chayeinu — for they

19) they had to undergo a spiritual transformatibey could not be the
same people that arrived at Har Sinai. The Zotemhtes that Hashem, His
nation Israel, and His Torah are one. Thus, expeirig the prophecy of

(Torah) are our life”. This is to say that not odlyes Torah validate the
Kuzari's designation of Israel as a class untdf,itset within the Jewish
nation Torah gives each individual a daily oppoitiuto renew and

His Torah was a transformative infusion of Godisieghis is also indicated \pgrade their lease on life.

by the Talmud’s (Shabbos 105a) understanding obpleaing word of the
Decalogue, “anochi”, to be (in addition to itsdébmeaning) an acronym

for “ana nafshi ksivsa yehivas”, meaning that Hasimet only transmitted
commandments to the Jewish nation, but gave patisofoul to them. As
part of the dayeinu we praise Hashem not onlytferdontent and

teachings of Torah but also for bringing us to Biarai per se and inducing ravirand@torah.org

this transformation.

The Talmud (Shabbos 146a) further emphasizespiricual
metamorphosis by stating that at Sinai “paska z@sam— they were
purified”, enabling them to receive their Sinaigiouls. The Kuzari
expresses this idea by stating there are fiveastfabeings - the inanimate,
plant life, animals, man and Israel. The differehetveen each stratum is
dramatic, including the difference between Israghued with this
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Strange Verbiage Contains A Beautiful Insight
Parshas Nasso contains within it the laws ofNheir. The Nazir is
prohibited from drinking wine and consuming grapedoicts. He is not

This Kohen, who may be healthy or may not bethgalvho may be
successful or may be having a difficult time, ikebto bless others who
may already have more than he has, in a heaafidn, full of love and

allowed to cut his hair. Finally, he is not allowed:ome in contact with the empathy! It is not so simple at all.

dead — even his immediate relatives.

A person theoretically becomes a nazir as a mefaaisstaining from the
passions of this world. The person decides natdalge in certain normal
worldly pleasures. Nazirus may be thought of aga of "spiritual diet"
one undertakes when he feels he is "too overweigith'the temptations
and indulgences of "olam hazeh" [this world]. Tlzinremains on this
diet until he feels he has things back under cantro

The Torah says that when the Nazir completeddsgnated period of
Nezirus, he must bring a set of karbonos [sacsficEhe pasuk [verse]
states "yavee 0so el pesach Ohel Moed". The pasaksro say that the
nazir brings them to the door of the Tent of Megtidowever, literally t he
pasuk states "he brings HIM to the door of the TéMeeting." Rather
than state in a straightforward manner "yavo ell®wed" [he comes to
the Tent of Meeting], the Torah utilizes a strangatax. Who is the "him"

When the Kohen finishes, he honestly tells G-d:Wdve done that which
you DECREED upon us. We did it, but it was not edkyw, please You
also do what you have promised that you would doa$o

This week's write-up is adapted from the hashkaftign of Rabbi Yissocher
Frand's Commuter Chavrusah Torah Tapes on the yw&ekah portion.

Tapes or a complete catalogue can be orderedtfread Yechiel Institute, PO
Box 511, Owings Mills MD 21117-0511. Call (410) 36816 or e-mail
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The Meshech Chochmah (Rav Meir Simcha of Dvilers a beautiful
idea: The Torah does not offer any set time fordination of Nezirus.

Although there is a law that Nezirus of unspecifiedation lasts 30 days, a

person can specify any length of time beyond 3@ dgyto and including
the concept of a "Nazir Olam" [one who acceptsdaimNazir for the rest
of his life]. What determines how long one's Neziwill last? Rav Meir
Simcha answers — "however long the person thinkgl itake him to get
back under control".

Torah.org. Both the author and Torah.org reserxtaioerights. Email
copyrights@torah.org for full information

Halacha Talk by Rabbi Yirmiyahu K aganoff

DO | ONE OR TWO? What DeterminesWhether One Observes a
Second Day of Yom Tov?
Question #1: Zev is studying in yeshivah in Ereigrdfel and has decided

Here again, it is like a diet. A person who needsse 10 pounds may be that he wants to settle there, although his parerits support him, live in

able to do it in 4 weeks. If he needs to lose A5npss, it will t ake much
longer. Fifty pounds will take longer than thatalltdepends on how long

Flatbush. How many days of Yom Tov should he ole#rvy
Question #2: Avi and Ruti, who are native ISsadlave accepted

one expects it will take to arrive at the weight¥ighes to achieve. Nezirus teaching positions in chutz la’aretz for two yedus, certainly intend to

also takes as much time as is necessary for arperseach the spiritual

return to Eretz Yisroel afterward. Must they obsdpeth days of Yom Tov

point where he is in control of his passions rathan his passions being in while they are in chutz la’aretz?

control of him.

The goal of Nezirus is to reach the point whemfy views the physical
side of himself as if he is a different person. this reason, the pasuk
speaks of the Nazir "bringing HIM to the door o fRient of Meeting". It is
as if | am speaking about myself in the third persélim" is "me". That
"other person" within me needs to have certain si@eet, but "I" am in
control! When the Nezirus concludes, it is "I' wimings "him" to the Ohel
Moed, because now "I' am in charge of "him."

It Is Not So Simple To Utter The Priestly Biess

Parshas Nasso also contains the Birkas Kohaiiesfi§rBlessing]. When
the Kohanim finish blessing the Jewish people, tieeite a short prayer
that contains the words "Master of the Universehaee done what You
have decreed upon us. You also do what you haveiged us. Look down
from Your sacred dwelling, from the heavens, ard$lY our people
Israel."

Rav Matisyahu Solomon questions use of the wordh she'gazarta

Question #3: Meira, studying in seminary in ddras baffled. “Some of
my friends who have decided to stay in Eretz Yisnare told to keep two
days of Yom Tov, others were told to keep one, stitidbthers were told
not to do melacha on the second day, but othetwiseat it as a weekday.
I have been unable to figure out any pattern tatimvers they receive.
Can you possibly clarify this for me?” Indeed,iM&s confusion is not
unusual, since poskim differ greatly concerning ihadelines determine
whether one observes one day of Yom Tov or twooiefinalyzing this
dispute, we need some background information onthevealendar was
established in the era of the Sanhedrin.

THE HALACHIC MONTH All months in the Jewish leadar are
either 29 or 30 days long, reflecting the amourtinoé it takes for the
moon to revolve around the Earth, which is somewiae than 29%2
days. Therefore, Rosh Chodesh, the first day ofdve month, is always
either the 30th or the 31st day following the ppegi Rosh Chodesh.
What determines whether a month is 29 days or 3&@ Torah

aleinu” [what You have decreed upon us]. Gezeiuallysconnotes a harsh commands the main Beis Din of the Jewish people,Beis Din specially

decree. In what sense is the command that the Kuohaless the Jewish
people a decree? Birkas Kohanim is the greatew'tiivhy is it called a
gezeira?

To answer the question Rav Matisyahu Solomontptinthe blessing
recited by the Kohanim PRIOR to blessing the pedplevho has

appointed by them, to declare Rosh Chodesh up@ptieg the testimony
of withesses who observed the new moon (RambarchétilKiddush
Hachodesh 1:1, 7; 5:1). The purpose of having épeases was not to
notify the Beis Din of its occurrence; the Beis Dirhich had extensive
knowledge of astronomy, already knew exactly whath\ahere the new

sanctified us with the holiness of Aaron and haamanded us to bless Hismoon would appear and what size and shape it isri{@ambam,

people Israel with LOVE." Not only are the Kohantmmmanded to bless
the people, they are comman ded to do so with LOM, graciousness,
with generosity!

Hilchos Kiddush Hachodesh 2:4; Ritva on the Mishriabsh Hashanah
18a). Rather, the Torah required the Beis Diwda for witnesses in
order to declare the 30th day as Rosh Chodesb.fitmesses to the new

Guess what? That is a hard mitzvah. To bless soeelse that he should moon arrived on the 30th day, then the 31st dagrhedrkosh Chodesh,

have all the blessings in the world and to do thvove and with
graciousness is almost a super-human task. Ittty no easy matter to
accomplish.

regardless of the astronomical calculations (MishiRosh Hashanah 24a).
DETERMINING YOM TOV The date of all Yomim Tawi is
determined by Rosh Chodesh, or, more specifidafigither Rosh



Chodesh Tishrei or Rosh Chodesh Nissan (Mishnash Riashanah 21b).
(Shavuos, which occurs on the fiftieth day aftesd®f, is therefore also
dependent on Rosh Chodesh Nissan [Yerushalmi, Rashanah 1:4].)
Therefore, in earlier days, even someone fullyaeis all the astronomical
information would be unable to predict which daysveatually Rosh
Chodesh, since Rosh Chodesh was not based exghusivealculation,

but on observation and the decision of the Beis(Rembam, Hilchos
Kiddush Hachodesh 5:1-2). Since the calendatgusrcould not go to
press until the Beis Din had declared Rosh Chodegéndar manufacture
in those times would have been a difficult busiriessghich to turn a profit.
(Perhaps this is why people mailed out so few ftaising calendars in the
days of Chazal!)

KEEP INFORMED A major concern of Chazal wasvito alert the
Jewish communities, both inside and outside Erétm¥l, as to when to
observe Rosh Chodesh and Yom Tov. How indeed did#is Din do
this?

THE MOUNTAINTOP ALERT No, this is not the namé&a rural
West Virginia newspaper. Rather, this refers tostystem Beis Din used to
disseminate the day they had declared Rosh Cho#despresentative of
Beis Din would climb a mountain peak on the nidgterathe declaration of
Rosh Chodesh and wave a long torch in a prearrgegéetn. This signal
was received by another agent posted on a fauoffist, who, in turn,
waved a long torch from his peak. This heraldedthes to a crest on his
horizon, where a third agent began waving his totdthough this ancient
system was less effective than telephone or e-itaityrked so efficiently
that Jewish communities as distant as Bavel kneiwéry night that the
30th day had been declared Rosh Chodesh, and hlermabserve the
Yomim Tovim on the correct day (Mishnah, Rosh Haste22b; Ritva on
the Mishnah 18a).

ATORCH-LESS NIGHT The torch system was usel it Rosh
Chodesh was declared on day 30. If no witnessie®din Beis Din on the
30th, making Rosh Chodesh the 31st day, no mouagaforches were
ignited. Thus, the distant communities knew: Toscthe night after the
30th meant that the previous day had been Roshe&Shpdo torch that
night meant that the next day was Rosh Chodespafaphrase Paul
Revere: “One if by day, none if tomorrow.” Thigrsalling system
functioned excellently until the Cusim, an anti-$#&npeople who settled
in Eretz Yisroel, disrupted it by deliberately kind torches on the night
after the 30th day, even when Beis Din had notadedlIthe previous day
Rosh Chodesh. The Cusim’s goal was to cause Jevbséove Yom Tov a
day early and thereby desecrate the true Yom Tashihh, Rosh
Hashanah 22b). Now the Beis Din needed to resartifferent approach -
- appointing human runners to notify people ofgheper day of Yom Tov.
Obviously, these messengers could not cover viagmites as quickly as
the previous torch system, and it took consideralplger to notify people
of the day of Rosh Chodesh. What previously toakrmow took weeks.
Although the human express successfully inforneadsh communities as
distant as Syria of the correct date of upcoming¥e Tovim, the runners
did not always reach the more distant Babylonianroanities in time for
Yom Tov (Mishnah, Rosh Hashanah 18a). These contimsimiere now
unsure whether the Roshei Chadashim of Nissan mshdeThad been on
the 30th day or the 31st, and were therefore uainenthich day was Yom
Tov. Out of doubt, they observed Yom Tov on botirsda this was the
origin of observing two days of Yom Tov in the Dpasa, Yom Tov Sheini
shel Galuyos (Rambam, Hilchos Kiddush Hachodesh)3:1By the way,
after the destruction of the Beis HaMikdash, thénnB®is Din was not
located in Yerushalayim, but wherever the Nashefdewish people
resided. This included several other communitiegebus times of Jewish
history, including Teveria, Yavneh, and ShafraaragiRHashanah 31b].)

WHICH COMMUNITIES KEPT TWO DAYS? Whether a tow
observed one or two days of Yom Tov depended ortheh¢he runners
could arrive there in time. Since the runners dittravel on Shabbos or
Yom Tov, any place further than 10 travel days ftbea main Beis Din

was forced to observe two days of Sukkos. On therdtand, the runners
announcing Rosh Chodesh Nissan had two extra twayslbefore the
onset of Pesach.

OBSERVING TWO DAYS OF SUKKOS AND ONE OF PESACH?
Theoretically, one could have numerous differemiicnal practices
depending on the community’s distance from the rBaiis Din. For
example, a town located more than 10 days’ joufreey the Beis Din but
less than 12 would be informed of the correct ddyash Chodesh before
Pesach, but not before Sukkos. Theoretically,ttvi;m would observe two
days of Sukkos and one day of Pesach. Even mormoaiy, many
communities would observe two days at the beginofrigom Tov, but
only one at the end, after being notified of theect date of Rosh
Chodesh. However, since Chazal did not want iatyasf different
practices, they instituted that any place thatatowt reliably expect the
messengers before Sukkos should observe two d&@ofTov on all
Yomim Tovim, even for those when they certainlywnehich was the
correct day of Yom Tov (Rosh Hashanah 21a). Thtismugh everyone
knew which day to observe Shavuos, as it alwaisffy days after
Pesach, every community that kept two days of Ssikkas required to
observe two days of Shavuos. (Because of the damg#ved in people
fasting for two consecutive days, Chazal ruled peaiple could assume
that Elul was only 29 days long and observe on& day of Yom Kippur,
since this is what usually happened [see Rosh Hash21a).)

INCREASED PERSECUTION During the later timéshee Gemara,
Roman persecution made it impossible to declaré Ré®desh based on
testimony, and Hillel Il instituted a calendar tdgearrely on calculation
without observation (Rambam, Hilchos Kiddush Haastd5:2-3). Now a
knowledgeable Diaspora Jew could make the samelatdn as the Jews
in Israel and the original rationale for observing days of Yom Tov no
longer existed. Nevertheless, Chazal required iasgdra communities to
continue observing two days of Yom Tov.

WHY KEEP TWO DAYS? Why did Chazal require tae®mmunities
to observe two days of Yom Tov if the original ragor this practice had
ceased to exist? Chazal were concerned thatret Sime in the future,
persecution might render it impossible for Jewlsd@ware which day was
Yom Tov (Beitzah 4b). Observing two days of Yom Teduces the
possibility that they might violate Yom Tov or eftometz on Pesach as a
result of an error in calculation. Although thisicern also existed in Eretz
Yisroel, Chazal did not require the communitiegé¢ite observe two days
of Yom Tov since the practice was never institutegte. However, since
the Diaspora communities were already observingdays of Yom Tov,
Chazal continued this practice, albeit for a nessoa. As a result, the
Jewish communities of Eretz Yisrael observe oneafldom Tov and
those of the Diaspora observe two.

WHO KEEPS TWO DAYS OF YOM TOV? Although whette
community observed one day of Yom Tov or two shalgdend on
whether it was within 10 travel days of the mairisH2in, certain villages
near the Beis Din were off the messengers’ routiecansequently did not
find out in time. As a result, these communitiesesied two days of Yom
Tov, even though they were within Eretz Yisroelfib@m, Hilchos
Kiddush Hachodesh 5:9). Some Rishonim contendethext today many
communities in Eretz Yisroel must observe two dzfygom Tov
(Rambam, Hilchos Kiddush Hachodesh 5:9). The aedgptactice is that
all Eretz Yisroel observes only one day of Yom FBawe that was the
practice of most places in Eretz Yisroel when thlercdar was dependent
on observation (Ritva, Rosh Hashanah 18a; Minch&s® 2:44). Thus
far, we have discussed the rules governing whetltemmunity observes
two days of Yom Tov or not; however, all the quassi mentioned at the
beginning of this article dealt with how many da§& om Tov an
individual must observe.

AFISH OUT OF WATER -- VISITING CHUTZ LA'/ARETZ What is
the halacha if a resident of Eretz Yisroel findnéglf in chutz la’aretz for



Yom Tov? Must he observe two days of Yom Tov beeaddocal custom,
or may he follow his hometown practice of obsenamg day? The
Shulchan Aruch rules as follows: “People who liwvéEretz Yisroel who are
in chutz la’aretz are forbidden to perform melaffogbidden work) on the
second day of Yom Tov, even if they intend to netiar Eretz Yisroel”
(496:3). No one should know that they are noephisg Yom Tov, and
for this reason, they must wear Yom Tov clothesu{SRadbaz #1145;
Magen Avraham). According to most opinions, theymaet perform work
even in private (Shu"t Radbaz #1145; Magen Avrah@hgyei Adom
103:3; Gra”z; Mishnah Berurah; Aruch HaShulchahba$ed on Tosafos
to Pesachim 52a, s.v. BiYishuv. However, Shu"t M8H149 and Taz
[496:2] are lenient.) However, since it is tedatly not Yom Tov for
them, they pray according to the practice of Evésroel on this day, even
donning tefillin, although they must do so disdye¢dhu”t Radbaz #1145;
Shu"t Avkas Rocheil #26).

A CHUTZNIK IN THE KING'S PALACE -- VISITING ERETZ
YISROEL Does a chutz la’aretz resident visitimgtZ Yisroel observe
one day of Yom Tov or two?? According to moshapis, a chutz

LONG-TERM INTENTORN the other hand, a differeatlg authority
ruled that time is not the factor in deciding whegtbne is considered a
resident of Eretz Yisroel or of chutz la’aretz, bue’s long-term intent. If
one’s plans are to return to Eretz Yisroel, oneughdaven according to
Eretz Yisroel practice, even if one is in chutatetz for several years.
Someone in Eretz Yisroel who intends to returnhtotz la’aretz should
observe two days of Yom Tov. This halachic atithchowever,
included one main exception to his rule: If orsvéls with his family and
establishes a livelihood in his new locale, heusthoonsider himself a
resident of where he is now, since people temdrtain in a place where
their livelihood is secure (Pri Chodosh, Orach yihad68, s.v. vira'isi).
However, many authorities judge contemporary cirstamces differently
from those of earlier generations. Since today lectogvel and even
relocate relatively easily, the fact that one’sifgaind livelihood is
currently in one location does not automaticallkmane a permanent
resident of that place for the purposes of detangiwhether one observes
one day of Yom Tov or two. Because of this consitien, Rav Moshe
Feinstein ruled that someone studying in kollétietz Yisroel should

la’aretz resident visiting Eretz Yisroel must coni to observe two days of keep two days of Yom Tov unless both he and His have decided to

Yom Tov until he or she assumes residence in Bfistpel (Shu”t Avkas
Rocheil #26; Shaarei Teshuvah 496:2; Yaavetz #B8Rei Yosef 496:7).

One very prominent early posek contends that wisting Eretz Yisroel,
no one should observe the second day of Yom Tavredisoning is that
observing two days of Yom Tov is a carryover fromem people in chutz
la’aretz were unable to determine which day wawmitelfy Yom Tov. In
that era, if someone from chutz la’aretz visitedtElYisroel, why would he
observe two days of Yom Tov if he knew that theosecday was not Yom
Tov (Shu"t Chacham Tzvi #167)? (The Chacham Tawideif forbids

remain in Eretz Yisroel (Shut Igros Moshe, OC4:MRav Moshe has
several other published teshuvos on the subjach person’s case being
somewhat different, and in each case Rav Mosleerd&tes whether the
person should be considered a resident of Eratm#lior one of chutz
la’aretz.

*ALWAYS YOM TOV IN ERETZ YISROEL *Rav Shlomo Zahan
Auerbach has the following ruling: He contends thameone who owns a
residence in Eretz Yisroel that he uses for evearnYTov, need keep only
one day of Yom Tov while in Eretz Yisroel, evenulgh he lives in chutz

observing the second day of Yom Tov in Eretz Yisbeeause of concerns la’'aretz the rest of the year (Minchas Shlomo Z19Rav Shlomo

about bal tosif, adding to the mitzvah, a topicwiéleave for a different
time.) Although the Chacham Tzvi's argument selergisal, almost all
other halachic authorities dispute his conclusibshould be noted that
even the Chacham Tzvi's son, Rav Yaakov Emderovieltl the majority
opinion, unlike his father (Shailas Yaavetz #168wdver, note that the
Gra'z 496:11 cites the Chacham Tzvi's approaclthagptimary opinion).
May people from chutz la’aretz organize a secondYttam Tov minyan?
This is an old dispute that continues to this ddéthough many poskim
object to the practice, contending that one shoatcublicly act differently
from local convention, the practice to have seataylYom Tov minyanim
in Eretz Yisroel is mentioned favorably by Rav Yio€aro, the author of
the Shulchan Aruch, as a well-established pra¢Bbe"t Avkas Rocheil
#26). In most communities today it is the normdbutz la’aretz visitors to
conduct second-day Yom Tov minyanim and even teiige them.

ATEMPORARY RESIDENT At the beginning of ttasticle |
mentioned several common situations where it isohetous whether one
should comport himself as a resident of Eretz koo of chutz la’aretz.
What determines whether one should observe twoafayem Tov?
Whether one observes two days of Yom Tov dependshather one is
considered a Diaspora resident or not, concerntmighwwve find a wide
range of halachic opinion. Here is a sampling efdpinions:

ONE YEAR Some contend that one who plansay feir a year should
consider himself a resident of his new domicilereif he intends to return
eventually (Aruch HaShulchan 496:5; Shut Avnei BieOC 424:27).
These authorities compare this law to the followifighnah (Bava Basra
7b): “You can force someone to contribute todbestruction of the walls
and reinforcements of a city. ... How long must héntbe city to consider
him a resident? Twelve months. And if he purchasegkidence, he is
considered a resident immediately.” The Gemara eoespthis law to
similar responsibilities for tzedakah and some iothiizvos (Bava Basra
8a). According to this approach, Avi and Ruti,onhill be teaching in
chutz la’aretz for two years, certainly follow tile practices of chutz
la’aretz for Yom Tov (see also Shu"t Yechaveh D&&$).

Zalman'’s logic is that this individual no longersttae custom of keeping
two days of Yom Tov since he is always in Eretzd@sfor Yom Tov.

*A YESHIVAH BACHUR WHO INTENDS TO REMAIN IN ERETZ
YISROEL *What is the halachic status of a yeahibachur studying in
Eretz Yisroel whose family lives in chutz la’argbzit who intends to
remain in Eretz Yisroel long-term? Can he estatdiglifferent custom
from his family? In answering a different questithe Magen Avraham
contends that a yeshivah bachur who is in oneflaawo or three years
does not take on the customs of his yeshivah’s {@88:12). On the
other hand, other sources quote that acceptetiger&that a yeshivah
bachur from chutz la’aretz attending yeshivahrietEYisroel observes
only one day of Yom Tov (Shaarei Teshuvah 496/ these two
sources in dispute? Rav Moshe Feinstein conteradsttey are not,
explaining that a student who is financially depamtcbn parents who have
not accepted his decision to remain in Eretz Yissbeuld follow their
practice, whereas if he is financially on his ownif they agree to support
him in Eretz Yisroel, he observes only one day ofriYTov (Shu't Igros
Moshe, OC 2:101). Others disagree, contendingfthatmight remain in
Eretz Yisroel, he need observe only one day of faw According to this
approach, the Magen Avraham considered him aaesaf his parents’
town only if he is certain that he is returningr after his yeshivah years
(Shut Yabia Omer 6:0c:40; Shu"t Yechaveh Daa$):2

*A DAY AND AHALF"  *A colloquial expression has developed
referring to someone as observing Yom Tov fordg dnd a half.” This
term does not mean that the person observes Yanfiof 86 hours. It
means that the rov who paskened felt uncertaio a$ether the person
should be observing one day of Yom Tov or two, tiredefore ruled that
he or she should not perform any melacha on ttenskeday of Yom Tov,
but should daven and observe it otherwise as &dage We can now
begin to comprehend Meira’s question: “Some offrignds have been
told to keep two days of Yom Tov, others were tolteep one, and still
others were told not to work on the second daylthgrwise to treat is as a
weekday. | have been unable to figure out angpatb the answers they



receive.” Truthfully, there is a very wide randepinion regarding what
determines whether one observes one day of Yonoitwo. Thus,
Meira’s confusion is very understandable. Ea@nfiis rabbi may be
applying completely different criteria to determinow many days of Yom
Tov to observe, and that is why Meira cannot figout any pattern.
Obviously, someone should ask his or her rov wddb and follow his
instructions. The Torah refers to the Yomim ToesMoed. Just as the
Ohel Moed is a meeting place between Hashem andetlvish people, so,
too, a moed is a meeting time for Hashem and éfiple (Rav S. R.
Hirsch, Vayikra 23:3 and Horeb). Perhaps beingenaistant from
Hashem in chutz la’aretz necessitates an extréodesiebrate our unique
relationship with Him!
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Naso

Last year in these studies we noted the welhkndifference of opinion
among the sages about the nazirite — the individhal undertook to
observe special rules of holiness and abstinemte¢ordrink wine or other
intoxicants (including anything made from grapes},to have his hair cut
and not to defile himself by contact with the dead.

In relation to the biblical text, the argumentted on the fact that when
the nazirite’s period of self imposed restraint eaman end, he was
commanded to bring a sin offering (Num. 6: 13-Btcording to
Nachmanides this was because he was returningliteeoy life after a time
spent in special sanctity. He brought an offerigifie sin of ceasing to be
a nazirite.

According to the Mishnaic teacher Rabbi Eliezaképpar, it was for the
opposite reason: he brought an offering for thevsimecoming a nazirite in
the first place. He denied himself the pleasurdhisfworld — the world G-
d created and declared good. Rabbi Eliezer adékedm' this we may infer
that if one who denies himself the enjoyment ofeniscalled a sinner, all
the more so one who denies himself the enjoymeathafr pleasures of
life” (Taanit 11a; Nedarim 10a).

Clearly the argument is not merely textual. Kubstantive. Specifically it
is about asceticism, the life of self-denial. Almesery religion knows the
phenomenon of people who, in pursuit of spiritugity, withdraw from
the world, its pleasures and temptations. Theyitiveaves, retreats,
monasteries. The Qumran sect known to us througb#ad Sea Scrolls
may have been such a movement.

In the Middle Ages there were Jews who adoptedsasi self-denial —
among them the Hassidei Ashkenaz, the Pietistooahirn Europe, as
well as many Jews in Islamic lands. In retrospdsthiard not to see in
these patterns of behaviour at least some influBnogthe non-Jewish
environment. The Hassidei Ashkenaz who flourishathd the time of the
Crusades lived among deeply pious, self-mortify@iigistians. Their
southern counterparts would have been familiar itfism, the mystical
movement in Islam.

The ambivalence of Jews toward the life of selfidl may therefore lie in
the suspicion that it entered Judaism from theideitd here were
movements in the first centuries of the commonikiizoth the West
(Greece) and the East (Iran) that saw the physicdtl as a place of
corruption and strife. They were, in fact, dualisffisey held that the true

and Manichaeism in the East. So at least somesafi¢hative evaluation of
the nazirite may have been driven by a desiresttodirage Jews from
imitating non-Jewish tendencies in Christianity ésiadm.

Yet none of this explains the view of Maimonidefo holds both views,
positive and negative. In Hilkhot Deot, the Lawd=tiical Character,
Maimonides adopts the negative position of R. Eli¢takappar. To be a
nazirite is bad. “A person may say: ‘Desire, honand the like are bad
paths to follow and remove a person from the wahldrefore | will
completely separate myself from them and go tmther extreme.’ As a
result, he does not eat meat or drink wine or takéfe or live in a decent
house or wear decent clothing . . . This too is bad it is forbidden to
choose this way.” (Hilkhot Deot 3:1) Yet in the sabook, the Mishneh
Torah, he writes: “Whoever vows to G-d [to becommairite] by way of
holiness, does well and is praiseworthy . . . Idd®eripture considers him
the equal of a prophet” (Hilkhot Nezirut 10: 14w does any writer in a
single book adopt such contradictory positionstaltne one as resolutely
logical as Maimonides?

The answer is profound — so profound that iigiito assimilate and
digest, yet it remains one of the most insightiiebis ever formulated in
ethics.

According to Maimonides, there is not one modéhe virtuous life, but
two. He calls them respectively the way of the ts@itassid) and the sage
(Hakham).

The saint is a person of extremes. Maimonideaeehessed as extreme
behaviour -- good behaviour, to be sure, but coniduexcess of what strict
justice requires (Guide for the Perplexed Ill, 52), for example, “If one
avoids haughtiness to the utmost extent and becertegdingly humble,
he is termed a saint (hassid)” (Hilkhot Deot 1: 5).

The sage is a different kind of person altogetHerfollows the “golden
mean”, the “middle way”, the way of moderation datance. He or she
avoids the extremes of cowardice on the one hagllassness on the
other, and thus acquires the virtue of courageotthe avoids miserliness
on the one hand, giving away all one has on therptéind thus becomes
generous. The sage knows the twin dangers of tahrand too little —
excess and deficiency. He or she weighs the ctinfipressures and
avoids the extremes.

These are not just two types of person but twysved understanding the
moral life itself. Is the aim of the moral life &zhieve personal perfection?
Or is it to create gracious relationships and &dggust, compassionate
society? The intuitive answer of most people wdagddo say: both. That is
what makes Maimonides so acute a thinker on tiigest He realises that
you can'’t have both — that they are in fact différenterprises.

A saint may give all his money away to the p&art what about the
members of the saint’s own family? A saint may sefto fight in battle.
But what about the saint's own country? A saint fioagive all crimes
committed against him. But what about the ruleaef,land justice? Saints
are supremely virtuous people, considered as ohails. Yet you cannot
build a society out of saints alone. Indeed, sargsot really interested in
society. They have chosen a different, lonely;sa&ifregating path. | know
no one who makes this point as clearly as Maimanideot Plato, not
Aristotle, not Descartes, not Kant.

It is this deep insight that led Maimonides te $&emingly contradictory
evaluations of the nazirite. The nazirite has chpatleast for a period, to
adopt a life of extreme self-denial. He is a sairiassid. He has adopted
the path of personal perfection. That is noble, m@mdable, exemplary.

But it is not the way of the sage — and you resages if you seek to
perfect society. The sage is not an extremist almehe or she realises
that there are other people at stake. There aménebers of one’s own
family; the others within one’s own community; teerre colleagues at
work; there is a country to defend and a natiometp build. The sage

G-d was not the creator of the universe and cootda reached within the knows he or she cannot leave all these commitnistiied to pursue a life

universe. The physical world was the work of adesand evil, deity. The
two best known movements to hold this view were €tinism in the West
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of solitary virtue. For we are called on by G-dite in the world not in
escape from it; in society not seclusion; to sttivereate a balance among



the conflicting pressures on us, not to focus aneswhile neglecting the
others.

Hence, while from a personal perspective theritais a saint, from a
societal perspective he is, at least figurative@lisinner” who has to be
bring an atonement offering.

Maimonides lived the life he preached. We knaewnfrhis writings that he
longed for seclusion. There were years when headbday and night to
write his Commentary to the Mishnah, and later\tighneh Torah. Yet he
also recognised his responsibilities to his farailg to the community. In
his famous letter to his would-be translator Ibhbbin, he gives him an
account of his typical day and week — in which hd to carry a double
burden as a world-renowned physician and an intiemedly sought
halakhist and sage. He worked to exhaustion; tivere times when he
was almost too busy to study from one week to the.iMaimonides was a
sage who longed to be a saint — but knew he catlde if he was to
honour his responsibilities to his people. Thatree® me a profound and
moving judgment — and one that speaks to us today.
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Shavuot: For theLoveof Torah - 4 Mini Reflections

Rabbi Asher Brander

1. They call it the Magen Avraham's kasha. Thstrfamous question
regarding this least famous of Jewish holidaysv8bs is 50 days after
Pesach. Go back to the original Revelation and watkhe math (we were
redeemed on a Thursday and received the ToratSoilabos); it turns out
that we received the Torah on day 51 after Pe&wkhy celebrate
Shavuos (“z’man matan toraseinu”) on the day bef@eactually received
it? Many answers have been suggested.

A simple and poignant approach distinguishes eetwthe day we
received the Torah (kabbolas hatorah) and the dagé&ve it to us (matan
toraseinu). On Shavuos, we celebrate the day thiegjiéed the Torah to
His special nation. A meaningful act of giving réea a willing
appreciative recipient who understands the gittlsi®. A Palm 750 is fairly
useless in the hands of a monkey (or a techno-pliaithan). Moshe, says
the Talmud, added a day to the run up period @iveg the Torah.
Perhaps this was a day of contemplation, a spamentsider the greatest
gift ever received — a veritable window into Hasfetfmind”. Where
would we be without Torah? | feel bad for the Jevh® have yet to
appreciate its beauty. Theirs is a dry Judaismarfia’ u'reu ki tov!. - Taste
it and see how good it really is. Then | must tamard - do | really
appreciate it — so why don't | learn it as much e&n?

2. Why isn't it famous? Because there is no apdisicernible mitzvah on
Shavuos (of course there are special sacrificeasgRbsh Chodesh also has
them and it is not a moed;) It almost seems thav&bs is wholly
unremarkable. Consider that:

Yes, we learn Torah on Shavuos, but we .... (thieafly) should learn
Torah everyday.

Yes, the Torah is new on Shavuos and so it shmikleryday.

Yes, we formally received the Torah on Shavubsitwe must strive to
re-receive everyday.

(Yes, we eat cheesecake on Shavuos and we stmatd... wishful
thinking.)

Perhaps Shavuos simply highlights the extraargliordinary that is the
hallmark of Jewish life. A traditional Jewish lifgle might run
approximately as follows: One wakes up, says maaélprays, learns
Torah, goes to work, helps out, spends time withilfeand learns some
more. It is all holy. Tosafos teaches that a Jevenkapses from his Torah
consciousness. Shavuos celebrates the exalted maififézof the striving
Jew.

3. Shavuos marks our personal relationship taff.dn his wild quest to
locate who stole the Torah, Satan turns to Moshel{Bos 89a) and asks
where it is. Moshe responds to the Satan: Who tat IG-d would give me
the Torah. Ultimately, Satan accuses Moshe of iitashe responds:
True, | have the Torah — but it is not mine, fomtzan | possibly own
God's Torah? Hashem corrects Moshe: precisely Isecgou diminish
yourself, you now become its proprietor (toras Moakdi — Malachi 3). In
effect, Hashem is saying that to acquire Torah, ilityris the requisite trait.
The great paradox of owning Torah now becomedetgeone claims
Torah, the more he has of it.

Remember those late night phone calls with oossbn/kallah to be?
That is Shavuot night.

4. On staying up all night Shavuos, I've heallit

1. Why stay up all night — it kills any learnifay the next day (or 2 or 3 or
7)" 2."It's not efficient (try learning Yevamad 3:30am or 3:30 pm for
that matter)”, 3. “It's not a halacha, (obligagjpit's a minhag”. 4. 1don’t
like cheesecake so late at night 5. Because the fédl asleep a few
thousand years ago (at matan torah) | have torsuffe

So why do we do it? The Jewish people understaatdove can't be
quantified in terms of efficiency, pragmatics atdigation. Au contraire,
the loving act, at times might require grand imficatity and incredible
inefficiency. Remember those late night phone edtls our
chosson/kallah to be? Conversations of utter fattfat at times might
rightly have been termed out of body experiences, tfiey create a bond.
Sacrifice creates love. On Shavuos night we tatiutokallah — even if we
may not remember exactly what we said. Minimallg, ave expressing in
deed and in word: Hashem — we love you and youaff.or

Rabbi Asher Brander is the Rabbi of the Westwidelilla,
Founder/Dean of LINK (Los Angeles Intercommunityll&l) and is a
Rebbe at Yeshiva University High Schools of Los éleg
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Capturing theWall: The Story of Shavuot 1967

By Aaron Hirsh

A brilliant flash shattered the darkness. Theslpilimber saw in that
blink of an eye that he was almost at the top efiibek, and around him a
gorgeous valley spread with lakes reflecting thessne mountain. And
then it was dark again. Life flashes with those ranta where everything is
clear. So does Jewish history. I'd like to tell ytout two of them.

As the taxi started driving | asked, "Can yowapketurn off the radio."

Usually you only see the back of the driver'sch&is one turned around
smiling: "Only if you sing to me," he answered ielhiew.

"Simin Tov u Mazal Tov" | began happily.

"V simin tov u Mazal Tov," he joined in. Now tray wife and | were all
smiling.

| guess the song transported him back to a mebemguse he asked
suddenly: "Have you ever heard about the liberaifcthe Western Wall in
1967?"

"Sure" | answered.

"I was there. | was a soldier in a unit fightiig Jordanians in the Old
City. Our troop advanced into a section of the @tgl Although | Had
never been there before, and the Arabs had angreség and manure
scattered between their houses and the ancierst @falie Old City, |
seemed to recognize where | was. Suddenly | redlineas standing at the
Western Wall.

I went to a school that was not religious. | rember we only had one
textbook with anything religious in it. It had tlereeligious pictures: the
Tomb of Rachel, the Cave of Machpella where Avrah@ama and the
other forefathers are buried, and the Western Wall.



This was the picture of the place from my schoolb | was standing at
the Western Wall. Suddenly | couldn't move. My enliody was tingling,
and | became overwhelmed by the holiness of whessl Over my head |
felt the presence of the "Shehina" (the Presen@afvhich is said to
always dwell at the Western Wall), and | becamepletaly paralyzed.

Meanwhile the Jordanians were shooting at us fr@building tops. So

singing. And then in a single moment-at sunrise nftoment at which G-d
gave His beloved Jewish people his beloved totbthese different Jews
step into prayer, as one man with one heart, diglsent. | wondered if
that tradition started that Shavout in 1967 with $tory of our taxi driver.
As he spoke the rest of the ride home | was thin&bout all the holy
men who wept bitterly to merit to see the Kotel dredi with their dream

when my fellow soldier ran up to me he thoughtd baen shot. He started unfulfilled. | wondered what it was about him th& had been chosen. |

checking me for bullet wounds, but he found noneblod was flowing.
Finally he realized | was in shock. He started steakne till | came to."

| could not believe the story | was hearing, ibgbt even better.

"Out of nowhere a Rabbi appeared. Rabbi Gorenwidfe soldiers ready
for battle, but he was only a civilian. We ran ewer him. He was carrying
a shofar, and was headed straight for the Wall.

As he reached the wall he said the Shehechiayeprand then took his
shofar and began to blow. Then | heard him ratifee Kotel Ma'arvi is in
our hands, | repeat the Kotel Ma'arvi is in ourde

remembered the story that | heard when showedithe® of the Kotel
being liberated, the picture of our driver:

As soldiers ran to the Kotel, one of the nongi@ls soldiers who ran to
the Wall saw the religious soldiers crying. He i@gan to cry.

The religious soldier looked at him surprised askied: "l know why |
am crying, but why are you crying?" The nonreligi@oldier answered
back: "l am crying because | don't know what | arqpposed to be crying
about."

Interesting how the moment of the giving of theah ripples through the

As he told me his story | could not help but wena/hy the Rabbi seemedmillennia to re-emerge in the subconscious of etygrg of Jew, all leading

to be more informed than the soldiers. How did hevkto be there?
Shouldn't the soldiers have been radioing that ttaelcaptured their
target? | understood as he continued:

"We had no orders to capture the Kotel. We justed up there." As |
heard his story it was as if it had been prophdsitenirrored the words
and events of the 3rd Jew to visit the place ot¢heple and his reaction
over three thousand years earlier:

"Jacob...encountered (bumped into) the place.bahold G-d was
standing over him and He said: ...I will guard yalerever you go and |
will return you to this soil...Jacob ...said: "Syré-d is in this place and |
did not know! And he became frightened and saidthwesome is this
place!...this is the gate of Heaven." (Genesis280-17)

"You heard of Yitzak Rabin?" the driver then akkecouldn't tell if he
meant the question seriously. "He arrived next,soah after him Moshe
Dayan, and realized they'd captured the Kotel. Mayu have seen two of
the posters from that moment?" He asked pointifggdair. "I am balding
now, but | am in one of them, the one in the hefhiet told me, and | did
recognize him.

I thought to myself that the patriotic textbodkat feature that picture
probably wouldn't sequence the events in the drdavas telling me.

"We bumped into the Kotel, and the Rabbi blewshefar, and then the
Generals showed up," but Jacob, after whom weuadelves Israel, is
described by the Torah as "bumping into the placd,he is described as
"the man of truth".

The beauty of the taxi driver's story was whatdig me next. "It was
summer time. After the liberation, first we invitaliithe yeshivas, and the
rabbis to visit the Kotel. The next week was Shavand we opened it for
all of Israel to come and visit."

Even though the taxi driver was not wearing @&jfe turned around
and the words of a Gemara flowed from his mouttizyou weren't there
to see the joy of the Simchat Beit Sho'eva (themndtawing festival in the
temple on Succas) then you have never seen tryéniesp"

| nodded, waiting to hear what he'd tell me next.

"If you were not there to see the joy of the Jearsing back to the Kotel,
then you have never experienced true happiness."

You could see that he had experienced true eglebr and that its joy
was alive within him now as it was when he expexehit forty years
earlier.

their own separate lives, to again be like one miimone heart at the
Kotel on Shavout. We all have two identities-thespa we identify with
day to day and the picture of ourselves we sedmiitte critical moments
of life that flash with clarity. At those moment&wknow who we are.

The moment in the history of the Jewish peoplemwve saw ourselves as

Israel, one man with one heart, was at the gioiiforah. | did not have to
ask the driver his name to know that he, for mearatyone else who has
seen his picture, is Israel.

Perhaps out of all the people in the world, Gad bhosen a 19 year old
boy from Haifa, our taxi driver, to redeem the Vallthat the flood of
Jewish people could stream there again, in ordgivtous all a broader
vision of who we are in essence. The torah islfafas. It is our heart,
and connects us even when we see ourselves afavégm it.

Each one of us is like a lone climber throughdhekness of exile
struggling to cling to whatever Judaism we have Hie flash of light that
puts us back in touch with our mission, and howe&lae are to achieving
it was the light that flashed for our driver and thhole Jewish world in
1967. It is the lightning that lit up our souls lwa sense of who we truly
are-the light of the giving of the Torah.
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PARSHAS NASO When a man or woman sins by cormgitteachery
against Hashem. A man whose wife shall go asfrayan or woman who
shall disassociate himself by taking a Nazirite/\a§ abstinence. (5:6,12)
(6:2) The Torah purposely juxtaposes three typé@scaents: one in
which the individual steals and swears falselg;wayward wife; the Nazir
who vows to abstain from wine and intoxicants. Radbag explains that
the Torah is conveying a profound message. Tlmatk goal of mankind
is to live in a society dedicated to powerful dseence, security and
tranquility. This can be achieved only when pdaces the foundation of
society. If the underpinnings are secure and baged peace, the
structure will grow upon this principle. The figbrtion of the pasuk
addresses the failings of one who steals and svi@aely, which is a

"People were bawling, embracing, falling to tHegt. For six months after societal problem. This is followed by the incidehthe wayward wife,

you could not get an airplane ticket to Israel fralonoad. Everyone was
coming to see the Western Wall."

Every Shavout in Jerusalem, a few hours befanesifrom distant hills
from every edge of the city the deserted streagmlie fill with Jews until
from every direction Jews of every kind stream talgane central point--
the Western Wall. You can hear the roar of peogeing - old men, kids,
groups of teenage girls, yeshiva students wittr tiebbis, and voices

which details problems on the home front. Domésticnony is certainly
an aspect of the infrastructure that contributes $trong society. Third,
we are challenged with what is probably the masidfundamental issue
of peaceful coexistence, one that is more baait 8ven the community or
the home. It is serenity within oneself. Yes, amest be at peace with
himself, a phenomenon which is symbolized by Hirel tportion of the
pasuk, the Nazir who vows to abstain from thequless of wine and



intoxicating beverages. One who does not congtiaiself from falling
into the abyss of indulgence in sensory pleasarésarly not at peace
with himself. Such an individual does not haveaaduil life at home with
his spouse and, ultimately, cannot coexist pedlgefith other members
of society.

While the Ralbag's thesis is certainly practicdight of our attempts to
achieve this ideal state of living, his remark sajig that the individual
who indulges in physical pleasure reflects a distwary within himself is
troubling. One would think that indulgence leadsatisfaction, and self-
gratification promotes tranquility. Why is the sielflulgent person
characterized as one not at peace with himself?

was blind to the punishment that Hashem was metitggainst him,
because his obsession with wealth was cloudingisian.

How many of us think that if we are frugal in alligations to the poor,
and to those organizations and institutions whaseesance is dependent
upon our good graces and open hearts, we will hreore for ourselves?
Horav Nosson Ordman, zl, cites an inspirational@gy from the Chafetz
Chaim concerning Shabbos which can similarly h@ieghto tzedakah,
charity. Those who keep their places of business @n Shabbos justify
their lack of observance with the age-old exclM& need a parnassah, a
livelihood." These people are very much like thelish gentile in the
following story. A Jewish merchant came to th&gi to purchase grain

Horav A. Henoch Leibowitz, zl, explains that maas not created to be a from its farmers. After meeting with a certain tjerfarmer, the merchant
purely physical being. He is an incredible phenoamewhich amalgamates ordered one hundred sacks of grain at a spedifie per sack. Now they

the spiritual and the physical, the soul and thdybthe Divine and the
mundane, into one miraculous blend. Thus, theisout at peace if the
body does not receive its due nourishment, antddg eludes tranquility
if the soul is deprived of its spiritual sustenantenan who ignores his
Divine calling and lives only to satiate his phgsicravings, is torn with
internal strife. He experiences inner turmoil ardseless tension, as his
soul cries out for fulfillment. Indeed, the pleasgeeker will ultimately not
find fulfilment, despite his constant self-gratdtion, because his soul
continues to yearn to attain its perfection.

As the Rosh Yeshivah saw it, the person whornekated by today's

had to count the sacks and place them on the mr&tslwagon.

Since the gentile found it quite difficult to ketrack of all the sacks, he
decided that for every sack that was placed omtlehant's wagon, the
merchant would give him a small coin. This wayeaéll the sacks had
been placed on the wagon, they would simply caprthe coins and the
merchant would reimburse the gentile farmer ferdfiference. All went
well for the first few sacks, but then the farmggtzer hora, evil-
inclination, got the better of him.

Seeing all those coins on the table drove hinedéssess his proposal for
counting the sacks. He could not wait until thegyatoded the count to

society, the individual who is glorified for his@nsion upon the ladder of receive his payment. He needed money now! He dewaisdaring” plan.

hedonistic pleasure and gratification, is actuallyalking war zone, a

battleground in which body and soul are lockedeaseless struggle. He
presents himself publicly as calm, collected ancbintrol, living the good
life as only his kind knows how to live. Within hjhowever, rages an
incessant turmoil, a restlessness that eats awelyatever inner-peace he
might think he has achieved. In reality, he is r@hmore than a messed-
up individual who has a difficult time living inelmony with anybody - his
circle of friends and even his own family.

To achieve peace, one must attain fulfilmenis Huite difficult to attain
fulfilment when a war is raging from within. Oneha seeks to promote
peace within his community and family should fisgtrk on himself.
Following the Torah as our guide is an excelleaspription for achieving
personal success. Indeed, it is the only guidetfeption, eternal reward,
true happiness and inner-tranquility.

A man's holies shall be his, and what a man divéise Kohen shall be
his. (5:10)

The Torah is alluding to the fact that one wheagithe Kohen his due
gifts will not sustain any loss thereby. On thetcary, Hashem will reward
him for his generosity. Rashi adds that the Kabrelnevi might think that
since the gifts are "coming" to them, they migtst jas well go and pick
them up from the owner's house. We are taughthleagifts belong to the
owner until the time that he chooses to give the@mhichever Kohen he

When the Jew was not looking, the gentile grakzbkendful of coins.
This way, he would have his money now, and theweuld never know.

How foolish was the farmer. True, he was ableciguire some pennies
immediately, but, in the final analysis, the cowould be short, and the
Jewish merchant would receive an added numberc&§dar nothing! The
fool gained pennies, but lost many dollars!

We think that by working on Shabbos, we suppleroenincome. We do
not realize that what we profit on Shabbos paleomparison to what we
will lose during the week. Likewise, explains Rakdman, we think that
by hoarding our money and not sharing it with thiosneed, we are
profiting. In the final conclusion, we will havaed pennies, but lost
many dollars. The one who is "eager for wealthdrasvil eye" does not
understand "what will befall him." What we thinlevsave now, we pay for
later - many times over.

Conversely, there are those who are under thguidisd assumption that
by giving tzedakah, they are depleting their fitiahholdings. On the
contrary, by contributing to charitable causespinglthe needy, and
reaching out to those who are less fortunate thaar, we merit seeing
our financial portfolio increase beyond the normavRrdman notes that
scripture often refers to charitable giving asaterplanting. Shlomo
Hamelech says in Mishlei 11:18, "One who sows &ghtness, has a true
reward," and the Navi Hoshea (10:12) says, "Sowydarselves
righteousness and you will reap according to yinaness." Indeed,

pleases. ltis his decision. The Midrash teaclsebat when he holds back Chazal say that "sowing righteousness" is a reteréo giving tzedakah.

the Maaser, tithe, from the Levi, his field eveiluwill produce only ten
percent of its original yield. On the other harfidha does perform his
share, he will see his financial portfolio grow méigently.

The Midrash to Sefer Shemos quotes Shlomo Hamelddishlei 2:22,
"One overeager for wealth has an evil eye; he doeknow that want
may befall him." Rabbi Levi says that this paspgl&s to the individual

We wonder why zeriah, sowing seeds, is used ereate to tzedakah?

Rav Ordman gives a practical explanation whiciminates the entire
concept of tzedakah. When we think about it, thegenof planting is an
anomaly to one not knowledgeable of the processs&®ea person take a
sack of edible seeds and throw it all over a fyeglowed field, only to
"add insult to injury" by covering the seeds wditt. A person who

who does not properly tithe his produce. He @tedcident concerning an observes this procedure, but has no clue conegwliirat is occurring, will

individual whose field yielded one thousand meeswf grain, of which he
would always separate one hundred measures faethePrior to his

certainly think the farmer has taken leave ofseisses. He seems to be
wasting good seed. The individual in the "knowgWWever, is acutely

death, he instructed his son to do the same, idlgithat this is why he had aware that these seeds will produce manifold cttegatswill sustain,

always had sufficient livelihood with which to gt their family. The
first year, the son followed his father's instioies. After that, he slowly
began to "forget" to tithe as his father had dalithin a short time, his
yield began decreasing, until he was left with antgn-percent yield. He
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nourish and satisfy many people.

Similarly, when one gives tzedakabh, it might applat he is wasting
good money. In truth, he is making a solid invesitrin his and his
family's future. Giving tzedakah is like plantinig that it reaps much merit
- both spiritually and materially.



But if the woman had not become defiled, andisiperre, then she shall
be proven innocent and she shall bear seed. (5:28)

The woman not only was not defiled by the man mvhrer husband
accuses, she is considered to pure of any sinamighne else as well. Her
reward is fruitfulness in bearing children moresessfully. If she had
previously suffered difficult labor, she will nogiwe birth more easily. Her
babies will be born healthy and with a healthyegspnce. If otherwise she
had been infertile, Hashem will give her a chilccbmpensate her for the
ordeal she had experienced. The commentators wanrfdethis woman is
worthy of a reward of any kind. This is a womanowtad heretofore acted
inappropriately, cavorting with strange men, te thagrin and shame of
her husband and family. Clearly, her husband ladsed her of being a
party in an illicit affair for a reason. She wast acting like a model Jewish
woman or wife. Yet, because she did not actuallyshie is rewarded!
Should that be the criteria for reward? What aloetife of moral
abandon that had been her favorite pastime untiPr+ Are we to ignore
that?

Horav Eliyahu Lopian, zl, offers two explanatipbsth of which go to the
core of sin and repentance. First, we must tatkeconsideration the
devastating humiliation which she had undergonshaswas the subject of
much degradation, which was to stimulate her tdess to her infidelity.
She was on public display for one purpose: to eragmiher to realize what
she did and its deleterious effect, so that byessing, her life would be
spared. She sustained the pain, the embarrassnertte disgrace. This is

applied in her merit, as she is, therefore, nbt gpared a tragic fate, but
she is blessed with successful childbirth.

Second, Rav Elya explains that each individugldged commensurate
with his spiritual/emotional/moral status quote moment of his sin. This
woman descended to the nadir of depravity, adiatened with a man
other than her husband. She ignored her husbaadsng, was oblivious
to her family's pleas, and rejected the scorndamidion that her illicit
activities catalyzed. Apparently, her desire tovsits So overpowering, so
intense, that it all did not matter. She was inrthigst of carrying out her
desires. Who cares about consequences?

Yet, despite having plummeted to the depths géderacy, she exhibited
self-control and did not sin. She was with her pamon, but she was able
to prevail upon her emotions to keep herself feiming. The desire was
just as intense, but she was stronger. She triuchpber her yetzer hora,
evil-inclination. For overcoming her inclination ¢, at a time when it
was available and willing, she is rewarded. Theafiatoes not deprive
anyone of his or her due reward.
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Why We Celebrate Shavuos

Rav Y osef Gavriel Bechhofer

One of the more intriguing questions surroundiregftbm Towof Shavuos is the question as to why the Torals doe
identify the day as one that celebrditsttan Torah The Torah chooses, instead, to depict the &ignie of this day as
theYom HaBikkurim that is, the day of the year which commences tasaeof bringing oneBikkurim, first fruits, to
theBeis HaMikdashn YerushalayimSurely the more momentous character of the @sgsstrom the fact that it is the
anniversary oMattan TorahatHar Sinal?

TheMaharal (Tiferes Yisroethap. 27) gives a startling answer:
NN DI1IPNA B>1I1N O (N7 I2771) AN NN ,NNNN NY MY AW NN MY IN ONX ¥ DTN %1 DYNIWY NN DINN
T2 OWN 13 593 NYRY NT PR, NINNN 1NN JIT DTN NRY 10D ,NNNN DPIW1 NN 210 DN IPOYY INRAD 1N 1NN D11 11D XN
M2102 7 MDY OXTIY 12N IRIYI IR 1IW MNHN HNI TNV NI 10N DX DT IWN INIY INDY 0N WX DT DTN 1M
MM DRI DY D0 NN TIAT DY MIM 12 MIMVY NNNN MPAVN INDY 00y 1937 NN D1 ¥ BINADN D1 DINNK XNIVIN
YNV YY) NINNY NOSYL NNNN NIIAPY DIVHD 1327 NNNN JHND JOT DIIN NN I QNI NNNN HAPY DI 1PN XD 0N MDIN
AT NN 1IN PRI ONIIY Y NNV NN BNII HY2 NNNN VAP BNPDY NN NI D NNNN 1NN TIAN OWN BIPN Y1 YN
1R XY TN TN ¥ 190 PTN O NINY DYLN MVYN YNRID ) D) 1133 X2 DYOLN NI .OTRN HY NI TIAN DV MY 1NN JN
127,N2105 NIN TIN2 WYTPN %92 NN YT DY 1IIY NI NIN 1NIDT 2N P N TN NN K2 79 DTN NN D1Pn
D210 NYOW IR PIY INIT TIY ,POND IN MDY PPN HN MW DIAND WINI NDIN DTN WHw NOM .OIPH D31 NI NN
$INIWID N MIN 1YW MPAVN HN JIT YAP NOW NN 9 ININM .DWOWN D TINN X

In other words, because we were compelled to ateepiorah at Sinai, and because it imposes uparhesvy yoke, with
so many burdensome laws and potential punishmien@iving would be a reason to bpset nothappy The Torah
therefore concealed the fact that Shavuos is them@moration of that event, and highlighted insieabappier character,
as the time at which the first fruits begin to appen the trees of the Land of Israel.

Our greaMoreh Derechn MussarandAvodas HashenRabbi Yisroel Salantehr Yisroel#23) makes a similar point
and expands upon it. He adds that it is for ttasee that when the Torah discussesstmehahof Shavuos at the end of
Parashas Re'ejhit writesnbxn opnn nx...n1ow —that we remember thesbukim— laws that do not possess an apparent
rationale — for in light of this approach thienchahof Shavuos is, indeedcaok [For thelamdanimamong us, this
approach isnedukdakn RashiPesachint8b: nw mxin5 ,nnwm HIxN1 12 NHWIW - B3 ) 1PYIT NINYL DI YN

12 1IN MY HNIWH Nt DY H2IPO.]

It seems difficult that such giants, who lived dmdathed Torah, and who surely derived from ittgme— as we do to this
very day — should make such a stark statement oangeShavuos!

Perhaps we might explain this enigma via a simigleadomy, azvei dinim There is a distinction between one who stands
“outside” the Torah and perceives it as a noviak@me who has experienced Torah on the “insidetaking of its sweet
and pleasant substance. Shavuos commemoratgwitigeof the Torah, when we received the Torah as “detsl and
“novices.” It seemed depressingly complex and deiizorg, and we needed to be forced to acceptiwéler, once we
tasted the Torah, we came to love it and rejoi@linacquisitiorof it.

Rabbi Avrohom Eliyahu Kaplan, however, answersattiginal question by examining a situation from thesal world."
When a happy couple's anniversary is due to tal@peach spouse waits to see if the other onembers the
significance of the date. To need to remind dfugteer half” is to feel neglected and unloved. Om&y drop some hints,
but not more! As Shavuos is the anniversary of‘marriage” withHashemat SinaiHashemwaits to see whether we
remember the momentous character of tHeddy of theOmer He drops us hints, such as making the date fhefdhe
Bikkurim, but puts the responsibility of remembering thierfature of Shavuos upon us. To complete the eisgn,
most of the Jewish nation, like a good spouseatiapted the custom of “giving flowers” - by adomiour Shuls with
foliage.

May we bezochehto demonstrate our devotionkttashemon Shavuos — and throughout the year as well!

RABBI ELI BARUCH SHULMAN

http://www.yutorah.org/searchResults.cfm?types=ALL&length=ALL&publication=ALL&categories=c606&teacher=80177&masechta=ALL&fromDaf=&toDaf=&seri
es=ALL&dates=ALL&language=ALL&keywords=&submitType=advanced

Shavuos 5763

We tend to be very scrupulous about the minhagim of the shul. Interestingly, we have one minhag which is — at
least according to the Rambam — actually heretical. Nor is this the minhag in the YIM alone; it is, in fact, the
minhag in the vast majority of Ashkenazic congregations. | am referring to the minhag of rising when the aseres
hadibros are read.

The Rambam was asked about this minhag and responded that in his opinion it smacks of heresy, since it
implies that the ten commandments are somehow more important than the rest of the Torah, whereas itis a
fundamental belief that the entire Torah was given by the ribono shel olam and, therefore, equally sacred.
There is no difference, he writes, between the sanctity of the words 7'77x 'n 21X and the sanctity of the words
yann 017 NINX.
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Nonetheless the minhag persists and is practiced, as | said, in most Ashkenazic kehilos. Indeed, many nannx
have ventured various defenses of this anmm. What | propose to say this morning is also in the way of a defense
of this anm against the Rambam'’s sctrictures.

Every pasuk in Chumash has its trop. its trope marks, that show how it should be read in shul. The nwy
nN2TH have two sets of trop, which are called |1"7v byv and Innn nyv. On Shavuos we use anm .|I"?2y Dyo
TI90 is to use [I'7V DYV in NN '9 also. T1dDWX AN was originally to reserve |1'2y nyv in this for niviaw, but later
many communities adopted T190 anm respect.

What is the reason for these two sets of trop?

Trop is not just cantillation; it is punctuation. The trop divides the pasuk into halves and quarters and eights and
so on. The niNaTh nawy can be punctuated two ways; by pesukim, and by |I'?v oyv .niNaT divides according to
[mnn oyo ;nN2T divides according to pesukim.

Why the distinction — why on niviaw divide according to nnaT rather than no'jr109?

What is more — n'j709 X777 Xj7109 7> nwn. There is a prohibition to read n1IMn 7109 in a way that breaks up the
n'pio9 differently than in nwn nain. So how can we read |1'7v byv? Indeed ' o''n did not read |17y nyv for that
reason. But that certainly is against anmn 7xwr ‘2.

We know that on Shavuos n"apn gave us the Torah — |mn a7 nnAIN . But along with the Torah he also gave us
something else - the nini?. That was a separate ni¥nni MM AN NN DX )7 NINKRIE NI,

What is significance of nini?n n1ma?

Called X"2a .nman nini? explains that in a na the one who enters into a n"a gives something of his own to
the other, to create a bond between them. That is the physical representation of the bond. The nini? were
D'?7X8 nwyn, and given to 7xwr 790, as the physical representation of the bond that connected them.

The nini? still exist — although ta. They belong to us; The n1ma of the nini? was as permanent as the n1ma of
ni¥nnl nYmn. They are still ours, and they are the physical incarnation of the bond that connects n"apn

The ninaTh nwy are part of the text of the Torah — but they are also the text of the mini?. Those are two
different entities — nuxnnI NMAIL [axn NiNi?. That's why they have two sets of trop. As the text of a particular
passage in NN 'o they are broken up into 0'p109; as the text of the nman nini? they are broken up into NNAT.
When we read the ninaTh Nawy on NIviaw we are not only reading a passage in NN' nw1o. We are reenacting
the n2%7 no5. And therefore we read the nman nini? — which represent that na. And so we read |1'7y Dyv.
So the rule that Xj7109 75 1> nwn n'709 X777 is not relevant. That rule applies when we read nin M2aT. But
onniviaw we read — not NN ', but, rather — the nini? themselves.

Before the nx"j7 we recite ninTjPx, which recites the greatness of n"apn — xnwal VW XN7Y NN YT — and
the greatness of 7x W' T KNI — 7R W' o1 ’kNynwa 'R Why? Because we are about to reenact the nna
that unites them together.

And that is why we stand when we read the ninaTh nawy: Because we are reading — not the ninaTn nawy that
are in the Torah, but — the nawy ninaTh that are in the nini?, and are thereby reenacting the no0'15 .n"M2%7 nod
n"M21%7 has to be done standing — as the Torah says elsewhere: ni'n 0'ax1 bNX ... I'P7X 'N N2 Ay,

Moshe Shulman

Thexana in 30 77 M>12 noon states that we learn an extraordinary lesson frenfollowing Biblical phrase: $hwn noon
oy nn1 A ava oy - Keep silence, and hear, O Israel; this day #rbbecome a people.” TRema extrapolates from
this p1oo that one who learnmsnn should feel as if he receives it fromo 1n each day.

This message is indeed extraordinary and inspibingit also presents a problem. If we must feeited about receiving
thesn every day, why do we differentiate betweemaw and all other days? Indeed, the uniquenessyaf sends a
message that seems to contradicttit in n1>72!

| believe that the aforementioned question cantimsinswered in the context of another question.

Thex na in :no 47 a°nos noon quotes apbnn betweemry oy 1 andyen 1 about how to resolve the contradiction oha
2w dedicated tén and aw or dedicatedhs? — to yourself, both of which are mentioned in then. 1y°9x 1 says that you
either must servia throughoutv ar, or you can dedicate it to yourself. On the otiendyuni ' is of the opinion that
you should dedicate half of the day-t@nd half of the day to yourself.

This would be a fairly innocuousnn if the x»a did not add in a qualifier. Gmy1aw, thex»a declares, evemsox 1
would agree that you need to dedicate it at lemsigfly 25> — to yourself, because then was given omsnaw. Many
commentaries ask about the connection betweerathéhfat thein was given orminaw and the need to dedicate ov
to yourself. Shouldn't the opposite be true? I@nanniversary of the giving of thewn, shouldn't we immerse ourselves in
serving'n and not be as focused on our own needs and desires

Furthermorepin in 1w 77 7%°2 says that evemy >x 1 thought that if one would normally eat at a certane, he should
eat at that time. In fact, he even encouragedthients to eat high-quality food when they até theal. Thisown was
not talking aboumsnaw, so we can assume thad>>x "1 held that ominaw one should learn less than usual! This is
certainly counter-intuitive!

I believe that there are two approaches that willxger all of our questions. The first approadiéninaw exists to drive
us to feel as if we accepted tiren every day. This effect can be best achievedefrejpices and has more physical and

11



emotional stimuli than usual. It is for this reagbat evernyyx 1 agrees that you must dedicate at least part af you
mynw to yourself; this will inspire you to learn moreen the rest of the year.

A second approach is similar, but is more nuané&thaps we must feel excited about learnmg each day, and we
must take this to such an extreme that it feeifitis being given to us every day. Howeverstapplies only regarding
learningamin. On the other hand, anynaw we not only recognizemn 1n» by our excitement to learn, but we engross
ourselves in a complete celebration of the givihthes1in. We recognize that this event has completelysframed our
lives, history, and group consciousness. Thusamesgplain why everyone agrees that we must deditdeast part of his
mynaw to physical pleasures such as eating and thahaddsnot learn continuously, without stopping,;omaw. If we
would not observe the idea of dedicatmgpaw to ourselves, themyaw would be no different than any other day, when
we feel that themn was given to us. Instead we must celebrate tev shuwselves thatnn 1nn has really changed our
lives completely.
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