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Rabbi Zvi Sobolofsky
Guarding the Beis HaMikdash - A Model for Yiras Hashem

An elaborate system for guarding the mishkann(gtees haMikdash) is
described in parshas Bamidbar. This was not a teampmstitution, but
rather was an eternal mitzvah also fulfilled throogt the period of the
Beis HaMikdash. There is a halachic dispute coriegre nature of this
mitzvah. Some emphasize the practical nature sfitiitzvah. Given that
unauthorized entry into the Beis HaMikdash is @serprohibition, the
Torah requires the Kohanim and Leviim to stand dutdrereby physically
preventing such entry. This formulation has itsrees in parshas
Bamidbar where the phrase "vehazar hakoreiv yurtfesstranger who
enters the Mishkan is punished with death (at t#redrof Heaven)"
apparently is the reason for shemiras haMikdashe®tsuggest that
shemiras haMikdash is not only to prevent unautkdrentry, but also to
create an aura surrounding the Beis HaMikdashng'«ipalace is
surrounded by guards not merely to protect the, kingjalso to enhance
the feeling of awe surrounding the area.

These two approaches reverberate beyond the afdtikdash. The
mitzvah of morah Mikdash (fear and awe concerttirggBeis HaMikdash)
is emphasized several times in the Torah, anddh&nuous mitzvah of
yiras Hashem is intensified when we enter the Baislikdash. Chazal
use two phrases regarding the mitzvah of yiradklas "yiras shomayim -
the fear of Heaven" and "yiras cheit - the feasinf. What is the
difference between the two?

The rishonim differentiate between "yiras haonefgar of punishment"
and "yiras haromemus - awe of the majesty of HaSh¥iras haonesh is a

function of the direct cause and effect relatigm&ietween sin and
punishment, and this is what Chazal refer to @syiacheit. Sin is
something to fear because of the negative consega¢a the sinner.
Yiras haromemus is not fear of cheit's aftermatit rather an all-
encompassing sense that Hashem in His glory isyalwatching us, thus
rendering sin unthinkable. These two aspects afyitashem correspond
to the two approaches to shemiras haMikdash. ShemaMikdash as a
deterrent to unauthorized entry is an expressigiras cheit, and the role
of the guardians of the Beis Hamikdash is to prethaa cheit. Shemiras
haMikdash as a way to instill awe of Hashem's presseeks to enhance
our yiras haromemus.

Yiras shomayim vyiras cheit apply everywhere,iyehe Beis Hamikdash
there is an added dimension to these mitzvos. ig/fthe Beis Hamikdash
the place of our greatest expression of yiras sgmmayiras cheit?
Immediately following mattan Torah Hashem explamBnei Yisroel why
maamad Har Sinai was accompanied by intense 'tmedig" effects.
While the Torah could have been given without tterrand lightning and
the sound of the shofar, these awe-inspiring &ffeere necessary to
enable Bnei Yisroel to attain yiras shomayim. Ranban in the
beginning of Parshas Terumah comments that teeofdhe Mishkan and
subsequently the Beis Hamikdash was to be théncation of the
maamad Har Sinai experience. The Shechinah praselar Sinai would
eventually dwell permanently in the Beis Hamikdashere Bnei Yisroel
could attain yiras shomayim veyiras cheit justh@y did at HarSinai.

May we merit fulfiling the mitzvah of shemiraaMikdash in our day,
thereby recreating the Har Sinai experience antliegeus to have a
proper yiras shomayim veyiras cheit. Copyright@@ by The TorahWeb
Foundation. All rights reserved. -- Audio -
http://www.TorahWeb.org/audio Video - http://wwvarBhWeb.org/video
Divrei Torah - ttp://www.torahweb.org/dtArchiverht Shiurim of Rav
Soloveitchik zt"l - http://www.torahweb.org/ravSeinl Palm Pilot
TorahWeb - http://www.TorahWeb.org/palm
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The Power Of Group Identification: Both Positand Negative

Parshas Bamidbar begins with a census of theJ dblsrael. At the end
of the census, the Torah informs us that the mtaiber of population
who went out to the army was 603,550 [Bamidbar [L #Ben, the next
pasuk [verse] says, "The Levites according ta tiaghers' tribe were not
counted among them." [pasuk 47] It is most strahga, that immediately
following this statement the Torah again statelsishem spoke to Moshe
saying, 'But you shall not count the tribe of Lerd you shall not take
their census among the Children of Israel." [Baraidhi48-49]

What is this second exhortation not to count finégtes teaching us? We
already know that they were not counted from the@diately preceding
narration! Why then does the pasuk reiterate tiet tvere not to be
counted?

Rashi informs us why the Levites are singledfouspecial treatment
here. Rashi states that this census had an omfntowe. Anyone included
in the census at the start of Parshas Bamidlman (80 years and above)
would be included in the forthcoming decree in RassShlach that the
entire generation would die in the wilderness. eeing this, the Almighty
did not want the Tribe of Levi to be included istbensus: "They are
Mine because they did not err in connection with (Bolden) Calf."



Rav Chaim Shmuelevitz asks: What does being eaumave to do with
anything — if they did not sin with the Golden C#tey were not
deserving of death regardless of whether they wobeldounted or not?

We see from here, Rav Chaim Shmuelevitz saysifttheere is a decree
on a community, there may be individuals who stiaat otherwise be
punished with the same punishment, who in fadtbeilheld responsible
and suffer that same fate by virtue of their bgiag of the community,
despite the fact that they are not individualljitgu

Rav Chaim Shmuelevitz then address one of the diffisult questions
that has perplexed our generation and the geneithté preceded ours —
why did all the people, May the Aimighty sparewhpo died in the
holocaust have to die and suffer, despite thetifi@ttmany among them
were G-d fearing and righteous individuals? Themea real answer to this
question. But Rav Chaim Shmuelevitz suggests &@parnswer that they

5:9] May he and the dissemination of his shiurird Ectures go from
"strength to strength." — DT] ------

My friends, if you will indulge me for a few momis, | would like to
share some very personal sentiments. | have thdomgipiand hard about
whether | should bring this up, but in the enddided | should, even
though | am doing it with some discomfort.

Tonight marks 25 years almost to the day that belivering the
Thursday night shiur. | began delivering this las Parshas Bamidbar in
a third floor classroom of the Agudah buildingI28r 5742 (May 20,
1982). There were 12 people present that eveAmthe crowd grew
larger, we moved to a larger room downstairs.i-ate had to move again
to the Beis Medrash next door. Finally, we mowethe present Beis
Keneses sanctuary.

were in fact not guilty, but for some reason, theas a decree of death on My hesitation to bring this up is that it may eppthat | am tooting my

the European Jewish community -- and when thesedh a decree on a
community, innocent people are sometimes caught the decree.

Therefore, had the Levites been included in thenting of Klal Yisrael,
and there was subsequently a decree on those esteches part of Klal
Yisrael to be eradicated, the Levites would hawetbasuffer that same
fate. To protect them, so to speak, the Almighig:s®on't count the
Levites." For this reason it is repeated. The Tdsattressing to us that
being part of a community is a double-edged sword.

On the other hand, Rav Chaim Shmuelevitz sayidfworks against us,
it certainly works in our favor as well. Miracukly, and for some
inexplicable reason, there is only one YeshivdefYeshivas that existed
before World War Il that made it out of Europe, a$itotally intact — the
Mirer Yeshiva. In this life, we will never know whiywas that the
Almighty ordained that this should happen. Butpgb@t of Rav Chaim
Shmuelevitz was that anyone who included themséivtsaat community
was spared by virtue of their having been parhaf tcommunity.

When one speaks to students of the Mirer Yeshivawent through that
ordeal, they emphasize that their teachers altedgythem they have to
stay together. There was a question on one Sinfatras whether they
should be allowed to return home. They were ditebiethe Yeshiva
administration "We have to stick together becahseonly way we are
going to make it out of here is if we are goinge¢main together." They all
went through Europe and through Siberia and JapdrShanghai
together.

There was a merit for that community to be saredianyone who was a
part of that community was spared, regardlesshafthier or not on an
individual level they were any better than peoplewG-d spare us, were
killed in the holocaust. Their individual meritasademic, they benefited

own horn or pounding my chest in pride. The trutthe matter is, | can
sincerely say that my primary motive for sharinig th that | have a
tremendous gratitude that | have been able toidddhthe last 25 years. |
think some expressions of thanks are in order.

First of all, | would like to thank the membefgtoe Baltimore community
who have attended my shiur for the last 25 ygargone who has ever
given a shiur or lecture knows that if you don¥da crowd — especially
an enthusiastic crowd -- it is just not the santeJe been blessed for all
these years with a very enthusiastic crowd.

I want to publicly thank Kehillas Agudas YisraéIBaltimore who has
been my host in all these venues throughoutithss. i particularly want to
thank the Moreh D'Asra, Rav Moshe Heinemann faingime this
opportunity. We take it for granted here, but i@ an every city
occurrence that a Rabbi lets some other Rabbi bistgulpit every single
week as though it is his own pulpit. This stemsifieav Heinemann's
sterling character (midos) and his attitude of &ndgling the scope of
Torah and glorifying it." He has a "live and letdiattitude" and shows no
trace of jealousy. | hope the word gets back tothiat | have a
tremendous sense of hakaras hatov [gratitude]i$drding the gracious
host that he is. | consider it a personal honormRabbi Heinemann
attends my Teshuva lecture during the time of tbeih Noraim.

| also want to thank, as a recent addition, theafi Conferencing
Network which makes this shiur available live thghout the United
States and even internationally. My thanks go toNbrris Smith and the
entire staff of the Torah Conferencing Networkdfthat they have done
for the TCN effort. | want to thank Mr. Avrohomdgdman who comes
here every Thursday night and sets up. He istiseng hero behind our
telecast.

from the "psak din" [Divine decree] on the Mir Yéshthat they should be | want to thank my colleagues in Yeshivas Neaxdbrl do not necessarily

spared.
Being part of a Tzibur [community] can save aspar even though he is

have the prolific knowledge that it appears | haveceive a lot of help.
When | don't understand something or | need a splican go to my

unworthy. On the other hand, being part of a Tziamr sometimes doom acolleagues in the Yeshiva or for that matter tomagwork of friends who

person even though he may not be guilty. The feksoe is the power of
being part of a Tzibur.

Current Events -- Rabbi Frand's Personal Thisugh the Silver
Anniversary
[Editor's Note: This next section departs from varmal practice of
presenting Rabbi Frand's parsha material baseHtiornns recorded
approximately 6 years ago. The comments below delreered very
recently -- May 10, 2007 -- at the conclusion abRi Frand's regular
Thursday night shiur. We thank Morris Smith anel ¢émtire staff of the
Torah Conferencing Network for providing us wittettechnical ability to
transcribe and transmit this "time sensitive matéto the Project Genesis
audience in a timely fashion. We join with Rabkarkd's students, fans,
and friends everywhere in wishing him a Mazal Taowle Silver
Anniversary of his weekly Thursday night shiur aitd in this connection
the pasuk "One who loves silver, will not be satfvith silver." [Koheles

always share their sources very generously withl particularly want to
thank my dear and long time friend, Rabbi Shragitdégger who almost
without fail calls me Wednesday afternoon and aksks do you have a
topic already?" Sometimes it is already 5:30 o06th and | have to admit
that | don't have a topic and am at a loss for wingdlk about. He takes
the time to graciously provide me with source niater

Last, but certainly not least, | want to than& Ribono shel Olam who
has given me the tremendous zechus [merit] to idofuring the High
Holidays, we say in the Avinu Malkeinu prayer, ‘tribe us in the Book of
Merits". What does this mean? Either a persortheamerit or he doesn't
have the merit. We would think that "Merits" are like "Life" or
"Prosperity" or "Health" that one turns to the Adimiy to request. One
needs to earn merits on his own!

I once heard an explanation that we are askiadribon shel Olam to
give usthe OPPORTUNITY to do zechusim [meritosioleeds]. Many
people just do not have the opportunity to do msith. That is why |
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thank the Ribbono shel Olam that He has givenhee¢chus to spread
the teachings of Torah over these many years.

How does one thank the Ribono shel Olam? Agamught long and
hard about this. | looked into this question haieeally and discussed it
with others. The way one thanks the Ribono shaid$ by reciting the
She'heciyanu blessing. | am not one for melodranggamdstanding, but |
have consulted with many people on this matterlamlld like to make a

She'hechiyanu this evening and | would like tategtwith Shem
U'Malchus [mentioning G-d's Name and Kingship teegdt the status of a
bona fide brachal].

To that end, | went today and purchased a hamneddn imported from

In the beginning of Parshas Bamidbar the Torgh: §&ayidaber Hashem
el Moshe, B'Midbar Sinai, B'Ohel Moed, B'Echad La@&sh HaSheini,
BaShana HaSheinis L'Tzeisam MeiEretz Mitzrayim Laim” “Hashem
said to Moshe in the Sinai Desert in the Tent obhfg, in the beginning
of the second month (lyar) of the second yearngagount B'nei
Yisrael...”

The Torah seems to go out of its way to tellekact time and place in
which Moshe was commanded to count B'nei Yisriighy does the Torah
do this? In contrast, when the Torah records Hast@mmanding Moshe
to count B'nei Yisrael in Parshas Ki Sisa, the Tiataes not tell us the
exact time and place.

New Zealand. | am also wearing a new suit. Evengh (based on the Rashi notes that the reason Hashem counts dtesd®because he loves
ruling of my Rosh Yeshiva), | do not generally rm@kShe'hechiyanu on a us so much. When we left Mitzraim, he counted\when many people
new suit, but taking the combination of the newitfithe new suit, and the died after the sin of the Eigel, Hashem countedind8amidbar we were
special occasion, | am going to make a She’hewhiyEor good measure, | counted when we had just built the Mishkan, wheashtém was to rest his

brought with me a bottle of shnaps. Even thoudb hot promote drinking Shechina.

and am not a drinker myself, | have very smalt gftesses and | invite
everyone after Ma'ariv to come and have a I'chayitin me.

"Blessed are you, Hashem, our G-d, King of thigerse, Who has kept
us alive, sustained us, and brought us to thsosea

Transcribed by David Twersky; Seattle, WA DavidAdraky@aol.com
Technical Assistance by Dovid Hoffman; BaltimoreDM

dhoffman@torah.org
These divrei Torah were adapted from the hashlatiop of Rabbi Yissocher Frand's

Commuter Chavrusah Tapes on the weekly portione Hap50, - Opening Cans on Shabbos an

Yom Tov. Good Shabbos!
They're here! Commuter's Chavrusa Bamidbar Se@iese2available, on tape or CD, to

It is understandable that B'nei Yisrael were ¢edrafter they left
Mitzraim to see the number who left, and afterdimeof the Eigel to see
how many Jews remained. But why were B'nei Yistaghted in the
Midbar, after the Mishkan was built?

I would like to present an idea formulated by Mari. The counting of
B'nei Yisrael after the sin of the Eigel was corglledifferent than the
counting of B'nei Yisrael after the Mishkan wasltbubhfter the Eigel,
Hashem counted us to see how many survivors there. Mere in
Bamidbar, Hashem counted us to show that everyislemportant. This

‘éxplains why in Bamidbar the Torah says “Si'oo estRKol Adas B'nei

Yisrael...” as opposed to the Posuk in Ki Sisa: “i§éSes Rosh B'nei

enlighten, inspire and perhaps amuse you with ashinating topics as: "Do We Knead ChallahYisrael...” The reason why Moshe was commanded foeceunt all

in America?," "Shabbos In The Good 'Ol Summertiam&! "Neckties, Shoelaces and Tichels: A

Knotty Problem" For complete listings of all thew offerings, log onto our secure site at
http://www.yadyechiel.org and select the "Timelye@§" button, or send e-mail to

tapes@yadyechiel.org , or call us at 410-358-044& while you're there, don't forget that the

entire Yad Yechiel Tape Library, featuring the gbate collection of Rav Frand's cassette

shiurim, is also now available for viewing onlid. http://www.yadyechiel.org, you can browse
through a comprehensive listing of 19 years ofklyeghiurim, view Parsha Perceptions, Halach

Tapes, Hashkafa Tapes and Theme Sets. Plus,fimltirder information on this easy-to-
navigate site. Log on today, and enjoy the wofl@lorah Tapes from Yad Yechiel! This
week's write-up is adapted from the hashkafa podfdRabbi Yissocher Frand's Commuter
Chavrusah Torah Tapes on the weekly Torah pof##@80). The corresponding halachic
portion for this tape is: Sefer Rus and Its Halatiplcations? The complete list of halachic

members of B'nei Yisrael is that the purpose & tlounting is to show that
each Jew is important.

This would explain why the Torah told us wherd arhen Moshe was
commanded to count B'nei Yisrael only here in Bdraigdand not in

[Parshas Ki Sisa. The day of the counting - tis¢ diay of lyar - is very

significant. As Malbim explains, on Rosh ChodeséaN the Mishkan was
dedicated, and this dedication ceremony lasted/eaddys. Only a few
days later, B'nei Yisrael celebrated Pesach. Tlaeyso much Kedusha
infused in them during this period, that indeedrgJew had a special

portions for this parsha from the Commuter Chavn®eries are: Tape # 013 - Yerushalayim insanctity and a special importance. Hashem shasiportance by
Halacha Tape # 058 - Yom Tov in Yerushalayim T#&d®1 - Teaching Torah to Women Tapesqyy nting each Jew. This is also why the Torah EhqusMoshe received

# 147 - Sefiras HaOmer, Shavuos & the Internatibadkline Tape # 194 - Can One Charge for
Teaching Torah Tape # 240 - An Early Start fondba? Tape # 284 - Birchas HaTorah Tape

the commandment to count B'nei Yisrael in the Qhetid. Hashem was

# 330 - Sefer Rus and Its Halachic ImplicationgeT# 374 - Bathing on Shabbos and Yom Tov just there with B'nei Yisrael for the past montfd éinerefore Hashem

Tape # 418 - Shavuos Issues -- Late Ma'ariv / liegudll Night Tape # 462 - May A Child

Carry A Sefer on Shabbos Tape # 506 - Shavuos:Oays, She'cheyanu, & Other Issues Tap

# 550 — Opening Cans On Shabbos and Yom Tov T&9 #Omer Davar B'Sheim Omro -
Giving Proper Credit Tape # 638 - Eruv and the@ly Tape # 682 - Carrying on Yom Tov

Tape # 726 - Returning Pidyon Haben Money TapéG+TLet Them Eat Cheesecake Tape #

814 — Qy, The Eruv is Down, Now What? Tape # 888s-Cohen for a Pidyon Habein?
Tapes or a complete catalogue can be orderedtfrenyad Yechiel Institute, PO Box 511,
Owings Mills MD 21117-0511. Call (410) 358-0416esmail tapes@yadyechiel.org or visit
http://www.yadyechiel.org/ for further information.
RavFrand, Copyright © 2006 by Rabbi Yissocher Fiamd Torah.org. To support Project
Genesis - Torah.org, go to http://www.torah.orgfsup.
Torah.org: The Judaism Site brings this and adfasther classes to you every week. Visit
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showed the importance of each member of K'lal éidog counting them

%there. May we all merit to be worthy of Hashemsrting.
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A Distant Relative? from Stories My GrandfatherTold Me Volume
4 --Bamidbar Memorable Tales based on the Weekly Sidrah
By Zev Greenwald
A Distant Relative?
Take a census of the entire assembly of thiel@hiof Israel according
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- see the links on that page. Permission is gieoteedistribute, but please give proper
attribution and copyright to the author and Taved.Both the author and Torah.org reserve
certain rights. Email copyrights@torah.org for faflormation. Torah.org: The Judaism Site

R’ Yosef Zundel of Salant’s devotion to the paad oppressed knew no
limits. He did not refrain from trying to solve ame’s problem, nor did he

http://www.torah.org/ Project @sis, Inc. learn@torah.org 122 Slade Avenue, Suitgest until his labor bore fruit. No obstacle wakeab stand in his way for

250 (410) 602-1350 Baltimore, MD 21208
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Parshas BamidbarVolume 10, Issue 24 29 lyar 5766 May 27, 2006
Hashem's Sefirah
Moshe Shulman

long when he was determined to help his fellow man.

Though R’ Yosef Zundel himself lived in povertys home was open to
any person who came for help. No one left his hanspty-handed. R’
Yosef Zundel would constantly squeeze his own hooldés limited
budget in order to give money to the poor. Anceiftad no money at all on
hand, he would try to get some from others, pushmgntil he was able to
help the person in need.



There was a certain Torah scholar in Salant whasghter had reached
marriageable age, but he had no funds with whiahaay her off. In
distress, he turned to R’ Yosef Zundel.

“My daughter is of marriageable age,” he saidit‘lthave nothing. | don’t
know where I'll find the money to marry her offtlb have a relative in
Kovno -- a wealthy and G-d-fearing Jew. But hethiased his back on me,
having no desire to give me the money | need. Agathagain I've sent
him letters asking for help, but he never answez8 m

R’ Yosef Zundel asked for the relative’s namentlasked the talmid
chacham to wait several days.

“I mustn’t delay even for a moment,” R’ Yosef Aiei told himself. “Our
Sages, may their memories be blessed, said, ‘Wheitzaah is at hand,
don’t put it off!"”

Immediately, he put on his overcoat and setaukKévno.

Upon his arrival in the town, he went immediatelyhe rich man’s home.
He spoke pleasantly to him, asking him persuasivetyto turn his back on
his relative, but to help him so that he might maff his daughter.

“That man in Salant is a distant relative,” thelhiman objected. “It's been
years since we met. | see no need to help himswitih generous financial
support!”

“Forgive me if | ask a question,” R’ Yosef Zundeld. “But are you
careful to davenevery day?”

Astonished and affronted, the man asked, “Dothk | don’t daven
every day?”

“Heaven forbid that | should suspect you!” replR’ Yosef Zundel
placatingly. “So, please, do me a favor. Tell merltoe Shemoneh Esrei
begins.”

The rich man’s curiosity was piqued. Eager torlghe point of R’ Yosef
Zundel's questions, he said, “Every child knowd tha Shemoneh Esrei
starts with the words, ‘Baruch attah Hashem Elaketiklokei avoseinu,
Elokei Avraham, Elokei Yitzchak, v’'Elokei Yaakov'--

R’ Yosef Zundel stopped him. “Can your honor te# how much time
has passed since the days of our patriarchs?”

“Yes,” the other man said impatiently. “Since they/s of Avraham,
Yitzchak, and Yaakov, about three thousand years passed.”

continue the covenant. Maternity, not paternityswee decisive factor. On
the other hand, status is conferred by men. Avéng beginning of
Bamidbar, there is a census (hence its English nrad3ook of
Numbers):

“Take a census of the whole Israelite communjtyhie clans of its
ancestral houses, listing the names, every medg hy head.” The men
are counted, the women not. In this case the neiaszbvious, as the next
verse makes clear: “You and Aaron shall recorchtbg their groups, from
the age of twenty years up, all those in Israed ate able to bear arms.”
The census with which Bamidbar begins was to cthoge able to do
military duty. Historically, men fight; women peatt. War is a male
pursuit.

But other forms of status also pass through thle time. A king is
succeeded by his son. A Cohen is one whose fathe€ohen. A Levi is
one whose father is a Levi. Family heritages axegeed by paternity.

That is implicit in the phrase “by the clans ofdtscestral houses, listing the
names, every male, head by head”. One great cexataple occurs later
on in the book of Bamidbar (ch. 27) in the storytwf daughters of
Zelophehad, whose claim to inherit their fathstigre in the land of Israel
(since he had no sons) is vindicated by G-d him¥eif in general in
Judaism, identity is maternal, inheritance paterna

It is with trepidation that one takes up the eabpf gender differentiation.
A stray remark on the subject cost the head of &tdriJniversity,
Professor Larry Summers, his job. The person heqwesng, Harvard
psychologist Steven Pinker, in his book The Blélate, quotes a (female)
colleague as saying, “Look, | know that males arddles are not identical.
I see it in my kids, | see it in myself, | knowoalt the research. | can’t
explain it, but when | read claims about sex differes, steam comes out of
my ears.” Despite the passion, perhaps even bedditsit is worth
reviewing the Jewish tradition and its twin-tragipeoach. R. Barukh
Halevi Epstein (Tosefet Berakhah to Num. 1:2), nsgke linguistic
observation — based on midrashic and aggadic sourtteat the two words
ben, son, and bat, daughter, are both shorter fofther words. Ben
comes from the word boneh, a builder (“Call thewt your sons but your
builders”). Bat is a compacted form of the wordibayhome. Men build

“Three thousand years -- And, despite all thagtiyou refer to them three buildings; women build homes. (He adds that thedwummmabh, a nation,

times a day and ask Hakadosh Baruch Hu, in the ofdtiese ‘distant
relatives,’ to crown your efforts with successgiee you children, wealth,
and all good things. But when | come to ask yothfelp for your relative,
who is still alive today, you say that he is onlgigtant relative.”

R’ Yosef Zundel's simple but eloquent words péetthe rich man’s

comes from the word eim, a mother. National as agpersonal identity is
maternal). Recent research has thrown scierigifit bn our understanding
of gender differences. Steven Pinker himself (TlamB Slate, pp. 337-
371) summarises the evidence. In all cultures, anermore aggressive and
more prone to physical violence than women. Incaltures, roles are

heart. He promised to offer his Salant relativeaigdehe needed to marry offdistributed on the basis of sex differences: wotead to have greater

his daughter.
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Bemidbar

The Personal v The Political

How are we to understand the differential rolesien and women within
Judaism? On the one hand, Jewish identity is catdfdry women, not
men. The child of a Jewish mother is Jewish; thid cii a Jewish father
and non-Jewish mother is not. Some (nonorthodokplars have sought

responsibility for child rearing, while men teroddccupy most leadership
positions in the public and political realm. Thare, of course, notable
exceptions, but the pattern is sufficiently unsatito refute the idea that
gender differences are “constructed” — productutifire and convention
rather than biology.

In The Essential Difference, Simon Baron-Coheafgssor of psychology
and psychiatry at Cambridge University, argues ttiatfemale brain is
predominantly hard-wired for empathy; the malerbfar system-building.
Empathy is the ability to understand and relatentother person as a
person, through sensitivity and emotional intefige. System-building is
the drive to analyse, explore and explain phenanbgrdiscovering the
rules that govern them. To empathise, you needjgedef attachment; to
systematize, you need a measure of detachmenilstWte natural way to
understand and predict the nature of events ajedtslis to systematise,
the natural way to understand a person is to drigast

Carol Gilligan, a professor at the Harvard Grae&chool, argued in her
In a Different Voice that men and women charastietlly engage in

to date this from the days of Ezra and Nehemiahtlagid campaign against different kinds of moral reasoning. Men tend tiolhmore in terms of

intermarriage. In fact, though, it goes back ®\hbry first Jewish child,
Isaac. Abraham already had a child, Ishmael, bgtBsthandmaid, (the
Egyptian) Hagar. Yet G-d was insistent that ordya®’s son would

justice, rights and abstract principles; womeneroiterms of compassion,
nurturing and peacemaking. She speaks of “two smofipidging, two
different constructions of the moral domain — aieitionally associated
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with masculinity and the public world of social pexwthe other with
femininity and the privacy of domestic interchangg” 69).

These and other studies have been popularigbé iitle of a best-seller:
Men are from Mars, women from Venus. The Toralects these
differences. Sarah and Rebecca both seem to uadeénsetter than their
husbands which child will continue the covenasadkt, not Ishmael;
Jacob, not Esau). Tanakh contains many vignettésrohg” women. In

| believe that the underlying message here isdiméorcement of the
Torah's view of the Jewish people and in fact labfahumankind, as many
different individuals and never as a monolithic \ehdn fact, this is the
origin of the Torah's opinion that one should ne@mt people
individually in a direct and personal fashion. M@tpeople are alike.and no
two people are bound to hold exactly like opinions.
There are groupings and tribes that make updtésh people today and

my Haggadah | tell the story of the “six women'tioé Exodus who played throghout all of Jewish history.This realizatiorosld make for a more

key roles in the story of redemption: Yocheved,idfir, Shifra, Puah,

tolerant and less bitterly divisive Jewish socid@tye Torah is therefore

Pharaoh’s daughter and Zipporah. And there areymothrer female heroes determined to treat the count of the Jewish peaple count of individuals

in the pages of Tanakh: Hannah, Deborah, Ruth atftetEamong them.
What characterises these women is their emotiqidtksl intelligence and
the moral courage that comes from it. There aletaro cases known to
me in Tanakh where the word “Torah” is conjoinethvéin abstract noun.
One occurs in Malachi’s description of the ida@gt:

The law of truth (torat emet) was in his moutll aothing false was

instead of as a count of a large group or whol®nalt wishes us to realize
that the Jewish people really are made up of so/rdiéfierent components
and differing individuals and personalities and Tloeah demands of us a
maturity to deal with this omnipresent situatiortted human condition.
Another point that strikes me about this weeksipa is the relative
smallness of today's Jewish population relativiaéototal count that

found on his lips. He walked with me in peace amqutightness, and turned appears in this week's parsha. The numbers thetiappthe parsha

many from sin. (Malachi 2: 6)

The other is the Book of Proverbs’ famous desioripof the “woman of
strength” (eshet chayil): She opens her mouth wigldom, and the law of
lovingkindness (torat chessed) is on her tonguev(B1: 26) The
difference between the dispassionate search fibr frorat emet) and the
passionate drive to lovingkindness (torat chesisegyecisely what Baron-
Cohen and Carol Gilligan track in their research.

Hence the Torah'’s distinction between the pubticial, political arena
and the personal dimension of identity and relatigps. Status and
position within a hierarchy — areas in which theafoprivileges the male —
are quintessentially social. They belong to thélipulomain. They are the
gladiatorial arena in which the fight for power agidry takes place. What
is unusual in the Torah, and what has always Bednism’s greatest
strength, is its emphasis on the other, the pelstomain — where love,
compassion and mercy are the covenantal virtuescélthe religious
centrality and dignity of home and family withindhism. | have called this
the primacy of the personal over the politicalaffis why, while social
status follows the father, personal identity fokothe mother.

In a public dialogue | had with Steven Pinkernieede the point that the
Torah's understanding of male-female differensempelling, and
supported by contemporary science. Carol Gilligesar the end of her
book, makes the following sharp observation:

The moral domain is . . . enlarged by the indgif responsibility and
care in relationships. And the underlying epistgycorrespondingly
shifts from the Greek ideal of knowledge as aespondence between
mind and form to the Biblical conception of knogias a process of
human relationship. (In a Different Voice, p. 1789: when you want to
know the strength of an army, as in the beginnframnidbar, count the
men. But when you want to know the strength abiéization, look to
women. For it is their emotional intelligence tdafends the personal
against the political, the power of relationshagsinst relationships of
power.

Rabbi Berel Wein

Weekly Parsha

BAMIDBAR

Friday, May 30, 2008

It is interesting to note that the count of thevish people in the desert
that appears in this week's parsha is a countobf efthe tribes of Israel
individually - with the entire population of thewlish people divided into
four separate groupings, and the kohanim and Lsfdrening another
separate grouping completely. Why all of this jpaitirism? Why is the
Torah not contented to give a single populationrigfor the entire Jewish
nation?

indicate a total poulation of about three millicgople - old, young, men
and women. Three millennia later the Jewish peapldwide appear to
constitute approximately fifteen million people.tNi@l growth alone over
such a long period of time should provide us withiech more numerous
Jewish people. Yet the Torah itself predicted thatJewish people would
always be the smallest in numbers of all peoples.

Exile, pogroms, assimilation, conversions andHbicaust have all taken
a depressing toll on our numbers. Yet in spitewflack of numbers we
have never lost our influence and effect on wanldety and civilization.
The Torah teaches us that numbers are necesbang-dan be no Judaism
without live Jews - but numbers are not everythihig. noted that the
Torah already indicated in the desert that popmragrowth is problematic
with the Jewish people.

During the forty years in the desert the Jewispulation did not
increase. The count at the end of the forty yeaniygemained similar to
the count in this week's parsha. Individuals magteatly. That is only one
of the many contributions of the Jewish peopléntohiuman story.

Shabat shalom.

Rabbi Berel Wein

Shema Yisrael Torah Network <shemalist@shemajisman> hide
details May 29 (20 hours ago) to Peninim
<peninim@shemayisrael.com>
Peninim on the Torah
by Rabbi A. Leib Scheinbaum - Parshas Bamidbar

PARSHAS BAMIDBAR Hashem spoke to Moshe in thédeiness of
Sinai. (1:1) The Midrash teaches us that the Taraf given through three
media: wilderness; fire; and water. We will foarsthe medium of
wilderness and the lessons to be derived hergerestingly, Klal Yisrael
was commanded in numerous mitzvos while they \ivetige Sinai desert,
prior to entering Eretz Yisrael. While it was nmtique to be commanded
to perform mitzvos in the wilderness, it does seemsual that some of
these mitzvos did not apply until the Jews ent&neddz Yisrael. This is
especially true of mitzvos ha'tluyos ba'eretzzuus that are dependent on
the land. The mitzvos to select a king, build Baés Hamikdash, and
destroy the nation of Amalek were commanded tothe they were about
to enter the land. According to the Tanna D'bditR¥ ishmael, they were
not obliged to carry out these mitzvos until aftex land had been
captured, divided and settled. If this is the cagey was it necessary to be
commanded concerning these mitzvos while the matis still traveling
in the wilderness? Why impose mitzvos that will tadke effect until quite
some time later?

Horav Sholom Yosef Elyashiv, Shlita, explaing tthés is the significance
of midbar, wilderness. The desert is a dangertacepln fact, a human
being cannot exist in the desert unless by mir#aean arid place which
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is populated by creatures that are inhospitabteitoan interaction. Itis a
place that is fraught with danger; yet, Hashem ettogjive us the Torah

Hashem spoke to Moshe in the wilderness of Sjhdi)

there. Why? Furthermore, the actual giving of tioeahi was done through Parashas Bamidbar is usually read on the Shatvbosding the Festival

a miraculous phenomenon in which fire and watelesgad, as the
heavens gave forth water and the mountains weasengtg with flame and
smoke. Why was it given in such a manner? Wouldtthave been more
effective had they waited until the nation reactierlland and was settled,
calm and relaxed?

No! The only way for Moshe Rabbeinu to inspire fieople to accept the
Torah unequivocally was through this awe-inspinmgsterium
tremendum. Had he waited until they were settidiretz Yisrael, the

of Shavuous. Moshe Rabbeinu is instructed by Hagbhecount the
Jewish People. The Torah uses the words se'sleswaich literally
means, "lift up the head," to describe the takihthe census. Rabbeinu
Bachya elaborates on this unusual choice of wétdsxplains that Klal
Yisrael's distinction is only through their obsamee of Torah. This is what
elevates them. Hence, the word se'u, lift up, tvhias a dual connotation.
It can mean that the people should be elevatad &xalted level, or it can
literally mean that their heads should be raissddved from their bodies.

inspiration would not have catalyzed a changeiwittiem. This is why the This is similar to the term Yosef used when herimied the royal baker of
Rambam renders that the obligation to study Taggilied to everyone, his impending execution. The term implies thalé people are worthy,
regardless of his financial situation, his phylsicadition, or his emotional they will be uplifted. If, Heaven forbid, they amet, they could be in store
circumstance, i.e., in intense pain. The Torahnegiven to us when we for great suffering.

were in a relaxed position, so that we would usided that Torah is to be  The commentators reiterated the idea that Klsitaél's reason for exalting
studied at all times, under all conditions, am@latry circumstance. Torah is only the spiritual uplift that they receiveasgesult of their commitment

transcends the parameters of this world, and we nmae up to embrace it.

We today are, for the most part, beneficiaries dbrah education
facilitated by remnants of a world of Torah thatwthe Torah world of
Pre-World War Il Europe. The survivors of the Ewgap yeshivos
struggled through years of misery and pain, meiimtg their regimen of
Torah study under the most brutal and trying dimth, coming to this
country with the goal of transplanting the seddBavah on American soil.
They succeeded, and Torah flourishes in the UiSitates as a result of
their superhuman efforts.

The largest block of yeshivah students were tindesits of the Mirrer
Yeshivah, whose unyielding dedication to Torah gheen the ability to
cope with suffocating humidity and burning heaSimanghai as they
continued their Torah study in the yeshivah thag éstablished there. All
this took place under the guidance and inspiraifcthe venerable
Mashgiach, Horav Yechezkel Levenstein, zl, whaseompromising spirit
energized the students, imbuing them with thetyabil cope with misery
and pain. Constantly reiterating that Torah isetlér of life, he
encouraged them to persevere.

In the words of a student, as cited by RabbicYisk Kasnett in his
biography of the Mashgiach, Reb Chatzkel, "The Masth breathed the

to the Torah. We take the Torah for granted. Edoralt institutions
abound where Torah is taught by qualified rebbeitlen circumstances
conducive to learning. This environment certaintyreéases Torah
knowledge. | think, however, that Klal Yisrael'stifiction is not simply
due to our erudition. It goes much farther and dedpis based upon our
love of Torah, our understanding of its sweetnedké point that we taste
it with every fibre of our being. One individualithom this emotion was
palpable was the Rosh Hayeshivah of Telshe, Horard&thai Gifter, zl.
Watching him interact with his students during misHecture, was an
experience to be cherished. The love that he nsaddor the Torah was
not only seen, it was sensed and felt by everyotiee room. In contrast,
when the Rosh Hayeshivah was ill and unable tm leéth his usual vigor,
the misery and pain that he experienced was silp#@nsed and felt by
everyone.

Rav Gifter imparted this love of Torah to hisdgnts and to all those who
relished his word. In a letter that he sent teighth-grade rebbe, he
writes: "Praiseworthy is his honor's lot, to haverited to become a
teacher of Torah to the youth of Hashem's natlereby becoming a
member in that exalted group of which Hashem Y&tlo stands at the
helm: As it says in the morning Bircas HaTorah'nktdamed Torah l'amo

spirit of life within us and revived us with hisovds of encouragement, his Yisrael, 'Who teaches Torah to His people, Yisrael

care, his concern, and his indomitable spirititdected us with the will to
strive and accomplish. The more diligence a takmidibited, the more

"A primary ingredient in a student's spirituavdl®pment is the love for
Torah and the cognition of its value which his tesxs imparted to him. It

others tried to emulate his efforts, until the engieshivah was in a state ofis worthwhile for the rebbe to relate stories al@en, Torah luminaries,

elevated inspiration." Shanghai was the crucikde ttmpered the spirit of
these scholars, preparing them to become the Tamaiharies of our
generation.

This was not enough. They suffered and they persd, but it still was
not enough. The Mashgiach encouraged them to gatep further.
Despite the searing heat and debilitating humitligyasked them to wear
their hats and jackets while learning - at leasien humanly possible. His
reasoning was that the greater mesiras nefesitatied to the point of
self-sacrifice, on their part, the greater theintleat they created for those
suffering in Europe. It was not enough to leame bad to empathize with
the pain of others.

In the Purim story, we find Mordechai wearingksdath standing outside

in all generations, for this is greatly benefié@l acquiring love and fear of
Hashem. | am in the habit of relating the followegjsode:

"When Horav Eliezer Gordon, zl, founder and ra¥@she, was rav of
Kelm, he once walked by a bais ha'medrash andhesed a student ask
his friend a question relating to the Talmud. Raizer' was so excited
that he jumped through the window in his desirartswer the question!
He would often say concerning himself, Ich bin fatah vi a shikur mit
branfun, 'l am with Torah like a drunkard is withiskey." In other words,
the Rosh Hayeshivah's love and desire for Torahasaompelling that he
had no control over himself when the opporturdtiearn presented itself.

"Likewise, similar incidents are recorded conéggrithe great Torah
luminaries of previous generations. This awarestisailates one's love of

the palace. Mordechai instructed Hasach to infésther that she must go Hashem and pure awe of Him, which flows from theslone has for the

to the king and speak on behalf of the Jewistonatvhy did Mordechai
send a message through an intermediary? Why diéhiigelf not go to

Torah. Itis only through love of Torah that oraa @ttain love of Hashem,
as Chazal have said in the Yerushalmi Chagigahlflonly they would

Esther? If the reason is that he was wearing &stbktie easily could have have forsaken Me and safeguarded My Torah, fdigits would have

removed his sackcloth.

Horav Zalman Sorotzkin, zl, explains that Mordgicdought to teach us
the importance of empathy. Mordechai's preoccapatith Klal Yisrael's
pain and peril was of greater significance th&nfdtsther's efforts before
the king. The primary source of an individual'scass lies in his ability to
identify with the needs of Klal Yisrael.

returned them to the good path."

While there are many that love Torah and lovexizel in Torah, what
about those who have not been gifted with a piodigmind? Are they to
be excluded from the ranks of Torah achieversplgilmecause they lack
the ability to comprehend on a level that ensgreaith and erudition?
The Steipler Rav, zl, addresses this questioreaplhins that anyone who
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invests great effort in the study of Torah willnihsiyata diShmaya,
Divine assistance, and grow into a gadol, Torahtg@ommensurate with
his diligence. Accomplishment in Torah has nothimgo with acumen.
Torah is Divinely authored and, thus, the very faat we even begin to
understand it is only due to the reality that Heshgrants us the ability to
comprehend. He grants achievement to those whersigseek it - not
merely to those who have a superior mind. The Bteiplates a story
found in the Sefer Chut HaMeshulash, a biogragtigethree great
gedolim: Chasam Sofer, K'sav Sofer and Rav AkigeE

In Dresnitz, a teenager of about sixteen or seeenpresented himself
before the Chasam Sofer, claiming that he desiretldy Torah and that

hundred men had sinned. Why, then, did Shevetreeegive the
distinction of being saved from death when mod(laf Yisrael was
innocent?

Horav Eliyahu Schlesinger, Shlita, derives a péudesson from this.
Yes, the majority of the Jewish People did notaid the individuals who
actually sinned were punished. The only group tyaiained distinct,
however, separating themselves collectively fromginners, were the
members of Shevet Levi. Most of the Jews did mottsit they also did not
disenfranchise themselves as a group from thesinihe tribe of Levi
did. That is why they were saved from death. Thsya group, were
different. They stood together, isolated from tinsrs. Shevet Levi were

his soul yearned for it. When the yeshivah studetis were present heard an organization unto themselves. This is why theyamot counted with

this, they laughed, wondering how someone whaoheaetofore had no
knowledge whatsoever of Torah could achieve earditi such complex
material as Talmud. Hearing this, the Chasam Swiierediately chastised
them, "Why do you laugh? Whoever desires to stuzhafl may come and
learn."

the rest of the nation. If they were to be coumtét everyone else, then
they would have had to die in the wilderness bsedley were a part of
the nation--just like everyone else. Hashem watiteth separate, distinct,
above, away from everyone else. This teachesausvbrriding
significance of a group of Jews who band togetiheivorce themselves

The Chasam Sofer took the boy under his wingistcucted his students collectively from those who choose to live a tifeabandon.

to take turns studying with him at different int&ls. The new student
presented a number of challenges in the learniocegs: Aside from the
fact that his background was basically nil, he @alas extremely slow to
comprehend and his retention was even worse. Hédvearn a Mishnah
one hundred times and, by the next day, quicklyebit. It was as if he
had never learned it! Nonetheless, his cravingtferTorah never waned.
He kept up the pace, pushing harder until he weasted the gift of Torah
knowledge from Hashem. His progress was slow, teatdy. As his
diligence continued, so did his success, untieffsrts bore spiritual fruit.
He became an outstanding scholar and was appalayeah, judge, in the
city of Mattersdorf, the domain of the Chasam Sdfs success
continued as he later became Rav in Shleimingtaer Av Bais Din,
Head of the Rabbinical Court, of Neizotz. His Tokmowledge was
exceptional, as was his piety. Cited numerousgiimé¢he works of the
Chasam Sofer, he is an indication of Torah achiere through desire,
diligence and love of Torah.

But you shall not count the tribe of Levi, andiyghall not take a census
of them among the Bnei Yisrael. (1:49)

Rashi explains that Shevet Levi's exalted stataisdated that they be
counted separately. In an alternative explanati@shem knew that all
those who were included in the general census waeridh in the
wilderness. He wanted to exclude them from thikective fate in order to
acknowledge their fidelity to Him during the sintbe Golden Calf. This
statement is enigmatic. Actually, most of the Javidgople had not sinned
at all. Nonetheless, they were all counted in #resas. Why could not the
tribe of Levi likewise be included in the censusi® hot as if they were the
only Jews who had not sinned. The sin of the Goltialhwas executed by
a small minority of rabble rousers.

Furthermore, the Torah informs us that three$haod Jews died as a
result of the Golden Calf. The Midrash makes aifiading statement
concerning their punishment. It first cites theylain Shemos 21:37
regarding payment for stealing livestock. If thiet sells or slaughters an
ox, heis fined by having to pay five times th&sezof the ox: "He shall
pay five cattle in place of the ox." The Gaon rm¥iexplains why the
Midrash quotes this pasuk in connection to thel@olCalf. One of the
figures etched on the Heavenly Chariot is the Enafgan ox. When Klal
Yisrael sinned with a calf, they created a sptitlemish in the Heavenly
image of the ox. Essentially, only one out of gtbousand men sinned,
totaling six-hundred men who were involved in @@den Calf. The
Midrash is "asking" if only six-hundred sinned, ywhiere three-thousand
punished? It replies to this question by explajritmat by blemishing the
Heavenly ox, they became guilty to the level thay were required to
repay five times the amount, which is five timastaindred men, or three
thousand men! This makes the original questianggr, since only six-

Those who encamped before the Mishkan to the, fomfiore the Ohel
Moed to the east, were Moshe and Aharon, guardithe charge of the
Sanctuary. (3:38)

The Midrash Tanchuma, as cited by Rashi, comm#érastunate is a
tzaddik, righteous person, and fortunate is highimr." Because the tribes
of Yehudah, Issachar and Zevullun encamped orabenear Moshe,
who was engaged in Torah study, they became igrédatrah." Horav
Moshe Shapiro, zl, sees a profound lesson inMidsash. The mere fact
that these tribes lived in Moshe Rabbeinu's pritximade an unusual
difference in their lives. They became gedoleidhoin fact, the Maharal
states in his Gur Arye, that they achieved a stafigadlus, greatness and
proficiency in Torah, equal to Moshe! All this washieved despite the fact
that Moshe did not teach them. He just lived rileam.

We derive from here the prodigious effect andahistanding influence of
viewing an adam gadol, great man. These tribeadatichteract with
Moshe any more than any other tribe did. Yet, thelyieved an enormous
plateau in Torah erudition. Why? Because theythadinique opportunity
to gaze at Moshe and that, in itself, influendesrtlives. It imbued them
with a will, a desire, a striving for greatneasstlby looking at him!

In the Talmud Eiruvin 13b, Rabbi declares, "Théyoeason that | am
keener than my colleagues is that | saw but tiek bBRabbi Meir. Had |
had a frontal view of him, | would have been keesill, as it says in
Yeshayah 30:20, "And your eyes will behold yoacteer." We see from
Chazal that a gaze, a look, a view, has a powienfosct upon a person. It
is an impression that becomes indelibly engramemlir hearts and minds,
which motivates us to strive higher and plumb éeérto the profundities
of the Torah.

In addition, in the Tanchuma on Parashas Vayejshe find the
following comment: When Yosef was confronted wifte wife of
Potiphar, he almost capitulated to her blandisiimeao great was her
ability to entice him. He did not give in, becauskthe very last moment,
he saw an image of his father, the saintly Patriagraakov. Here was an
individual whose righteousness was unsurpassenhati spent time
studying Torah with his father. Yet, the yearstody and ascestism were
not able to protect him in his moment of needds when he saw the
image of his father that he was able to overcoimgéizer hora, evil
inclination, and be saved from the clutches of hould-be adulteress.

Horav Chaim Ozer Grodzensky, zl, once said theh fsimply looking at
the Chofetz Chaim one could readily recognizentiaay things he had
merited. Horav Shmuel Greineman, zl, reiteratede¢rsame words,
applying them to his saintly brother-in-law, thea2on Ish, zI. One merely
had to gaze at his virtuous features, radiatirsgler, purity and kindness,
to see that one who studies Torah lishmah, fibda@shem's sake alone,
possesses qualities that are beyond description.
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Va'ani Tefillah V'hu rachum yechaper avonirkidh I'hashiv apo v'lo
yair kol chamaso.

The pasuk of V'Hu rachum is recited thrice damilf efillas Shacharis: In
the Hodu prayer, in Yehi kavod; and U'Va I'Tzioned he Yesod Yosef
explains that there are thirteen words in this ka¥then it is multiplied by
three, we have a total of thirty-nine words. Weisthallude to our request
of Hashem: please atone for those sins for whichawe incurred the
punishment of malkus, thirty-nine lashes. May oeattfelt prayers be
regarded as if we have already experienced thesipomgint. Alternatively,
the thirteen words correspond with the Thirteemiiites of Mercy. We
hope that in their merit, Hashem will wipe away sins.

In the pasuk, we note the words used to desariger: apo and chamaso.
The Malbim distinguishes between the two. Aporisfarence to external
anger, while chamaso denotes internal rage whicbricealed. One
seethes with cheimah, while one demonstrated.histlae two forms of
anger ever combine, such as we find in Devarir 9'Hor | terrified of
the wrath and blazing anger with which Hashembteas provoked
against you to destroy you."

We now understand the sequence of the pasuk. Wedmas ha'chitzoni,
external anger, apo, is provoked, Hashem, inmiisiie mercy, holds it
back, and, therefore, chamaso, the internal argyeot even aroused. If
the external anger would have been allowed to flahere would be no
way to stifle His inner anger.

I'zechar nishmas R'Menachem Mendel ben Banifthr 26 lyar 5764

Maras Feiga bas R' Moshe Halevi niftar 27 lys##57/STEGMAN
Donated by Ben and Suzi Eisenberger David andeQafieder
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"SHMITA AND THE CYCLE OF SEVEN"
by Rabbi Menachem Genack
* * *

This year, the Jewish year 5768, is a Shmita ydsw known as the
Sabbatical year. The Torah (Leviticus ch. 25) comadszhat the land
"rest" during the Shmita year, and all that growthie land of Israel is
endowed with special holiness. Even in modern tiemengst the religious
community in Israel, all produce is open to theljpuind is to be eaten in
accordance with the laws of Shmita.

The cycle of seven is deeply imbedded in the stewalendar. In days
(Shabbat), weeks (the holiday of Shavuot), yedisfa), and seven cycles
of seven (the Jubilee year), the number seven ame"time-
consciousness," directing our thought to the furetaal principle that G-d
is the creator of all reality and all the worldhis dominion.

In each of these holidays, man relinquishes,degree, his control and
domain over nature and the land, thereby proclajttiat the land and all
creation is God's and He grants man its use. Uitlyaverything is God's
possession including man himself.

* * *

PATTERN OF SEVENS

By refraining from work on Shabbat, the Jew makesstatement that
creation belongs not to man but to God. He, thergiogs up part of his
dominant role which the Torah endowed him withhie tommandment to
conquer and subdue nature (Genesis 1:28). Yet outasttly, he achieves
a sense of freedom both for himself and his houdedmal also the
beginning of the notion of social justice: "Yourlmand female servants
will then be able to rest just as you do" (Deut43:

In the cycle of seven weeks, which culminate$ \Bihavuot, man
subjugates his own will to that of G-d by accepting Torah. Shavuot
commemorates that day at Sinai when the Jewishigenfered into the
Covenant with G-d and co-extensive with acceptirggyioke of Torah. Our
Rabbis interpret the expression "the words of Gedevengraved on the
tablets" (Exodus 32:16) as follows: "Do not reayraved' (‘charut’) but
read freedom’ (‘cheirut’)" (Talmud - Avot 6:2).

By accepting the yoke of Torah, the Jew achieve®existential” freedom
and the ability not to be crushed by the onerotcefoof history and nature.

In the cycle of seven years, again, man givesenain of his powers,
rights, and prerogatives. Man acknowledges thalatié belongs to God;
and that G-d only bequeaths it to man. Here agannotion of freedom
and social justice emerges. Within the cycle obgsethough not linked to
the Shmita year, Jewish bondsmen go free. Alsthatligrows in the
Shmita year is accessible to the poor and outstgridans are cancelled by
the Shmita year.

* * *

THE JUBILEE YEAR

The Jubilee year is the equivalent of the lawShohita. In addition, all
lands sold in Israel in the preceding years retotheir original owners at
Jubilee, emphasizing, again, that no one can aeqliithe lands. This
redistribution of wealth ensures that every Jewaimstpossession of the
ultimate source of economic wealth and freedom|ahe.

During the Jubilee year, all Jewish slaves aredr The statement quoted
on the Liberty Bell, "Proclaim liberty throughotnet land and onto its
inhabitants thereof," is the statement made ifTv@ah with reference to
the Jubilee year (Leviticus 25:10). Jubilee isytbar of freedom, and is not
simply an expression of eliminating the externabgures of subjugation,
but rather, additionally, establishing a positine@ieonment of freedom,
which makes life on earth worth living.

These cycles of seven culminate in the jubilee yéhen we return to our
ultimate source. According to Nachmanides in himieentary on the
Torah, the etymology of the word "yovel" (jubile®ymes from the word
"yuval" -- to be brought back to the source. this confluence of these two
seemingly diametrically opposed ideas that marsighgect and that all
creation belongs to God, and the concept of freealodhsocial justice
proclaimed during the Jubilee year that uniquelyksithe Jewish concept
of freedom. The irony of Jewish freedom is tha @nly achieved by the
recognition of our total dependence on and sereitodsod.

In Western thought, freedom is defined by thétalof man to
independently make his own choices. However, thésheconcept of
freedom which emerges from this progression frombBht to Jubilee, is
that ultimate freedom is man's ability to fulfilstpotential as a creation of
God, by fulfilling the laws of the Torah. He, theyebecomes a
transcendent being, not chained to time and plaeedom is an in-depth
experience, not a superficial one dependent onroistance. Therefore, by
fulfilling God's will, man who is created in the &me of God, acts as a free

agent.

* * *

SLAVERY VS. FREEDOM

In the introduction to the Passover Haggadahead,r"This year we are
here, next year we will be in Israel. This yearaxe slaves, next year we
will be free men."

The reason this serves as an introduction téitigggadah is that the
author of Haggadah was bothered by a fundamerghlgm in terms of the
meaningfulness of the entire Seder night. At thdeBeve proclaim by
word and deed that we are free. We recline, amd dour cups of wine
like kings. Yet, the harsh reality of Jewish lite the past two millennia has
been that the Jews have been subjected, ensladéahperiled for most of
that period. How, therefore, is it meaningful wittihat historical context to
have a Seder? How was it possible to celebrateler 8ethe Warsaw
Ghetto, or Treblinka or Auschwitz when the extemralironment cried out



that we were bereft of freedom and dignity? How wan with integrity,
make the statement that we are free men?

The answer given by the Haggadah is "this yeaameeslaves, next year
we'll be free" -- that, though because of our exbcircumstances we are
now enslaved, ultimately we will be redeemed ancbintrol of our own
destiny. Therefore we are free men and women.

Who is the freer person, a person who finds Hinrsgarcerated but
knows that within a day he will be free, or theqoer who is free, soon to
be imprisoned? The Jew, though externally enslasexkistentially free.
The freedom every Jew enjoys is a function of ttical time-
consciousness which transcends the bitter, histogality in which he
finds himself. That is the proclamation of Shmital dubilee. It is this
internal freedom, despite external obstacles, wisithe wellspring of the
Jews' eternal ability for constant renewal.

It is a sense of freedom that is deeply rootealinvision of hope and
faith. The Shmita year is the harbinger of the vead®f the land and the
redemption of our people.

Article reprinted with permission from Jewish iact (Holidays 1986),
published by the Orthodox Union http://www.ou.org
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Rabbi Zvi Sobolofsky
Guarding the Beis HaMikdash - A Model for Yiras Hashem

An elaborate system for guarding the mishkann(gtees haMikdash) is
described in parshas Bamidbar. This was not a teampmstitution, but
rather was an eternal mitzvah also fulfilled throogt the period of the
Beis HaMikdash. There is a halachic dispute coriegre nature of this
mitzvah. Some emphasize the practical nature sfitiitzvah. Given that
unauthorized entry into the Beis HaMikdash is @serprohibition, the
Torah requires the Kohanim and Leviim to stand dutdrereby physically
preventing such entry. This formulation has itsrees in parshas
Bamidbar where the phrase "vehazar hakoreiv yurtfesstranger who
enters the Mishkan is punished with death (at t#redrof Heaven)"
apparently is the reason for shemiras haMikdashe®tsuggest that
shemiras haMikdash is not only to prevent unautkdrentry, but also to
create an aura surrounding the Beis HaMikdashng'«ipalace is
surrounded by guards not merely to protect the, kingjalso to enhance
the feeling of awe surrounding the area.

These two approaches reverberate beyond the afdtikdash. The
mitzvah of morah Mikdash (fear and awe concerttirggBeis HaMikdash)
is emphasized several times in the Torah, anddh&nuous mitzvah of
yiras Hashem is intensified when we enter the Baislikdash. Chazal
use two phrases regarding the mitzvah of yiradklas "yiras shomayim -
the fear of Heaven" and "yiras cheit - the feasinf. What is the
difference between the two?

The rishonim differentiate between "yiras haonefgar of punishment"
and "yiras haromemus - awe of the majesty of HaSh¥iras haonesh is a

function of the direct cause and effect relatigm&ietween sin and
punishment, and this is what Chazal refer to @syiacheit. Sin is
something to fear because of the negative consega¢a the sinner.
Yiras haromemus is not fear of cheit's aftermatit rather an all-
encompassing sense that Hashem in His glory isyalwatching us, thus
rendering sin unthinkable. These two aspects afyitashem correspond
to the two approaches to shemiras haMikdash. ShemaMikdash as a
deterrent to unauthorized entry is an expressigiras cheit, and the role
of the guardians of the Beis Hamikdash is to prethaa cheit. Shemiras
haMikdash as a way to instill awe of Hashem's presseeks to enhance
our yiras haromemus.

Yiras shomayim vyiras cheit apply everywhere,iyehe Beis Hamikdash
there is an added dimension to these mitzvos. ig/fthe Beis Hamikdash
the place of our greatest expression of yiras sgmmayiras cheit?
Immediately following mattan Torah Hashem explamBnei Yisroel why
maamad Har Sinai was accompanied by intense 'tmedig" effects.
While the Torah could have been given without tterrand lightning and
the sound of the shofar, these awe-inspiring &ffeere necessary to
enable Bnei Yisroel to attain yiras shomayim. Ranban in the
beginning of Parshas Terumah comments that teeofdhe Mishkan and
subsequently the Beis Hamikdash was to be théncation of the
maamad Har Sinai experience. The Shechinah praselar Sinai would
eventually dwell permanently in the Beis Hamikdashere Bnei Yisroel
could attain yiras shomayim veyiras cheit justh@y did at HarSinai.

May we merit fulfiling the mitzvah of shemiraaMikdash in our day,
thereby recreating the Har Sinai experience antliegeus to have a
proper yiras shomayim veyiras cheit. Copyright@@ by The TorahWeb
Foundation. All rights reserved. -- Audio -
http://www.TorahWeb.org/audio Video - http://wwvarBhWeb.org/video
Divrei Torah - ttp://www.torahweb.org/dtArchiverht Shiurim of Rav
Soloveitchik zt"l - http://www.torahweb.org/ravSeinl Palm Pilot
TorahWeb - http://www.TorahWeb.org/palm
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The Power Of Group Identification: Both Positand Negative

Parshas Bamidbar begins with a census of theJ dblsrael. At the end
of the census, the Torah informs us that the mtaiber of population
who went out to the army was 603,550 [Bamidbar [L #Ben, the next
pasuk [verse] says, "The Levites according ta tiaghers' tribe were not
counted among them." [pasuk 47] It is most strahga, that immediately
following this statement the Torah again statelsishem spoke to Moshe
saying, 'But you shall not count the tribe of Lerd you shall not take
their census among the Children of Israel." [Baraidhi48-49]

What is this second exhortation not to count finégtes teaching us? We
already know that they were not counted from the@diately preceding
narration! Why then does the pasuk reiterate tiet tvere not to be
counted?

Rashi informs us why the Levites are singledfouspecial treatment
here. Rashi states that this census had an omfntowe. Anyone included
in the census at the start of Parshas Bamidlman (80 years and above)
would be included in the forthcoming decree in RassShlach that the
entire generation would die in the wilderness. eeing this, the Almighty
did not want the Tribe of Levi to be included istbensus: "They are
Mine because they did not err in connection with (Bolden) Calf."



Rav Chaim Shmuelevitz asks: What does being eaumave to do with
anything — if they did not sin with the Golden C#tey were not
deserving of death regardless of whether they wobeldounted or not?

We see from here, Rav Chaim Shmuelevitz saysifttheere is a decree
on a community, there may be individuals who stiaat otherwise be
punished with the same punishment, who in fadtbeilheld responsible
and suffer that same fate by virtue of their bgiag of the community,
despite the fact that they are not individualljitgu

Rav Chaim Shmuelevitz then address one of the diffisult questions
that has perplexed our generation and the geneithté preceded ours —
why did all the people, May the Aimighty sparewhpo died in the
holocaust have to die and suffer, despite thetifi@ttmany among them
were G-d fearing and righteous individuals? Themea real answer to this
question. But Rav Chaim Shmuelevitz suggests &@parnswer that they

5:9] May he and the dissemination of his shiurird Ectures go from
"strength to strength." — DT] ------

My friends, if you will indulge me for a few momis, | would like to
share some very personal sentiments. | have thdomgipiand hard about
whether | should bring this up, but in the enddided | should, even
though | am doing it with some discomfort.

Tonight marks 25 years almost to the day that belivering the
Thursday night shiur. | began delivering this las Parshas Bamidbar in
a third floor classroom of the Agudah buildingI28r 5742 (May 20,
1982). There were 12 people present that eveAmthe crowd grew
larger, we moved to a larger room downstairs.i-ate had to move again
to the Beis Medrash next door. Finally, we mowethe present Beis
Keneses sanctuary.

were in fact not guilty, but for some reason, theas a decree of death on My hesitation to bring this up is that it may eppthat | am tooting my

the European Jewish community -- and when thesedh a decree on a
community, innocent people are sometimes caught the decree.

Therefore, had the Levites been included in thenting of Klal Yisrael,
and there was subsequently a decree on those esteches part of Klal
Yisrael to be eradicated, the Levites would hawetbasuffer that same
fate. To protect them, so to speak, the Almighig:s®on't count the
Levites." For this reason it is repeated. The Tdsattressing to us that
being part of a community is a double-edged sword.

On the other hand, Rav Chaim Shmuelevitz sayidfworks against us,
it certainly works in our favor as well. Miracukly, and for some
inexplicable reason, there is only one YeshivdefYeshivas that existed
before World War Il that made it out of Europe, a$itotally intact — the
Mirer Yeshiva. In this life, we will never know whiywas that the
Almighty ordained that this should happen. Butpgb@t of Rav Chaim
Shmuelevitz was that anyone who included themséivtsaat community
was spared by virtue of their having been parhaf tcommunity.

When one speaks to students of the Mirer Yeshivawent through that
ordeal, they emphasize that their teachers altedgythem they have to
stay together. There was a question on one Sinfatras whether they
should be allowed to return home. They were ditebiethe Yeshiva
administration "We have to stick together becahseonly way we are
going to make it out of here is if we are goinge¢main together." They all
went through Europe and through Siberia and JapdrShanghai
together.

There was a merit for that community to be saredianyone who was a
part of that community was spared, regardlesshafthier or not on an
individual level they were any better than peoplewG-d spare us, were
killed in the holocaust. Their individual meritasademic, they benefited

own horn or pounding my chest in pride. The trutthe matter is, | can
sincerely say that my primary motive for sharinig th that | have a
tremendous gratitude that | have been able toidddhthe last 25 years. |
think some expressions of thanks are in order.

First of all, | would like to thank the membefgtoe Baltimore community
who have attended my shiur for the last 25 ygargone who has ever
given a shiur or lecture knows that if you don¥da crowd — especially
an enthusiastic crowd -- it is just not the santeJe been blessed for all
these years with a very enthusiastic crowd.

I want to publicly thank Kehillas Agudas YisraéIBaltimore who has
been my host in all these venues throughoutithss. i particularly want to
thank the Moreh D'Asra, Rav Moshe Heinemann faingime this
opportunity. We take it for granted here, but i@ an every city
occurrence that a Rabbi lets some other Rabbi bistgulpit every single
week as though it is his own pulpit. This stemsifieav Heinemann's
sterling character (midos) and his attitude of &ndgling the scope of
Torah and glorifying it." He has a "live and letdiattitude" and shows no
trace of jealousy. | hope the word gets back tothiat | have a
tremendous sense of hakaras hatov [gratitude]i$drding the gracious
host that he is. | consider it a personal honormRabbi Heinemann
attends my Teshuva lecture during the time of tbeih Noraim.

| also want to thank, as a recent addition, theafi Conferencing
Network which makes this shiur available live thghout the United
States and even internationally. My thanks go toNbrris Smith and the
entire staff of the Torah Conferencing Networkdfthat they have done
for the TCN effort. | want to thank Mr. Avrohomdgdman who comes
here every Thursday night and sets up. He istiseng hero behind our
telecast.

from the "psak din" [Divine decree] on the Mir Yéshthat they should be | want to thank my colleagues in Yeshivas Neaxdbrl do not necessarily

spared.
Being part of a Tzibur [community] can save aspar even though he is

have the prolific knowledge that it appears | haveceive a lot of help.
When | don't understand something or | need a splican go to my

unworthy. On the other hand, being part of a Tziamr sometimes doom acolleagues in the Yeshiva or for that matter tomagwork of friends who

person even though he may not be guilty. The feksoe is the power of
being part of a Tzibur.

Current Events -- Rabbi Frand's Personal Thisugh the Silver
Anniversary
[Editor's Note: This next section departs from varmal practice of
presenting Rabbi Frand's parsha material baseHtiornns recorded
approximately 6 years ago. The comments below delreered very
recently -- May 10, 2007 -- at the conclusion abRi Frand's regular
Thursday night shiur. We thank Morris Smith anel ¢émtire staff of the
Torah Conferencing Network for providing us wittettechnical ability to
transcribe and transmit this "time sensitive matéto the Project Genesis
audience in a timely fashion. We join with Rabkarkd's students, fans,
and friends everywhere in wishing him a Mazal Taowle Silver
Anniversary of his weekly Thursday night shiur aitd in this connection
the pasuk "One who loves silver, will not be satfvith silver." [Koheles

always share their sources very generously withl particularly want to
thank my dear and long time friend, Rabbi Shragitdégger who almost
without fail calls me Wednesday afternoon and aksks do you have a
topic already?" Sometimes it is already 5:30 o06th and | have to admit
that | don't have a topic and am at a loss for wingdlk about. He takes
the time to graciously provide me with source niater

Last, but certainly not least, | want to than& Ribono shel Olam who
has given me the tremendous zechus [merit] to idofuring the High
Holidays, we say in the Avinu Malkeinu prayer, ‘tribe us in the Book of
Merits". What does this mean? Either a persortheamerit or he doesn't
have the merit. We would think that "Merits" are like "Life" or
"Prosperity" or "Health" that one turns to the Adimiy to request. One
needs to earn merits on his own!

I once heard an explanation that we are askiadribon shel Olam to
give usthe OPPORTUNITY to do zechusim [meritosioleeds]. Many
people just do not have the opportunity to do msith. That is why |
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thank the Ribbono shel Olam that He has givenhee¢chus to spread
the teachings of Torah over these many years.

How does one thank the Ribono shel Olam? Agamught long and
hard about this. | looked into this question haieeally and discussed it
with others. The way one thanks the Ribono shaid$ by reciting the
She'heciyanu blessing. | am not one for melodranggamdstanding, but |
have consulted with many people on this matterlamlld like to make a

She'hechiyanu this evening and | would like tategtwith Shem
U'Malchus [mentioning G-d's Name and Kingship teegdt the status of a
bona fide brachal].

To that end, | went today and purchased a hamneddn imported from

In the beginning of Parshas Bamidbar the Torgh: §&ayidaber Hashem
el Moshe, B'Midbar Sinai, B'Ohel Moed, B'Echad La@&sh HaSheini,
BaShana HaSheinis L'Tzeisam MeiEretz Mitzrayim Laim” “Hashem
said to Moshe in the Sinai Desert in the Tent obhfg, in the beginning
of the second month (lyar) of the second yearngagount B'nei
Yisrael...”

The Torah seems to go out of its way to tellekact time and place in
which Moshe was commanded to count B'nei Yisriighy does the Torah
do this? In contrast, when the Torah records Hast@mmanding Moshe
to count B'nei Yisrael in Parshas Ki Sisa, the Tiataes not tell us the
exact time and place.

New Zealand. | am also wearing a new suit. Evengh (based on the Rashi notes that the reason Hashem counts dtesd®because he loves
ruling of my Rosh Yeshiva), | do not generally rm@kShe'hechiyanu on a us so much. When we left Mitzraim, he counted\when many people
new suit, but taking the combination of the newitfithe new suit, and the died after the sin of the Eigel, Hashem countedind8amidbar we were
special occasion, | am going to make a She’hewhiyEor good measure, | counted when we had just built the Mishkan, wheashtém was to rest his

brought with me a bottle of shnaps. Even thoudb hot promote drinking Shechina.

and am not a drinker myself, | have very smalt gftesses and | invite
everyone after Ma'ariv to come and have a I'chayitin me.

"Blessed are you, Hashem, our G-d, King of thigerse, Who has kept
us alive, sustained us, and brought us to thsosea

Transcribed by David Twersky; Seattle, WA DavidAdraky@aol.com
Technical Assistance by Dovid Hoffman; BaltimoreDM

dhoffman@torah.org
These divrei Torah were adapted from the hashlatiop of Rabbi Yissocher Frand's

Commuter Chavrusah Tapes on the weekly portione Hap50, - Opening Cans on Shabbos an

Yom Tov. Good Shabbos!
They're here! Commuter's Chavrusa Bamidbar Se@iese2available, on tape or CD, to

It is understandable that B'nei Yisrael were ¢edrafter they left
Mitzraim to see the number who left, and afterdimeof the Eigel to see
how many Jews remained. But why were B'nei Yistaghted in the
Midbar, after the Mishkan was built?

I would like to present an idea formulated by Mari. The counting of
B'nei Yisrael after the sin of the Eigel was corglledifferent than the
counting of B'nei Yisrael after the Mishkan wasltbubhfter the Eigel,
Hashem counted us to see how many survivors there. Mere in
Bamidbar, Hashem counted us to show that everyislemportant. This

‘éxplains why in Bamidbar the Torah says “Si'oo estRKol Adas B'nei

Yisrael...” as opposed to the Posuk in Ki Sisa: “i§éSes Rosh B'nei

enlighten, inspire and perhaps amuse you with ashinating topics as: "Do We Knead ChallahYisrael...” The reason why Moshe was commanded foeceunt all

in America?," "Shabbos In The Good 'Ol Summertiam&! "Neckties, Shoelaces and Tichels: A

Knotty Problem" For complete listings of all thew offerings, log onto our secure site at
http://www.yadyechiel.org and select the "Timelye@§" button, or send e-mail to

tapes@yadyechiel.org , or call us at 410-358-044& while you're there, don't forget that the

entire Yad Yechiel Tape Library, featuring the gbate collection of Rav Frand's cassette

shiurim, is also now available for viewing onlid. http://www.yadyechiel.org, you can browse
through a comprehensive listing of 19 years ofklyeghiurim, view Parsha Perceptions, Halach

Tapes, Hashkafa Tapes and Theme Sets. Plus,fimltirder information on this easy-to-
navigate site. Log on today, and enjoy the wofl@lorah Tapes from Yad Yechiel! This
week's write-up is adapted from the hashkafa podfdRabbi Yissocher Frand's Commuter
Chavrusah Torah Tapes on the weekly Torah pof##@80). The corresponding halachic
portion for this tape is: Sefer Rus and Its Halatiplcations? The complete list of halachic

members of B'nei Yisrael is that the purpose & tlounting is to show that
each Jew is important.

This would explain why the Torah told us wherd arhen Moshe was
commanded to count B'nei Yisrael only here in Bdraigdand not in

[Parshas Ki Sisa. The day of the counting - tis¢ diay of lyar - is very

significant. As Malbim explains, on Rosh ChodeséaN the Mishkan was
dedicated, and this dedication ceremony lasted/eaddys. Only a few
days later, B'nei Yisrael celebrated Pesach. Tlaeyso much Kedusha
infused in them during this period, that indeedrgJew had a special

portions for this parsha from the Commuter Chavn®eries are: Tape # 013 - Yerushalayim insanctity and a special importance. Hashem shasiportance by
Halacha Tape # 058 - Yom Tov in Yerushalayim T#&d®1 - Teaching Torah to Women Tapesqyy nting each Jew. This is also why the Torah EhqusMoshe received

# 147 - Sefiras HaOmer, Shavuos & the Internatibadkline Tape # 194 - Can One Charge for
Teaching Torah Tape # 240 - An Early Start fondba? Tape # 284 - Birchas HaTorah Tape

the commandment to count B'nei Yisrael in the Qhetid. Hashem was

# 330 - Sefer Rus and Its Halachic ImplicationgeT# 374 - Bathing on Shabbos and Yom Tov just there with B'nei Yisrael for the past montfd éinerefore Hashem

Tape # 418 - Shavuos Issues -- Late Ma'ariv / liegudll Night Tape # 462 - May A Child

Carry A Sefer on Shabbos Tape # 506 - Shavuos:Oays, She'cheyanu, & Other Issues Tap
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long when he was determined to help his fellow man.

Though R’ Yosef Zundel himself lived in povertys home was open to
any person who came for help. No one left his hanspty-handed. R’
Yosef Zundel would constantly squeeze his own hooldés limited
budget in order to give money to the poor. Anceiftad no money at all on
hand, he would try to get some from others, pushmgntil he was able to
help the person in need.



There was a certain Torah scholar in Salant whasghter had reached
marriageable age, but he had no funds with whiahaay her off. In
distress, he turned to R’ Yosef Zundel.

“My daughter is of marriageable age,” he saidit‘lthave nothing. | don’t
know where I'll find the money to marry her offtlb have a relative in
Kovno -- a wealthy and G-d-fearing Jew. But hethiased his back on me,
having no desire to give me the money | need. Agathagain I've sent
him letters asking for help, but he never answez8 m

R’ Yosef Zundel asked for the relative’s namentlasked the talmid
chacham to wait several days.

“I mustn’t delay even for a moment,” R’ Yosef Aiei told himself. “Our
Sages, may their memories be blessed, said, ‘Wheitzaah is at hand,
don’t put it off!"”

Immediately, he put on his overcoat and setaukKévno.

Upon his arrival in the town, he went immediatelyhe rich man’s home.
He spoke pleasantly to him, asking him persuasivetyto turn his back on
his relative, but to help him so that he might maff his daughter.

“That man in Salant is a distant relative,” thelhiman objected. “It's been
years since we met. | see no need to help himswitih generous financial
support!”

“Forgive me if | ask a question,” R’ Yosef Zundeld. “But are you
careful to davenevery day?”

Astonished and affronted, the man asked, “Dothk | don’t daven
every day?”

“Heaven forbid that | should suspect you!” replR’ Yosef Zundel
placatingly. “So, please, do me a favor. Tell merltoe Shemoneh Esrei
begins.”

The rich man’s curiosity was piqued. Eager torlghe point of R’ Yosef
Zundel's questions, he said, “Every child knowd tha Shemoneh Esrei
starts with the words, ‘Baruch attah Hashem Elaketiklokei avoseinu,
Elokei Avraham, Elokei Yitzchak, v’'Elokei Yaakov'--

R’ Yosef Zundel stopped him. “Can your honor te# how much time
has passed since the days of our patriarchs?”

“Yes,” the other man said impatiently. “Since they/s of Avraham,
Yitzchak, and Yaakov, about three thousand years passed.”

continue the covenant. Maternity, not paternityswee decisive factor. On
the other hand, status is conferred by men. Avéng beginning of
Bamidbar, there is a census (hence its English nrad3ook of
Numbers):

“Take a census of the whole Israelite communjtyhie clans of its
ancestral houses, listing the names, every medg hy head.” The men
are counted, the women not. In this case the neiaszbvious, as the next
verse makes clear: “You and Aaron shall recorchtbg their groups, from
the age of twenty years up, all those in Israed ate able to bear arms.”
The census with which Bamidbar begins was to cthoge able to do
military duty. Historically, men fight; women peatt. War is a male
pursuit.

But other forms of status also pass through thle time. A king is
succeeded by his son. A Cohen is one whose fathe€ohen. A Levi is
one whose father is a Levi. Family heritages axegeed by paternity.

That is implicit in the phrase “by the clans ofdtscestral houses, listing the
names, every male, head by head”. One great cexataple occurs later
on in the book of Bamidbar (ch. 27) in the storytwf daughters of
Zelophehad, whose claim to inherit their fathstigre in the land of Israel
(since he had no sons) is vindicated by G-d him¥eif in general in
Judaism, identity is maternal, inheritance paterna

It is with trepidation that one takes up the eabpf gender differentiation.
A stray remark on the subject cost the head of &tdriJniversity,
Professor Larry Summers, his job. The person heqwesng, Harvard
psychologist Steven Pinker, in his book The Blélate, quotes a (female)
colleague as saying, “Look, | know that males arddles are not identical.
I see it in my kids, | see it in myself, | knowoalt the research. | can’t
explain it, but when | read claims about sex differes, steam comes out of
my ears.” Despite the passion, perhaps even bedditsit is worth
reviewing the Jewish tradition and its twin-tragipeoach. R. Barukh
Halevi Epstein (Tosefet Berakhah to Num. 1:2), nsgke linguistic
observation — based on midrashic and aggadic sourtteat the two words
ben, son, and bat, daughter, are both shorter fofther words. Ben
comes from the word boneh, a builder (“Call thewt your sons but your
builders”). Bat is a compacted form of the wordibayhome. Men build

“Three thousand years -- And, despite all thagtiyou refer to them three buildings; women build homes. (He adds that thedwummmabh, a nation,

times a day and ask Hakadosh Baruch Hu, in the ofdtiese ‘distant
relatives,’ to crown your efforts with successgiee you children, wealth,
and all good things. But when | come to ask yothfelp for your relative,
who is still alive today, you say that he is onlgigtant relative.”

R’ Yosef Zundel's simple but eloquent words péetthe rich man’s

comes from the word eim, a mother. National as agpersonal identity is
maternal). Recent research has thrown scierigifit bn our understanding
of gender differences. Steven Pinker himself (TlamB Slate, pp. 337-
371) summarises the evidence. In all cultures, anermore aggressive and
more prone to physical violence than women. Incaltures, roles are

heart. He promised to offer his Salant relativeaigdehe needed to marry offdistributed on the basis of sex differences: wotead to have greater

his daughter.
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Bemidbar

The Personal v The Political

How are we to understand the differential rolesien and women within
Judaism? On the one hand, Jewish identity is catdfdry women, not
men. The child of a Jewish mother is Jewish; thid cii a Jewish father
and non-Jewish mother is not. Some (nonorthodokplars have sought

responsibility for child rearing, while men teroddccupy most leadership
positions in the public and political realm. Thare, of course, notable
exceptions, but the pattern is sufficiently unsatito refute the idea that
gender differences are “constructed” — productutifire and convention
rather than biology.

In The Essential Difference, Simon Baron-Coheafgssor of psychology
and psychiatry at Cambridge University, argues ttiatfemale brain is
predominantly hard-wired for empathy; the malerbfar system-building.
Empathy is the ability to understand and relatentother person as a
person, through sensitivity and emotional intefige. System-building is
the drive to analyse, explore and explain phenanbgrdiscovering the
rules that govern them. To empathise, you needjgedef attachment; to
systematize, you need a measure of detachmenilstWte natural way to
understand and predict the nature of events ajedtslis to systematise,
the natural way to understand a person is to drigast

Carol Gilligan, a professor at the Harvard Grae&chool, argued in her
In a Different Voice that men and women charastietlly engage in

to date this from the days of Ezra and Nehemiahtlagid campaign against different kinds of moral reasoning. Men tend tiolhmore in terms of

intermarriage. In fact, though, it goes back ®\hbry first Jewish child,
Isaac. Abraham already had a child, Ishmael, bgtBsthandmaid, (the
Egyptian) Hagar. Yet G-d was insistent that ordya®’s son would

justice, rights and abstract principles; womeneroiterms of compassion,
nurturing and peacemaking. She speaks of “two smofipidging, two
different constructions of the moral domain — aieitionally associated
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with masculinity and the public world of social pexwthe other with
femininity and the privacy of domestic interchangg” 69).

These and other studies have been popularigbé iitle of a best-seller:
Men are from Mars, women from Venus. The Toralects these
differences. Sarah and Rebecca both seem to uadeénsetter than their
husbands which child will continue the covenasadkt, not Ishmael;
Jacob, not Esau). Tanakh contains many vignettésrohg” women. In

| believe that the underlying message here isdiméorcement of the
Torah's view of the Jewish people and in fact labfahumankind, as many
different individuals and never as a monolithic \ehdn fact, this is the
origin of the Torah's opinion that one should ne@mt people
individually in a direct and personal fashion. M@tpeople are alike.and no
two people are bound to hold exactly like opinions.
There are groupings and tribes that make updtésh people today and

my Haggadah | tell the story of the “six women'tioé Exodus who played throghout all of Jewish history.This realizatiorosld make for a more

key roles in the story of redemption: Yocheved,idfir, Shifra, Puah,

tolerant and less bitterly divisive Jewish socid@tye Torah is therefore

Pharaoh’s daughter and Zipporah. And there areymothrer female heroes determined to treat the count of the Jewish peaple count of individuals

in the pages of Tanakh: Hannah, Deborah, Ruth atftetEamong them.
What characterises these women is their emotiqidtksl intelligence and
the moral courage that comes from it. There aletaro cases known to
me in Tanakh where the word “Torah” is conjoinethvéin abstract noun.
One occurs in Malachi’s description of the ida@gt:

The law of truth (torat emet) was in his moutll aothing false was

instead of as a count of a large group or whol®nalt wishes us to realize
that the Jewish people really are made up of so/rdiéfierent components
and differing individuals and personalities and Tloeah demands of us a
maturity to deal with this omnipresent situatiortted human condition.
Another point that strikes me about this weeksipa is the relative
smallness of today's Jewish population relativiaéototal count that

found on his lips. He walked with me in peace amqutightness, and turned appears in this week's parsha. The numbers thetiappthe parsha

many from sin. (Malachi 2: 6)

The other is the Book of Proverbs’ famous desioripof the “woman of
strength” (eshet chayil): She opens her mouth wigldom, and the law of
lovingkindness (torat chessed) is on her tonguev(B1: 26) The
difference between the dispassionate search fibr frorat emet) and the
passionate drive to lovingkindness (torat chesisegyecisely what Baron-
Cohen and Carol Gilligan track in their research.

Hence the Torah'’s distinction between the pubticial, political arena
and the personal dimension of identity and relatigps. Status and
position within a hierarchy — areas in which theafoprivileges the male —
are quintessentially social. They belong to thélipulomain. They are the
gladiatorial arena in which the fight for power agidry takes place. What
is unusual in the Torah, and what has always Bednism’s greatest
strength, is its emphasis on the other, the pelstomain — where love,
compassion and mercy are the covenantal virtuescélthe religious
centrality and dignity of home and family withindhism. | have called this
the primacy of the personal over the politicalaffis why, while social
status follows the father, personal identity fokothe mother.

In a public dialogue | had with Steven Pinkernieede the point that the
Torah's understanding of male-female differensempelling, and
supported by contemporary science. Carol Gilligesar the end of her
book, makes the following sharp observation:

The moral domain is . . . enlarged by the indgif responsibility and
care in relationships. And the underlying epistgycorrespondingly
shifts from the Greek ideal of knowledge as aespondence between
mind and form to the Biblical conception of knogias a process of
human relationship. (In a Different Voice, p. 1789: when you want to
know the strength of an army, as in the beginnframnidbar, count the
men. But when you want to know the strength abiéization, look to
women. For it is their emotional intelligence tdafends the personal
against the political, the power of relationshagsinst relationships of
power.

Rabbi Berel Wein

Weekly Parsha

BAMIDBAR

Friday, May 30, 2008

It is interesting to note that the count of thevish people in the desert
that appears in this week's parsha is a countobf efthe tribes of Israel
individually - with the entire population of thewlish people divided into
four separate groupings, and the kohanim and Lsfdrening another
separate grouping completely. Why all of this jpaitirism? Why is the
Torah not contented to give a single populationrigfor the entire Jewish
nation?

indicate a total poulation of about three millicgople - old, young, men
and women. Three millennia later the Jewish peapldwide appear to
constitute approximately fifteen million people.tNi@l growth alone over
such a long period of time should provide us withiech more numerous
Jewish people. Yet the Torah itself predicted thatJewish people would
always be the smallest in numbers of all peoples.

Exile, pogroms, assimilation, conversions andHbicaust have all taken
a depressing toll on our numbers. Yet in spitewflack of numbers we
have never lost our influence and effect on wanldety and civilization.
The Torah teaches us that numbers are necesbang-dan be no Judaism
without live Jews - but numbers are not everythihig. noted that the
Torah already indicated in the desert that popmragrowth is problematic
with the Jewish people.

During the forty years in the desert the Jewispulation did not
increase. The count at the end of the forty yeaniygemained similar to
the count in this week's parsha. Individuals magteatly. That is only one
of the many contributions of the Jewish peopléntohiuman story.

Shabat shalom.

Rabbi Berel Wein

Shema Yisrael Torah Network <shemalist@shemajisman> hide
details May 29 (20 hours ago) to Peninim
<peninim@shemayisrael.com>
Peninim on the Torah
by Rabbi A. Leib Scheinbaum - Parshas Bamidbar

PARSHAS BAMIDBAR Hashem spoke to Moshe in thédeiness of
Sinai. (1:1) The Midrash teaches us that the Taraf given through three
media: wilderness; fire; and water. We will foarsthe medium of
wilderness and the lessons to be derived hergerestingly, Klal Yisrael
was commanded in numerous mitzvos while they \ivetige Sinai desert,
prior to entering Eretz Yisrael. While it was nmtique to be commanded
to perform mitzvos in the wilderness, it does seemsual that some of
these mitzvos did not apply until the Jews ent&neddz Yisrael. This is
especially true of mitzvos ha'tluyos ba'eretzzuus that are dependent on
the land. The mitzvos to select a king, build Baés Hamikdash, and
destroy the nation of Amalek were commanded tothe they were about
to enter the land. According to the Tanna D'bditR¥ ishmael, they were
not obliged to carry out these mitzvos until aftex land had been
captured, divided and settled. If this is the cagey was it necessary to be
commanded concerning these mitzvos while the matis still traveling
in the wilderness? Why impose mitzvos that will tadke effect until quite
some time later?

Horav Sholom Yosef Elyashiv, Shlita, explaing tthés is the significance
of midbar, wilderness. The desert is a dangertacepln fact, a human
being cannot exist in the desert unless by mir#aean arid place which
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is populated by creatures that are inhospitabteitoan interaction. Itis a
place that is fraught with danger; yet, Hashem ettogjive us the Torah

Hashem spoke to Moshe in the wilderness of Sjhdi)

there. Why? Furthermore, the actual giving of tioeahi was done through Parashas Bamidbar is usually read on the Shatvbosding the Festival

a miraculous phenomenon in which fire and watelesgad, as the
heavens gave forth water and the mountains weasengtg with flame and
smoke. Why was it given in such a manner? Wouldtthave been more
effective had they waited until the nation reactierlland and was settled,
calm and relaxed?

No! The only way for Moshe Rabbeinu to inspire fieople to accept the
Torah unequivocally was through this awe-inspinmgsterium
tremendum. Had he waited until they were settidiretz Yisrael, the

of Shavuous. Moshe Rabbeinu is instructed by Hagbhecount the
Jewish People. The Torah uses the words se'sleswaich literally
means, "lift up the head," to describe the takihthe census. Rabbeinu
Bachya elaborates on this unusual choice of wétdsxplains that Klal
Yisrael's distinction is only through their obsamee of Torah. This is what
elevates them. Hence, the word se'u, lift up, tvhias a dual connotation.
It can mean that the people should be elevatad &xalted level, or it can
literally mean that their heads should be raissddved from their bodies.

inspiration would not have catalyzed a changeiwittiem. This is why the This is similar to the term Yosef used when herimied the royal baker of
Rambam renders that the obligation to study Taggilied to everyone, his impending execution. The term implies thalé people are worthy,
regardless of his financial situation, his phylsicadition, or his emotional they will be uplifted. If, Heaven forbid, they amet, they could be in store
circumstance, i.e., in intense pain. The Torahnegiven to us when we for great suffering.

were in a relaxed position, so that we would usided that Torah is to be  The commentators reiterated the idea that Klsitaél's reason for exalting
studied at all times, under all conditions, am@latry circumstance. Torah is only the spiritual uplift that they receiveasgesult of their commitment

transcends the parameters of this world, and we nmae up to embrace it.

We today are, for the most part, beneficiaries dbrah education
facilitated by remnants of a world of Torah thatwthe Torah world of
Pre-World War Il Europe. The survivors of the Ewgap yeshivos
struggled through years of misery and pain, meiimtg their regimen of
Torah study under the most brutal and trying dimth, coming to this
country with the goal of transplanting the seddBavah on American soil.
They succeeded, and Torah flourishes in the UiSitates as a result of
their superhuman efforts.

The largest block of yeshivah students were tindesits of the Mirrer
Yeshivah, whose unyielding dedication to Torah gheen the ability to
cope with suffocating humidity and burning heaSimanghai as they
continued their Torah study in the yeshivah thag éstablished there. All
this took place under the guidance and inspiraifcthe venerable
Mashgiach, Horav Yechezkel Levenstein, zl, whaseompromising spirit
energized the students, imbuing them with thetyabil cope with misery
and pain. Constantly reiterating that Torah isetlér of life, he
encouraged them to persevere.

In the words of a student, as cited by RabbicYisk Kasnett in his
biography of the Mashgiach, Reb Chatzkel, "The Masth breathed the

to the Torah. We take the Torah for granted. Edoralt institutions
abound where Torah is taught by qualified rebbeitlen circumstances
conducive to learning. This environment certaintyreéases Torah
knowledge. | think, however, that Klal Yisrael'stifiction is not simply
due to our erudition. It goes much farther and dedpis based upon our
love of Torah, our understanding of its sweetnedké point that we taste
it with every fibre of our being. One individualithom this emotion was
palpable was the Rosh Hayeshivah of Telshe, Horard&thai Gifter, zl.
Watching him interact with his students during misHecture, was an
experience to be cherished. The love that he nsaddor the Torah was
not only seen, it was sensed and felt by everyotiee room. In contrast,
when the Rosh Hayeshivah was ill and unable tm leéth his usual vigor,
the misery and pain that he experienced was silp#@nsed and felt by
everyone.

Rav Gifter imparted this love of Torah to hisdgnts and to all those who
relished his word. In a letter that he sent teighth-grade rebbe, he
writes: "Praiseworthy is his honor's lot, to haverited to become a
teacher of Torah to the youth of Hashem's natlereby becoming a
member in that exalted group of which Hashem Y&tlo stands at the
helm: As it says in the morning Bircas HaTorah'nktdamed Torah l'amo

spirit of life within us and revived us with hisovds of encouragement, his Yisrael, 'Who teaches Torah to His people, Yisrael

care, his concern, and his indomitable spirititdected us with the will to
strive and accomplish. The more diligence a takmidibited, the more

"A primary ingredient in a student's spirituavdl®pment is the love for
Torah and the cognition of its value which his tesxs imparted to him. It

others tried to emulate his efforts, until the engieshivah was in a state ofis worthwhile for the rebbe to relate stories al@en, Torah luminaries,

elevated inspiration." Shanghai was the crucikde ttmpered the spirit of
these scholars, preparing them to become the Tamaiharies of our
generation.

This was not enough. They suffered and they persd, but it still was
not enough. The Mashgiach encouraged them to gatep further.
Despite the searing heat and debilitating humitligyasked them to wear
their hats and jackets while learning - at leasien humanly possible. His
reasoning was that the greater mesiras nefesitatied to the point of
self-sacrifice, on their part, the greater theintleat they created for those
suffering in Europe. It was not enough to leame bad to empathize with
the pain of others.

In the Purim story, we find Mordechai wearingksdath standing outside

in all generations, for this is greatly benefié@l acquiring love and fear of
Hashem. | am in the habit of relating the followegjsode:

"When Horav Eliezer Gordon, zl, founder and ra¥@she, was rav of
Kelm, he once walked by a bais ha'medrash andhesed a student ask
his friend a question relating to the Talmud. Raizer' was so excited
that he jumped through the window in his desirartswer the question!
He would often say concerning himself, Ich bin fatah vi a shikur mit
branfun, 'l am with Torah like a drunkard is withiskey." In other words,
the Rosh Hayeshivah's love and desire for Torahasaompelling that he
had no control over himself when the opporturdtiearn presented itself.

"Likewise, similar incidents are recorded conéggrithe great Torah
luminaries of previous generations. This awarestisailates one's love of

the palace. Mordechai instructed Hasach to infésther that she must go Hashem and pure awe of Him, which flows from theslone has for the

to the king and speak on behalf of the Jewistonatvhy did Mordechai
send a message through an intermediary? Why diéhiigelf not go to

Torah. Itis only through love of Torah that oraa @ttain love of Hashem,
as Chazal have said in the Yerushalmi Chagigahlflonly they would

Esther? If the reason is that he was wearing &stbktie easily could have have forsaken Me and safeguarded My Torah, fdigits would have

removed his sackcloth.

Horav Zalman Sorotzkin, zl, explains that Mordgicdought to teach us
the importance of empathy. Mordechai's preoccapatith Klal Yisrael's
pain and peril was of greater significance th&nfdtsther's efforts before
the king. The primary source of an individual'scass lies in his ability to
identify with the needs of Klal Yisrael.

returned them to the good path."

While there are many that love Torah and lovexizel in Torah, what
about those who have not been gifted with a piodigmind? Are they to
be excluded from the ranks of Torah achieversplgilmecause they lack
the ability to comprehend on a level that ensgreaith and erudition?
The Steipler Rav, zl, addresses this questioreaplhins that anyone who
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invests great effort in the study of Torah willnihsiyata diShmaya,
Divine assistance, and grow into a gadol, Torahtg@ommensurate with
his diligence. Accomplishment in Torah has nothimgo with acumen.
Torah is Divinely authored and, thus, the very faat we even begin to
understand it is only due to the reality that Heshgrants us the ability to
comprehend. He grants achievement to those whersigseek it - not
merely to those who have a superior mind. The Bteiplates a story
found in the Sefer Chut HaMeshulash, a biogragtigethree great
gedolim: Chasam Sofer, K'sav Sofer and Rav AkigeE

In Dresnitz, a teenager of about sixteen or seeenpresented himself
before the Chasam Sofer, claiming that he desiretldy Torah and that

hundred men had sinned. Why, then, did Shevetreeegive the
distinction of being saved from death when mod(laf Yisrael was
innocent?

Horav Eliyahu Schlesinger, Shlita, derives a péudesson from this.
Yes, the majority of the Jewish People did notaid the individuals who
actually sinned were punished. The only group tyaiained distinct,
however, separating themselves collectively fromginners, were the
members of Shevet Levi. Most of the Jews did mottsit they also did not
disenfranchise themselves as a group from thesinihe tribe of Levi
did. That is why they were saved from death. Thsya group, were
different. They stood together, isolated from tinsrs. Shevet Levi were

his soul yearned for it. When the yeshivah studetis were present heard an organization unto themselves. This is why theyamot counted with

this, they laughed, wondering how someone whaoheaetofore had no
knowledge whatsoever of Torah could achieve earditi such complex
material as Talmud. Hearing this, the Chasam Swiierediately chastised
them, "Why do you laugh? Whoever desires to stuzhafl may come and
learn."

the rest of the nation. If they were to be coumtét everyone else, then
they would have had to die in the wilderness bsedley were a part of
the nation--just like everyone else. Hashem watiteth separate, distinct,
above, away from everyone else. This teachesausvbrriding
significance of a group of Jews who band togetiheivorce themselves

The Chasam Sofer took the boy under his wingistcucted his students collectively from those who choose to live a tifeabandon.

to take turns studying with him at different int&ls. The new student
presented a number of challenges in the learniocegs: Aside from the
fact that his background was basically nil, he @alas extremely slow to
comprehend and his retention was even worse. Hédvearn a Mishnah
one hundred times and, by the next day, quicklyebit. It was as if he
had never learned it! Nonetheless, his cravingtferTorah never waned.
He kept up the pace, pushing harder until he weasted the gift of Torah
knowledge from Hashem. His progress was slow, teatdy. As his
diligence continued, so did his success, untieffsrts bore spiritual fruit.
He became an outstanding scholar and was appalayeah, judge, in the
city of Mattersdorf, the domain of the Chasam Sdfs success
continued as he later became Rav in Shleimingtaer Av Bais Din,
Head of the Rabbinical Court, of Neizotz. His Tokmowledge was
exceptional, as was his piety. Cited numerousgiimé¢he works of the
Chasam Sofer, he is an indication of Torah achiere through desire,
diligence and love of Torah.

But you shall not count the tribe of Levi, andiyghall not take a census
of them among the Bnei Yisrael. (1:49)

Rashi explains that Shevet Levi's exalted stataisdated that they be
counted separately. In an alternative explanati@shem knew that all
those who were included in the general census waeridh in the
wilderness. He wanted to exclude them from thikective fate in order to
acknowledge their fidelity to Him during the sintbe Golden Calf. This
statement is enigmatic. Actually, most of the Javidgople had not sinned
at all. Nonetheless, they were all counted in #resas. Why could not the
tribe of Levi likewise be included in the censusi® hot as if they were the
only Jews who had not sinned. The sin of the Goltialhwas executed by
a small minority of rabble rousers.

Furthermore, the Torah informs us that three$haod Jews died as a
result of the Golden Calf. The Midrash makes aifiading statement
concerning their punishment. It first cites theylain Shemos 21:37
regarding payment for stealing livestock. If thiet sells or slaughters an
ox, heis fined by having to pay five times th&sezof the ox: "He shall
pay five cattle in place of the ox." The Gaon rm¥iexplains why the
Midrash quotes this pasuk in connection to thel@olCalf. One of the
figures etched on the Heavenly Chariot is the Enafgan ox. When Klal
Yisrael sinned with a calf, they created a sptitlemish in the Heavenly
image of the ox. Essentially, only one out of gtbousand men sinned,
totaling six-hundred men who were involved in @@den Calf. The
Midrash is "asking" if only six-hundred sinned, ywhiere three-thousand
punished? It replies to this question by explajritmat by blemishing the
Heavenly ox, they became guilty to the level thay were required to
repay five times the amount, which is five timastaindred men, or three
thousand men! This makes the original questianggr, since only six-

Those who encamped before the Mishkan to the, fomfiore the Ohel
Moed to the east, were Moshe and Aharon, guardithe charge of the
Sanctuary. (3:38)

The Midrash Tanchuma, as cited by Rashi, comm#érastunate is a
tzaddik, righteous person, and fortunate is highimr." Because the tribes
of Yehudah, Issachar and Zevullun encamped orabenear Moshe,
who was engaged in Torah study, they became igrédatrah." Horav
Moshe Shapiro, zl, sees a profound lesson inMidsash. The mere fact
that these tribes lived in Moshe Rabbeinu's pritximade an unusual
difference in their lives. They became gedoleidhoin fact, the Maharal
states in his Gur Arye, that they achieved a stafigadlus, greatness and
proficiency in Torah, equal to Moshe! All this washieved despite the fact
that Moshe did not teach them. He just lived rileam.

We derive from here the prodigious effect andahistanding influence of
viewing an adam gadol, great man. These tribeadatichteract with
Moshe any more than any other tribe did. Yet, thelyieved an enormous
plateau in Torah erudition. Why? Because theythadinique opportunity
to gaze at Moshe and that, in itself, influendesrtlives. It imbued them
with a will, a desire, a striving for greatneasstlby looking at him!

In the Talmud Eiruvin 13b, Rabbi declares, "Théyoeason that | am
keener than my colleagues is that | saw but tiek bBRabbi Meir. Had |
had a frontal view of him, | would have been keesill, as it says in
Yeshayah 30:20, "And your eyes will behold yoacteer." We see from
Chazal that a gaze, a look, a view, has a powienfosct upon a person. It
is an impression that becomes indelibly engramemlir hearts and minds,
which motivates us to strive higher and plumb éeérto the profundities
of the Torah.

In addition, in the Tanchuma on Parashas Vayejshe find the
following comment: When Yosef was confronted wifte wife of
Potiphar, he almost capitulated to her blandisiimeao great was her
ability to entice him. He did not give in, becauskthe very last moment,
he saw an image of his father, the saintly Patriagraakov. Here was an
individual whose righteousness was unsurpassenhati spent time
studying Torah with his father. Yet, the yearstody and ascestism were
not able to protect him in his moment of needds when he saw the
image of his father that he was able to overcoimgéizer hora, evil
inclination, and be saved from the clutches of hould-be adulteress.

Horav Chaim Ozer Grodzensky, zl, once said theh fsimply looking at
the Chofetz Chaim one could readily recognizentiaay things he had
merited. Horav Shmuel Greineman, zl, reiteratede¢rsame words,
applying them to his saintly brother-in-law, thea2on Ish, zI. One merely
had to gaze at his virtuous features, radiatirsgler, purity and kindness,
to see that one who studies Torah lishmah, fibda@shem's sake alone,
possesses qualities that are beyond description.
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Va'ani Tefillah V'hu rachum yechaper avonirkidh I'hashiv apo v'lo
yair kol chamaso.

The pasuk of V'Hu rachum is recited thrice damilf efillas Shacharis: In
the Hodu prayer, in Yehi kavod; and U'Va I'Tzioned he Yesod Yosef
explains that there are thirteen words in this ka¥then it is multiplied by
three, we have a total of thirty-nine words. Weisthallude to our request
of Hashem: please atone for those sins for whichawe incurred the
punishment of malkus, thirty-nine lashes. May oeattfelt prayers be
regarded as if we have already experienced thesipomgint. Alternatively,
the thirteen words correspond with the Thirteemiiites of Mercy. We
hope that in their merit, Hashem will wipe away sins.

In the pasuk, we note the words used to desariger: apo and chamaso.
The Malbim distinguishes between the two. Aporisfarence to external
anger, while chamaso denotes internal rage whicbricealed. One
seethes with cheimah, while one demonstrated.histlae two forms of
anger ever combine, such as we find in Devarir 9'Hor | terrified of
the wrath and blazing anger with which Hashembteas provoked
against you to destroy you."

We now understand the sequence of the pasuk. Wedmas ha'chitzoni,
external anger, apo, is provoked, Hashem, inmiisiie mercy, holds it
back, and, therefore, chamaso, the internal argyeot even aroused. If
the external anger would have been allowed to flahere would be no
way to stifle His inner anger.

I'zechar nishmas R'Menachem Mendel ben Banifthr 26 lyar 5764

Maras Feiga bas R' Moshe Halevi niftar 27 lys##57/STEGMAN
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"SHMITA AND THE CYCLE OF SEVEN"
by Rabbi Menachem Genack
* * *

This year, the Jewish year 5768, is a Shmita ydsw known as the
Sabbatical year. The Torah (Leviticus ch. 25) comadszhat the land
"rest" during the Shmita year, and all that growthie land of Israel is
endowed with special holiness. Even in modern tiemengst the religious
community in Israel, all produce is open to theljpuind is to be eaten in
accordance with the laws of Shmita.

The cycle of seven is deeply imbedded in the stewalendar. In days
(Shabbat), weeks (the holiday of Shavuot), yedisfa), and seven cycles
of seven (the Jubilee year), the number seven ame"time-
consciousness," directing our thought to the furetaal principle that G-d
is the creator of all reality and all the worldhis dominion.

In each of these holidays, man relinquishes,degree, his control and
domain over nature and the land, thereby proclajttiat the land and all
creation is God's and He grants man its use. Uitlyaverything is God's
possession including man himself.

* * *

PATTERN OF SEVENS

By refraining from work on Shabbat, the Jew makesstatement that
creation belongs not to man but to God. He, thergiogs up part of his
dominant role which the Torah endowed him withhie tommandment to
conquer and subdue nature (Genesis 1:28). Yet outasttly, he achieves
a sense of freedom both for himself and his houdedmal also the
beginning of the notion of social justice: "Yourlmand female servants
will then be able to rest just as you do" (Deut43:

In the cycle of seven weeks, which culminate$ \Bihavuot, man
subjugates his own will to that of G-d by accepting Torah. Shavuot
commemorates that day at Sinai when the Jewishigenfered into the
Covenant with G-d and co-extensive with acceptirggyioke of Torah. Our
Rabbis interpret the expression "the words of Gedevengraved on the
tablets" (Exodus 32:16) as follows: "Do not reayraved' (‘charut’) but
read freedom’ (‘cheirut’)" (Talmud - Avot 6:2).

By accepting the yoke of Torah, the Jew achieve®existential” freedom
and the ability not to be crushed by the onerotcefoof history and nature.

In the cycle of seven years, again, man givesenain of his powers,
rights, and prerogatives. Man acknowledges thalatié belongs to God;
and that G-d only bequeaths it to man. Here agannotion of freedom
and social justice emerges. Within the cycle obgsethough not linked to
the Shmita year, Jewish bondsmen go free. Alsthatligrows in the
Shmita year is accessible to the poor and outstgridans are cancelled by
the Shmita year.

* * *

THE JUBILEE YEAR

The Jubilee year is the equivalent of the lawShohita. In addition, all
lands sold in Israel in the preceding years retotheir original owners at
Jubilee, emphasizing, again, that no one can aeqliithe lands. This
redistribution of wealth ensures that every Jewaimstpossession of the
ultimate source of economic wealth and freedom|ahe.

During the Jubilee year, all Jewish slaves aredr The statement quoted
on the Liberty Bell, "Proclaim liberty throughotnet land and onto its
inhabitants thereof," is the statement made ifTv@ah with reference to
the Jubilee year (Leviticus 25:10). Jubilee isytbar of freedom, and is not
simply an expression of eliminating the externabgures of subjugation,
but rather, additionally, establishing a positine@ieonment of freedom,
which makes life on earth worth living.

These cycles of seven culminate in the jubilee yéhen we return to our
ultimate source. According to Nachmanides in himieentary on the
Torah, the etymology of the word "yovel" (jubile®ymes from the word
"yuval" -- to be brought back to the source. this confluence of these two
seemingly diametrically opposed ideas that marsighgect and that all
creation belongs to God, and the concept of freealodhsocial justice
proclaimed during the Jubilee year that uniquelyksithe Jewish concept
of freedom. The irony of Jewish freedom is tha @nly achieved by the
recognition of our total dependence on and sereitodsod.

In Western thought, freedom is defined by thétalof man to
independently make his own choices. However, thésheconcept of
freedom which emerges from this progression frombBht to Jubilee, is
that ultimate freedom is man's ability to fulfilstpotential as a creation of
God, by fulfilling the laws of the Torah. He, theyebecomes a
transcendent being, not chained to time and plaeedom is an in-depth
experience, not a superficial one dependent onroistance. Therefore, by
fulfilling God's will, man who is created in the &me of God, acts as a free

agent.

* * *

SLAVERY VS. FREEDOM

In the introduction to the Passover Haggadahead,r"This year we are
here, next year we will be in Israel. This yearaxe slaves, next year we
will be free men."

The reason this serves as an introduction téitigggadah is that the
author of Haggadah was bothered by a fundamerghlgm in terms of the
meaningfulness of the entire Seder night. At thdeBeve proclaim by
word and deed that we are free. We recline, amd dour cups of wine
like kings. Yet, the harsh reality of Jewish lite the past two millennia has
been that the Jews have been subjected, ensladéahperiled for most of
that period. How, therefore, is it meaningful wittihat historical context to
have a Seder? How was it possible to celebrateler 8ethe Warsaw
Ghetto, or Treblinka or Auschwitz when the extemralironment cried out



that we were bereft of freedom and dignity? How wan with integrity,
make the statement that we are free men?

The answer given by the Haggadah is "this yeaameeslaves, next year
we'll be free" -- that, though because of our exbcircumstances we are
now enslaved, ultimately we will be redeemed ancbintrol of our own
destiny. Therefore we are free men and women.

Who is the freer person, a person who finds Hinrsgarcerated but
knows that within a day he will be free, or theqoer who is free, soon to
be imprisoned? The Jew, though externally enslasexkistentially free.
The freedom every Jew enjoys is a function of ttical time-
consciousness which transcends the bitter, histogality in which he
finds himself. That is the proclamation of Shmital dubilee. It is this
internal freedom, despite external obstacles, wisithe wellspring of the
Jews' eternal ability for constant renewal.

It is a sense of freedom that is deeply rootealinvision of hope and
faith. The Shmita year is the harbinger of the vead®f the land and the
redemption of our people.

Article reprinted with permission from Jewish iact (Holidays 1986),
published by the Orthodox Union http://www.ou.org
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