Bs" initiate prophecy at any time. Here too the preaf ts from this week’s
parsha. “Stand and | will hear what Hashem wiill awend you.”
[1] The present forum is not suited for an exptam of why this is so
[2] All translations are from the Stone EditiohT@anach

From: ravfrand-owner@torah.org on behalRabbi Yissocher Frand
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To: parsha@parsha.net ravfrand@torah.org Subject: Rabbi Frand on ParBeas'aloscha
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INTERNET PARSHA SHEET
ONBEHAALOSCHA -5768 Aharon's Greatness: Forty Years of Consistency
There is a very famous comment of Rashi on tisaelpfverse] in this
week's Parsha "And Aharon did so." [Bamidbar 8:8}Ii states: "This
In our 13th year! To receive this parsha sheetodnutp://www.parsha.net and click teaches that he did not deviate" (melamed shet@bhi These few words
Subscribe or send a blank e-maistdscribe@parsha.néllease also copy me at  of Rashi have been the springboard for countlesslétic expositions by
cshulman@gmail.comA complete archive of previous issues is nowlat at commentaries and expounders of Chumash througheuiges.
http:/fwww.parsha.net Itis also fully searchable The obvious question is: What novelty is therteling us that Aharon
did exactly as he was commanded by G-d, in terntiseopractice of
lighting the Menorah? Of course Aharon did what @&id him to do!
Rav Elya Meir Bloch explains that the noveltyAifaron not changing is
simply that he did the same thing daily for alnfosty years.
Let us think to ourselves — what mitzvah havedaee day in day out for
the last forty years? There are not many itemsféfidanto this category.
. . L True, some of us can say that we have put on ifiefillery day (except
Alan Fisher <aafisher@ftc.gov> From th&éderal Trade Commission  ghahhos and Yom Tov) for the last forty years. Bate are not many

MinchaMinyan,” 601 New Jersey Ave., NW, Washington, D.C. DBVe things that a person can say he has done conkidterguch a long period

This week's Internet Parsha Sheet is sponsored by:

Nahum and Sivya Twersky (of Teaneck) in memomyf Dreizel Bluma
Levovitza"h - yartzeit 12 Sivan, and by

with us when you come to D.C. Mincha Mon-Fri aly; also Maariv of time. How many people can say "l have neveradissminyan in the
Mon-Thurs during the winter. Find us aww.godaven.com last 40 years?" or even "l have never missed trenzproper time for]

) ) ) Krias Shma once in the last 40 years?" It is natisple.
To sponsor an issue (proceeds to Tzedaka) esfailman@gmail.com The praise of Aharon is that he did the samegtfon 40 years without

fail. That is greatness!
Upside Down Nuns Separate Between Two SectibRsinishment

From TorahWeb <torahweb@torahweb.org> to

. weeklydt@torahweb2.org date Thu, Jun 12,2008 at There is another very famous passage in Pargilda'@loscha: the two
11:04 PM subject Rabbi Mayer Twersky - The Gretaitblen verses which begin with the words "And it was witem Ark traveled,
Rabbi Mayer Twersky The Greatest of Men Moshe stated..." and "And when it came to rest beldvsay..." [Bamidbar

The seventh principle of the Rambam’s thirteenqiples of faith affirms  10:35.36). The Talmud records the tradition thasthtwo pasukim are set
the unique, unprecedented, never to be equaledhiedeuality of Moshe ot by 4 pair of inverted letter Nuns. Rashi qudtes Gemara [Shabbos
Rabbeinu’s prophecy. Rambam'’s presentation ofattiiiple is especially 116] that the purpose of these upside down Nuttsseparate between
interesting. Whereas he presents the other tweineiples rather sparsely 4 section of punishment and another.

(e.g. in principle two he merely affirms the onenesHashem, without Which are the sections of punishment (pur-on@g)cording to some
explaining any of the profundities and implicatipn@inciple seven is Rishonim, the first section of punishment is thet fhat "They traveled
prese_nted in great detail. Ramba_m lists the fatindjuishing fea_tures of  from the Mountain of Hashem a three day journeBdrhidbar 10:33] The
Mosaic prophecy. The message is abundantly cleantiam felt it was of  T4imud describes their departure from Mt. Sinaid@ild running away

great importance that we be familiar with these features[1]. from the school house.” The Ramban adds that tiee afraid that if they
This week’s krias haTorah highlights two of terf unique features of stayed at Har Sinai any longer, the Almighty wapild upon them

Moshe Rabbeinu’s prophetic experience. Thus it sesgpropriate to additional mitzvos.

review these differences in conjunction with thiasihaTorah. The second section of punishment is that ofrtti@hinim' [complainers].

1. Hashem communicates with all other proptietthe medium of an  Rashj explains that their complaint centered addie fact that they had
angel, but with Moshe Rabbeinu He communicateattijreThe proof text 1 travel so far during the three days of travel.

is from this week's parsha. “Mouth to mouth do¢apto him, inaclear  The Ramban notes that the reason for the sepawtthe sections of
vision and not in riddles”[2] 2. All other prbpts prophecy in their sleep, ,nishment by the pasukim regarding the traveiefark was so that there

whereas Moshe Rabbeinu was fully awake, alertadritrol of his would not be three consecutive sections of punistnhet would establish
senses. “Itis there that I will set my meetingthwou, and | shall speak 5 ‘chazakah' [a precedent setting chain of evéartglinishment.

with you from atop the Cover.” 3. All other pitets are completely What is the 'third" section that the Rambanfisrriag to? It is the
overwhelmed and terrified by the experience of pemy, and accordingly  yurmuring of the Ayrev Rav [mixed multitude] thabmpted the Children
feel as though they are on the verge of death. M&sibbeinu, on the of Israel to desire and complain about the lacheft.

other hand, was not in the least fazed by his mth@bxperi_encg. “Hashem gt according to this Ramban, we would have etgaethe pause of the
would speak to Moshe face to face, as a man weeldkswith his fellow.” 5side down Nuns to come between the second andribidents. If that

4. No other prophet could initiate prophecy.ske Rabbeinu could were the case, the pause would effectively stofthazakah' from taking



effect. In fact, however, the separation comes eetithe first two
incidents, when there was not yet an imminent dkedza

What does the Ramban mean?

| saw a very interesting insight from Rabbi ZeffLThe Almighty is

particularly annoyed by inconsistency, i.e. hymcrHashem can deal less

harshly with a person who may be bad, but who lisast consistent in his
evil ways. But a person who demonstrates hypoansyinconsistency
really riles the Almighty.

This is reminiscent of the Medrash regarding Ysdiest question to his
brothers after revealing himself to them: "Is mié&x still alive?" [Bereshis
45:3] The Medrash comments: "Woe to us from the &fajudgment.
Woe to us from the day of humiliation. The Tribesllmo answer to
Yosef's chastisement."

What was the chastisement? It was their hypacFisgir whole
interchange with Yosef had been that they couldbniog down Binyamin,
because if they separated him from his fatherr tha®r old father would
die. Yosef challenges them, "If you are so worgbdut your poor father,
why weren't you worried about him twenty some yeas, when you
separated him from his favorite son?"

Return to the sections of punishment here inRarsha, what was the
people's second complaint? "We are traveling teb"fahe significance of
that complaint cannot be appreciated without caniid the next section.
They were not concerned about traveling so fastvthey fled Mt. Sinai —
like a child running away from the schoolhouse. Wireey were worried
about receiving more mitzvos, they knew how toetaery quickly for a
great distance. No one said a peep about "tooifagitat situation.
Suddenly, a few days later, they are worried they are going "too fast."
This is inconsistent. It is hypocritical. When thegre acting for
THEMSELVES, it is not "too fast," but when it isrf&-D, it is "too fast."

That is why the pause is between the first andreg punishments. The
glaring inconsistency in their deeds is manifeshisharp contrast
between these two sections. In order to dull thetrast, so to speak, we
needed a pause between these two sections.

We must always bear in mind the hypocrisy ofigtamconsistencies in
our deeds. We are inconsistent when we complainitbalon't have
enough money for this tzedaka or for that religinaed and then we go
spend great sums on other things that are perlos® important.

The Almighty can understand that a person mayaee money. The
Torah excuses one facing circumstances beyonahisot [Ownes
Rachmana patrei]. However, when we have monethiigtbut not for
‘that,' the Almighty does not deal well with ths, to speak.

The same applies when a person says that heohesento learn or to do
chessed, but he has time for other crazy endeaNot$aving time is a
reasonable excuse, but when one really does hmeddr much less
important matters, we are not dealing with lackiroe but with hypocrisy.
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Technical Assistance by Dovid Hoffman; BaltimoreDM
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Beha'alotcha

Tanakh, the Hebrew Bible, is remarkable for thteegne realism with

which it portrays human character. Its heroes atesumperhuman. Its non-

heroes are not archetypal villains. The best haiieds; the worst often
have saving virtues. | know of no other religioterature quite like it.

This makes it very difficult to use biblical native to teach a simple,
black-and-white approach to ethics. And that —adgR. Zvi Hirsch Chajes
(Mevo ha-Aggadot) — is why rabbinic midrash oftgatematically re-
interprets the narrative so that the good becohgoatl and the bad all-
bad. For sound educational reasons, Midrash phiatsoral life in terms
of black and white.

Yet the plain sense remains (“A biblical passageer loses its plain
interpretation”, Shabbat 63a), and it is importiat we do not lose sight of
it. It is as if monotheism brought into being a $ame time a profound
humanism. G-d in the Hebrew Bible is nothing like gods of myth. They

were half-human, half-divine. The result was thatie epic literature of

pagan cultures, human heroes were seen as alkeogblils: semi-divine.

In stark contrast, monotheism creates a totahdtgon between G-d and
humanity. If G-d is wholly G-d, then human beings de seen as wholly
human — subtle, complex mixtures of strength anakwess. We identify

with the heroes of the Bible because, despite greatness, they never

cease to be human, nor do they aspire to be agyttéa. Hence the
phenomenon of which the sedra of Behaalotechages\a shattering
example: the vulnerability of some of the greateligious leaders of all
time, to depression and despair.

The context is familiar enough. The Israelites@mplaining about their

food: “The rabble among them began to crave othea,fand again the

Israelites started wailing and said, ‘If only welhaeat to eat! We
remember the fish we ate in Egypt at no cost—alsacticumbers, melons,
leeks, onions and garlic. But now we have lostappetite; we never see
anything but this manna!”(Num 11: 4-6)

This is not a new story. We have heard it befeee for example Exodus
16). Yet on this occasion, Moses experiences wiatan only call a
breakdown:

He asked the Lord, “Why have you brought ttasble on your
servant? What have | done to displease you thapyothe burden of all
these people on me? Did | conceive all these pedpt | give them birth?
... I cannot carry all these people by mysel; barden is too heavy for
me. If this is how You are going to treat me, p&t tm death right now—if
I have found favor in your eyes—and do not let aeefmy own ruin.”
(Num. 11: 11-15)

Moses prays for death! Nor is he the only peisdranakh to do so.
There are at least three others. There is Elijitenafter his successful

Join the Jewish Learning Revolution! Torah.orge Todaism Site brings this and a cgnfrontation with the prophets of Baal at Mounti@el, Queen Jezebel

host of other classes to you every week. Visit:Htgpah.org or email
learn@torah.org to get your own free copy of thislimg. Project Genesis -
Torah.org is a recognized charity and depends yponsupport. Please help us by
visiting http://torah.org/support/ for informatiam class dedications, memorials,
annual giving and more. Need to change or stop swbiscription? Please visit our
subscription center, http://torah.org/subscribeée the links on that page.

issues a warrant that he be killed:

Elijah was afraid and ran for his life. When laene to Beersheba in
Judah, he left his servant there, while he himselit a day's journey into
the desert. He came to a broom tree, sat down ltreted prayed that he



might die. “ have had enough, Lord,” he said. “@ahy life; | am no better
than my ancestors.” (I Kings 19: 3-4)

There is Jonah, after G-d had forgiven the irthaks of Nineveh:

Jonah was greatly displeased and became angpyralled to the Lord,
“O Lord, is this not what | said when | was stfllreome? That is why | was
so quick to flee to Tarshish. | knew that you aggaxious and
compassionate God, slow to anger and aboundiry@ & G-d who
relents from sending calamity. Now, O Lord, takeagwmny life, for it is
better for me to die than to live.” (Jonah 4: 1-3)

And there is Jeremiah, after the people faildechhis message and
publicly humiliate him:

Whose face is marred by dust and sweat and blobd, $tives valiantly,
Who errs and comes short again and again — Betaaigeis no effort
without error and shortcomings — But who does digtative to do the
deed, Who knows great enthusiasm, great devotidra gends himself in
a worthy cause, Who at the best knows in the eadritrmph of high
achievement And who, at the worst, if he faildeast fails while daring
greatly — So that his place shall never be witls¢haold and timid souls
Who know neither victory nor defeat.

Leadership in a noble cause can bring despairit Blso is the cure.

“O Lord, You enticed me, and | was enticedudoverpowered me and  From:Rabbi M eir Goldwicht [rgoldwicht@yutorah.org] Sent: Monday,

prevailed. | am ridiculed all day long; everyoneakeme . . . The word of
the Lord has brought me insult and reproach allolag . . . Cursed be the
day | was born! May the day my mother bore me redblessed! Cursed be
the man who brought my father the news, made himglad, saying, “A
child is born to you—a son!” . . . Why did | evemae out of the womb to
see trouble and sorrow and to end my days in sHaf@e2miah 20: 7-18)

Lehavdil elef havdalot: no comparison is intentdetiveen the religious
heroes of Tanakh and political heroes of the modenid. They are
different types, living in different ages, functiog in different spheres. Yet
we find a similar phenomenon in one of the greatrés of the twentieth
century, Winston Churchill. Throughout much of lfs he was prone to
periods of acute depression. He called it “thelbtimy”. He told his
daughter, “I have achieved a great deal to achietfging in the end”. He
told a friend that “he prays every day for death”1944 he told his doctor,
Lord Moran, that he kept himself from standing elts a train platform or
overlooking the side of a ship because he migheivgted to commit
suicide: “A second’s desperation would end evengh{these quotes are
taken from Anthony Storr, Churchill's Black Dog).

Why are the greatest so often haunted by a s#tiadure? Storr, in the
book mentioned above, offers some compelling pdgdital insights. But
at the simplest level we see certain common fegtatdeast among the
biblical prophets: a passionate drive to changevbrdd, combined with a
deep sense of personal inadequacy. Moses says, awiHo . . that |
should lead the Israelites out of Egypt?” (Ex. B). Deremiah says: “I
cannot speak: | am only a child” (Jer. 1: 6). Jom&s to flee from his
mission. The very sense of responsibility thatdeagrophet to heed the
call of G-d can lead him to blame himself whengkeple around him do
not heed the same call.

Yet it is that same inner voice that ultimatedyds the cure. The prophet
does not believe in himself: he believes in G-dddes not undertake to
lead because he sees himself as a leader, butsedrasees a task to be
done and no one else willing to do it. His greatries not within himself
but beyond himself: in his sense of being summadaedtask that must be
done however inadequate he knows himself to be.

June 19, 2006 7:35 PM To: Shulman, Charles Sulflated) Parashat
Behaalotcha 5766 WEEKLY INSIGHTS BY RAV MEIR GOLDWHT
Parashat Beha'alotcha

The end of Parashat Beha'alotcha dealstidtiMiriam's sin of lashon
hara, of relating to Aharon, her brother, that whébe had heard from
Tzipporah, Moshe's wife. Rashi explains that Miriaverheard Tzipporah
comment that Moshe had separated from her in ¢odee constantly
prepared for nevuah. Miriam was punished for thithree ways: 1) with
tzara'at; 2) the whole machaneh waited a weelat@ltuntil Miriam
healed, during which time they most certainly spokber punishment; 3)
for all generations, we must recall Miriam's sirgvday as one of the six
zechirot — along with remembering Amalek, yetzidtzkhyim, Kabbalat
haTorah, Shabbat, and the Cheit haEigel. Why wasiMipunished so
harshly for speaking about Moshe, especially sias&kashi explains, she
did not intend it derogatorily?

At the beginning of the next parasha, geaShelach, the Torah
deals with the sin of the meraglim. Rashi expl#iresreason for the
juxtaposition of these two parshiot: Miriam was jshed with tzara'at for
speaking against Moshe, but these resha'im, thieifeseidah, witnessed
the incident but didn't take mussar from it. Thiplanation is troublesome,
for how can we even compare between the two ints@efhe meraglim
specifically intended to speak degradingly of EMdsrael, whereas Miriam
had absolutely no derogatory intent!

To answer these questions, we will expdairfollows: Of the five
basic senses — sight, sound, touch, taste, antl-sfoer are for the most
part objective, in the sense that a person peséliestimulus as it is. If a
person smells a fragrance, he either smells its@s@ant or unpleasant,
depending on whether it is in fact pleasant or eagdnt. The only sense
that is subjective by nature is sight. A persorsshimgs as he wishes to see
them. One person sees a cup as half-full, whilthemsees it as half-
empty. The subjective nature of vision allows fog toncept of ayin tovah
and ayin ra'ah. The tremendous strength of ayah &n be seen from the
gemara which relates that Rebbi once pointed ohisttalmidim as they
passed a cemetery that 99% of the people buried tied before their

Despair can be part of leadership itself. Formtie prophet sees himself destined time because of ayin ra'ah. We see thatsan has tremendous

reviled, rebuked, criticized; when his words fall stony ground; when he
sees people listening to what they want to hednwvhat they need to hear
— that is when the last layers of self are burneayaleaving only the task,

ko'ach in his eyes, ko'ach which can be used dithejood or, chas
v'chalilah, for evil.
Not only do we have eyes, but even the kagleyes. Balak's

the mission, the call. When that happens, a neatmess is born. It now no messengers tell Bilam about us, Am Yisrael, sayiH@ei am yatza

longer matters that the prophet is unpopular arficteded. All that matters
is the work and the One who has summoned him Tt is when the
prophet arrives at the truth stated by Rabbi Tarfibiis not for you to
complete the task, but neither are you free todstaide from it” (Avot 2:
16).

Again without seeking to equate the sacred aaddécular, | end with
some words spoken by Theodore Roosevelt (in a Bgeestudents at the
Sorbonne, Paris, 23 April 1910), which sum up libthchallenge and the
consolation of leadership in cadences of timelegpience:

It is not the critic who counts, Not the maho points out how the
strong man stumbles, Or where the doer of deedd ectually have done
them better. The credit belongs to the man whotisadly in the arena,

miMitzrayim hinei chisah et ein ha'aretz, Beholaation has left Egypt;
behold it has covered the eye of the land" (BaMid235). In other words,
even the land has the power of the ayin to infleemperson's actions. Our
job is not to be influenced by the ayin of the lalogt rather to influence the
land through our own ayin tovah. For this reasbare are many many
examples in Chazal demonstrating the tremendousgpofithe eyes.
Miriam haNeviah is to a great extent theson for Moshe's birth. As a
young child, her father, Amram, who was the gedaldr, separated from
his wife, Yocheved, after Pharaoh decreed thamalké children be cast into
the Nile, and the entire generation followed dditiam pointed out to her
father that by separating from his wife he was &y making a decree
even worse than Pharaoh's — Pharaoh only decratthéhmales be killed;
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Amram was essentially decreeing that no childreh emen females, be
brought to life. At this, Amram returned to his jifind the entire
generation again followed suit. That Miriam waseatol see the greater
picture is demonstrative of her ayin tovah. Thisifpee attribute was
granted to all of Am Yisrael at Har Sinai, as tterah says, "V'chol ha'am
ro'im et hakolot, And the entire nation saw thersis! (Shemot 20:15).
However, afterwards they all returned to normathasTorah says, "Lech
emor lahem shuvu lachem l'oholeichem, Go tell tHB®turn to your
tents™ (Devarim 5:27). Only Moshe remained atatiginal level of Har
Sinai, as the Torah continues, "V'atah poh amodlin#ad you, stand here
with Me" (v. 28).

The Rambam explains that Moshe was theanakthe nevi'im,
different from all other neviim in four key wayane of which was his
ability to speak with Hashem whenever he wantedstmtly in Hashem's
presence, like a malach Hashem. Miriam was unalpertceive this
difference, and so when she heard from TzipporahNfoshe separated
from her because of a tzivuy Hashem, she should asked Moshe
directly, rather than discussing it with Aharonridim was in speaking to
Aharon about Moshe. For this reason, the Toralpstthe whole
machaneh and publicized her sin to such an exteatder that we
understand that improper sight leads to impropeecip.

The same way that there exists ayin tovehagin ra'ah, there exists
lashon tov and lashon hara. The Torah wanted tesarwithin us a
sensitivity to ayin tovah and lashon tov, becauisaf ¢he major corruptions
in the world began with improper sight. The sirAdam haRishon began
with, "Vateire ha'isha ki tov ha'eitz 'ma'achahdthe woman saw that the
tree was good for eating" (Bereishit 3:6). Cheligal began with, "Vayar
ha'am ki boshesh Moshe laredet min hahar, Anddtiemsaw that Moshe
delayed from descending the mountain" (Shemot 3BtdlKadosh Baruch
Hu wanted us to understand that sight, proper praper, is the key to
success or failure.

This is the relationship between the siMafam and that of the
meraglim. In each case there was improper siglspitgethe fact that
Miriam was really looking out for Moshe, not loogito disparage him, as
explained earlier). The nesi'ei ha'eidah saw Efetrael improperly, even
though Moshe had explicitly warned them to lookhatland properly, as it
says, "Uritem et ha'aretz, And you shall view [tred" (BaMidbar 13:18).
Their sin was that they preceded their mouthséa #yes, influencing
their sight and biasing their judgment. This is ofithe reasons that the
hadassim are higher than the aravot in the atii@ainim — the hadassim
represent the eyes, while the aravot represeripthé he eyes must be
given more importance than the lips, because othenif the lips are given
precedence, there is no chance for ayin tovahntingber of hadassim in
the bundle teaches a similar lesson. The lulavxesponds to the spine, an
therefore there is one lulav in the bundle, jusvadave only one spine.
The etrog corresponds to the heart, and thereiere is only one etrog in
the bundle. The aravot correspond to the lips,taackfore there are two of
them — one for the upper lip and one for the lolipeAccordingly, then,
there should be only two hadassim in the bundieesihe hadassim
correspond to the eyes. Yet the Torah commands take three hadassim
in the bundle! The explanation is that not only traiperson see with his
two physical eyes, but he must also see with teeoéhis mind, his seichel.

The ability to see with ayin tovah can béngd only through Torah.
On this, the first Shabbat after Kabbalat haTorsamust take this
message to heart, adopting the lesson of ayin tGvathe extent we
accomplish this, we will merit speedily to see fihiéillment of, "Ki ayin
b'ayin yiru b'shuv Hashem tzion, For they shall sge to eye, Hashem
returning to Zion" (Yeshayahu 52:8).

Shabbat Shalom! Meir Goldwicht
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PARSHAS BEHA'ALOSCHA

When the Ark would journey, Moshe said, "ArisesHam, and let Your
foes be scattered, let those who hate You flee frefare You. (10:35)
The pasuk above, and the one following, it are rse¢pd from the rest of
the Torah by means of inverted letter nuns befockadter them, which
separate them from the rest of the narrative. aean for this is that these
pesukim really belong in Parashas Bamidbar, whatdtes the tribal
formations and the Degalim, Banners, of each tiilhe passage was
placed here, so that the Torah would not recorsktiss successively.

The second sin occurred when the Jews began aminpl soon after
they left Har Sinai. Defining the first sin seerae an area of dispute
between Rashi and Tosfos in their interpretatioa statement of Chazal in
the Talmud Shabbos 116a. According to Rashi, teedin occurred when
they asked for meat. Tosfos disagrees, contenhlatghe first sin
happened when they left Har Sinai seemingly insa rtiike a child
running from school." Tosfos feels that the queshfieat was part of the
sin of the misonenim, complainers. It was not alependent sin in its own
right. Why does Rashi stipulate that the sin ofraskor meat was
exclusive of the sin of the complainer? It seentsaee been one more
aspect of their complaining.

Horav Chaim Mordechai Katz, zl, explains that wikdal Yisrael left Har
Sinali, their attitude changed. They left from aisplly elevating
atmosphere in which they had experienced Revelatibnto enter into the
great desolate wilderness. The sudden deteriorgiibto their quest for
meat. This was a clear indication of their rapig/dewing into the world of
materialism. They no longer had an aspirationtiergpiritual; their quest
was not for the elevated and hallow, but for théem@ and shallow. Their
sheifah, striving, had changed. They no longemgsfor spiritual
excellence; rather, they pursued the mundane.dBsisent was in itself a
sin. Digression is a sin, because it demonstratbsage in direction, a
deviation from a forward, upward movement, to kbsd, downward
spiral.

d A Jew should have a sheifah, ambition, an agmirand a striving for a

lofty goal, not a focus on when he will have higtgortion of meat. A
weakening of a Jew's sheifah is an indiscretionighia itself sinful. This
decrease in their level of ambition led them tadl fiomplaints. The word
misonenim is defined by Rashi to be synonymous thighword alilah,
libel. In other words, they needed nothing. Theyjared a reason to
complain. It was the result of a deviation fromitloeiginal goals. When
one loses sight of his goal; when his ambition hegd waiver, when his
aspirations start faltering, he seeks an excupsstify his behavior. He
creates a libel, a scurrilous attempt to validégertdiscretion, to cover up
his deviation. Rather than be on the defensivédgins to complain, to
project blame for his behavior. The best defensesisong offensive. This
is why they complained.

The Rosh Yeshivah explains that there are twgestan a person's
decline: first, he interrupts his upward climb, slieeifah, aspiration, for
spiritual growth; second, he begins to complairfintd fault, to lay blame,
to create a libel in order to justify his desires.

Rashi feels that Klal Yisrael's level of learnetgHar Sinai was exemplary.
Their problem is attributed to a sudden interrupfiotheir striving for
excellence, their ambition to achieve gadlus, gesgt. The two accompany
one another. With Torah study, one needs to hakesiee and an aspiration
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to know more, delve deeper, analyze further, terasdthe ladder of
eminence in Torah. Tosfos, however, offers theiopithat their actual
learning was deficient. Something was missing exdapth of their
recognition of Hashem. Had they really been "itbtohiad their hakarah,
recognition, of Hashem been on a more profound,léwey could not have
journeyed away from Har Sinai, like "a child rungnimom school." Such
behavior reflects a flawed attitude toward Toralugt It shows that they

Man's nature is to be free, to seek freedomextyespportunity.
Constriction and restraint of any kind stifle a rambeing and often cause
him to rebel against his constraints. Acquiescingrtother's domination
over him is a challenging and often antagonistfmeeience. Horav
Chananyah Malkah, Shlita, explains this furthepefson's character, his
essence, is comprised of two components. Onerissitt, while the other
is external. His physical being is his extrinsionpmnent, while his nefesh,

considered it a heavy yoke - not something that #aied and held dear to spirit, represents his inner being. The spirits® aubdivided into various

their hearts. When one cares about somethingMoessih He does not try
to avoid it.

We remember the fish that we ate in Egypt freehairge, and the
cucumbers, melons, leeks, onions and garlic. (11:5)

Klal Yisrael had been liberated after hundredgesirs of bitter
enslavement to their Egyptian oppressors. It wasimply back-breaking
work. The Egyptians played mind games with the Jattsmpting to break
them both physically and mentally. Chazal explaat &fter each Jew had
putin a full day's work in the field, he would gome and then the
Egyptian taskmaster would have him serve him byingglkim carry out
simple, menial chores around the house. The Jewutaslowed a
moment's rest. Women were forced to perform lahairwas traditionally
considered "men's work," and men were forced towdmmen's work." The
labor was only one aspect of their misery. Theythazbntend with the
Egyptian decrees against their families. Firstir tiidwives were instructed
to kill their sons. Then, all male babies wereeachst in the river. This,
coupled with other decrees, certainly made Jewfisinl Egypt
disheartening.

The Jews called out to Hashem, and He listenedchéd#rd their pain and
misery and liberated them from the Egyptian bond@pey came to the
wilderness amidst a multitude of spectacular mesacThey were protected
by the Pillars of Cloud, which protected them frany danger that they
might confront. Finally, they had it made - or s@anight think.
Everything seemed perfect - or so it seemed. ¥etJewish People found
reason to complain. First it was the eirev rav,edirultitude, who
instigated the complaint about a lack of meahilf tvere not bad enough,
they had the insolence to declare, "We remembdighé¢hat we ate in
Egypt free of charge." The Ramban notes that JeRésiple, not just the
mixed multitude, articulated the complaint abouwt tfree fish" that they
had in Egypt. They wanted what they had in EgyhtsTs absolutely
ludicrous! We know what they had in Egypt. It waisery, pain and slave
labor. Why would they want to return to that tyfdife? This is in addition
to the fact that they had the manna through wltiely experienced every
form of food. Their complaints made absolutely anse.

Horav Chaim Vital, zl, expresses this questiostionger terms. How can
a nation which is called the dor deiah, generatioknowledge, for their
profound perception and understanding of the wgskiof Hashem ask for
the "fish in Egypt"? This is a request that one ld@xpect of fools. Why

components: the thought process; emotions; inneggles, etc. One can
subjugate another person's body, make him a sladedominate over him.
He cannot, however, enslave his mind. The most dahdictator can
prevail over another's body, but he cannot cotiisomind. No one has the
power to suppress another person's thoughts alimbfeeunless the
individual willingly grants that power to his sultion.

Thus, when the Jewish People were slaves to 8hard&gypt, only their
bodies belonged to Pharaoh. He controlled theisippymovements, but
he could not get into their minds, unless theyaid him to enter. The
mind of the Jew, his ability to think what he wahte think, to feel how he
wanted to feel, to love, to hate, to experiencefarm of emotion, was all
his. The Egyptians could not take that freedom ainaay him. Indeed, we
see it all of the time. People who are incarcerfieglears only become
prisoners when they relinquish their inner abtiityhink as free men. As
long as they retain their pride and self-esteemy #re not prisoners. Their
bodies are incarcerated, but their spirit is free.

That is all acceptable in the secular worldhia world of Judaism,
Hashem demands complete dominance over every asjbet Jewish
psyche: physical, spiritual, and emotional. The #eobligated to serve
Hashem with all of his faculties- his body, as vasllhis mind. The Torah's
mitzvos penetrate to the inner essence of a Jetrnugting him to love his
fellow man and not to hate, not to covet, to ttpndper thoughts. In other
words, our thoughts and emotions also belong tdéetas That is what
being Jewish is all about. One cannot just be ttipae Jew, observing
what he chooses and thinking what he wants. Isdheughts are
inappropriate, then his actions will eventualydel in iniquity.

We note in Parashas Mishpatim the case of anlexiedho expresses his
desire to continue serving his master past thénatigix years of servitude.
Why would one want to remain a slave? Chazal expiteit the lifestyle of
slaves is one of great abandon and dissolutenksy.dfre prone to
licentious behavior because they are exposed a&tggrisEeedom. Physically
he is a slave, but in matters of the spirit, hinadrig free to wander.

Not so in the area of religion. The Torah addresvery area of man's
physical and spiritual endeavor. We now understeimgithe Jews would
rather have returned to the Egyptian slavery thanwith the "freedom" of
the wilderness. In Egypt, every day was free - ffemitzvos. True, their
bodies belonged to the Egyptians, but their dp&ibnged to them. Now, if
they wanted to eat, they had to begin the prodefgstoconfirming its
kashrus, then reciting a blessing. There wereictisirs on how to eat,

would a nation that already has access to eveg/ttegrade themselves forwhat to eat, when to eat, and where to eat. Tog/mestrictions! They

some "fish"?

In the Talmud Yoma 75b, Chazal say that the gesmlight to revoke the
prohibition of forbidden relationships. They feltkas too much for them.
The Sifri explains that it was not merely the Egyptfood that they missed.
Their idea of "free of charge" was an allusionreseflom from mitzvos,
freedom from obligations, freedom from respongibilt was not the free
fish that they sought. Food was aplenty in the dglset it had a catch:
mitzvos. That, they could do without. As the Malhandrague writes, "We
remember the fish that we had free of charge. igians free of mitzvos.
We want fish without any strings attached. Theygbdehinam m'mitzvos.
Why? It is not as if the Jews who had left Egypt ha idea what
obligation and servitude meant. Compared to thairand bondage that
they suffered in Egypt, the yoke of mitzvos withivine obligations was
light. After years of misery, why would a few miterdisturb them?

wanted freedom - even if it meant being a slave!

Being observant is more than an obligations & mindset. Regrettably,
people often focus on the "do nots," the prohibitemmandments,
without taking the time to realize that all of thggohibited mitzvos add up
to a very positive and meaningful lifestyle. We marcentuate the positive.
When we emphasize the positive way of life thatafioobservance
engenders, we will see that there are really nbipittve mitzvos. Indeed,
the "do nots" help us to "do." A mind that is "¢i&é@and pure can think
lofty thoughts. Yes, the Torah controls what wetarthink about, but why
put a clean beverage into a dirty cup? It is all phpositive reinforcement.
Obedience to the Almighty is the harmony and irgégn of body and
spirit towards one common positive objective: perfing the will of
Hashem. This is what it means to be a Jew.



Moshe heard the people crying in their familyugrs, each one at the
entrance of his tent. (11:10)

A person should train himself to tolerate whashktam sends him,
regardless of its nature. Acceptance, justificaind tolerance are all part
of being Jewish. As the Chasam Sofer notes, howthisris only
concerning the individual's personal life, his oproblems and issues.
When it comes to someone else's problems, one otdertolerant. He

phenomenon that with today's poverty levels is tofately not an
anomaly.

Our friend recently shared a letter that the ogion received from a
chassan, an orphan, who was the beneficiary ofrgsLous, lavish
kiddush, benefit of this wonderful g'mach: "I didtihave to feel like an
orphan at my own aufruf (Shabbos before a young mamies). | was able
to have a kiddush, reception, fit for a princet Jike my friends' parents

must pray, help, and do everything within his poteaissist another Jew inmake for them."

need. This is what troubled Moshe Rabbeinu whedémes complained
about their lack of meat. Had they complained alioeit'other" Jew's
problems, his lack of meat, it might have been ptad#e, even laudable,
but these were people who were concerned with dlair petty stomachs.
It was their own hunger which they were trying atify, not their friends'".
This way is not the Jewish way. "Moshe heard thapleecrying." What
were they crying about? Why were they crying? Hairt family groups.”
They were crying about themselves, their familieg,for others. "Each
one at the entrance of his tent." They cared dmyiatheir individual tent,
their individual family. Such selfish weeping wast to be tolerated. It is
not the Jewish way.

In the Talmud Kesubos 17a, Chazal teach thatsopenust do his
utmost to understand the needs of others. Yehifoself, a person should

A few months ago, a distraught mother calledtheach. She had a large
family, consisting of seventy-five members, andupeoming Shabbos was
to be her son's Bar- Mitzvah. Her problem? Sherttaglay to provide the
food for the Bar mitzvah, because she simply hachaney. Should her
child be deprived? Could the g'mach help? The dinpacvided the woman
with delicious meals, as well as flower arrangeraentlected from a
wedding hall the previous night.

Edible Leftovers Inc. collects food and flowersnfi approximately three
hundred simchos each year. In addition, they ddtexfood after Pesach
from New York area hotels and five hotels in Flari@he inspiration of
one man, coupled with the dedication of many valerg, ensures that
some unfortunate parents will not have to tellrtbkildren, "Sorry, tonight
this is all we have to eat," or, "l am sorry, baahnot make a Bar-Mitzvah

have as few needs as possible. He should shy a@rayhfonor, but see to it celebration for you." All of this occurs as a résila few people going

that others are honored. One should forego perptessure, trust that
Hashem will provide for his material needs andwetry. One should try

beyond "weeping by the door of their tents."
This message has been written as a public sdoritkeose people all over

not to borrow, but should lend money freely. Oneusth try never to accept who just do not have. Perhaps we can help.

charity, but should generously give as much chastpossible. In short,
one should seek ways to improve the lot of othedsreot worry about
himself.

We might think that the great acts of charitypegormed by those who
have an abundant supply of money, or that in dalédlo something" one
needs a large organization. We have only to stuelypaickground of every

Va'ani Tefillah Rommemu Hashem Elokeinu.Elevdashem our G-d.

There are two "rommemus" here, each with a diffefocus. In the sefer Avodas
Hakodesh by Maharam Ben Gabbai, the author expglaismsedundancy in a manner
that should elevate our daily prayers. When the tiorsing praises to Hashem
arrives, the malachim, angels in Heaven, wait ftsignal" to commence their song.
The ministering angel who is "in charge" listertemtly for the sounds of the Jews
praying in this world to begin and ascend Heavedwathy does he do this?

major chesed organization to note that they alhbegith an idea: someone Because the malachim are not permitted to beginghigah, song of praise, until
noticed a need; someone had a plan; someone wariigal something.” In after the people in this world have begun theirathi This is the meaning of the
other situations, it was a person who felt a peaksensitivity to a particular double rommemu. The first verse is a referencelab Xisrael who begin their
need and either in the course of helping himselhé&lped countless others shirah, and the second rommemu refers to the reiiigtangels who now begin to

. e e .~ 7'sing their shirah. Perhaps we should keep thisita im the morning when we are
or, he simply felt the responsibility to go beydmeeeping in front of their laying in bed, contemplating if and when we shayddo davening and how we

should daven. After all, the melachim are waitiogus!
Sponsored In memory of Our dear Aunt Annettegboh
By Dr. Jacob and Helen Massuda

own tents" and decided to "do" something about it.

Stories abound about individuals in the Jewists well as secular --
world who took the initiative and went beyond tleeéping" to the
"doing." One that is very near to my heart is atsoatan who, because of
his outstanding humility, will permit me to mentiaeither his name nor

the city in which he lives, but those in the "knoavé certainly aware of his

wonderful acts of chesed, which | take the libeftgharing with the
reading audience. | do confess that | have aniarterotive: | envy what he
does. | feel that perhaps by inspiring others,dhmshare in this wonderful
mitzvah.

Almost sixteen years ago, a New Yorker with aa fey chesed and a
heart of gold was prompted to single-handedly éstah chesed
organization which today goes by the name of Skétalplate or Edible

http://www.anshe.org/parsha/behaaloscha.htm
Parsha Page by Fred Toczek A survey of pahshaghts from Gedolei

Yisroel compiled by Fred Toczek. Perfect for prigtand use at your
Shabbos tisch.

Behaaloscha ...

E. Living Each DayRabbi Abraham Twer ski)

The Centrality of Humility. "Moshe was humble, radhan any other
human being on earth." Moshe obviously had marey/dimaracter traits;

Leftovers, Inc. Attending a wedding, he noticed¢hterers packing up the Why, then, does the Torah mention only his hurfilince humility is the
food after the chupah. Being inquisitive by natine asked, "What are you source of all other commendable traits. While Mosias aware of his

doing with all of that food?" The caterer replied/hy? Do you want it?"
Five words, that was all. It was those five woltsyever, that motivated
our friend to establish a unique food g'mach, sonest known as a free-
loan association. He took the food home, whereehaakaged it and

tremendous gift of prophecy, he nonetheless rerddinenble. One of the
Chassidic masters related a parable of a king whating to get a first-
hand look at life in his kingdom, disguised himsedfa foot soldier and
asked one of his officers to escort him. Whereley tvent, the

discreetly dropped it off at the homes of peopl@mthe knew were in dire townspeople gave honor to the officer and ignonedking. The officer,

need.

however, wasn't pleased with the recognition -etily they knew who it is

Soon he had set up an entire network of volust&érey accumulated the that is with me", he thought "in their ignorancehf presence, they accord

food from simchah halls throughout the New Y orkaaudistinctively, often
elegantly, repackaging the food to give to thosesetfamilies could use it.
Alternatively, they delivered it to those who wenaking a simchah, but
could not afford all of the food. Indeed, the leftcs from a simchah could
supply about thirty families with a perfectly nahing meal - a

honor to me". One who is aware of Hashem's conptasence and
awesome majesty isn't affected by honor; rathe the officer, he
becomes more humble. We shouldn't deny our potdntiaby recognizing
that whatever we have is a G-d-given gift, shoaldain aware to whom
the honor for our achievements really belongs.
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F. Love Thy NeighborRRabbi Zelig Pliskin)

1. The Prohibition Against "Loshon Hora" ("gosgipMiriam heard from
Moshe's wife Zipporah that he had separated hirfreelf her; Miriam felt
his behavior was improper and related this to hethler Aharon. The

menorah but also in life generally — in raising addcating children and students, in
inspiring others with ideals, skills and knowledge.

Itis a rule in the home, the classroom, the plarge and anywhere else in human
life where people intersect and influence one atothapplies in those areas of life
that are also subject to this challenge - thawilck has to catch fire and rise on its

Chofetz Chaim learns out from this several priresbout loshon hora: (a)gwn.

it is prohibited even if you are speaking about sone who is humble and
doesn't mind others speaking against him (forriason, immediately after
Moshe was spoken against, the Torah states thatddwas humble); (b)
even if one has done favors for another (e.g. airsaved Moshe's life
when he was an infant), one doesn't have a rigbpieak against him; and
(c) the prohibition even applies to telling justasther person, and even if
the recipient is a relative who won't relay it toyane else.

2. We should aid in their time of need even theke act against us. Not
only did Moshe not get angry at Miriam for speakagginst him, but he
even prayed for her recovery.

G. Majesty of Man

Hashem's guidelines for giving rebuke. In rebgkitiriam and Aharon
for speaking loshon hora, Hashem said "please listély words . . . "
Why was it necessary for Hashem to soften his repesgpecially when
dealing with people on as high a level as Miriard Aharon? Hashem, in
His infinite wisdom of human nature, knew that Hibuke would lose
some of its effectiveness if it wasn't given irstimploring manner. The
Sifsei Chachamim concludes that if Hashem addredseservants in such
a manner, how much more so should we speak geriers, correcting
them with love and gentleness. If our words coramfthe heart, they are
more likely to penetrate and be accepted in oendls' hearts as well.

H. Project Genesis

Our obligation to "light" the Menorah. "The weskéading begins with
the Commandment to light the Menorah in the Tal@enédnd as my
teacher Rabbi Asher Z. Rubenstein pointed out,dBes$n't need our
candles. He doesn't need our light. There is nknéas before G-d. In a
house, the narrowest part of a window is on theidet this is even true
today. This method of construction allows maxingit to enter the house
through the window. Yet the Holy Temple was cornstied with just the
opposite design - to allow the internal light of fRemple to radiate
outwards. So G-d doesn't need our light - what ldetwvis for Israel to be
engaged in the act of lighting. Yet, what does sfiimbolize? The answer
may be found in Proverbs (20:27): "The light of Ha# is the soul of
man." ['Ner HaShem Nishmas Adam."] Again, G-d deesneed our
light, but He offers us the opportunity to raditgét. And we are to be
involved with the lighting. This applies, said RRubenstein, not only to
ourselves. If we find a "candle" which isn't bumiiit is our obligation to
light it. If we find a Jewish soul which is not Blrig, we cannot leave it
dim. Torah enlightens the mind and gives joy tohbart. A person may be
"dim" because he or she is unhappy, or simply tagckie shine of Jewish
spiritual life. One way or the other, we must géptite in sharing light.
One candle can light thousands of others - if itself, burning brightly.
There is no question - here too, G-d does not "heedhelp. He alone can
light the lights. But He wants us to be involvedtie lighting. We -- every
one of us -- has the opportunity to share, anddw dprighter along with
others. G-d gives us not merely a place underghtsl- He gives us the
opportunity to radiate on our own, and to help rthe shine as well.

http://www.rabbiwein.com/Weekly-Parsha/2008/06726ml
Weekly Parsha

BEHALOTCHA

Friday, June 13, 2008

Lighting the menorah — the great candelabratherTemple seems to be a very
straight forward, cut and dried matter. One neititks $kill or training apparently to
light a candelabra. Yet the Torah's emphasis mweek’s parsha insures that a
deeper meaning is also present to this seeminghdeme and simple act.

Rashi already indicates the presence of thisatedpa by his comment that the
obligation of the kohein was to keep his fire & tandelabra’s wick, “until they
caught and burned brightly on their own.” This isike not only in lighting a

The ability to let the “wick” catch fire and flareventually on its own is a
necessary trait in successful parenting and tegchirs always difficult to let go of a
child and a student. One becomes so emotionalfhiad that letting go becomes
increasingly impossible. But the truth is that doyyletting go and allowing the
“wick” — child, student, etc. — to flame on its ovgone’s parental and educational
responsibility fulfilled. We cannot live anothemrpen’s life for that person. We can
only attempt to provide that other person withulerewithal to succeed and
accomplish.

The other side of the coin in this matter is diguanlid and important. The kohein
may not remove the flame from the wick prematurdly.must make certain that the
flame of the wick will not sputter out when he reres his flame from the wick.

The responsibility of parents and teachers resmasriong as the child or student is
still unable to flame on its own. Many times irelif is difficult to light the flame in
others. It always seems never to catch and flaniis own efforts and abilities. The
tendency therefore is for the flame giver to daspad eventually give up on the
effort.

Students are expelled from schools and parendtstaldren remain distant. No two
instances in life are alike and there are thereforeeal general rules that can be
imposed in such situations. Yet it must be obviouall that infinite patience and
untiring efforts must first be expended before hirag a point of impasse and no
return.

Some people are late bloomers and thus the te®i¢o be kept to their wick
longer than usual. These are all naturally indigiudgments and uncertain
decisions. Perhaps that is why the Torah emphatsisseemingly ordinary act of
lighting the menorah in the Temple because it sEprEs the ambiguities that lie at
the heart of many basic issues in life, family aathmunity affairs.  Shabat
shalom. Rabbi Berel Wein
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Parshas Bahaloscha 5763

How are you all this morning®»n 7172. That is the typical Jewish response. We punctieggoast withown 7112, and the future witlawn 7% ax, and

the present witlhws narva.

Likewise many of us write on the top right handn@srof every documentws narva, or xny o2 x7w7, which means the same thing.

| am told that one of the Israeli ministers, frdme Shinui party, when given a document that waeetsinder his Shas predecessor, is careful tefoss

out the wordswn narya at the top of the document. But that only shows kaostranged he and his party are from our heritage

Where did all this come from? Whence this compulsiinfuses"aps into every utterance? When did it begin?

We can trace it back at least as far as the sitttesmntury. Already the">w, almost 500 years ago, observed that the praatidews is to constantly say
awn 7113, andawn ax ax. And thea">w seeks a source for this practice, and he finidgtlitis weeksms.

The Torah says in todayis» that as the Jews travelled from encampment tonepiceent, fronminn to nimn, on their journey to the promised land,
every station on their journey was ordained bystliem. When theiy moved, they pulled up camp and followed it; whtszame to rest, they stopped and
pitched their tentsyo> awn » 51 um awn * 5y; they encamped by the wordm#a, and they travelled by the word mfr.

We, too, says the">w, go through our march through with this sense that>s v wo> awn *» » um. Every step that we take is informed by the
conviction that it iswn *» %v. And therefore at every step we acknowledge Hisgmce and guidance. If we are well, it is becafibis grace awn 7172

If we undertake something, we count on His suppmrts narva. If we plan for the future, our plans are contimigen His sanctionaw: 737 ax.

There is a fascinating Gemara which | think it vaarhile to share with you in this context. Ti: is that a Jew is forbidden on Shabbos to walk@,00
mnx - about 3,000 feet - beyond the place where hidegst the beginning of Shabbos. If he lives ity then this 2,000mx is measured from the
outskirts of the city. If, however, he begins Shabhlone, outside any city or town, then he meaghe2,000m»x from where he stands.

The Gemara i1y says, in this regard, as follows:
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Beyond its halachic context, the Gemara is telisgsgomething of great importance. The Jews imitwetravelled from place to place, living a seemingly
nomadic existence. Each morning they woke up, notding where they would sleep that night, readgntave at a moment's notice across the trakless
desert. They were, it would seem, the first DPspldced persons with nowhere to call home.

And that kind of existence, we know from the exgece of refugees around the world, is profoundettting. A displaced person is disoriented, hésfee
himself cast off and adrift without an anchor. leel$ alienated, with nowhere to call home. And, thesumably, was the experience of the Jews in the
a7,

Not so, the Gemara tells Us. 172 22057 1173 77 172 3°3p7 183,10 170 53 um 700, In a deep sense, the Jews were not adrift dhalt,were not even in
motion. To be in motion means to mean from oneeptacanother on the map; but the Jews mapped eRisience not against the backdrop of the
shifting sands of the desert, but against the fpekit of thepx and then>>x7. And from that perspective;T 1% y2p7 182> - they were not in motion at
all. Each Jew was always at the sanme at the same distance and the same direction thhemx. Thex was at the center of their existence, and so
long as themx moved with them, they were always at rest, ancdvat home.

And this has been the secret of our existence t¢ffvout history. To an outside observer it would hseemed that we were the most rootless peoplein th
world, moving from province to province, from latalland, from continent to continent, without adahat we could call our own, seldom even staying
more than a few generations in one place. "Rootlesspolitans”, Stalin called us.

But in a deeper sense, we were the most rootedepieofhie world, because we carried with us theetesf awn *> 5y wo> awn *» 51 ume. The shifting
landscape of Babylonia, and Rome, and North Afidcel Germany and France and Poland and Russia pessing blur. We mapped our existence not
against it, but against the’n 2127 that was the center of our lives.

Wherever we encamped we erectedthe, thenrols °na andnwa» °na that are the portable homeland of the Jew, andsetira*?37 around them.
And before our mind's eye we saw thieand therx before us, guiding us on our way.

Leaf through the pages of history, and you will pettures of people Jews throughout the centuaiehpme in many different lands, speaking many
different langauges and wearing many differentwosss, a kaleidoscope of humanity. Yet if we copldak to those Jews, if somehow we could reach
across space and time and talk to them, we wouwld hae difficulty at all - we could tell them:an 127, a vort on the parsha, a question onxthe that

we are learning - and they could converse withsufsegely as our neighbor next to us in shul.

I'm reminded of a story my grandfather used to Mil grandfatheb"xr his wife, along with my mother, ran from Polandli®39, through Russia and
Persia and Iraq to Palestine and from there tolSafiiica. En route they passed through Teheran. &ouimagine how displaced they felt, thraew s

17X alone in the middle of Persia. My grandfather dske the Jewish quarter, and there he found aentai looking building with Hebrew letters on the
outside, which he understood to be the shul, afihaudidn't look anything like the shul's he wa®d to. And he walked inside, and there he sawwapgr
of Persian Jews, seated around a table, and lgarttieysn o»n's 712 niwn. And suddenly he felt at home.

| cannot think of a more striking illustration dfet Gemara's principla:» 5y 2°n>7 112"

AT YIIPT INMD - WO 7190 DI um.

Often, in our history, we had to take flight; bu¢ were never refugees. Seldom did we strike radtie were never rootless. Rarely did we stay i on
place; but we never moved.

We have not yet come to the end of the journey. aadnas been good to us, but we know that thietighe last encampment. Sometimes | wonder if
we haven't already been shown the handwriting enathll. But whatever comes, whatever will be, we know thatyo> awn %5 i 1 awa »s 5y, And

we affirm that knowledge by saying alwayse=r 7172, Who has sustianed us through stations pastnarva, Who is with us in our present station; and
awn nxrw> He will bring us soon to that final statiasina x"xi nxoaa.



